
 
 

 

 

 

 

 

 

  òDr. Yatesõ Foundations book represents an exciting and useful contribution to 

creative orthodoxyñtheological creativity exercised in a way that respects the faith 

delivered once and for all to the saints. It shows how systematic connections in 

theme link the attributes of God not only to Christology and salvation but to 

practical Christian living. It thereby contributes to bringing the God-centered 

character of the biblical message into fruitful contact with many areas of need, such 

as parenting, counseling, and victory over sin.ó 

Dr. Vern S. Poythress, Author, Professor of New Testament Interpretation, 

Westminster Theological Seminary, Philadelphia 



  

  

 

òThe work of theology is largely the work of understanding relationships: 

relationships between biblical teachings, and relationships between those 

teachings and every facet of human life. I have tried, in various books and articles, 

to understand these relationships by reference to the Triune God (Father, Son, 

and Spirit) and the consequent attributes of divine LORDship (authority, control, 

presence). The threes make this outlook òtri -perspectival.ó But now Tim Yates has 

sought to present a more detailed analysis he calls òFrame on steroids.ó While I 

present a threefold understanding, Tim presents [a ten-fold analysis, a deca-

perspectivalism]. This blows me away! Well, each generation of biblical scholars 

has the right, and the responsibility, to expand the churchõs level of vision. And 

Iõm delighted that Timõs thought is not primarily directed toward Euro-American 

academic theorists, but first to the churches of Asia and those who labor among 

them. For all its deep content, this book is a document of the Great Commission, 

and I pray that God will empower it by his Spirit to bring insight and Christian 

growth.ó  

Dr. John Frame, Author, Professor of Systematic Theology and Philosophy, Reformed 

Theological Seminary, Orlando 

 

Westminster Foundations: Godõs Glory as an Integrating Perspective on Reformed 

Theology shows that systematic theology and practical Christian living can be 

connected through a careful reading of Scripture, and engaging theological 

reflections that leads to a living orthodoxy that is biblical, confessional, and 

relational. Spirit wrought, Christ-centered, and God glorifying theological thinking 

marks Dr. Yatesõ workña book that will assist the church and academy, 

theologically, and in counseling.  

 

Adriaan C. Neele, Vice President, Professor of Homiletics and Historical Theology, 

Puritan Reformed Theological Seminary 

A testimony from one of my Chinese students (2024) 
 
I experienced spiritual lows and weakness before taking your class. After taking your 

Reformed Faith and Life class and reading 
your book, my eyes were suddenly opened. I 
saw the pride and sinful nature deep in my 
heart, and I experienced something I had 
never experienced before. Revival! At that 
time, I became spiritually overwhelmed. I 
could hardly control my emotions. When I 
was eating, meditating, reading the Bible, 



   

 
 

praying, listening to hymns, or doing anything, I thought about Godõs attributes and 
his saving work and my own situation. I could hardly stop crying, and then I couldn't 
stop feeling joy when I thought about God's grace and love. I suddenly saw the whole 
world revealing God's glory. Finally, I calmed down and drew these three pictures to 
illustrate my transition. 
Figure 1: there is a road, a main road leading to the cliff, and a small road, passing 
through a small cross, leading to a wonderful garden where various flora and fauna. 
But everything is almost unrecognizable, vague, and unclear. There was a man there, 
black and dirtyñalmost inhuman. It turned out that, actually, he was on a road that 
led to destruction.  
Figure 2: this person enters a new place toward the right path. The animals and plants 
there gradually became clearer, but their appearance is still not clear. Their bodies are 
white and blurry. There are some crosses on the road, but they are also distorted. 
There is a person who gradually develops 
clarity and has some dim reflections of glory 
on his body, but the person is still not clear. 
At that time, he finally arrived at a new place, 
but he thought it was himself who was 
glorified.  

 

Figure 3: At this point, when he put on his 
glasses, he saw the world clearly. The whole 
world was telling the glory of God. The birds 
in the sky, the fish in the lake, and the animals 
and flowers on the ground are all clear. They 
emit light, representing the glory of the whole 

earth and the incomparable glory of the cross. There is a white man on the road with 
a cross in his heart, shining out its light. He was also cleansed. The glory was not from 
himself, but from the cross. This man has a brand new clarity with his new glasses to 
see God's colorful glory-reflections everywhere. He is walking on a glorious path. It 
was God who showed glory to him, on him, in him, and by him to others. Through 
Pastor Yatesõ teaching, God gave me these new glasses in the Reformed Faith & Life 
course.
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Foreword 

If one were to look for a single word to describe the modern university, it would 

be òfragmentation.ó The specialization of academic disciplines and their relative 

isolation from one another renders the integration of the disciplines tremendously 

difficult, if not impossible. This state of affairs stands in marked contrast to what 

university used to be. The disciplines were integrated, and theology stood, as it was 

put in the late Middle Ages, as the òqueen of the sciences.ó This approach to education 

reflects a biblical vision of pursuing truth in the world in the light of the truth of the 

Word of God.  

In Westminster Foundations: Godõs Glory as an Integrating Perspective on Reformed Theology, 

Dr. Tim Yates asks, òWhat is it that integrates the ôqueen of the sciencesõ?ó His answer 

is the glory of God. Dr. Yates turns to the Westminster Standards, the fullest 

expression of Reformed theology in the churchõs possession, to explicate that insight. 

He traces six perspectives from the Westminster Standards (and particularly the 

Westminster Larger Catechism) and explores them exhaustively in this book. In doing so, 

Dr. Yates wants to show the integrative unity of the Reformed theology of the 

Westminster Standards.  

The argument of Westminster Foundations is not a simple one, but it repays careful 

study. One virtue of this work is the authorõs concern to apply the teaching of 

Scripture to the minds and lives of its readers. Chapters end with recommended 

readings and with questions for reflection and application. A pedagogically helpful 

catechism, master figure, and glossary conclude the work.  

Readers may not grasp each detail of the authorõs argument, particularly on an 

initial read. But Westminster Foundations repays thoughtful, reflective, and prayerful 

study. Neither will each reader agree with all of Westminster Foundations conclusions. 

But the God-centered, God-glorifying sweep of this work will surely strike every 

Christian reader as consonant with the chief concerns of Scripture ð the salvation of 

sinners through the work of the Lord Jesus Christ; the formation of a new humanity 

in Jesus Christ; and the call to every believer to live under the Lordship of Jesus Christ 

in every sphere of life. Readers will emerge with a deeper appreciation for the depth 

and splendor of the Word of God, the call to a faith-based, grace-based grasp of the 

law of God, the beauty and majesty of the person and work of Christ, the church as 

the people of God and the body of Christ, and the high calling, as believers in Christ, 

of faithful engagement with the world.  

As I wrote in the foreword of the first edition of this book (2017), òIt has been my 

privilege to witness Dr. Yatesõ abiding desire to see the people of God in East Asia 

grow and mature in Christ.ó I have continued to witness this fruit of divine grace in 

the years since. May the Triune God of Scripture use this work to stir readers to a 

God-glorifying vision for faith and life!  

Guy Prentiss Waters, Ph.D. 
James M. Baird, Jr. Professor of New Testament, Academic Dean 
Reformed Theological Seminary, Jackson, Mississippi, USA 
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Preface to the Revised Edition 
 

After five more years of research (2017-2022) on how those united to Christ 

reflect Godõs attributes, I realized that the first edition inadequately represented the 

integrative approach of the Westminster Standards. In this edition, I only retain 

about one-fourth of the 2017 edition and add about three-fourths of new material.  

First, the initial eight attributes chosen, the octo-perspectival approach of the 

first edition, failed to harmonize the complete list of about twenty-seven attributes in 

WCF 2:1. If God is indeed to òbe my vision,ó then the more luxuriant list of his 

attributes needed to be part of the òfoundations.ó  

Second, Chapter 7 in the first edition alerted me to a need for more explanatory 

coherence to harmonize those eight initial attributes with the moral law. Some 

attributes fit nicely with a specific commandment in the moral law, but others did not. 

Since WLCõs perspective on the duties of the Christian life uses the moral law as the 

organizing framework, this revised edition creates ten logical attribute names to 

represent each commandment. Within the WCF 2:1 attributes list, this deca-

perspectival, or decalogical perspective, is added as a subset of Godõs righteousness.  

Third, the first edition attempted to show that all eight attributes revealed Godõs 

blessed and cursed faces to those in and outside of the covenant, respectively. But this 

failed to account for the òfacesó already present in the WCF 2:1 list of attributes, such 

as the òlove, grace and mercyó of God, compared to his òjustice, sin-hating-

condemnation.ó  

As in the first edition, I pursue the goal of memorable transferability in teaching 

those who represent the vision of God to others in assemblies of two or more gathered 

in his name, those who are evangelists, missionaries, seminary teachers, pastors, 

disciplers, biblical counselors, married couples, parents, and Christians working in 

the marketplaces of the world. To that end, I replaced the omni-attribute prefixes with 

supremely, (or supra) and adapted WCF 2:1 attribute names to show their positive 

meaning rather than negation (from òimmutableó to òconsistentó).  

I identify six structural patterns in the Westminster Standards used to integrate 

systematic and practical theology. This book is the content of a graduate-level 

integrative seminary class I teach called Reformed Faith & Life. It was also adapted 

for a church membership class I taught to youth, demonstrating its scalability for 

various discipleship needs. May these Westminster Standards perspectives reveal the 

òfoundationsó of Reformed theology. May the LORD bring lex Christi òJoy to the Worldó 

through you!   
 

Tim Yates 

Taipei, Taiwan, March 15, 2024





 

INTRODUCTION 

 

Joy to the World by Mediators Administering Lex Christi  Blessings      

 

If we sample the best lyrics in the great worship hymns of the church, we 

find something of who God is and, by analogy, learn how we should more 

closely reflect Godõs likeness. òJoy to the World,ó one of our favorite hymns, 

serves as the title for this series, arranging celebratory music with òrepeating 

the sounding joyó of the coming of lex Christi blessings and the removal of the 

lex Christi curses among the òworldó of people and the òthorn-infestedó  òearth.ó   
Joy to the world, the Lord is come! 
Let earth receive her King; 
Let every heart prepare Him room, 
And heavõn and nature sing, 
And heavõn and nature sing, 
And heavõn, and heavõn, and nature sing. 

Joy to the earth, the Savior reigns! 
Let men their songs employ; 
While fields and floods, rocks, hills, and plains 
Repeat the sounding joy, 
Repeat the sounding joy, 
Repeat, repeat, the sounding joy. 

No more let sins and sorrows grow, 
Nor thorns infest the ground; 
He comes to make His blessings flow 
Far as the curse is found, 
Far as the curse is found, 
Far as, far as, the curse is found. 

He rules the world with truth and grace, 
And makes the nations prove 
The glories of His righteousness, 
And wonders of His love, 
And wonders of His love, 
And wonders, wonders, of His love.1 

This is the Westminster Foundations introduction to the beginning of a òJoy 

to the Worldó series dedicated to exemplifying, proclaiming, interceding, and 

administrating the lex Christi òglories of his righteousness.ó Through Christõs 

 
1 Isaac Wattsõ hymn (1719), based on similar themes in Psalm 98. 
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lex Christi righteous rule over the nations, they òproveó that òtruth and graceó and 

òwonders of his loveó blessings flow everywhere, removing the curses of lex 

Christi sins, consequent sorrows among men, and thorns in the ground. 

Christõs kingdom rule causes men, fields, floods, rocks, hills, and plains to 

repeat the sounding joy of the blessed extension of His kingdom over the 

punishments of sin in this world (WLC 28). This hymn captures the essence 

of this projectõs scope: to represent Christ by òprovingó the lex Christi glories of 

his righteousness that extend blessings and reverse curses among men and the 

creation.  

Purposes in Developing this Project 
 

In 1997, I completed my Doctor of Ministry project in Biblical 

Counseling.2 The project connected systematic theology with practical ways 

to interpret the Bible that could help counselors understand and use these 

connections in counseling. During a D.Min. module class break, Dr. David 

Powlison asked me about my plans for ministry and that project material. I 

recall saying I was òhammering boundary markers into the ground and 

planned to spend the rest of my life building and refining my ministry teaching 

themes within these markers.ó  
 

By the grace of God, I have been able to pursue that ministry plan by 

teaching in seminary and other contexts in East Asia and the USA. This book 

combines twenty-five years of post-D.Min. research, teaching, and writing. In 

my work of training biblical counselors on a seminary level (2002-present), I 

have been privileged to teach foundational doctrine and topical application 

classes to CRTS students and expository preaching to public groups in 

churches and seminars. This intermittent and diversified arrangement has 

forced me regularly to approach previous material with the benefits of fresh 

insights. While the organizational scheme and the chosen terms of the model 

have changed, my goal has not: all along, the intent has been to make the model 

more portableñmore quickly grasped, applied, and passed on.  
 

 
2 Timothy P. Yates, Doxological Counselor Training: Visually Mapping an Applied Systematic Theology as 

an Aid for a Counselor Hermeneutic, Doctor of Ministry Counseling dissertation, Westminster 

Theological Seminary, May 1997. A free digital version is available for download from 

www.bethoumyvision.net    
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Model portability is a need that I have witnessed among East Asian 

Christian circles, where closed countries limit church leadersõ abilities to 

attend to quality control in the training and theology they offer. While the 

seminary model in open countries is identical to the West, local church 

leaders in closed countries have resorted to intensive in-person mini-classes 

and online classes. Consequently, there is little opportunity for a residential 

faculty that models, explains, and helps students apply integrated theological 

formation from a consistent, orienting framework. Depending on availability, 

students get an eclectic selection of viewpoints and topics from teachers and 

books of various theological commitments (Evangelical, Reformed, or 

Charismatic). The local program also depends on the local church leadersõ 

theological discernment, financial independence, and connections to outside 

networks. Even if these local leaders cooperate only with teachers sharing 

Reformed commitments, the specialization among faculty also tends to 

fragment various class topics into isolated theological pieces without any 

organizing rubric under which all these truths cohere. 
 

To overcome this fragmentation, seminary faculty, counselors, and church 

leaders need a portable, orienting, Reformed theological framework to 

organize the biblical topics they teach and to evaluate the books and articles 

they reference in teaching. Local Reformed pastors also need an integrated 

perspective as an exegetical tool to help them interpret any text of the Bible 

and preach and teach in ways that show these connections between God and 

our derivative likeness to Christõs humanity. We need portable, integrated 

Reformed theology models that can shorten transfer times and increase 

replicability for international leadership training. This book attempts to fulfill 

these neglected integrative and portable needs. 
 

What Is Reformed Theology? 
 

For readers who may not be familiar with Reformed theology and its 

importance as a perspective to interpret the Bible, one could perhaps start by 

looking for historical names like Augustine, John Bunyan, Martin Luther, John 

Calvin, John Owen, Thomas Brooks, Thomas Watson, Jonathan Edwards, 

George Whitefield, William Carey, Charles Spurgeon, Abraham Kuyper, A.W. 

Pink, J.C. Ryle, B.B. Warfield, and John Murray. One may also be familiar with 

names from a sampling of modern authors like J.I. Packer, Phil Ryken, John 
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Piper, D. A. Carson, Wayne Grudem, Guy Prentiss Waters, John Frame, 

Richard Gaffin, Vern Poythress, G.K. Beale, Sinclair Ferguson, Tim Keller, 

Paul Tripp, David Powlison, Ed Welch, Jay Adams, Derek Thomas, Stephen 

Tong, Bryan Chapell, Al Mohler, Bruce Ware, Thomas Schreiner, James K.A. 

Smith, Mark Dever, Kevin DeYoung, Jerry Bridges, Richard Pratt, R.C. Sproul, 

Joel Beeke, and Rosaria Butterfield.  
 

The Reformed theology public-domain reference works mentioned below 

proliferate online and in print for those readers who wish to study this further. 

Reformed theology, also called Calvinism, derives from John Calvinõs Institutes 

of the Christian Religion, one of the most published and translated summaries of 

Reformed theology in Europe and beyond since his definitive 1559 Latin 

edition. Reformed theologyõs most complete summary is found in the 

Westminster Confession of Faith and the Westminster Larger and Shorter Catechisms 

completed with Scripture citations in 1649, called the Westminster Standards. 

The Heidelberg Catechism is a more devotional summary of Reformed theology 

using a question-and-answer format in the first-person singular, based on the 

structure of the Apostlesõ Creed, the LORDõS Prayer, and the Ten 

Commandments. The London Baptist Confession (LBC, 1689)3 is also considered a 

Reformed Baptist confession. It borrows most of the Westminster Confession text, 

but holding only to adult believer baptism by immersion (LBC 29:2, 4), it  

omits Westminsterõs infant baptism by sprinkling (WCF 28:3-4) and omits a 

presbyterian system of regional authority over individual churches (LBC 

26:14-15 cf. WCF 31:3). The Canons of Dort reject Arminian theology about 

human free will and show a biblical view of Godõs sovereign power to save and 

keep all he predestined to eternal life. A Christianõs Reasonable Service by 

Wilhelmus à Brakel draws together a mature understanding of Reformed 

theology and practical Christian living in 105 chapters. B.B. Warfieldõs The Plan 

of Salvation offers an excellent comparative summary of various 

denominational definitions of the prime cause of salvation.  
 

 
3  Reformed Baptists who affirm LBC https://1689londonbaptistconfession.com/  affirm a 

symphonic attributes perspective (LBC 2:2, see Chapters 4-5), a symphonic persons perspective (LBC 

2:3; 3:6), a covenant of works with Adam (WCF 7:2; so LBC 20:1), and a covenant of grace after 

Adamõs fall (WCF 7:3, so LBC 7:2-3). Also, Reformed Baptists have a catechism nearly identical 

to WSCõs symphonic perspectives, only excluding infant baptism (Benjamin Keachõs Catechism, 

endorsed by John Piper https://en.wikipedia.org/wiki/Keachõs_Catechism)  
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As a system of teachings derived from the Bible, Reformed theology is 

most notable in its emphasis on Godõs powerful, sovereign grace in salvation. 

It demonstrates from Scripture that God provides everything needed to 

accomplish salvation. God elected his chosen people before the world began. 

He accomplished redemption in Christ, raised Christ to glory, and sent the 

Holy Spirit upon his messengers. All he has chosen receive a new heart to 

freely believe the message they hear or read, repent and be forgiven of sins 

(past, present, and future), grow in true obedience to God, and persevere from 

falling away until they meet Christ.  
 

A common objection to Reformed theology is that this absolute 

sovereignty of God in electing a people would mean that men are robots 

without freedom of choice. To this, one might reply that because we have 

Godõs sovereign promise and actual power to save, not just an offer of salvation, 

humanity, as robotic slaves to their sinful natures, can become truly human by 

Godõs electing and saving grace! Reformed theology agrees that men freely 

choose to believe in Christ. Nevertheless, based on Scriptural teaching, 

Reformed theology also affirms that manõs natural bondage to desire sin and 

dislike of the duties of the entire moral law must be broken by a supernatural 

work of regeneration before he can believe. Martin Lutherõs Bondage of the Will, 

Jonathan Edwardsõ Freedom of the Will, and John Owenõs Death of Death in the 

Death of Christ will answer oneõs questions about the relationship between 

salvation and the human will. Thus, Reformed theology teaches its followers 

true humility in glorifying God: salvation is by sovereign grace, received by 

faith so that no one can boast about having chosen to believe in Christ simply 

from neutral, self-empowered free will (Eph. 2:8-9). 
 

There are many influential Reformed seminaries that contribute to the 

preservation and promotion of the Reformed faith: Reformed Theological 

Seminary (with ten branch campuses from New York City to Houston), 

Westminster Theological Seminary (Philadelphia), Westminster Seminary 

California (Escondido), Covenant Theological Seminary (St. Louis), Calvin 

Theological Seminary (Grand Rapids), Puritan Reformed Theological 

Seminary (Grand Rapids), Reformed Presbyterian Theological Seminary 

(Pittsburgh), Greenville Presbyterian Theological Seminary (Taylors, SC), 

Geneva Reformed Seminary (Greenville), Birmingham Theological Seminary 

(Birmingham), Whitefield Theological Seminary (Lakeland), Metro Atlanta 



6      W ESTMINSTER FOUNDATIONS: GODõS GLORY INTEGRATES REFORMED THEOLOGY        
 

  

Seminary (Alpharetta), New Geneva Theological Seminary (Colorado 

Springs), Western Reformed Seminary (Tacoma), and Mid-America 

Reformed Seminary (Dyer). Southern Baptist Theological Seminary 

(Louisville) considerably influences the Reformed Baptist tradition. 
 

Many churches using the name Reformed also adhere to Reformed 

confessions and catechisms mentioned aboveñbut not necessarily. 

Historically, Presbyterian churches have adopted the Westminster Standards, 

but some mainline churches have drifted away from their theological 

moorings, denying their stated doctrinal standards. In the year 2000, the 

Baptist Faith and Message Study Committee gave a report to the Southern 

Baptist Convention reaffirming its 1925 and 1963 editions of the Baptist Faith 

and Message, which reaffirm a Reformed statement of Godõs sovereign power in 

salvation. However, given this denominationõs commitment to local church 

independence, member churches decide whether to adopt this report or this 

doctrinal statement (LBC 26:14-15). Influential Reformed pastors like John 

Piper and Reformed seminary professors at Southern Baptist Theological 

Seminary (SBTS) have a growing influence through their books and ministries. 

SBTS has reaffirmed its founding 1858 Abstract of Principles that also clearly 

expresses Reformed theology.    
 

Integrating Reformed Theology with Practical Life 
 

The Westminster Standards represent the LORD, 4 his work, and his will 

to us in an integrated form. Careful study of both the content of their 

subtopics and how they structurally format these documents will give us their 

portable model for reforming faith and life. However, we must consider how 

Westminsterõs theology explains our growth to better appropriate their 

foundational vision of how Godõs glory integrates their various theological 

subtopics. We experience the application of Godõs decree to save us as his 

elect by a second representative, Adam, the LORD Jesus Christ, our mediator, 

who fulfilled the covenant of works. God made his will known to us through 

representative ambassadors of his two-realm, heaven-earth kingdom by his 

providence. The LORD uses these witnesses to effectually call us into union 

 
4 This capitalized form of LORD is used in the printed English Standard Version (ESV) Bible as 

the translation of the name of YHWH, Yahweh, as when he passed by Moses hidden in the rock 

and proclaimed his name and attributes in Exodus 34:6-7. 
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with Christ in the covenant of grace by the Holy Spirit. Our effectual call 

(WLC 67) provides ability to do our 1st-3rd C duties as a gift of grace, so that 

no one can boast.5 After receiving this initial faith-gift that justifies and adopts 

us (WLC 70-74), we must exercise and increase our faith for the duty of 

sanctification according to the standard of the whole moral law, or law of 

Christ, lex Christi (Rom. 6:11-14; 8:4), which includes the 1st C exercise of faith 

to persevere in times of suffering.6  
 

In both heavenly and earthly realms, we join with various assemblies of 

two or more gathered in his name (Matt. 18:20). There, Christ is present by 

the Spirit and supported by the ministry of myriad elect angels, the invisible 

church triumphant with the firstborn saints in heaven. On earth, the visible 

church militant exists in the earthly assemblies associated with marriages, 

families, schools, seminaries, publishing and translating companies, libraries, 

webpages, businesses, neighborhoods, tribes, languages, regions, and nations. 

In this invisible-visible synergy, these assemblies continue to witness to us 

and show us how to exercise our union with Christ unto maturity. The 

apostlesõ and prophetsõ biblical witness give the presuppositional foundation. 

Extant writings of guides and teachers give the applications. We are also 

blessed by the exemplifying, proclaiming, praying, and administrating 

applications of the embodied souls of spouses to each other, parents to their 

children, authors to their readers, counselors to their counselees, seminary 

faculty to their students, elders to their flocks (additionally by the 

sacraments), general assemblies and presbyteries to their local and mission 

churches, and national assemblies to other national assemblies. All these 

witnesses are synergized within our inward-outward life experiences, within 

our places (assembly, creation, diaspora) and daily roles, as we seek God by 

these witnesses, enabled by the Triune LORD who works to make them 

effectual in the process of change. God works a synergy of invisible and visible, 

spiritual and relational-material, over the timeline of our lives.  
 

WLC provides one perspective summarizing excellent witnesses received 

with effectual results.  

 
5 Rom. 3:27; 4:2-12; 11:18; Eph. 2:8-9 
6 Luke 8:13-15; Jas. 1:2-5, 25; Rom. 5:3-5; 8:17-39; Rev. 2:10-11; WLC 105 prohibits òdiscontent 

and impatience at his dispensations, charging him foolishly for the evils he inflicts on us.ó 
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Question 159: How is the Word of God to be preached by those that are 

called thereunto? Answer: They that are called to labor in the ministry of 

the Word, are to preach sound doctrine, diligently, in season and out of 

season; plainly, not in the enticing words of manõs wisdom, but in 

demonstration of the Spirit, and of power; faithfully, making known the 

whole counsel of God; wisely, applying themselves to the necessities and 

capacities of the hearers; zealously, with fervent love to God and the souls 

of his people; sincerely, aiming at his glory, and their conversion, 

edification, and salvation. 
 

Question 160: What is required of those that hear the Word preached? 

Answer: It is required of those that hear the Word preached, that they 

attend upon it with diligence, preparation, and prayer; examine what they 

hear by the Scriptures; receive the truth with faith, love, meekness, and 

readiness of mind, as the Word of God; meditate, and confer of it; hide it 

in their hearts, and bring forth the fruit of it in their lives.  
 

Some readers may have had the privilege of growing up within a godly 

family (your prototypical assembly), participating in a godly church connected 

to godly regional and national churches with mature statements of faith and 

wise constitutions within schools, communities, and nations that also 

honored those who practiced the moral values of the church and exercised its 

disciplines, arrests, prosecutions, and judgments against all forms of societal 

ungodliness. However, only some of us grew up surrounded by excellent 

witnesses or received those witnesses with optimal results.  
 

We require restoration in multiple categories to become godly witnesses 

in our realms, places, and roles. One form of restoration can come from a close 

study of the applications of Westminsterõs mature heavenly-soul guides. and 

on this foundation, as bodied souls on this earth, we exemplify, proclaim, pray, 

and administrate its applications by our roles in our realms and places.   
 

By Godõs grace, starting from godly marriages and families and moving 

outward, these relationships can be capable of the most transformative 

discipleship in Godõs kingdom.7 Pastors and teachers can participate in this 

 
7 Gloria Furmanõs books, such as Alive in Him (Wheaton: Crossway, 2017) are full of rich 

theological truths applied to motherhood. In times of church persecution, war, slavery, human 
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transforming vision through our educational roles in churches, schools, and 

seminaries. If we learn, desire and live out Westminsterõs systematic-practical 

theology and practice in our assemblies, our witness will influence creation-

culture stewardship and our relationships with non-Christians in the 

diaspora.8 Persevere through these following pages and pray that God will use 

Westminsterõs guides and these adaptations for a transformed perspective.  
 

This book limits most biblical quotations and text references, background 

theological discussion, author citations, and links to other resources to the 

footnotes unless directly quoting a biblical text. As a result, the book is a kind 

of handbook, linking summary principles within the book text to lists of 

biblical references in the footnotes. Emulate the Bereans by searching 

Scriptural passages listed in the footnotes to assess the truth of these 

summary principles (Acts 17:11).  
 

The primary goal for each reader is to learn more about living coram Deo, 

before the face of God, òenjoying himó through all aspects of our spiritual-

relational-material existence. Part of the journey means learning a theological 

taxonomy of Westminsterõs structural rubric with some new vocabulary 

words and the biblical principles underlying that scheme. When the reader 

studies the umbrella theme of Godõs glorious attributes and the patterns used 

by Westminsterõs guides to integrate all other biblical themes, he can practice 

a dynamic adaptability tailored to his disciplesõ situations and personalities. 

All the best how-to books, with their immediately accessible, user-friendly 

principles, will seem to save time by offering quick solutions. However, what 

time and understanding would be gained in the long run if every discipler 

could see an expansive matrix into which many principles fit, identifying 

problems and solutions with integrative biblical resources?  

 

 
trafficking, genocidal purging, terrorism, or social upheavalñwhen families are scattered, and 

bearing and raising children is traumaticñperhaps the most influential transformative 

discipleship we can do is by the extended body of Christ, crossing familial boundaries to care 

for the enslaved, orphans, widows, and the socially oppressed.  
8 Abraham Kuyper suggested a spheres-of-influence model and godly self-governance within 

each sphere in his Lectures on Calvinism, reprint (Grand Rapids: Eerdmans, 1987). Also, 1 Timothy 

3:4-5, 15 highlights the importance of church elders managing their own families well to care 

for Godõs household. See Chapter 14 on sphere sovereignty critique. 
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Finally, this is a work in progress, even as this book is a significant 

revision of the first edition of this book using material from a three-year 

research and Ph.D. thesis writing project entitled Adapting the Westminster 

Standardsõ Moral Law Motif to Integrate Systematic Theology, Apologetics and Pastoral 

Practice. 9  One-fourth of the original 2017 Foundations book remains. My 

theological system gets upgraded through the hermeneutical spiral of 

theological studies, biblical theology studies, and studies of meta-narrative 

themes in the Bible. Each deeper study can be compared with this operating 

model of transformative discipleship to determine if it functions as a 

subsidiary application of these perspectives or alerts to missing elements that 

revise the entire model.10  

 

For Reflection 

 

i. What do you hope to gain from reading this book? Are you more interested 

in a different theological perspective, or do you hope to gain practical 

application tips?  

ii. How do you think knowing God better or differently might affect your life?  

iii.  The following chapters will constantly refer to discipleship or to counseling 

as the primary term for those who have biblical influence over othersõ lives. 

Brainstorm a list of your spheres of influence and the prominent people 

within those spheres. Where are your primary opportunities to influence 

others: family, school, community, church, or workplace? With whom can 

you apply the new perspectives you get from reading this book? 

iv. What is your level of familiarity with Reformed theology? Which topics, 

books, authors, seminaries, or doctrinal statements discussed in the 

Introduction might pique your interest for further study? 

 
9 T Yates, 2021, PDF version of Ph.D. thesis available online at www.bethoumyvision.net or 

https://repository.nwu.ac.za search under electronic theses and dissertations, theology. 
10 John Calvin revised his Institutes of the Christian Religion four times over his lifetime due to 

constant insights gleaned from continual study of other theologians and preaching, teaching, 

and explorations in biblical theology and pastoral practice. For an exciting philosophy of 

learning any subject to bless the world and enrich communion with God, see Esther Meek, 

Loving to Know: Covenant Epistemology (Cascade Books 2011). See authorõs Ph.D. thesis, 1.3.2, for a 

summary and analysis, supplementing a contrasting need to use covenant-enmity attributes 

like hate and separation to engage this worldõs cursed, fallen, and evil elements. For more 

straightforward ideas, see Esther Meek Longing to Know: The Philosophy of Knowledge for Ordinary 

People (Brazos Press 2003).  



 
CHAPTER 1 

 

Surveying Current Reformed Perspectives 
 

The Problem of Integration in Reformed Theology 
 

Most Reformed systematic theology books divide doctrinal material into 

seven categories: Scripture, God, man, Christ, salvation, church, and future 

fulfillments. Each category may contain many historical and biblical details 

that can confuse the new disciple and become independent topics of study. 

Most Western Reformed seminary curricula divide these seven categories 

into two or three separate classesõ grasp of the entire system. It is helpful that 

the Westminster Confession of Faith and Catechisms offer abbreviated summaries 

of the central doctrines, but both first-time readers and eager seminary 

students are likely to miss the structure that integrates the entire system. 

Since the quantity and complexity of existing doctrinal material make it 

difficult to understand the relationships between these seven categories, 

better integrating perspectives are needed.1     
 

Perspectives for Integrating Reformed Theology 

 

Consider two perspectives on Reformed theology or two different 

structural ways Reformed theology has been organized or integrated: linear 

history and reflective perspectives. Each structure is a broad umbrella 

category that subsumes several unique perspectives. 

 

Linear History Perspectives 

These linear models show the flow of salvation history and its promised 

fulfillment in creation-fall-redemption-consummation.  
 

One example of this perspective is the redemptive-historical approach. 

The New Testament gospel itself is a proclamation of the history of Christ: his 

 
1 One systematic theology calls itself òintegrative,ó but its goal is not to integrate the seven 

subsets of theological studies; see Gordon R. Lewis and Bruce A. Demarest, Integrative 

Theology (Grand Rapids: Zondervan, 1996). In that book, the six subsets of doctrine are 

relatively unchanged. The integration proposed in this book attempts to integrate biblical 

theology with the six systematic topics and provide practical applications in each subset.   

http://www.amazon.com/Integrative-Theology-Gordon-R-Lewis/dp/0310209153/ref=sr_1_1?ie=UTF8&qid=1341380220&sr=8-1&keywords=integrative+theology
http://www.amazon.com/Integrative-Theology-Gordon-R-Lewis/dp/0310209153/ref=sr_1_1?ie=UTF8&qid=1341380220&sr=8-1&keywords=integrative+theology
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pre-existence as the second person of the Trinity, incarnate as man, crucified, 

vindicated in his resurrection, ascended to intercede for his elect, empowered 

to send the Spirit, and returning to judge. In Romans and Ephesians, Paul 

draws parallels between the elect and the history of Christ: elect in him before 

the foundation of the world, called out of unbelief into saving faith, crucified 

and dead to sin, vindicated by rising to life in the Spirit and raised to glory 

with Christ. Thus, linear history is a valuable and valid integrating perspective 

on Reformed theology, even if it neglects emphasis on Godõs relationship to 

the whole creation and neglects his relationship to those he curses. 

 

Reflective Perspectives  

We encounter reflective perspective models in a variety of Reformed 

books, both theological and practical. These models are analogical because we 

mirror God through analogy. In this view, we can learn about who God is, 

what he is like, and how we can allow his divine traits to transform our hearts 

and lives. These integration models directly link Godõs nature with the 

believerõs likeness. Given Godõs continual work in the believerõs life through 

sanctification, these models lead us to trust God to display the power of the 

new covenant, transforming us into his likeness.  
 

The most common reflective perspective in Reformed theology 

emphasizes the attribute of love. By highlighting this attribute, we can see 

parallels throughout the assorted topics of systematic theology: Christ is love, 

the Spirit is love, and God is love (in the gift of his only Son and his gift of 

Scripture). Further, salvation blesses Godõs elect by crediting his love 

(justification), imparting his love into the hearts of believers (sanctification), 

forming a fellowship of love (marriage, family, church), promoting loving 

outward ministry and service (neighbors, outsiders, unbelievers, those in 

need), sending his loving angels to serve and keep his elect from falling away, 

and fulfilling his loving promise in bringing them into their future eternal 

home.  
 

This perspective can tend to over-emphasize Godõs familial reconciliation 

attributes but ignore his familial enmity attributes. God is perfect love for all 

he elects to salvation. He is also perfect hate to all he passes by and leaves in 

their sins in Adam.2 It may also tend to over-emphasize one aspect of Godõs 

 
2 Heb. 1:9; Eph. 2:3; Rom. 9:17-22; 1:20-32; 2 Thess. 1:8-9. See chapter 5. 
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work, such as preaching the cross as the primary demonstration of his love. 

However, each of the systematic theology topics explaining Godõs works 

performs a role in transforming believers into his likeness since each person of 

the Triune God and all his works reflect his divine attributes.  

 

Reformed Authors Incorporating Reflective Perspectives 

 

Nearly all popular Reformed biblical counseling books use the reflective 

or analogical model. These books are all useful as perspectives on biblical 

ministry (parenting, counseling, marriage, marketplace ministry) since 

everything Christians should do is patterned after God as Father to Christ the 

Son and to us as adopted children.  
 

Jay Adamsõ books provide us with suitable examples. Adams offers 

applicable models for biblical transformation in his two crucial biblical 

counseling books, The Christian Counselorõs Manual: The Practice of Nouthetic 

Counseling and A Theology of Christian Counseling: More than Redemption.3 In nearly 

every topic of discussion, Adams weaves analogical God-in-Christ themes 

that should be reflected in believers by the power of the Spirit working 

through his Word. For example, since through his Word, God accomplishes 

four things (teaching, reproving, correcting, and disciplining in 

righteousness), counselors are then called to image these activities with 

counselees: judging the life based on biblical norms, convicting of actual sins 

against God and man, changing specific patterns of life into the ways of 

righteousness, and structuring an entire life of godliness beyond just the 

presenting counseling problems (extending to work, school, health, marriage, 

sex, finances, family, friendships, church life).4 Life-modeling discipleship of 

counselors to counselees is essential because that is the pattern shown 

between the Father and Christ as Son, even as parents are to be discipleship 

models for their children.5 
 

 
3 Jay Adams, The Christian Counselorõs Manual: The Practice of Nouthetic Counseling (Grand Rapids: 

Zondervan, 1973) and A Theology of Christian Counseling: More than Redemption (Grand Rapids: 

Zondervan, 1979). 
4 Adams, The Christian Counselorõs Manual, 94-97, 207. 
5 Ibid., 91ð2. 
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For example, the biblical counselorõs goal for a counselee is analogical to 

Godõs goal for his people. Let us look in-depth at how Adams uses the 

reflective perspective in applying the theology of who God is to biblical 

counseling. Godõs goal for man is òthe renewal of the divine image in man . . . 

reflecting the true righteousness and holiness that is in Jesus Christ.ó6 Since 

Jesus used Scripture to resist Satanõs temptations, so must we.7 Since God is 

holy, so must we be holy.8 The grace of forgiveness God granted us through 

faith in Christ requires our forgiveness of those who have wronged us.9 

Human love must be a reflection of the love of Christ.10 Righteous anger 

should be patterned after Godõs anger and expressed within biblical 

limitations and structures, which means moving away from destructive anger 

through knowing the forgiving love of God in Christ.11 Facing suffering comes 

from knowing Christ, who learned through suffering.12 Adamsõ counseling 

theology reflects a God-saturated vision. 
 

A few more recent books that use an analogical method in biblical 

counseling models are worth noting. Paul Tripp, in Instruments in the Redeemerõs 

Hands, argues that the goal of biblical counseling should be to image Christ the 

King as his loving, knowing, truth-speaking ambassadors for redemptive 

change in a fallen world.13 In David Powlisonõs Seeing with New Eyes: Counseling 

and the Human Condition Through the Lens of Scripture, biblical counseling should be 

done in a mode of prayerful supplication so that, by the filling power of the 

Spirit, counselors may creatively apply the Christ-ified Word to peopleôs life 

situations.14 Finally, Larry Crabb teaches in Connecting: Healing Ourselves and Our 

 
6 Adams, A Theology of Christian Counseling, 120. Adams, The Christian Counselorõs Manual, 212. See 

also 177, 179, 182, 210. The fruits of the Spirit reflect Godõs character in the renewed, Spirit-filled 

man: 249, 254, 256, 258, 261. 
7 Adams, The Christian Counselorõs Manual, 197.  
8 Ibid., 209. 
9 Ibid., 66. 
10 Ibid., 119, 152ð3, 415.  
11 Ibid., 348ð9, 354, 366. 
12 Adams, A Theology of Christian Counseling, 273ð4. 
13 Paul Tripp, Instruments in the Redeemerõs Hands: People in Need of Change Helping People in Need of 

Change (Phillipsburg: P&R, 2002), 272ð4. This section provides the master summary list. 
14 David Powlison, Seeing with New Eyes: Counseling and the Human Condition Through the Lens of 

Scripture (Phillipsburg: P&R, 2003). The first three chapters (òCounsel Ephesians,ó òWho is 
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Relationships that since the Trinity is relational, man remade in Godõs image 

exists for relationships. 15 
 

Of course, authors cannot cover everything simultaneously. Criticism 

based on what topics he or she omits in one book may be unfair because it 

does not represent their fully developed system. In general, however, existing 

doctrine of God models are not well-connected to Christian transformation 

models and must be integrated into them more thoroughly. Also, the 

fragmented specialization of scholars and book topics make it difficult to find 

specialists who can combine theology and practical application. Because of 

how teaching responsibilities are typically divided in seminaries, theology 

faculty teach theology and write theology books, while practical theology 

faculty and pastor-authors are expected to teach and write to show theologyõs 

relevance to practice.  
 

In my teaching experience, students accept and use the various models 

mentioned above as if they were the ultimate biblical counseling models 

without grasping why or how they correspond to the complete picture of 

Godõs attributes. An expanded perspective which uses a more holistic model 

will benefit both theologians and practitioners. 

 

Existing Attempts at Integration 

 

Theology and practical theology books by John Frame and Vern Poythress 

use repeated tri-perspectival themes derived from the ways each person of the 

Trinity works in the created world: the Father exerts authority as the one who 

decrees all that comes to pass, the Son exerts control as the one who 

accomplishes what the Father decrees, and the Spirit operates by his presence 

to apply the work of redemption. Frame and Poythress use this tri-

perspectival method to explore connections to other theological and practical 

 
God,ó and òGodly Roles and Relationships: Ephesians 5:21-6:9ó) form a helpful counseling 

model from Ephesians. 
15 Larry Crabb, Connecting: Healing Ourselves and Our Relationships (Nashville: Thomas Nelson, 

2005). 
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topics.16 While Frame derives a tri-perspectival approach from the roles of 

each person of the Trinity, I believe that these three themes of authority, control, 

and presence can also be connected to all other doctrines because all of Godõs 

works show his glorious attributes. These authors propose that theological 

topics can be integrated by using the Lordõs Triune persons and attributes as 

perspectives on all theological topics. The authors of the Westminster 

Standards use a similar integrating perspective but with more depth and 

detail. This book proposes a perspectival approach to theology based 

explicitly on and adapting WCF 2:1-2 structure of Godõs glory (his Triune 

persons and attributes) revealed to, on, in, and by his creatures.17   
 

Sadly, todayõs most popular reflective perspectives do not source our 

historical Westminster Standards. This produces fragmenting 

disorganization in theological instruction, especially in the areas of practical 

theology and biblical counseling. Popular authors writing from these 

perspectives derive insights from biblical concepts and insightful theologians 

but neglect the shared synergy of our Reformed Westminster Standards.  
 

The Westminster Standardsõ covenantal perspective combines both 

reflective and linear historical perspectives. Multiple linear historical 

covenants with various Old Testament subthemes become new covenant 

fulfillments, superseding those Old Testament themes (WCF 7). God reflects 

 
16 òTo say that God is LORD, for example, is to say that he rules the world by his authority 

(parallel to the Fatherõs authoritative plan), his powerful control (parallel to the Sonõs 

accomplishment), and his intimate presence with his creatures (parallel to the Spiritõs 

application of redemption. I [John Frame] find it valuable to apply these triads to ethics 

(Doctrine of the Christian Life), epistemology (Doctrine of the Knowledge of God), and indeed the 

doctrine of God itself (The Doctrine of God), and other theological doctrines (Salvation Belongs to the 

LORD).ó Andrew P. Sandlin, òReflections of a Lifetime Theologian: An Extended Interview with 

John Frame,ó in Speaking Truth in Love: The Theology of John Frame, edited by John J. Hughes 

(Phillipsburg: P&R, 2009), 82. Also, see òA Primer on Perspectivalismó and other related 

articles on their website for a good sampling of both authors (http://www.frame-poythress.org). 

In this òPrimeró article, Frame also adds that the Ten Commandments provide a perspective on 

the Christian life, what he calls deca-perspectivalism.  
17 Frame chose three of Godõs creature-creation reflecting attributes (authority, control, presence). 

In chapter 5 I connect similar derivative attributes to Godõs supremacy attributes: God is 

supremely harmonious, so his creatures reflect this within roles of authority, submission and equality. 

God is supremely powerful, so his creatures reflect his ability, power and control. God is supremely 

present, so his creatures reflect his presence. 
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numerous attributes as covenant maker by the Ten Commandments as the 

law of the covenant (WCF 19:1-2), by Christ as new covenant fulfiller (WCF 

8), and by the Spirit as new covenant applier (WCF 10-18). Further, Godõs 

covenants reveal reflective elements in Christian ethics. The moral law is 

written on the heart as promised in the new covenant (WCF 14:2; 17:2). The 

church communes with the mercy of God in Christ in the LORDõS Supper, the 

seal of the covenant (WCF 27:1; 28:1; 30:3). Parents covenant with God to raise 

children in Godõs likeness in infant baptism (WCF 28:4; proof text Matt 

28:19). We anticipate the New Jerusalem and the eternally fulfilled promises 

of the new covenant where perfect reflective righteousness reigns in the new 

heavens and earth, shown by Godõs perfected people (WCF 33:2).  
 

Having shown these integrative patterns in a cursory examination of the 

WCF, we will research more carefully in the following chapters and consider 

six perspectives explicitly derived from the Westminster Standards to help us 

integrate systematic and practical theology. 

 

For Reflection 

 

i. This chapter has several statements about the need for a more 

comprehensive model connecting theology and practice. Which of these 

statements do you find the most compelling? 

ii. Which models of integration (linear or reflective) have you read or heard 

about? In what contexts? 

iii. How might this study linking more of Godõs attributes to more of your 

Christian life be helpful to you? 

 

  



 

 

 

SECTION ONE: 

W ESTMINSTERõS SIX SYMPHONIC PERSPECTIVES  

Chapter 2: òReceiving and adopting the  Confession of Faith  and the 

Catechisms  of the Reformed Churchó should mean we accept 

the six observable perspectives in the Westminster 

Standards, as òfaithfully representing the theology taught in 

the Holy Scriptures.ó 

 

Chapter 3: All moral prescriptions can be seen as falling under the 

headings of one of the Ten Commandments and each of the 

Ten Commandments helps to interpret the others. 

 

Chapter 4-5: Godõs attributes recur throughout theology. 

 

Chapter 6: The persons of the Trinity recur throughout theology. 

 

Chapter 7: Righteousness, as defined by the Ten Commandments, recurs 

throughout theology.  

 

Chapter 8: Theology can be organized as answers to what we are to 

believe about God and what is the duty of mankind. 
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Figure 1: Lex Christi-DRL (Dominion of Righteous Lord) Six Perspectives 



 



 

CHAPTER 2 

 

Westminsterõs Six Perspectival  

Tools for Integrat ing Theology 
 

Adopting the Westminster Standardsõ System of Doctrine 

 

The Westminster Standards, completed in 1645 during the flourishing of 

Puritan England and composed of the Confession of Faith (WCF), the Larger 

Catechism (WLC), and the Shorter Catechism (WSC), is perhaps the most mature 

theological summary of Reformed theology in existence. Its pastor-authors 

resourced many Reformed works from church history, but they made 

particular use of the century of Reformed scholarship, confessions, and 

catechisms which had been developed since the life and work of John Calvin.  
 

These Standards define Reformed orthodoxy and enable church elders 

and seminary scholars to discern heresy. Reformed churches primarily use the 

Standards for recitation in the LORDõS Day order of worship, classes for elder-

deacon training towards ordination examinations, and occasional Sunday 

school classes. Perhaps most significantly, these Standards are the basis of the 

formal ordination vows taken by elders and deacons and signed pledges 

required of seminary faculty and board members in appointment to their 

respective positions. That vow reads as follows: òDo you sincerely receive and 

adopt the Confession of Faith and the Catechisms of this Church, as 

containing the system of doctrine taught in the Holy Scriptures; and do you 

further promise that if at any time you find yourself out of accord with any of 

the fundamentals of this system of doctrine, you will, on your own initiative, 

make known to your Session the change which has taken place in your views 

since the assumption of this ordination vow?ó1 I propose that this vow affirms 

the Westminster Standardsõ defined theological content and its integrating 

perspectival themes as accurately representing what the Scriptures teach.2 

 
1  Book of Church Order of the Presbyterian Church in America, chapter 24:6, Question 2. 

https://www.pcaac.org/bco/  
2 The WLC òsystem of doctrineó about God and his works has many similarities with the 

theological structure of Romans. In contrast, the WLC òsystem of doctrineó about man's duties 
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Teaching elder candidates affirm both definitions and systems of doctrine 

because both are part of the Standards. In my experience participating in 

presbytery and general assembly meetings of the PCA and in reading the 

minutes of exceptions which teaching elder candidates enter into presbytery 

records at their examinations, no one has declared that they are òout of accord 

with the fundamentals of the system of doctrineó in WCF 2:2, that God is 

òmanifesting His own glory in, by, unto, and upon them.ó No one has ever 

claimed an exception, refusing to adopt the moral law as the òperfect rule of 

righteousnessé[that] doth for ever bind all, as well justified persons as others, 

to the obedience thereof; and that, not only in regard of the matter contained 

in it, but also in respect of the authority of God the Creator, who gave it: 

neither doth Christ, in the Gospel, any way dissolve, but much strengthen this 

obligation.ó (WCF 19:2, 5). As such, these systems of doctrine have been 

received and adopted. But the question remains, have they received adequate 

appropriation for discipleship training in seminaries and churches?3  
 

Dr. Sinclair Ferguson resources WCF for Reformed theological clarity and 

expands on the integrative possibilities of WCF. He provides both its 

summary teachings and evaluative reflections on the integrating motifs of the 

Holy Spirit and federal covenant theology.4  He also hints that WCF 2:2 (òonly 

manifesting His own glory in, by, unto, and upon themó) could be an integrative 

outline for at least four sermons.5 Stivason highlights connections between 

 
is similar to Ephesians. See Stephen Casselli, Divine Rule Maintained: Anthony Burgess, Covenant 

Theology, and the Place of the Law in Reformed Scholasticism (2016, pp. loc. 4062-4078) òSummary 

Findingsó that demonstrates how the theological formulation methods of Anthony Burgess, one 

of the Westminster Divines, whose published work Vindiciae Legis directly influenced the 

Confessionõs wording on the moral law (chapter 19), was based on careful original language 

exegesis of key biblical texts, study of the history of interpreting those texts, interaction with 

contemporary interpretation, ecclesiastical and pastoral concerns for the church in that day, 

and sensitivity to the progress of revelation that led to fulfillment in Christ. 
3 The author's academic research on published works and articles in English is relatively 

extensive, observing that modern-day discipleship training neglects these two themes.  
4 Sinclair Ferguson, "The Teaching of the Confession," The Westminster Confession in the Church today: 

papers prepared for the Church of Scotland Panel on Doctrine, Alasdair Heron, ed. (St. Andrews Press, 

1982, 28-39).  
5 Audio file from time stamp 15:30-16:30 at https://media.thegospelcoalition.org/wp-

content/uploads/2017/11/15002710/Sinclair-Ferguson-Westminster-Standards-5-Chapters-2-

3.mp3   
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chapters in WCF 10-18 about the knowledge of God and the benefits 

conferred under the covenant (effectual calling, justification, adoption, 

sanctification) and manõs duty (faith, repentance, good works, perseverance, 

assurance).6  
 

However, traditional uses of the WCF tend toward using it as an 

encyclopedia of doctrinal definitions. Letõs suppose this book could persuade 

readers to receive and adopt WCF 2:2 as a perspective on the Reformed 

system of doctrine taught in the Scriptures. Further suppose that WLC could 

be received and adopted as a perspectival system of doctrine with a 

pedagogical purpose for training disciples in homes, schools, presbyteries, and 

seminaries. Imagine both of these perspectives were included in faculty 

pledges of the Reformed seminaries. Reformed seminaries would start 

reappropriating the system of doctrine taught in WCF 2:2 and WLC into the 

specializations of various seminary departments. Their graduates would 

populate the presbyteries and church pastorates, preaching, counseling, and 

teaching their òreceived and adoptedó seminary curriculum that notices and 

adapts the integrating perspectives of the Standards. Ordination candidates 

would be examined on both doctrinal definitions and system of doctrine 

perspectives. We would enrich our systematic and practical theology by a 

more careful study of the perspectival system of doctrine taught in the 

Standards. 

 

Basic Westminster Standardsõ òSystem of Doctrineó Affirmations 

 

Following are several perspectival affirmations of the Standards which I 

hope can become consensus principles for Reformed teaching elders and 

deacons. 

 

1. We affirm that the Westminster Standards contain both definitions 

of doctrine and integrating perspectives taught in the Scriptures. 

2. We praise God for the wisdom of the Standards to define doctrines 

while we repent for neglecting their multiple òsystem of doctrineó 

 
6 Jeffrey Stivason, òThe Logic of Westminsterõs Confessionó 

https://www.placefortruth.org/blog/the-logic-of-westminsters-confession 
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perspectives.7  That òsystem of doctrineó includes the following 

perspectives:  

a. WCF 2 defines Godõs glory as both attributes and Triune 

persons, which glory God reveals to, on, in, and by his creatures. 

This two-fold glory is evident throughout all the doctrines in the 

Standards. Appropriating the glory of attributes and Triune 

persons is a fundamental part of our calling to maturity in the 

knowledge of God and renewal into his likeness in Christ.  

b. As an application of (a) above, a recurring motif of righteousness 

or holiness is woven throughout the doctrines the Standards 

explain. Essentially, the motif originates in Godõs righteousness 

as reflected in his creation of men and angels with a linear history 

of original righteousness; Adamõs unrighteous failure as the 

federal head of the human race; the promise of restored 

righteousness through OT prophets, priests, and kings; 

restoration of a federal head for works-accomplished 

righteousness in the second Adam as Spirit-anointed Messiah; 

his propitiation for sinners at the cross; proof of his 

righteousness by the resurrection; sending of the Spirit to apply 

righteousness to the elect by an effectual call into union with 

Christ in the covenant of grace that credits righteousness in 

justification, adopts the elect into a righteous family, imparts 

righteousness in the vivification of the Spirit in the visible 

church by the Word, sacraments, and prayer until the perfection 

of spirit-righteousness in the intermediate state at death; 

followed by the perfection of body-soul righteousness after the 

resurrection and welcome in the new heavens and new earth.  

c. WLC structures the Word of God under two major headings: 

descriptive presuppositions about Scripture, God, and his works 

in creation and providence (WLC 1-90) and prescriptive 

presuppositions about manõs duties (WLC 91-196). The exercise 

of the benefits of Christõs mediation in the covenant of grace 

 
7 Many churches use WSC in various educational contexts, where its brevity only explains the 

meta-structure of faith and obedience without attention to parallels in the means of grace (c) 

and defines the moral law as the standard of obedience (d). However, the detailed logic of the 

Reformed òsystem of doctrineó (a)-(e) expressed in WCF 2 and WLC can be observed in more 

careful study of the Standards.  
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depends on diligent and proper use of the means of grace (Word, 

sacraments and prayer, WLC 153), each of which uses the same 

descriptive-prescriptive structure. The òsystem of doctrineó 

structuring the Word is òcontainedó in Exodus 20:2-17 providing 

a preface about God and his saving work, followed by manõs 

moral law duties. The òsystem of doctrineó structuring prayer is 

òcontainedó in Matthew 6:9-13 providing a preface about the 

character and work of òour Father in heavenó followed by six 

petitions of the Lordõs Prayer asking for grace to be given to 

perform our duties to God and man. The òsystem of doctrineó 

structuring the sacraments is òcontainedó in various biblical 

texts signifying and sealing us in the covenant of grace followed by 

duties to exhibit or apply our union with Christ in sanctification. 

d. The Standards define righteousness by the moral law, organizing 

all duties and prohibitions in Scripture under one rubric. 

e. WLC defines righteousness as a unified whole consisting of ten 

inseparable sets of moral duties that mutually require the others 

within the set to function competently. 

3. We pray for the eager acquisition of researched knowledge and the 

reappropriation of wisdom in our churches and seminaries so as to 

òreceive and adopt the system of doctrineó taught in the Standards. 

We invite teaching elders and seminary faculty to join us in the recovery 

of these perspectives and in developing fresh competence in articulating this 

system of doctrine.8  

 
8 ò. . .The second ordination vow binds the subscriber to the Confession of Faith and 

Catechisms, which he has vowed to receive and adopt as his own confession; not just so far as 

they happen to contain the system of doctrine taught in Scripture, but because he recognizes 

them to be a faithful summary of scriptural doctrine." "We do not insist that one must accept 

every minute detail but rather that no chapter of the Confession of Faith, or Catechism 

Question and Answer may be rejected in its entirety or in respect to its main features" ". . . 

Candidates for the office of deacon and elder (ruling and teaching) [are required] to submit in 

writing to the clerk of the appropriate Judicatory, the points of doctrine at which they diverge 

from the standards of the church." òSpecial Report on the Second Ordination Vowó Reformed 

Presbyterian Church, Evangelical Synod, 149th General Synod Minutes, May 14, 1971, pp. 63-72;  

Documents of Synod, pp. 314-323 https://www.pcahistory.org/rgo/rpces/docsynod/314.html For 

thorough history reaching the same conclusions as the 149th RPCES, see Morton H. Smith, 
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Our System of Doctrine as a Perspective on Biblical Interpretation  

 

We affirm the concerns of biblical theologians that a proper receiving and 

adopting of this system of doctrine must be a biblically derived system that 

enhances textual nuances and discourse analysis. WCF 1:9 affirms that 

Scripture must interpret Scripture, implying that our system of doctrine 

receives and adopts the nuances of individual authors in individual books in 

their historical settings. WCF 1:9 implies a system of doctrine that affirms the 

mutual complementarity of various biblically derived perspectives to enrich 

our biblical understanding. Thus, when we receive and adopt the Westminster 

Larger Catechism as containing the system of doctrine taught in the Scriptures, 

we are not using it as a wrecking ball to demolish all nuances in biblical 

theology. The vow to receive and adopt WLC is a perspectival claim. Our vow 

claims Scripture teaches this system. We know, and Westminster pastors 

knew, that other confessions, creeds, synods, and catechisms use other 

organizing frameworks.  
 

At this point in the discussion, readers might benefit from a review of the 

hermeneutical spiral, meaning the various influences on our healthy Christian 

maturity. This spiral helps us to locate the vow to òreceive and adopt the 

Standards as containing the system of doctrine taught in the Scripturesó 

within other biblically valid perspectives. Scripture interprets Scripture, but 

our many contextualized exemplars, presentations, prayers, and applications 

of Scripture form touchpoints for our receiving and adopting the Standards. 
 

From an expansive life perspective, Godõs providence in our experiences 

creates new life dynamics that impact us spiritually, relationally, and 

materially. God's providence works in mysterious ways through our past 

experiences of virtue in family, church, education, and politics. Sins associated 

with our gender, social position, culture, family, church, and political 

experiences often create groaning desires for relief from sinõs punishments and 

curses. Within these expansive contexts, God reveals himself by his mediate 

representatives based on their experience of the Word, sacraments, and 

 
òSubscription to the Westminster Standards in the Presbyterian Church in America,ó Mid-

America Journal of Theology, (1993) 9:1, 45-102. 

https://www.midamerica.edu/uploads/files//pdf/journal/03journal91smith.pdf.  
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prayer. We experience other's maturity in written documents (Scripture and 

reflections of other saints on Scripture by confessions of faith, catechisms, 

articles, books, scriptural songs) and in persons (parents, church and seminary 

leaders, caring Christians). The Spirit uses all these touchpoints to truth and 

our groaning under sin's curses and punishments to pursue us and unite us 

effectually to Christ so that we pursue God by the means above. God 

strengthens us as we pursue opportunities to become disciple-makers of 

others (as parents, church leaders, counselors, prayer partners, and friends).9 

 

 
Figure 2: The Hermeneutical Spiral 

 

The ordination vow requires that WLC be received and adopted as 

containing the doctrine taught by the Scriptures. That is, we esteem it as a 

mature perspectival presentation of the biblically taught system of doctrine. 

From the point of taking that vow onward, we should seek to use WLC as one 

 
9 For anecdotal evidence on how the English Puritans understood WLC could be used for 

fathers developing their hermeneutical spiral, see Richard Baxter, A Christian Directory, (Ligonier: 

Soli Deo Gloria Publications, 1990 reprint), 478-479. Starting with books on true Christian 

conversion and sanctification, fathers should also read and memorize the Westminster 

òAssemblyõs largeró catechism to òmethodize knowledge,ó so all additional reading will òbe 

thoroughly understood.ó That additional reading should include books on systematic theology, 

the Apostlesõ Creed, the Lordõs Prayer, the Ten Commandments, communion with God, Godõs 

comforts in affliction, biblical commentaries, church unity, and refuting prevailing heresies, 

such as Roman Catholicism.   
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of the influential perspectives shaping our hermeneutical spiral and ministry 

of the Word, especially in Reformed seminariesõ systemization of knowledge.  

 

Exodus 20:2-17 as a Perspective on Biblical Interpretation  

 

A single biblical text shapes the structure of WLC's mature systematic 

and practical theology. When we receive and adopt it, we use Scripture to 

interpret Scripture (WCF 1:9) and Scripture to produce changes in us. As 

mentioned above, the WLC divides our òsystem of doctrineó into two parts: 

God and his works (WLC 5-90), followed by man's duty (WLC 91-

196). Careful readers will note that WLC uses Exodus 20:2 as the summary of 

the Reformed faith (WLC 101 explains the preface to the moral law as a 

summary of WLC 5-90 about God and his works: "I am the LORD your God, 

who brought you out of the land of Egypt, out of the house of slaveryó) and 

uses Exodus 20:3-17 as the summary of the Reformed life (WLC 103-148).  
 

WLC's entire rubric adapts a biblical, text-derived structure. It is not the 

only system of doctrine possible, but Westminster pastors and scholars undoubtedly 

chose it as representing the system of doctrine taught in the Scriptures. Does this mean 

every sermon, book, and article must be divided into these two parts? Of course 

not. Nevertheless, it does mean that if we do choose to divide a sermon into 

these two parts and examine biblical texts using this rubric, we are 

representing the system of doctrine taught in the Larger and Shorter Catechisms, 

based on a system of doctrine taught in Exodus 20:2-17. If our seminary 

students invest time in understanding and applying it, they will benefit by 

thinking through Westminster's theological pedagogy and improve their 

application of the moral law to all topics of practical theology. 

 

Perspectival Use of Exodus 20:3-17 to Define Manõs Duties 

 

Drawing out the implications of the Reformed life perspective above, does 

WLCõs system of doctrine validate looking for ways to organize the 

commands and prohibitions of any biblical book under the rubric of the moral 

law? Let us step back to read insights from a related mediate representative, 

Archbishop James Ussher. His catechism, A Body of Divinitie: The Summe and 

Substance of the Christian Religion (1645), influenced the hermeneutical spiral of 

the WLC authors who adapted Ussherõs structure, phrases, and theology in 



          CHAPTER 2: INTRODUCTION TO W ESTMINSTERõS SIX PERSPECTIVAL TOOLS               29 
      

 

 
 

the categories, wording, and system of doctrine taught in WLC.10 Ussher 

taught that everything commanded or counseled in Scripture derived from 

applications of the moral law and that all men should justify everything they 

do under its headings.  

Doth not the Gospel add other Precepts or Counsels to those of the [moral] 

Law? 

Not any other in substance of action, but only reneweth and enforceth 

those of the [moral] Law, 1 Joh. 2. 7, 8. and specifieth some duties, as of 

faith in the Messias, of the Sacraments, &c. which have their generall 

ground from the Law. As for those that are propounded in form of 

counsell, and doe concern things indifferent, they are not therefore arbitrary 

courses, Rev. 3. 18. of higher perfection, much lesse meritorious of greater glory, 

but as they are applyed with due circumstances, necessary precepts 

referred to some or other Commandement of the Law, (Matt. 19:23) 

the neglecting whereof excludeth from the kingdome of God. 

é[E]very one should have a warrant of all his doings out of this Law of 

Godé. 11 

WLCõs Structure as a Perspective on Philippians 
 

Consider the ways WLC uses Philippians as proof texts in relation to 

WLC. WLC 1-90 categorize some Philippians proof texts under the rubric of 

God and his works. WLC 91-196 categorize other Philippians proof texts 

 
10 John R. Bower, The Larger Catechism: A Critical Text and Introduction (Grand Rapids: 

Reformation Heritage Publications, 2010) 18. See additional confirmation in Harrison Perkins, 

òManuscript and Material Evidence for James Ussherõs Authorship of A Body of Divinitie (1645), 

Evangelical Quarterly, 89.2 (2018), 134ð135. My study of A Body of Divinitie and WLC confirms 

significant structural, linguistic, and theological correspondence.   
11 Bold and italics mine. James Ussherõs A Body of Divinitie: The Summe and Substance of the Christian 

Religion, (London, John Downame, 1652), 203, 205. 
 https://quod.lib.umich.edu/e/eebo/A64622.0001.001/1:5?rgn=div1;view=fulltext [accessed September 24, 2023].  
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under the rubric of man's moral-law duties to God.12  That rubric defines our 

use of the Word, sacraments, and prayer as our 2nd and 3rd C duties (WLC 108, 

112). Of notable interest, WLC chooses one text to correspond to each of these 

three means of grace: the Word (LC 159i), the Lordõs Supper (LC 172o), and 

prayer (LC 190e).  
 

The WLC authors use the Exodus 20:2-17 system of doctrine taught in the 

Scriptures (God and his works; man's duties) and place texts of Philippians 

under that system. In this way, WLC uses its system of doctrine to 

place various duties and prohibitions in Philippians under the moral law rubric. For 

example, it classifies Philippians 4:8 as a 9th C duty: òstudying and practicing 

of whatsoever things are true, honest, lovely, and of good report.ó   
 

 

Figure 3: WLC Order for Philippiansõ Prooftexts 

 
12 The Westminster Confession of Faith & Catechism, as adopted by the Presbyterian Church in America, with 

Proof Texts (Orthodox Presbyterian Church, 2005), 442. The small letters in the tables below 

correspond to the textual footnotes in this PCA/OPC version of the WLC. 

https://www.pcaac.org/wp-content/uploads/2022/04/Scripture2022.pdf accessed September 

25, 2023. 

God and His works 

 

2:5ð11 ................. LC 36a 

2:6 ....................... LC 36y 

2:7 ....................... LC 37b; 

2:8 ....................... LC 39o,46c, 

49s 

2:8ð11 ..................LC 42b 

2:6ð8 ................... LC 46y 

2:9 ........................LC 54y 

3:4ð9 ....................LC 60d 

3:10 ..................... LC 65q, 75o 

2:13 ..................... LC 67a, 75n 

3:9 ....................... LC 70n,72b, 

73e, 174h 

3:7ð8 ................... LC 76y 

3:12ð14 ............... LC 77n 

1:23 ..................... LC 85w,86y 

3:21 ......................LC 87h 

 

Manõs duties 

 

4:6 ....................... LC 104u, 

108c, 178n, 

185b,193c, 196q 

2:21 ..................... LC 105o, 130n 

1:27 ..................... LC 112l 

3:17 ......................LC 127b 

2:3 ....................... LC 131c, 131d 

2:4 ....................... LC 141i 

4:8 ....................... LC 144m 

4:11 ..................... LC 147n 

1:15ð17 ............... LC 159i 

3:8ð9 ................... LC 172o 

1:9, 11 ................. LC 190e 
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Six Perspectives Named 

 

Admittedly, I do not merely identify the perspectives above as the òsystem 

of doctrineó but create name, adapt, and build on them to draft an open-source, 

public domain (CC by SA 4.0) reappropriation of them for todayõs 

international Reformed churches. Not every Reformed pastor or theologian 

will agree with every detail, but I hope that the fathers and brothers can 

correct any erroneous adaptations. My pedagogical goal is to train the next 

generation in a more useful model of the Reformed faith and its life 

applications, as I have done in my church and seminary teaching. 
 

The six perspective names, symphonic morality, symphonic commandments, 

symphonic attributes, symphonic persons, symphonic lex Christi, and symphonic 

pedagogical, all borrow the metaphor of a melodic motif using the adjective 

òsymphonic.ó Poythress uses the symphonic metaphor to mean the coherence of 

various biblical themes into a symphony of Godõs blended music.13 
 

These perspectives are also ways that Christ administers his lordship. As 

we grasp the patterns; see the world through them; and act as the LORDõs 

representatives in the assembly, creation, and diaspora, the LORD exercises his 

kingdom dominion over the universe through us. The name for the six 

symphonic perspectives combined is the lex Christi Dominion of the Righteous 

LORD, or lex Christi-DRLñhis kingdom comes via the rule of his law.  
 

This book begins with the basic repeating melodic motif, the chorus 

which is repeated in the symphony of Westminsterõs biblical theology. This 

fundamental motif is Westminsterõs òdeca-perspectivalism.ó14 Adapting the 

 
13 See Vern S. Poythress, Symphonic Theology: The Validity of Multiple Perspectives in Theology 

(Phillipsburg: Presbyterian and Reformed, 2001). 
14 Frame (Doctrine of the Christian Life 2008, 397-399) defined Christian ethics using the term 

òdeca-perspectivalism,ó asserting that the òTen Commandments provide ten perspectives on 

human life. It is not that each commandment deals with a part of Christian ethics; rather, each 

commandment deals with the whole, from a particular perspective.ó I adapt his term as a 

perspective on other systematic and practical theology topics, not just the Christian life.  
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òlaw of Christó phrase, we name this the lex Christi motif.15 This phrase means 

what traditional Reformed Evangelicalism has taken it to mean: the moral law, 

Christõs kingdom law, the law that brings liberty from sin in all its destructive 

curses and punishments. That now applies to redeemed believers who are 

crucified to sin and resurrected to the life led by the Holy Spirit, who represent 

its spiritual, relational, and material blessings òfar as the curse is found.ó16 The 

wisdom of the Westminster Standardsõ lex Christi motif is woven throughout 

its theological structures using six explicit integrating perspectives on 

Reformed theology. 
 

We begin with the most apparent perspective in the lex Christi symphony. 

The first integrating pattern is the symphonic morality perspective, meaning that 

the lex Christi or the moral law is the structural outline for all biblical duties or 

prohibitions from anywhere in the Bible. WLC 102-149 organizes all duties 

and prohibitions throughout the Old and New Testaments under their logical 

Ten Commandment headings. 
 

We name the second integrating motif the symphonic commandments 

perspective, meaning that each moral law commandment forms an irreducibly 

complex unit of ethics that interprets, supports, and reinforces the other 

commandments. Any sin against any commandment includes interrelated 

synergies which break other commandments. This perspective is explicit in 

WLC 28, 99, and 151.  
 

The third perspective comes from the wisdom of WCFõs entire theological 

structure, provided in one clearly defined integrative motif in WCF 2:2: òonly 

manifesting His own glory in, by, unto, and upon theméto do by them, for 

them, or upon them whatsoever Himself pleaseth.ó We name this the 

 
15 The author created this Latin phrase in 2019 for the sound of historical gravitas, easy 

memorability, its simplicity of spelling and to make readers curious about its freshly nuanced 

meaning beyond WCF 19:6 or WLC 95-97 uses of the moral law to know our sin, to see our 

need of Christ and to learn our moral duties to God and man. Affirming the connotations of its 

uses in 1 Cor. 9:21 or Galatians 6:2, the lex Christi phrase differs from the Latin Vulgate, translated 

as lege essem Christi and legem Christi, respectively. Some online sources use this lex Christi phrase.  
16 Luke 4:18-19; Rom. 8:4; Jas. 2:8-12 
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symphonic attributes perspective.17 The vocabulary representing Godõs attributes 

in WCF 2:1-2 serves as symphonically repeated motifs throughout 

Westminsterõs systematic and practical theology. Christian witnesses 

responsible for teaching others should consider a paradigm shift to a more 

comprehensive modelñnamely, that all of Godõs attributes have a 

communicable, derivative sense.18 Adapting the 27 attributes of God in WCF 

2:1, we will expand on the attribute of Godõs supreme holiness or 

righteousness by creating attribute names representing the thrust of each 

commandment. Each lex Christi attribute has a derivative reflection in each 

commandment of the moral law, as well as reflections in renewed man.19 Godõs 

righteousness expanded to specific terms reflecting each moral law will 

significantly contribute to rebalancing the moral lawõs beauty as a reflection 

of God and caution against overusing the moral law to condemn sins, as is 

typical in Reformed church worship services. The perfect humanity of Christ 

reflects Godõs supreme righteousness attributes. These human life reflections 

are named derivative attributes. They yield applications to the many areas within 

the Christian life wherein we need to change into Christõs image. Based on the 

structure of WCF 2:2ñthat God reveals his glorious attributes to us, on us, in 

us, and by us ñwe will propose a modified list of attributes.  
 

The fourth perspective is called the symphonic persons perspective. This 

perspective means that the persons of the Trinity are yet another unifying 

motif which is threaded throughout the various systematic and practical 

theology topics. WCF 2:3 (on the persons of the Trinity) provides a brief 

introduction to the symphonic Triune persons motif in the Confession: òIn the 

unity of the Godhead there be three persons, of one substance, power, and 

 
17 This symphonic attributes perspective is only implicit in WLC 4, 11, 13, 32, 56, 69, and 101 by 

searching for repeated vocabulary, ògloryó and òmanifest.ó Guided by the clarity of WCF 2:2, 

we notice these integrative connections. It is most explicit in WLC 56: òChrist is to be exalted 

in his coming again to judge the world, in that he, who was unjustly judged and condemned by 

wicked men, shall come again at the last day in great power, and in the full manifestation of his own glory, 

and of his Fatherõs, with all his holy angels, with a shout, with the voice of the archangel, and with 

the trumpet of God, to judge the world in righteousness.ó  
18 Affirmed by Wayne Grudem, Systematic Theology (Grand Rapids, Zondervan: 1994), 156-7 and 

John Frame, The Doctrine of God (Phillipsburg, P&R: 2002), 394-9.  
19 We could call this model òJohn Frame on steroids.ó  
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eternity; God the Father, God the Son, and God the Holy Ghost. The Father is 

of none, neither begotten, nor proceeding: the Son is eternally begotten of the 

Father: the Holy Ghost eternally proceeding from the Father and the Son.ó The 

person of Christ is highlighted in WCF 8:2, while the rest of WCF 8 explains 

his mediatorial work. The work of the Spirit applying the redemption 

accomplished by Christ is a motif woven throughout many of the WCF 

chapters. Thus, each person of the Trinity works actively in creation and 

providence.  
 

The fifth perspective is the symphonic lex Christi perspective, meaning that 

the lex Christi motif repeats in the historical-redemptive topics of systematic 

and practical theology. For example, the LORDõS attributes reveal his lex Christi 

righteousness. He creates Adam in his lex Christi likeness. Adam fails the lex 

Christi covenant of works. The second Adam must come to fulfill this lex Christi 

covenant of works, which he did, proven by his resurrection. The exalted 

LORD Jesus Christ effectually calls us to union with himself in the covenant of 

grace by the Spiritõs work through the witness of the visible church to impute 

these derivative lex Christi attributes on us, impart them in us, and to be 

displayed by us. The new earth and the New Jerusalem will be an eternal 

dwelling of lex Christi blessing, while hell will be a place of anti-lex Christi 

curses. 
 

The sixth perspective, the symphonic pedagogical perspective, joins all these 

elements together into a unified whole. WLCõs entire structural format for 

theological integration provides a symphonic pedagogical perspective. 20 Two 

significant themes structure the WLC: God, describing his person and works, 

and man, prescribing his duties. These two headings and their detailed contents 

give us descriptive and prescriptive presuppositions as a topical outline for 

integrating all the other five perspectives and providing an outline to add more 

details about God or man. Christians may use all other extra-biblical 

knowledge that conforms to these presuppositions. 

 
20 For one author who highlights the symphonic pedagogical structure in WCF 10-18 about the 

knowledge of God and the benefits conferred under the covenant (effectual calling, justification, 

adoption, sanctification) and manõs duty (faith, repentance, good works, perseverance, 

assurance), see Jeffrey Stivason, òThe Logic of Westminsterõs Confessionó 

https://www.placefortruth.org/blog/the-logic-of-westminsters-confession, June 1, 2021, 

accessed March. 7, 2023. 
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Ways to Receive and Adopt This System of Doctrine 

 

Those who have received and adopted this system of doctrine should be 

most willing to learn and apply the perspectives identified in this book. Each 

perspective emphasizes some truths while muting others. However, we 

should not use them to deny complementary truths or demolish the nuances 

of biblical theology.  
 

In the following chapters, the six perspectives appear in the order in 

which they were introduced above. David Powlison challenges counseling 

theoreticians and practitioners to develop a Grand Unified Theory (GUT) of 

systematic pastoral practice21 that will òprobe the depths of the human 

heartémap the diversity of individual and cultural differenceséconvert all into 

the image of Jesusé. Our institutional structures will be ecclesiastically 

rootedé[and] our understanding of the Christian life will be transformed [to] 

work out the renovation of our humanity in daily life and in our social 

existence.ó22 Powlison also notes that this GUT will correspond to existing 

confessions and creeds. This aligns with this bookõs undertaking in 

identifying several neglected structures of the WCF and WLC that can give 

the church foundations for systematic pastoral practice.23  
 

The WLC doctrinal system organizes all man's duties under a moral law 

rubric. Thus, I propose that Standards-affirming teaching elders would be 

most consistent in teaching any topics of practical theology under headings of 

manõs moral law duties. The following WLC 159-160 and their cited 

prooftexts could easily form a partial rubric for a seminary class on preaching, 

Christian education or counseling. 

preach sound doctrine, diligently . . . plainly . . . in demonstration of 

the Spirit, and of power; faithfully, making known the whole counsel 

of God; wisely, applying themselves to the necessities and capacities 

of the hearers; zealously, with fervent love to God and the souls of his 

 
21 David Powlison, The Biblical Counseling Movement: History and Context (Greensboro: New Growth 

Press, 2010), 281-83. 
22 Ibid., 283. 
23 Ibid. 
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people; sincerely, aiming at his glory, and their conversion, edification, 

and salvation. 

hear the Word preached . . . with diligence, preparation, and prayer; 

examine what they hear by the Scriptures; receive the truth with faith, 

love, meekness . . . meditate, and confer of it; hide it in their hearts, 

and bring forth the fruit of it in their lives.  

The Westminster Standardsõ systematic and practical theology 

integration deserves some naming upgrades to export and attractively market 

its òsystem of doctrine.ó These perspectives become highly functional and 

permit creative engagement with biblical texts, people, and extra-biblical 

knowledge. They also enable enriched discipleship, whether in advanced 

seminary, Christian college, or grade school instruction; the counseling office; 

the Sunday school classroom; preschool childrenõs worship; the workplace; or 

family and homeschooling contexts. 

 

For Reflection 

 

i. In what ways have you experienced theological fragmentation in your 

church or seminary experience, learning individual doctrines without 

organizing structures?  

ii. Do you understand the vow to òreceive and adopt the Confession of Faith 

and the Catechisms of this Church, as containing the system of doctrine 

taught in the Holy Scripturesó to include both theological definitions and 

integrative systems of doctrine, such as those explained above? Explain 

your answer. 

iii. Explain how Exodus 20:2-17 functions as a biblical perspective on WLCõs 

structure.  

iv. What value might be gained for disciples by seminary teachers, pastors, 

counselors, and authors using the WLC rubric to present all practical 

theology under the duties and prohibitions of the moral law?  

v. Review the six perspectives described in Figure 1 above (p. 19) and try to 

explain each in your own words from memory. What advantages might 

you gain from using them as your worldview, philosophy of life, and way 

of seeing through these perspectives to interpret everything?  



 

CHAPTER 3 

 
Lex Christi  in Symphonic Morality  

and Symphonic Commandments Perspectives 
 

Prescriptive Presuppositions Explained: Symphonic Morality 

Perspective 

 

The first WLC perspective is the foundational motif used in all the other 

perspectives. Since Westminster's biblical morality falls under the scope of 

the Ten Commandments, I call this the symphonic morality perspective. 1 This 

perspective is summarized in love for God and love for neighbor (WCL 102, 

122). On these two Great Commandments, the WLC builds its understanding 

of the moral law. The WLC uses the Decalogueõs imperatives (eight òyou shall 

notéó and two òyou shalléó [òRemember,ó òHonoró] Exod. 20:3-17) to create 

ten sets of duties and prohibitions drawn from logical connections to any 

related biblical morality from anywhere in Scripture (WLC 102-149). For 

example, in WLC 108, the 2nd C prohibition òyou shall not make or worship 

idolsó creates a contrasting set of duties to òreceive, observe, and keep pure 

the use of prayer, the Word, sacraments, church government and discipline, 

fasting and vowsó which are all developed logically from the entire Bible 

related to proper worship under the terms of the covenant.  
 

Expanding on this biblical symphonic morality perspective, the WLC 152-

196 further explains its summary of 2nd C duties with even greater detail 

related to effectual use of the outward means (Word, sacraments, prayer) to 

receive the benefits of Christõs mediation in the new covenant. The biblical 

teaching about prayer (WLC 178-185) is an expanded explanation of the 

duties of the 2nd C, and to that is added the specifics of the LORDõS Prayer 

(WLC 186-196) as a structure for worship and intercession to receive new 

covenant benefits (expansion of Christõs kingdom, forgiveness, deliverance 

from temptation and evil and removal of its sources, provision of daily bread) 

and enable performance of new covenant duties (hallowing Godõs name, doing 

his moral will, forgiving debtors). As an example of the biblical legitimacy of 

 
1 See the authorõs Ph.D. thesis 2.2.2 for the specific summary of WLC 103-149 on the moral law. 
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creating this logical symphonic morality perspective, notice how Paul reframes 

the 8th C as a prohibition and duty within one verse: òLet the thief no longer 

steal [prohibition], but rather let him labor, doing honest work with his own 

hands, so that he may have something to share with anyone in need [duties]ó 

(Eph. 4:28). Further, by examining the Scripture index2 to the WLC, readers 

note that the majority of proof texts from the entire book of Proverbs are 

placed under the rubric of its moral law exposition. This illustrates that the 

Westminster pastors used the rubric of the moral law to reorganize Proverbsõ 

scattered wisdom verses under their corresponding commandments.   
 

However, when detailing each commandmentõs biblical virtues, the WLC 

does not include every possible nuance of biblical morality.3 Some of its 

emphases reflect the sharp turns away from Roman Catholic errors that, today, 

need larger biblical headings to define the overall virtue of a commandment. 

To use the moral law outline to exposit all morality in the modern age, some 

adaptations and additions will be required.4 For example, I adapt the 2nd C as 

the virtue requiring us to be pro-covenantal, meaning that the heart and practice 

of all proper worship must be according to the demands of the covenant under 

which Godõs people lived. This 2nd C virtue is a larger category than the 

specifics of WLC 107-110, focusing on what defines proper corporate worship. 

I also adapt the 4th C as the virtue requiring us to develop pro-theosynchrony, 

meaning we align our lives with Godõs sovereign providential timings in 

weekly cycles, annual patterns, lifetime perspectives, and Godõs 

interpretation of historyñpast, present, and future. This 4th C virtue is a 

larger category than the specifics of WLC 115-121, focusing on the observance 

of the LORDõS Day. The specifics of these commandments are defined in 

Chapter 5 (pp. 70-77), noting God's supra-righteousness attributes and manõs 

derivative lex Christi virtues.  

 
2 https://www.pcaac.org/wp-content/uploads/2019/11/WCFScriptureIndex.pdf 
3 For the best study on WLC Ten Commandment virtues, see John M. Frame, The Doctrine of the 

Christian Life (Phillipsburg; P & R, 2018). 
4 See my PhD thesis, chapter 4.2-4.6, on detailed relationships between various commands. 
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Figure 4: Symphonic Morality Perspective. 

 

In Figure 4, the hanger symbol across the top represents the symphonic 

morality perspective, a metaphor for hanging all biblical teachings about 

righteousness or unrighteousness under its outline of two/ten 

(duty/prohibition) Commandments. Matthew 22:40 encourages this type of 

scalable supra-structure by noting that all the law and the prophets depend 

on the two great Commandments.  
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Significance of this Perspective  

 

Why is this symphonic morality perspective critical? Because any 

instructions to counselors and counselees, pastors and members, and parents 

and children, from anywhere in Scripture, are meant to be organized under 

the rubric of the lex Christi. We should work to continue the system of doctrine 

set down by the Westminster pastors. By attempting this reorganizing effort, 

we all gain essential benefits. We see the continuity of the Christian life for all 

the saints. We minimize the topical fragmentation so prevalent in Reformed 

practical theology and counseling books and articles.  
 

Consider this case study as an example. Pastor Bob has met with married 

church member Lisa, mother of a three-year-old daughter, and learned of her 

tragic seven-year history of 6th C health chaos. Lisa is in bondage to many 

food-related health and diet rules, taking pills by day and suffering junk food 

frenzies and vomiting by night. Pastor Bob has the published resources of the 

Journal of Biblical Counseling and Elyse Fitzpatrickõs Love to Eat, Hate to Eat: 

Breaking the Bondage of Destructive Eating Habits.5  However, Pastor Bob has 

grasped the symphonic morality perspective and reorganized Fitzpatrickõs 

scattered principles under a decalogical rubric, adding his insights from lex 

Christiõs more comprehensive categories. For homework, Pastor Bob emails 

Lisa his summary outline providing a symphonic morality perspective on food 

and drink so they can set about discussing it at their next counseling session. 

Pastor Bob wants to begin by showing Lisa how to use the lex Christi outline 

to reorganize any obedience to God about food from anywhere in the Bible. 

All Lisaõs eating should fulfill the LORDõS command to seek first his kingdom 

and righteousness (Matt. 6:33). Her eating should be an act of joy in and 

communion with God, eating coram Deo, before Godõs omniscient eye, seeing 

his eternal power and divine nature in food even as she prays that God would 

provide her daily bread, rather than by fear of man (1st C; Rom. 1:20-21; Matt. 

6:11; 1 Cor. 10:31). The LORD uses food metaphors to lead Lisa into new 

covenant worship and calls her to taste and see that he is good in the LORDõS 

Supper (2nd C; Ps. 34:8; 1 Cor. 11:23-26). Lisa must praise and bless God for the 

food she receives (3rd C; 1 Tim. 4:3-5). Lisa discovers a historical perspective 

 
5 Harvest House, 2020. 
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on bad habits so she can learn to put off parts of her old nature; what sinful 

people corrupted her good morals (4th C; Eph. 4:22; 1 Cor. 15:33); a historical 

perspective on food by noticing seasons of Godõs abundant provision, such as 

Thanksgiving holidays; as well as Godõs provision of daily bread through six 

days of labor (4th C; Acts 14:17). Most evidently, Lisa needs to yield herself to 

Godõs design to eat with family relationship-building purposes, to learn from 

mature eating examples rather than self-centered eating, to submit to medical 

authorities concerning healthy eating rather than her own false rules about 

health and body weight, and to submit to her counselor by using honest 

journalingñwhile accepting rebukes leading to repentance for her bad rules 

and habits. Until she learns self-control, she may need to give up her adult 

freedoms of self-direction, food purchasing, laxative uses, and exercise, and 

submit to the close supervision usually reserved for the immature (5th C; Eph. 

6:4). She needs to learn to rule over the earthõs produce, use physical exercise 

to serve her health and life, share with those in need (6th C; Prov. 31:20; 1 Tim 

4:8), and repent of self-punishing vomiting that has likely damaged her 

esophagus and teeth, stomach, bowels, and menstrual cycle (Prov. 23:20-21; 

Eccles. 5:12). Instead of injuring her body with binge-eating and vomiting, she 

needs to practice occasional fasting to discover that the words of God are the 

bread of life to her soul more than physical bread alone (6th C; Job 20:12-23). 

She must spend her food budget on lex Christi purposes (8th C) rather than 

vomiting food and wasting money. Lisa needs to aim for a lex Christi-honoring 

reputation combined with truth-telling rather than a secular world-imposed 

body image reputation bolstered by hiding food and constant lying (Jas. 2:1-5, 

12; 9th C). Many of her food-related sins flow from her particular forms of 

taste-coveting and perfect-body-image coveting. Freedom from those sins will 

release her to renewed desires, enabling her to find satisfaction in Godõs 

reasonable provisions and thankfulness for her unique body type (10th C; Prov. 

13:25; Phil. 3:19).  
 

Pastor Bob knows that all these lex Christi neighbor-love designs come 

from the Triune God having written the law on Lisaõs heart by way of the new 

covenant (Heb. 10:16). However, her actual transformation will likely be a 

daily battle of dying to sin and living to righteousness (Eph. 4:22-24). Proper 

self-care under lex Christi is reinforced by knowing who God is, his lex Christi 

attributes, and what he has done to remake those attributes in her (WLC 1-

90). The Spiritõs effectual call has united Lisa to Christ in the covenant of grace 
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and rescued her from bondage to sins against lex Christi, effecting 

transformation into his lex Christi likeness. Lisa will likely need more than just 

verbal counsel, as various addictions usually require more extensive 

interventions with the support of the visible church. The body of Christ will 

help remove her opportunities to sin until she develops self-discipline and 

truly hates bulimic wickedness for its damaging curses in relation to all lex 

Christi prohibitions (WLC 28) and loves righteousness while experiencing its 

consequent blessings (Ps. 1; WLC 95, 97). 

 

Prescriptive Presuppositions Explained: Symphonic Commandments 

Perspective 

 

The second WLC perspective provides another tool for biblical 

counselors. I call this the symphonic commandments perspective.6  This 

perspective means that each commandment is dependent upon the others. To 

speak and act according to the law of liberty, manõs obedience to God must be 

obedience to all commandments as an inseparable unity (Jas. 2:10-12). WLC 

99 shows patterns of each commandment being used to interpret other 

commandments. For example, the heart sin of coveting (10th C) is a root of 

many other sins, so it defines each commandment as having spiritual or heart 

dimensions (WLC 99:2). According to each personõs role of authority, 

submission, or equals (5th C), they are to model, explain, and use their role to 

represent and encourage obedience to all the commandsñand prevent or 

resist what disobeys the commands (WLC 99:7-8). There are many 

interconnections and parallels in meaning between the first four commands 

and the last six commands. The 3rd C honoring the LORDõS name parallels the 

9th C honoring our neighbor's name truthfully and mercifully.  
 

The aggravations of sin in WLC 151 also show the interdependence of each 

commandment upon the others. For example, consider the 10th C: whether the 

sin was committed only in the heart (with delight in sin, willful foolish 

presumption, pride, anger, malice) or also includes 1st-9th C multiple combined 

sins against various commandments, and against our promises, contracts or 

vows related to those commands (with repeated relapsing, in public view); if 

against God (1st C), his proper worship (2nd C), and against means whereby 

 
6 See the authorõs Ph.D. thesis 2.2.1 for a detailed explanation of this perspective in WLC 99 and 

151.  
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he makes himself known and our use of them (prayers, covenants, vows to 

God (3rd C); against the purpose of the LORDõS Day and during or around that 

time (4th C); if committed by a superior; if sinning against his witnesses 

whether superiors or equals or inferiors and their lawful restraints, 

admonitions, and discipline (all 5th C related); whether the reputations of 

others are scandalized; and whether the damage cannot be repaired (9th C). 

This perspective identifies an irreducible complexity to the entire set of moral 

law commandments such that they cannot be separated. We should receive 

them as a whole, coherent system. As a unity, lex Christi should functionally 

control how Christians develop epistemology for other prescriptive knowledge. 

This symphonic commandments perspective is vital for apologetic engagement 

with extra-biblical worldview prescriptions and prescriptive ethics.  
 

As an example, a growing proportion of the books and articles published 

by secular psychologists promote multiple interdependent sins against the 

moral law. They promote an atheistic epistemology of false opinions (contra 

1st C). They promote an evolutionary false religion of humanistic man-worship 

with his own inner resources and scientific solutions to accomplish all his 

own will, denying that sin and the resulting curses are the fundamental 

problems with the world that must be remedied with a Savior-Mediator 

(contra 2nd C). They dishonor the name of God, and scorn Godõs Word and 

his moral law (contra 3rd C). They waste six days of labor on useless therapies 

and get paid by clients and insurance companies in collusion with drug 

manufacturing companies (contra 4th C). They claim scientific authority for 

false opinions, being bound by a Rogerian code of professional ethics that 

prevents them from any judgments against their clientsõ immorality (contra 

5th C). They invent medical harms, but call it transgender affirming health care 

surgery and a womanõs right to choose to terminate a pregnancy, and 

medicinal harms, treating manõs soul-conscience maladies as chemical 

imbalances in the brain remedied by hormone treatments and drugs (contra 

6th C). They imagine that male and female and heterosexual marriage are 

changeable by affirming distorted views of marriage (contra 7th C). They 

fraudulently waste vast financial and material resources of tuition paying 

students, therapy paying clients, insurance paying companies, grant-making 

foundations in its facilities, institutions, research, theory, therapy practices, 

medical studies, publications (contra 8th C). They promote false witnesses in 

licensing organizations, graduate schools and fiat laws while also denying 
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therapeutic legitimacy to any outside of their presuppositions and licensed 

witnesses (contra 9th C). They weaponize discontentment and victim status 

by the use of critical theory and intersectionality labels to cause neighbor 

suspicion and division (contra 10th C). 

 

 
Figure 5: Symphonic Commandments Perspective. 

 

In Figure 5, the DNA symbol represents the symphonic commandments 

perspective since it represents an irreducibly complex model of morality. The 

rectangles next to the DNA symbol include a summary of each 

commandmentõs duty or virtue following the decalogical order, creating a new 

set of phrases: pro-LORD, pro-covenantal, pro-blessing, pro-theosynchrony, 

pro-harmony, pro-life, pro-marriage, pro-stewardship, pro-truthful, and pro-

contentment. Anything contrary to these duties is a sin.  
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Significance of this Perspective  

 

Why is this important in counseling? Consider this case study. Nancy 

comes to biblical counselor Jackõs office complaining with many tears about 

her husband, John. Both are long-term church members who affirm the basics 

of faith alone, Christ alone, grace alone, and Scripture alone, all to Godõs glory. 

Though counselors should always be cautious when only hearing one side of 

the marital story, Jack learns that Nancy is well-respected among the church 

sisters, and he gets enough detailed data to verify her story. She shares how 

John recently angrily threatened her for her refusal to tell him about her 

monthly variable income. This type of threatening behavior only occurred 

once before in their 25-year marriage, and there does not appear to be any 

habitual danger of abuse that would lead counseling in a very different 

direction.7  Jack asks detailed questions about their marital history and 

discerns that John, a former bank employee, has a pattern of pride about his 

acumen in family finances (Johnõs disobedience to the 5th C) coupled with 

repeated condemnation of Nancyõs forgetfulness in paying bills (Johnõs 

disobedience to 9th C by imbalanced witness against her reputation; but 

Nancyõs disobedience to the 8th C in financial stewardship). However, Nancy 

believes that if any man ever threatened her, she should divorce him (Nancyõs 

disobedience to the 5th C in quickly disrespecting her husband for one 

incident). Nancy has been crying in hopelessness for the past three months 

about their impending retirement future, not wanting to share a life with a 

man who threatened her (Nancyõs disobedience to the 1st C, lacking faith that 

God will provide for them, and 10th C, discontentment with her situation). She 

has been unwilling to share her variable monthly income for fear that John, 

who recently lost his high-income job, will demand that she pay more of the 

monthly bills from her income, leaving her less to manage other expenses for 

their daughter (8th C sin of unreasonably hiding income from her financially 

wise husband). Their harmonious marital pattern has been to share certain 

expenses with their incomes.  
 

 
7 See Darby Strickland, Is It Abuse? A Biblical Guide to Identify Domestic Abuse and Helping Victims 

(P&R 2020).  
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The symphonic commandments perspective provides a tool for counselor Jack 

to look at lex Christi interdependence and do a total marital health check-up 

about commandment faithfulness within their family dynamics. When Nancy 

brings a reluctant John in for the next counseling appointment, Jack uses this 

tool to reorient them to a balanced representation of each otherõs reputation 

and honor each otherõs reputation wherever each has been faithful to any 

commandments (obedience to 9th C). Nancy has overemphasized Johnõs 5th C 

misuse of authority and 6th C anger and threats, while John has 

overemphasized Nancyõs 8th C financial forgetfulness. They both lack 

contentment (10th C) and confidence in Godõs daily provision (1st C).  
 

The symphonic commandments perspective points the couple to vivifying 

the interdependent virtues of each commandment combined with mortifying 

their interrelated sins. It reminds them to use the means of grace diligently to 

restore their trust that God will not suddenly forsake them in their retirement 

(1st-3rd C). It reminds them that God dynamically orders their times and places. 

He calls them to theosynchrony, to participate in Godõs chrono-order, from a 

macro-historical perspective of God òjoining them togetheró (Matt. 19:6) to 

the marital work of a weekly micro-scheduling of time together to rebuild 

trust after this emotional fallout (4th C). It encourages John to use his 

authority to build Nancy up, while encouraging Nancy not to throw away her 

respect for John over one emotional incident (5th C). It teaches John to repent 

of his emotional outburst and Nancy to repent of her bitterness and 

unwillingness to forgive. John should frequently praise Nancyõs God-given 

strengths used to protect family health, physical life, and peace, which they 

both do during the counseling with Jack (6th C). It points John to a greater 

appreciation for their differences in gender and sexuality, living with Nancy 

in an understanding way (1 Pet. 3:7; 7th C). It teaches both to be patient with 

their shared property stewardship: Nancy must repent of her unfounded fear 

of disclosing her monthly income to John and frequently praise Johnõs God-

given financial acumen (8th C). It reorients each to the promised power for 

change in those united to Christ (Rom. 8:1; Phil. 1:3-6; 9th C). It warns them 

both against coveting an unrealistic retirement dream home with a mortgage 

they cannot afford (10th C), repentance from pride, take-control-planning for 

the future (Jas. 4:13-16), coupled with submission to Godõs providence in 

Johnõs recent job loss and their new income realities (1st C).  
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Jack sends a follow-up email reminding them of his counsel and that 

Godõs covenant of grace promises to renew this moral law in them both. He 

also gives them the WLC 91-151 moral law section to ponder for homework. A 

few months later, Nancy reports to Jack that this symphonic commandments 

perspective has proven vital to restoring their marital trust and joy and has 

led them to sell their unaffordable retirement home and buy something within 

their adjusted income range.  
 

John and Nancy were a mature couple with many strengths in their 

marriage and a solid commitment to hear and obey what Scripture taught 

them. However, input from marriage books, their churchõs sermons, and 

discipleship had given them so many highly generalized principles (love God 

and one another), combined with so many fragmented methods for Christian 

marriage (develop your communication skills, agree on your finances, practice 

authority and submission, invest in your intimacy) that they were unable to 

apply a more simple, robust, Westminster rubric to their marriage problems. 

They sought help from a lex Christi perspectives-trained counselor 

recommended by a friend. Counselor Jack then provided them with vital 

instruction in the symphonic commandments perspective. This teachable couple 

found freedom from a several-month-long cold war of silence in which they 

were stuck in their marital sins, clinging to their partial morality in self-

righteousness and using it as a weapon of judgment against each otherñwhile 

expecting their spouse to repent for the morality they neglected. The Spirit 

worked through his mediate representative to move them to greater 

conformity to the likeness of Christ.  
 

One key element of the symphonic commandments perspective for them was 

growing in appreciation for the entire lex Christi and the need for personal 

humility for the divine grace that vivifies that law in both of them, but with 

different capacities and strengths.  This rubric clarifies what Powlison has 

noted, that some Christians want good things too much, making an idol out 

of that good desire and using sinful methods to obtain it.8 A better way to 

ethically analyze ôwanting a good thing too muchõ is to say that we must 

 
8 David Powlison, Good and Angry: Redeeming Anger, Irritation, Complaining, and Bitterness (Greenville: 

New Growth Press, 2016), 57, 135. 
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operate within all lex Christi duties to obtain any good thing. When one 

commandmentõs righteousness is elevated above others and used to punish, 

judge and condemn the offender with a method prohibited by lex Christi, the 

symphonic commandments perspective is ignored. The lex Christi must be received 

in total and operate interdependently on the other commandments. John must 

aim for his wifeõs financial integrity (8th C) and good reputation with creditors 

(9th C) with a gentle leadership (5th C) and peaceable attitude (6th C) because 

of his confidence in the supremacy of God over the details of life (1st C). 
 

These two perspectives above are symphonically repeating refrains in the 

following three perspectives that focus on God's name, attributes, and works. 

To those, we add a final perspective that combines God and his works with 

manõs duty as WLCõs discipleship system to structure the Word, sacraments, 

and prayer. Each perspective is an essential part of what it means to receive 

and adopt the Westminster Standards as containing the system of doctrine 

taught in the Scriptures. Faithfully representing each Scriptural perspective 

is our 3rd C duty. 
 

That the name of God, his titles, attributes, ordinances, the Word, 
sacraments, prayer, oaths, vows, lots, his works, and: Whatsoever else 
there is whereby he makes himself known, be holily and reverently used 
in thought, meditation, word, and writing; by an holy profession, and 
answerable conversation, to the glory of God, and the good of ourselves, 
and others (WLC 112).  
 

 

For Reflection 

i. What has been your Christian educational experience with the Ten 

Commandments?  Has it been used as the central organizing framework 

for all biblical obedience and prohibitions? If not, what organizing 

principles were used? How memorable are they? 

ii. Read through Ephesians 4:25-6:9. What summary moral duties provide a 

heading for all the details?  

iii. Under which commandment headings do you think WLC classifies the 

various commands and prohibitions?  

iv. What inseparable interdependencies can you notice between the various 

commands and prohibitions?  



 

CHAPTER 4 

 

Introduction to the Symphonic Attributes Perspective 
 

Appropriating a More Complex Vision of Godõs Glory 

 

You may be wondering why we propose Godõs glory as another reflective 

perspective to integrate Reformed theology. Christians understand that we 

should show specific attributes of God as character qualities in our 

relationships to Christians (love,1 humility2), to non-Christians (love, pray for, 

be patient with enemies3), and to sin and sinful things in the world (do not 

love,4 hate,5 grieve about6). Most of our models for Christ-like reflection are 

limited to these most obvious texts.  
 

Perhaps less familiar to readers is the indication in the book of Romans 

that God, by his works, is revealing his glory.7 Here we also find different sets 

of Godõs attributes displayed to two groups of people. God shows what could 

be called his òblessed faceó by the work of salvation, the message of the gospel, 

and the promise of heavenñshowing his righteousness,8  glory,9  mercy,10 

truthfulness,11 grace,12 wisdom,13 patience, and love while we were still his 

enemies.14 God reveals his òcursed faceó by passing over men and leaving them 

in their sins, by giving them up to their lusts and final judgmentñso showing 

 
1 John 15:12; Eph. 5:1-2; Gal. 6:10; 1 John 3:16-18 
2 Phil. 2:3-8 
3 Matt. 5:44-45; 1 Pet. 2:21-23; Gal. 6:10 
4 1 John 2:15-17 
5 Rev. 2:6 
6 Eph. 4:30; 2 Cor. 7:8-11 
7 Romans 1:17-18, 20; 2:4-5, 15; 3:5, 25-26; 5:8; 8:3-4, 18; 9:17, 22-23, 15:8 with particular attention 

to the verbs revealed, show(s), make known. 
8 Rom. 1:17; 3:25-26 
9 Rom. 8:18; 9:23; Col 1:27 
10 Rom. 9:23 
11 Rom. 15:8 
12 Eph. 2:7 
13 Eph. 3:10 
14 1 Tim. 1:16; Rom. 5:8 
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his wrath,15 justice,16 power,17 and patience.18 Each of these attributes have 

derivative reflections or ways that they can be applied in the Christian life 

(righteousness,19 kindness,20 forbearance,21 patience,22 love,23 condemnation 

for sin,24 glory,25 power,26 truthfulness,27 and in governments as reflective 

agents of Godõs wrath to mete out physical justice here on earth28).  
 

As this bookõs subtitle declares, Godõs glory is an integrating perspective on the 

Reformed theology expounded throughout the Westminster Standards. 

Recovering the structures found within the WCF and WLC will further 

develop, clarify, and connect different areas of application suggested by the 

patterns we find there.  

 

Recovering Structures from the Westminster Confession of Faith 
 

As we mentioned in Chapter 1, traditional reflective and linear-historical 

perspectives focus on the elect (the elect as recipients of Godõs love, the elect 

in covenant, and the elect as redeemed). However, they explain nothing about 

God's actions concerning the non-elect outside of his covenant. Thus, our 

integrative constructs neglect a significant theme about Godõs dealings with 

those he passes by and leaves in their sins. Good integrating perspectives 

should be more comprehensive regarding the teachings of Scripture. The 

WCF and some recent theological books have noted Godõs relation to the elect 

 
15 Rom. 1:18; 9:22 
16 Rom. 2:5 
17 Rom. 9:17, 22 
18 Rom. 9:22 
19 Imputed righteousness: Rom. 3:25-26; 4:24-25; 10:9-10; imparted righteousness: Rom. 6:11-13; 

8:9-13; 12:1-2 
20 Rom. 12:20; Eph. 5:22 
21 Eph. 4:2 
22 Rom. 12:12; 1 Cor. 13:4; 1 Thess. 5:14 
23 Rom. 12:9-10; 13:8-10 
24 Rom. 12:9 
25 Rom. 2:7; 5:2; 8:21 
26 Rom. 15:13, 19; 2 Cor. 10:4; Eph. 3:20; Phil. 3:10; 2 Tim. 1:7 
27 Rom. 9:1; 2 Cor. 13:8; Eph. 4:15, 25 
28 Rom. 13:4 
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and the non-elect.29 In this book, we will try to highlight how Godõs attributes 

differentially bless his elect and curse those he has passed by. In chapter 5, we 

will develop a ten-pointed star perspective with three nested sets of attributes 

to organize these attributes.  
 

Not unlike the theme from Romans mentioned previously, WCF 2:2 uses 

ògloryó as a summary of the detailed list of Godõs attributes in WCF 2:1. 

Although not often recognized as such, WCF 2:2 supplies an integrating 

perspective for the entire Confession by stating that God reveals the glory30 of 

his attributes31 òin, by, unto, and uponó his creatures. Take note: this WCF 

phrasing will direct the structure of this book. Changing the order and simplifying the 

prepositions enables us to restate them using a more logical flow of 

transformative change: God reveals his glory òto, on, and inó his creatures, that 

his glory-likeness might be revealed òbyó them. We name this Westminsterõs 

symphonic attributes perspective. Throughout the rest of the book, many 

 
29 G.K. Bealeõs New Testament Biblical Theology: The Unfolding of the Old Testament in the New (Grand 

Rapids: Baker Academic, 2011). Beale proposes that òthe Old Testament is the story of God, 

progressively reestablishes a new creational kingdom out of chaos over a sinful people by his 

word and Spirit through promise, covenant and redemption, resulting in worldwide 

commission to the faithful to advance his kingdom and judgment (defeat or exile) for the 

unfaithful, unto his gloryó (890) and that the New Testament storyline is òJesusõs life, trials, 

death for sinners, and especially resurrection by the Spirit have launched the fulfillment of the 

eschatological already-not yet new creational reign, bestowed by grace through faith and 

resulting in worldwide commission to the faithful to advance this new creational reign and 

resulting in judgment for the unbelieving, unto the Triune Godõs gloryó (891). 
30 God revealing his glory means his display of various attributes. See Exod. 34:6-7 and its 

parallel in 2 Cor. 3:18, 4:6. Note the context of 2 Corinthians where various attributes displayed 

by Christ (righteousness 3:9, transforming power 3:18, love 5:14-15) are reflected by Paulõs 

defense of his apostolic ministry (4:2, 7; 5:14). By creation God reveals the òglory of His eternal 

power, wisdom, and goodnessó (WCF 4:1), as he permits the fall of Adam into sin for his own glory 

(WCF 6:1) 
31  See Ryan M. McGraw, A Heavenly Directory: Trinitarian Piety, Public Worship and a Reassessment of 

John Owenõs Theology (Gottingen: Vandenhoeck & Ruprecht, 2014), 99. McGraw writes, òRichard 

Muller defends Reformed orthodoxy against the charge that it undermined the Trinity by 

giving more attention to the divine attributes than to the divine persons. He contends on the 

one hand, that Godõs attributes inherently require more space for elaboration and, on the other 

hand, that the attributes were established first in order to determine what kind of God the 

Trinity is.ó Cited from Richard Muller, Post-Reformation Reformed Dogmatics: The Triunity of God, vol. 

4 of Post-Reformation Reformed Dogmatics (Grand Rapids: Baker Academic, 2003), 145.  
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teachings are connected to Godõs various attributes or to ways in which 

believers can reflect those attributes. 

 

Two Relational Expressions of Godõs Glory 

 

Before we delve into the nuances of the various prepositional expressions 

of Godõs glory, let us first explore another essential differentiation. The WCF 

makes a distinction between Godõs expression of attributes to friends in 

covenant and enemies outside of the covenant. Careful readers of the entire WCF will 

observe ways that his elect, by the same turn, reflect this differentiation to 

Godõs friends and enemies. We can integrate many theological themes by 

recognizing that God reveals two faces of his glory: a òblessed faceó to save his 

elect and a òcursed faceó to those he passes by and leaves in their sins.32 We 

can name these covenant-relational attributes: covenant-reconciliation attributes 

and covenant-enmity attributes. To manifest his covenant-reconciliation glory, the 

Triune God created and predestined some angels and men (his church) to 

everlasting life. He ordained all the means for his elect people to come to 

saving faith until he justifies them at the last judgment. To manifest his covenant-

enmity glory, he foreordained other angels and men to everlasting death, leaving 

them in their sins unto just judgment (WCF 3:3, 6-7).33  

 
32 Scripture frequently uses this metaphor of Godõs face shining or blessing (Num. 6:24-26; Ps. 

11:7; 67:1; Rev. 22:4) or turning his face away in judgment or discipline or cursing (Ps. 10:11; Isa. 

8:17; 57:17; Mic. 3:4). In response to Mosesõ request to see Godõs glory, God passes before him 

and proclaims both faces of his glory, òôThe LORD, the LORD, a God merciful and gracious, 

slow to anger, and abounding in steadfast love and faithfulness, keeping steadfast love for 

thousands, forgiving iniquity and transgression and sin, but who will by no means clear the 

guilty, visiting the iniquity of the fathers on the children and the childrenõs children, to the third 

and the fourth generationõó (Exod. 33:18; 34:6-7). Two recent biblical theology books help us to 

recover this biblical emphasis on the two faces throughout the Testaments: G.K. Beale's New 

Testament Biblical Theology (Grand Rapids: Baker Academic, 2011) and James M. Hamilton, Godõs 

Glory in Salvation through Judgment: A Biblical Theology (Wheaton: Crossway, 2010). 
33 Readers commonly hear sermons teaching that òGod so loved the world." They less frequently 

hear sermons on the LORDõS anger, wrath, and justice. Such a reader may have a substantial 

adverse reaction to this way of developing this theme, perhaps discounting it as a pattern only 

used to describe the LORD of the Old Covenant. Offended or discounting readers should study 

Matthew, Romans, Ephesians, or Revelation more carefully, looking specifically for these 

themes of anger, wrath, and justice against unrepentant sinners and against Christ on the cross 

as sin-bearing propitiation. Believers share the LORDõS enmity and hatred against the old sinful 
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Before continuing, we must affirm Godõs common grace to all creatures as 

reflected in the sixth commandmentñto do good to all men and protect all 

life regardless of faith or unbelief.34 Scripture affirms Godõs fundamental 

goodness and puts the primary weight of revealed glory on the side of his 

blessed face. We can affirm a robust doctrine of Godõs cursed face, but we 

recognize that there is no exact symmetry in the proportion of blessing and 

cursing revealed by Scripture, as it is primarily a story of redemption.35   
 

The WCF integrates covenant-relational attributes with other theological 

themes. Christ, the mediator, uses Scripture within his gracious providence 

by the power and wisdom of the Spirit to effectually call and bring his elect to 

saving faith, but he judges, blinds, and hardens the hearts of those he passes 

by (WCF 1:6; 10:1, 4; 5:1, 3-6; 8:8). God has appointed his law as the standard 

of his righteousness and, by the new covenant, writes that law on the hearts 

of his elect (WCF 19:6). By the visible signs and seals of his two faces in the 

sacraments of baptism and the LORDõS Supper, God makes a distinction 

between his church and the world (WCF 27:1). For his elect, he uses his law 

and the sacraments to lead them to repentance, to cause them to share his grief 

and hatred for sin, to strengthen their faith in his promise of forgiveness, and 

to enliven them to true holiness and the experience of Christian liberty (WCF 

13:1; 15:2; 20:1). By the last resurrection, the elect will experience Godõs 

covenant-reconciling mercy, to everlasting honor and glory, while the unjust will 

experience his covenant-enmity justice, to everlasting dishonor and damnation 

 
nature by repentance (Rev. 2:6; Eph. 4:17-22 and connected to all the òput away," òno longer," and 

òdo notó phrases in 4:25-5:18) and against the unholy in the church by church discipline (1 Cor. 

5:1-13). The saints rejoice in the revelation of Godõs wrath against her enemies (Rev. 6:9-11; 

18:20). 
34 Matt. 5:44-45; Gal. 6:9-10; Exod. 20:13. 
35 Dr. Vern Poythress suggested the general thrust of this paragraph (though the wording is my 

adaptation to fit the vocabulary I am developing in this book) in response to our discussion 

about this model in a personal meeting on June 14, 2016. He also commented that Calvin had a 

robust doctrine of reprobation, but he noted that there is no exact symmetry. For some 

discussion of asymmetry in the doctrine of God, who gives up men to sin or permits sin, see 

chapter 4 in Bruce A. Ware, Godõs Greater Glory: The Exalted God in Scripture and the Christian Faith 

(Wheaton: Crossway, 2004). Also see John N. Day, Crying for Justice: What the Psalms Teach Us about 

Mercy and Vengeance in an Age of Terrorism (Grand Rapids: Kregel, 2005), 14. Day distinguishes 

between a believerõs characteristic ethic of love and blessing and the extreme ethic of cursing and 

seeking justice. 
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(WCF 32:3; 33:2). God also decrees the created order as a kind of covenant: 

òAnd he established [the created order of sun, moon, stars, heavens, waters 

above the heavens] forever and ever; he gave a decree, and it shall not pass 

awayó (Ps. 148:6). But because of manõs sin, God put his covenant-enmity on the 

created order, causing it to groan under frustration, uncertainty of timings for 

success, sickness, and death (Gen. 3:14-17; Ecclesiastes; Rom. 8:19-23).  
 

These two faces of glory integrate with the doctrine of Christ. God reveals 

his covenant reconciliation to Christ, imputed upon Christ, fulfilled in Christ, and 

reflected by the humanity of Christ and the union of his people with him.36 

Also, for our salvation, Godõs covenant-enmity is revealed to Christ; imputed 

upon Christ; fulfilled in Christ; and reflected by Christ's suffering, crucifixion, 

and death. Christ was delivered from this curse by his resurrection three days 

later. He was exalted as Messiah to Godõs right hand, so Christ is now 

òmanifesting His own glory in, by, unto, and upon" [his creatures] and will 

return in glory for the full manifestation of both blessed and cursed faces of 

God.37 
 

These covenant-relational attributes are instructive in forming a biblical 

model for all types of transformative discipleship, with Godõs people reflecting 

his two faces in biblically defined ways. Church discipline represents Godõs 

reconciling attributes in using his spiritual keys to open his heavenly kingdom 

to his elect or close it by enmity to those remaining in their sins (WCF 30:2). 

Governments should represent God in using the sword for the physical 

 
36 One exception is that forgiveness is not one of those attributes that Christ experienced but 

one that he applies to us by his merits. WCF 8:3: òThe LORD Jesus, in His human nature thus 

united to the divine, was sanctified and anointed with the Holy Spirit, above measure, having 

in Him all the treasures of wisdom and knowledge; in whom it pleased the Father that all 

fulness should dwell; to the end that, being holy, harmless, undefiled, and full of grace and truth, 

He might be thoroughly furnished to execute the office of a Mediator and Surety. Which office 

He took not unto Himself, but was thereunto called by His Father, who put all power and 

judgment into His hand, and gave Him commandment to execute the same.ó 
37 WCF 8:4 òThis office the LORD Jesus did most willingly undertake; which that He might 

discharge, He was made under the law, and did perfectly fulfil it, endured most grievous 

torments immediately in His soul, and most painful sufferings in His body; was crucified, and 

died; was buried, and remained under the power of death; yet saw no corruption. On the third 

day He arose from the dead, with the same body in which He suffered, with which also he 

ascended into heaven, and there sitteth at the right hand of His Father, making intercession, 

and shall return to judge men and angels at the end of the world.ó 
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defense and encouragement of those who do good or the physical punishment 

of evildoers (WCF 23:1). 

 

Four Directional Reflections of Godõs Glory 

 

As mentioned, the WCF provides a significant theological structure for 

the following chapters of this book: the LORD reveals His glory to, on, in, and by 

his creatures. Here, we will only develop these prepositions concerning 

humanity, as that is the primary development of the WCF as well.38  

 

The LORD Reveals His Glory to Men39   

 
38 There are parallels with Godõs blessings and curses to both elect and fallen angels, but 

because fallen angels cannot be forgiven or saved, they do not experience the glory of Godõs 

mercy in the way fallen, but elect men do. The created world also shares in Godõs blessings and 

curses.  
39 I have rendered it as òunto/for/toó above, as detailed in WCF 2:2. The sentence following this 

quote uses a similar phrase in parallel, with the preposition òforó substituted for òuntoó: òto do 

by them, for them, or upon them whatsoever Himself pleaseth . . . .ó Other WCF phrases use 

unto in the sense of to them, as in witnessing or revealing to them. For instance, see the list of 

WCF references below. WCF 1:1: òThose former ways of Godõs revealing His will unto His 

people being now ceased.ó WCF 1:7: òAll things in Scripture are not alike plain in themselves, 

nor alike clear unto all.ó WCF 1:8: òtherefore they are to be translated into the [local] language 

of every nation unto which they come . . . .ó WCF 7:3: òMan by his fall having made himself 

incapable of life by that covenant, the LORD was pleased to make a second, commonly called the 

covenant of grace; wherein He freely offereth unto sinners life and salvation by Jesus Christ . . . .ó 

WCF 8:6: òAlthough the work of redemption was not actually wrought by Christ till after His 

incarnation, yet the virtue, efficacy, and benefits thereof were communicated unto the elect in 

all ages successively from the beginning of the world . . . .ó WCF 8:8: òTo all those for whom 

Christ hath purchased redemption, He doth certainly and effectually apply and communicate 

the same, making intercession for them, and revealing unto them, in and by the Word, the 

mysteries of salvation, effectually persuading them by His Spirit to believe and obey, and 

governing their hearts by His Word and Spirit, overcoming all their enemies by His almighty 

power and wisdom, in such manner, and ways, as are most consonant to His wonderful and 

unsearchable dispensation.ó Though WCF 11:1 uses òunto,ó its sense is more like WCF 12:1 òhave 

His name put òuponó themó (see note 70 below): òbut by imputing the obedience and 

satisfaction of Christ unto them, they receiving and resting on Him and His righteousness by 

faith.ó See also WCF 28:1: òBaptism is a sacrament of the New Testament, ordained by Jesus 

Christ, not only for the solemn admission of the party baptized into the visible church; but also, 

to be unto him a sign and seal of the covenant of grace, of his ingrafting into Christ, of 
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God gives both general and necessary special revelation, the gospel of 

salvation, to the elect so they can know God and come to saving faith. To those 

God leaves in their sin, he uses these same means of revelation to blind and 

harden them until he executes his justice upon them.  

 

The LORD Reveals His Glory on Men 

God puts his curse and wrath on some of Adamõs descendants, justly 

condemning them as guilty sinners and blinding and hardening them until the 

time of their eventual judgment and damnation. To others, also impotent to 

save themselves but whom God elected in Christ, the second Adam, he 

mercifully imputes righteousness by his Spirit.40 He works faith in them that 

he has raised Christ from the dead, adopts them into his family, and puts his 

name on them.41 At times, because of His displeasure when they grieve his 

 
regeneration, of remission of sins, and of his giving up unto God through Jesus Christ, to walk 

in newness of life. Which sacrament is, by Christõs own appointment, to be continued in His 

Church until the end of the world.ó 
40 Justification is a work credited or imputed on us. WCF 11:1 uses òunto," but its sense of 

imputation overlaps with òuponó in 12:1 òbut by imputing the obedience and satisfaction of 

Christ unto them, they receiving and resting on Him and His righteousness by faithó WCF 12:1: 

òAll those that are justified, God vouchsafeth, in and for His only Son Jesus Christ, to make 

partakers of the grace of adoption: by which they are taken into the number, and enjoy the 

liberties and privileges of the children of God, have His name put upon them . . . .ó 
41 For comparison, note how WCF uses òuponó see WCF 2:2: òHe . . . hath most sovereign 

dominion over them, to do by them, for them, or upon them whatsoever Himself pleaseth.ó 

WCF 5:6: òAs for those wicked and ungodly men whom God, as a righteous Judge, for former 

sins doth blind and harden, from them He not only withholdeth His grace, whereby they might 

have been enlightened in their understandings, and wrought upon in their hearts . . . .ó WCF 

6:6: òEvery sin, both original and actual, being a transgression of the righteous law of God, and 

contrary thereunto, doth, in its own nature, bring guilt upon the sinner; whereby he is bound 

over to the wrath of God, and curse of the law, and so made subject to death, with all miseries 

spiritual, temporal, and eternal.ó WCF 15:4: òAs there is no sin so small, but it deserves 

damnation, so there is no sin so great, that it can bring damnation upon those who truly repent.ó 

WCF 16:6: òYet notwithstanding, the persons of believers being accepted through Christ, their 

good works also are accepted in Him, not as though they were in this life wholly unblameable 

and unreprovable in Godõs sight; but that He, looking upon them in His Son, is pleased to accept 

and reward that which is sincere, although accompanied with many weaknesses and 

imperfections.ó WCF 30:3: òChurch censures are necessary, for the reclaiming and gaining of 

offending brethren, for deterring of others from the like offences, for purging out of that leaven 

which might infect the whole lump, for vindicating the honor of Christ, and the holy profession 

of the Gospel, and for preventing the wrath of God, which might justly fall upon the Church, if 
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Spirit, he puts temporal judgments on the elect. He disciplines them by 

depriving them of some of their graces and comforts, permitting them to sin 

against others, causing their hard-heartedness and displeasure in holiness.42  

 

The LORD Reveals His Glory in Men 

God has worked to change men into Christõs likeness by the Spirit 

through the means of grace and has worked to keep them in his grace until 

they reach their eternal inheritance.43 To those whom he passes by and leaves 

in their sins in Adam, he reveals his wrath, patience, and justice in giving them 

up to their lusts. They become fools who worship the creature rather than the 

Creator, or who worship the law and try to establish their own righteousness 

 
they should suffer His covenant and the seals thereof to be profaned by notorious and obstinate 

offenders.ó 
42 WCF 17:3: òNevertheless, they may, through the temptations of Satan and of the world, the 

prevalency of corruption remaining in them, and the neglect of the means of their preservation, 

fall into grievous sins; and, for a time, continue therein: whereby they incur Godõs displeasure, 

and grieve His Holy Spirit, come to be deprived of some measure of their graces and comforts, 

have their hearts hardened, and their consciences wounded, hurt and scandalize others, and 

bring temporal judgments upon themselves.ó 
43 Sanctification is Godõs work in us. WCF 7:3; 8:1, 8; 9:4-5; 10:1; 11:2, 5; 12:1; 13:1:  òThey who are 

effectually called and regenerated, having a new heart and a new spirit created in them, are 

further sanctified, really and personally, through the virtue of Christõs death and resurrection, 

by His Word and Spirit dwelling in them: the dominion of the whole body of sin is destroyed, 

and the several lusts thereof are more and more weakened and mortified; and they more and 

more quickened and strengthened in all saving graces, to the practice of true holiness, without 

which no man shall see the LORD.ó WCF 13:2: òThis sanctification is throughout, in the whole 

man; yet imperfect in this life, there abiding still some remnants of corruption in every part: 

whence ariseth a continual and irreconcilable war; the flesh lusting against the Spirit, and the 

Spirit against the flesh.ó WCF 16:3: òTheir ability to do good works is not at all of themselves, 

but wholly from the Spirit of Christ. And that they may be enabled thereunto, besides the graces 

they have already received, there is required an actual influence of the same Holy Spirit, to work 

in them to will and to do of His good pleasure: yet are they not hereupon to grow negligent, as 

if they were not bound to perform any duty, unless upon a special motion of the Spirit; but they 

ought to be diligent in stirring up the grace of God that is in them.ó WCF 17:2: òThis 

perseverance of the saints depends not upon their own free will, but upon the immutability of 

the decree of election, flowing from the free and unchangeable love of God the Father; upon the 

efficacy of the merit and intercession of Jesus Christ; the abiding of the Spirit, and of the seed 

of God within them; and the nature of the covenant of grace; from all which ariseth also the 

certainty and infallibility thereof.ó 
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rather than worshipping the Lawgiver and receiving the righteousness that 

comes by faith.44 

 

The LORD Reveals His Glory by Men 

Different powers are given to various authorities to represent Godõs glory. 

Governments possess the power of the sword to praise good and judge evil. The 

church possesses the power of the keys of the kingdom, which is the right 

preaching of the Word, administration of the sacraments, and church 

censures to represent Godõs mercy to the repentant and warn of Godõs 

judgment to the unrepentant. Parents possess the power of the rod to enforce 

their own childõs honoring of them as parents, representing the discipline and 

instruction of the LORD. Individual Christians show Godõs glory by their 

profession of faith.45  

 
44 Romans 1:18-3:20; 9:30-10:3. 
45 WCF 1:5: òWe may be moved and induced by the testimony of the Church to a high and 

reverent esteem of the Holy Scripture.ó WCF 14:1: òThe grace of faith, whereby the elect are 

enabled to believe to the saving of their souls, is the work of the Spirit of Christ in their hearts; 

and is ordinarily wrought by the ministry of the Word: by which also, and by the administration 

of the sacraments, and prayer, it is increased and strengthened.ó WCF 15:1: òRepentance unto 

life is an evangelical grace, the doctrine whereof is to be preached by every minister of the 

Gospel, as well as that of faith in Christ.ó WCF 16:2: òThese good works, done in obedience to 

Godõs commandments, are the fruits and evidences of a true and lively faith: and by them 

believers manifest their thankfulness, strengthen their assurance, edify their brethren, adorn 

the profession of the Gospel, stop the mouths of the adversaries, and glorify God, whose 

workmanship they are, created in Christ Jesus thereunto; that, having their fruit unto holiness, 

they may have the end, eternal life.ó WCF 20:4: òAnd because the powers which God hath 

ordained, and the liberty which Christ hath purchased, are not intended by God to destroy, but 

mutually to uphold and preserve one another; they who, upon pretence of Christian liberty, 

shall oppose any lawful power, or the lawful exercise of it, whether it be civil or ecclesiastical, 

resist the ordinance of God. And, for their publishing of such opinions, or maintaining of such 

practices, as are contrary to the light of nature, or to the known principles of Christianity, 

whether concerning faith, worship or conversation; or, to the power of godliness; or, such 

erroneous opinions or practices, as either in their own nature, or in the manner of publishing or 

maintaining them, are destructive to the external peace and order which Christ hath 

established in the church, they may lawfully be called to account, and proceeded against by the 

censures of the church, (and by the power of the civil magistrate.)ó WCF 26:2: òSaints by 

profession are bound to maintain a holy fellowship and communion in the worship of God; and 

in performing such other spiritual services as tend to their mutual edification; as also in 

relieving each other in outward things, according to their several abilities, and necessities. 

Which communion, as God offereth opportunity, is to be extended unto all those who, in every 
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We could summarize it like this. All glory comes from him and is reflected 

or revealed to, upon, in, and by his creatures.46 These biblical and confessional 

definitions give us biblical justification to look for ways all the attributes are 

revealed by all the persons of the Godhead in all Godõs works in the history of 

time and eternity, including that reflection in redeemed man. Both Paulõs 

letter to the Romans and the WCF teach us to recognize that Godõs glory is 

revealed to his elect and those he passes by as enemies and leaves in their sins. 

As we understand these structural pathways between the glory of God and 

practical Christian life topics, we should be motivated to appropriate a more 

complex vision of God to discover new dimensions of practical application.   
 

In Chapter 5, by first resourcing the WCF 2:1 attributes list, we will adapt, 

expand, rename, and restructure a total of forty attributes of God and group 

them into three thematically similar attribute sets: supra-righteousness, supra-

actuating, and supra-familial. These attributes are respectively reflected in man 

as lex Christi virtues that direct manõs formative abilities and his covenant-relational 

affections. Thus, the symphonic attributes perspective, with its derivative senses, 

unveils more of Godõs glory for the functional transformation of believers. 

 

 

 

 

 

 
place, call upon the name of the LORD Jesus.ó WCF 27:4: òThere be only two sacraments 

ordained by Christ our LORD in the Gospel; that is to say, Baptism and the Supper of the LORD: 

neither of which may be dispensed by any but by a minister of the Word lawfully ordained.ó 

WCF 30:2: òTo these officers, the keys of the kingdom of heaven are committed: by virtue 

whereof, they have power respectively to retain, and remit sins; to shut that kingdom against 

the impenitent, both by the Word and censures; and to open it unto penitent sinners, by the 

ministry of the Gospel, and by absolution from censures, as occasion shall require.ó WCF 30:4: 

òFor the better attaining of these ends, the officers of the Church are to proceed by admonition; 

suspension from the sacrament of the LORDõS Supper for a season; and by excommunication 

from the Church; according to the nature of the crime, and demerit of the person.ó  See WLC 

129 on the 5th C òadmonish themó in the LORD (Eph. 6:4 proof text) and òreproving and 

chastising those who do illó (Prov. 29:15 proof text). 
46 See Westminster Confession 2:2; Dr. Vern Poythress suggested the "from" preposition similar 

to Romans 11:36. 
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For Reflection 

 

i. What is your experience with understanding the doctrine of election? Does 

it seem to make God robotic and mechanical or reveal him as loving and 

gracious? 

ii. This chapter proposes that Godõs attributes are covenantally directed to 

either bless or curse based on oneõs relationship to Christ and, by 

implication, based on Christõs relationship to the moral law, the lex Christi. 

Does this approach resonate with what you know of God, the Bible, and 

your own lived experience? Why or why not? 

iii.  Do you think God's glory seems like an appropriate way to frame a 

discussion of Godõs character and manõs response to it? Can you think of any 

applicable Scripture passages discussing this concept? 
iv. Earlier in the chapter, we noted that the ò6th Commandment [commands 

us] to do good to all men and protect all life regardless of faith or unbelief.ó 

How does this concept of common grace teach us to engage enemies in 

different realms (heavenly, earthly) and places (assembly, creation, 

diaspora)?  

v. How do you commonly reflect Godõs covenant-reconciliation attributes (love, 

mercy, grace, discipline, rewarding, rejoicing) to those around you?  

vi. Do you ever need to reflect Godõs covenant-enmity to unbelievers in any 

diaspora contexts in which you might live?  



 

CHAPTER 5 
 

Situating Supra-Righteousness among the  

Supra-Actuating and Supra-Familial Attributes  

 
Catechism 11  

Q. 1: Elect believer, what do you believe about the LORDõS glory revealed 

to you? 

A. 1: By decree of the Father uniting me to Christ in the effectual work of 

the Spirit through the Word, I believe the Triune  LORD has revealed the glory 

of his supra-actuating, supra-righteousness and supra-familial attributes through his 

persons and works to me, that I, as his mediate representative, might have His 

derivative formative abilities, lex Christi virtues and covenant-relational affections 

reflected on, in and by me.  
 

Balancing Godõs Simplicity with Godõs Distinct Attributes  

 

Biblical scholars have proposed many ways to teach believers about God. 

The Westminster Standards list the attributes of God revealed to us through 

the Bible, but there remains a scholarly debate about how to organize them. 

John Frame notes numerous ways theologians have classified the attributes of 

God over the years: transcendence-immanence, absolute-relative, natural-

moral, greatness-goodness, immanent-emanant, formal-material, 

metaphysical-moral, passive-active, negative-positive, God in himself-God in 

relation to the world, absoluteness-personality, and incommunicable-

communicable.2  

 
1 Catechisms provide a simple question-and-answer format for understanding God, the Bible, 

and Christianity. They summarize theological principles and serve as a valuable springboard by 

which we can further our study of Godõs purposes and character. With that in mind, I have 

created several catechism questions, starting with this one, based on Westminsterõs themes about 

the revelation of his glory by representatives for blessings and curses. 
2 John Frame, The Doctrine of God (Phillipsburg: P&R, 2002), 394-99, Wayne Grudem, Systematic 

Theology (Grand Rapids: Zondervan: 1994), 156-7, Herman Bavinck, Reformed Dogmatics: Abridged 

in One Volume (Grand Rapids: Baker Academic, 2011) 178-180, Louis Berkhof, The Doctrine of God, 

section I.V.B.4, all hold that all so-called incommunicable attributes have communicable 

aspects reflected in man. 
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Acknowledging that each distinctive organizational scheme may provide 

different resources for particular theological questions, each scheme should 

also balance attributes (and their potentially extensive sub-categories) with 

the biblical teaching about the simplicity of God. The Bible teaches us that 

God is simple in the sense that he is one God and that he is not divided up into 

parts. By emphasizing the attributes of God, attributes that Scripture defines 

and gives distinct attention to, this book is not in any way detracting from 

Godõs simplicity. The Reformed orthodox view, summarized by Richard 

Muller, maintains that òthe divine essence [i]s simple, but that the attributes 

[a]re in some sense genuinely distinct.ó3 In other words, God is truly simple in 

that he is one God. He is not partitioned into discrete parts, yet the 

distinctions we perceive among Godõs attributes in his relation to the world 

are not merely an illusion. In some sense, these attributes are truly distinct; 

they are not synonymous. For example, his spatial presence everywhere is not 

the same as his supreme power. His relational wrath is not the same as his 

relational mercy and loving-kindness. It is important to recognize that 

distinctions between attributes does not mean God consists of distinct parts. 

Since this book proposes forty attributes, we are not suggesting that there are 

various parts within Godõs essence. In defending Godõs simplicity, we guard 

the biblical statement that òThe LORD our God, the LORD is oneó (Deut. 

6:4).4 
 

The Reformed orthodox view allows us to argue for genuine distinction 

among the attributes of God on biblical grounds, yet we may also categorize 

distinct attributes for teaching purposes. Our thesis is developed here 

primarily with an eye toward training and discipleship.  
 

All forms of discipleship, including Christõs discipleship of the eleven 

chosen, must include instruction that challenges specific sins, teaches 

 
3òAlso, all agreed that the ôoperationsõ or ôeffectsõ of the attributes in creation were really distinct. 

In the end, the majority view of the orthodox was . . . that the attributes possess ôan essential 

identity with an eminent or virtual distinction intrinsic to the divine essence, reflected in the 

distinction of attributes in their operation ad extra.ó David Nilsen, òThe Divine Energies, Divine 

Simplicity and Reformed Orthodoxy,ó The Westminster Papers, last modified May 28, 2010. 

https://wspapers.wordpress.com/2010/08/17/the-divine-energies-divine-simplicity-and-

reformed-orthodoxy/.  
4 The doctrine of the Trinity also protects Godõs simplicity by defining God as one God in three 

persons, yet also tries to explain in what way the persons are distinct. 
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disciples to repent of specific sins,5 and builds specific character traits which 

manifest the law inscribed on the heart (Heb. 10:16). If Jesus could say to his 

disciples that they should love one another as he has loved them, or that the 

greatest among them must be the servant of all, or that they must become like 

little children, or point out a vine and branches metaphor, his choice to focus 

on one attribute for their instruction was not hypostatizing or isolating it.6 

Rather, it was (and is) a form of instructional discipleship to correct their 

errors and build up their character in areas where they were weak. The 

purpose is practical. God's attributes translate to our worship hymns as well 

when we sing hymns like òBe Thou My Vision,ó asking that the Lordõs 

attributes work for us, in us, and by us. 
 

Richard Muller,7 in his classic study on the high orthodox Reformed 

classifications and explanations of God and his attributes, identifies 

significant diversity among the various authorsõ classification systems. To 

organize his thorough comparison of many post-Reformation authors, Muller 

uses the following three-set classification system: (1) the divine essence 

(independence, unity), including names (especially YHWH translated as LORD 

in signifying his unique self-existence and being) and essential attributes 

(simplicity, spirituality, immutability, perfection, infinity, eternity),  (2) 

attributes of life, intellect, and will (life, omnisufficiency, blessedness, 

understanding, knowledge, wisdom, truthfulness, faithfulness, decreed will), 

and (3) attributes related to the manifestation and exercise of the divine will 

(righteousness, holiness, goodness, truth, faithfulness, justice, power, 

dominion, majesty, glory, and divine affections and virtues of love, grace and 

favor, mercy, anger, and hatred). Mullerõs ordering largely conforms to the 

order used by WCF 2:1. 

 
5 WCF 15:5 
6 The perspective of WCF 2:1-2 provides an example of using distinct attributes of God to know 

him and see his reflections to, on, in, and by the creatures. Godõs immanence is reflected in 

covenantal-derivative forms suitable to manõs capacities, full of grace and truth (WCF 7:1; John 

1:14). WCF does not hypostatize any attribute of God. No attribute becomes more significant 

than God himself, nor does the part described become a kind of isolated distortion of who God 

is compared to his complete revelation of himself.  
7 Post-Reformation Reformed Dogmatics, Vol. 3: The Divine Essence and Attributes (Grand Rapids: Baker 

Academic, 2003) 216-589. 
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All aspects of created humanity reflect the supreme attributes of God on 

a creaturely level. It is essential here that we underline the Creator/creature 

distinction. Humanity's derivative attributes never make man identical to 

God. Nevertheless, the focus of biblical transformation is on the òwhole man, 

soul and bodyó (WLC 93, 75). Therefore, all the lex Christi virtues enliven and 

direct the other derivative abilities and affections, opening up luxuriant 

interdependence among the three sets for clarifying our systematic pastoral 

practice. Thus, a more specific vision of who God is (as Scripture so defines), 

with attention to Godõs self-defined attributes, enables us to be more effective 

in connecting the attributes of God with the transformation of believers. The 

more we can know and believe biblical descriptions of Godõs character, the 

better our faith enables us to worship him and the better we can seek to reflect 

him. 
 

In attending to forty of Godõs distinct attributes grouped into three sets 

while emphasizing the lex Christi perspective, I affirm the simplicity of God as 

one,8  supremely unified, revealed in ways understandable to humanity by 

attributes. I use a single ten-pointed star metaphor (explained below) to 

organize and teach the attributes and demonstrate their relationship to each 

other. Forty attributes of the LORD have reflective or derivative attributes in 

all his works and thus are revealed to, on, in, and by elect believers as the 

fulfillment of the new covenant. 
 

Situating the Supra-Righteousness Perspective in WCF 2:1  

 

What new lex Christi taxonomy can we develop to integrate systematic 

theologyõs names for Godõs attributes with analogical derivations showing the 

reflective lex Christi likeness in Christõs humanity and the renewed people of 

God? This chapter proposes that supra-righteousness attributes of God are part 

of other supra-attribute sets that fully reflect Godõs supremacy attributes. As 

such, using the symphonic attributes perspective will not diminish the other 

ways of naming and defining Godõs attributes. However, it will seek to add an 

enriching perspective on what is already well-developed by systematic 

theologians.  

 
8 Wayne Grudem notes that because God is a unity, all his acts show all of his attributes and 

none should be elevated in importance, though some attributes may seem to be more prominent 

in biblical portrayal. Wayne Grudem, Systematic Theology (Grand Rapids: Zondervan, 1994), 180. 
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This chapter designs to show consistent parallels with the attributes 

vocabulary in WCF 2:1 while proposing a unified taxonomy under the 

attributes perspective of the LORDõS supremacy. We will accomplish that  using 

three new attributes sub-categories: (1) supra-actuating attributes (attributes of 

Godõs supreme being), (2) supra-righteousness attributes (attributes showing 

his holy or righteous character reflected in the moral law), and (3) supra-

familial attributes (attributes showing how the ontological love of the Father 

eternally begetting the Son and eternal procession of the Spirit relates to or 

engages with those in covenant or outside covenant)ñthus identifying, in 

total, forty different attributes. These attributes describe the one true God, 

and these names mutually cohere to describe all of Godõs Triune transcendent, 

everlasting, and unchanging nature as listed in WCF 2:1, using ways of 

speaking about God defined by Scripture. Further, where WCF 2 attributes 

and the individual lex Christi commandments have no apparent parallels, some 

new attribute words with biblical support are proposed. All forty of these 

attributes are shared by each person of the Trinity. They demonstrate the 

mutual co-working unity of the Trinity in reflecting these attributes in the 

work of salvation and judgment (WCF 3:6-7 relates to the works and persons 

perspectives).  

There is but one only, living, and true God, who is infinite in being and 

perfection, a most pure spirit, invisible, without body, parts, or passions, 

immutable, immense, eternal, incomprehensible, almighty, most wise, 

most holy, most free, most absolute, working all things according to the 

counsel of His own immutable and most righteous will, for His own glory; 

most loving, gracious, merciful, long-suffering, abundant in goodness and 

truth, forgiving iniquity, transgression, and sin; the rewarder of them that 

diligently seek Him; and withal, most just and terrible in His judgments, 

hating all sin, and who will by no means clear the guilty (WCF 2:1). 

 

We can infer that the Westminster Confession suggests a symphonic attributes 

perspective as defined in WCF 2:2, namely that God shows aspects of his 

glorious attributes in his works. WCF repeats some attributes in other parts 

of the Confession. Notice the following: Scripture reveals Godõs holiness (called 

Holy Scriptures), authority, truthfulness, unity of his unchanging, righteous will 

(òconsent of all the parts,ó interprets itself) (WCF 1:4, 5, 9). Godõs eternal 

decree reveals the glory of his eternal, wise, holy, and unchangingly determinate will, 
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showing grace and love to the elect and his sovereign power, wrath, and justice to 

those he passes by and leaves in their sins unto eternal judgment (WCF 3:1, 3, 

5, 7). Creation reveals Godõs eternal power, wisdom, and goodness (WCF 1:1; 4:1). 

Providence reveals his perfection, righteousness, wisdom, power, justice, goodness, 

graciousness, and mercy in the unchanging decisions of his governing will (WCF 5:1, 2, 4, 

5), including his permission of sin and his wrath and justice on sinners outside 

of Christ (WCF 6:1, 6). God reveals his grace in the covenants (WCF 7:1-6) and 

his authority over all men by requiring them to obey his moral law (WCF 19:5). 

In Godõs eternal purpose, he chose Christ as the mediator of the covenant of grace, 

dwelling in him with all fulness to reveal his wisdom, knowledge, holiness, power, 

grace, and truth in redeeming his elect, satisfying the LORDõS justice at the cross 

for them (WCF 8:3, 5, 8). The LORD reveals his almighty power through the 

visible church as she correctly proclaims the Word; administers the 

sacraments and vows; leads in worship; exercises discipline; and meets in 

local, regional, and national assemblies to determine how to best govern his 

people (WCF 25:1-6; 27:1-5; 28:1-7; 29:1-8; 30:1-4; 31:1-4). The LORD credits 

Christõs satisfaction in propitiation to reveal his exact justice and his obedience 

in justification to reveal his free grace (WCF 11:1, 3), freeing the consciences 

of his elect to live unto moral law righteousness as defined only by his Word 

and to submit to his ordained authorities who represent his righteousness 

(WCF 19:1-6; 20:1, 4; 23:1-4). The LORD adopts them as beloved children to 

show his pity, protection, provision, and discipline (WCF 12:1), sanctifying 

them to overcome sin and grow in righteousness (WCF 13:1, 3), graciously 

granting them repentance from sin unto eternal life (WCF 15:1) to do good works 

(WCF 16:3), especially in communion with the saints (WCF 26:1-3). By these 

means, the LORD enables them to persevere until the end of this life by his 

unchanging decree to elect them by his love in the covenant of grace, though for 

a time the elect may displease him and grieve his Spirit through falling into sins 

(WCF 17:1-3). The LORD reveals his perfect truth and powerful grace in confirming, 

by the Word and Spirit, his election to the saints, by their recognition of the 

evidence of faith, hope, love, and repentance in themselves, thus granting them 

assurance in peace, joy, thankfulness, and cheerfulness in duties (WCF 18:2-

3). By his power, Christ will raise the dead bodies at the last righteous judgment 

to be reunited with their souls (the souls of the wicked already tasting 

torments while the souls of the elect have been in Godõs presence), revealing 

his justice to the wicked in condemning them to everlasting torment while 
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revealing his mercy to the righteous, blessing them to enter into the new earth in 

perfected righteousness (WCF 32:1-2; 33:1-3). 
 

WCF understands that all the attributes belong together in that all of the 

Triune God's attributes are functionally operative in everything He does. So, 

when some are explicitly mentioned (as noted in italics above), the others are 

implicitly there, in the background. WCF uses representative patterns of 

attributes rather than repeating all the WCF 2 attributes in every doctrine. 

Godõs works (listed in the Confession as perspectives) are intertwined with his 

Trinitarian persons (as perspectives) and are in continuity with the attributes 

perspectives developed in WCF 2 that differentiate to his creatures based on 

his decree (WCF 3). 

 
Figure 6: Westminsterõs Triune Persons and Symphonic Attributes Perspectives on 

Systematic and Practical Theology 
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However, as noted above, even after careful study it is not apparent how 

the details of the moral law are reflections of his attributesñexcept with its 

integrated uses of the term righteousness as an overall description and uses of 

authority, holiness, unity and truthfulness as having connections to the 1st, 2nd, 5th 

and 9th Commandments, respectively. This thesis will adapt the WCF 

symphonic attributes perspective already present in the WCF with a revised and 

expanded taxonomy (below) that attempts to define and situate the supra-

righteousness attributes more clearly in relation to the other more common 

descriptions of attributes. This adaptation can enrich the understanding of 

how the moral law is the covenant standard that shapes Godõs engagement 

with his creatures.  
 

These new supremacy attribute names are topical motifs filled with 

luxuriant richness and potential for more detailed description. In other words, 

the taxonomy is representative, intended to serve as a draft structure that can 

organize all descriptive attributes of God as perspectives. The individual 

placement of the 27 attributes in the overall list of 40 shown below is roughly 

parallel to the sequence in WCF 2:1. It is my creative choice to name them and 

group them into three sets of attributes, with ten in each set. The complete 

list accounts for everything listed in WCF 2:1, while expanding òmost holyó to 

ten attributes (one for each Commandment) and adding three to the supra-

familial set (for the convenience of illustrating them with a tri-nested, ten-star 

diagram).  

 

The LORDõS Supra-Actuating Attributes9 

 

òI am the LORD your God,ó (The preface to the Ten Commandments in 

Exodus 20:1-2 and the model of WLC 101 allow us to arrange a set of self-

identity, supra-actuating attributes of Godõs being listed by WCF 2:1 under this 

heading. The true God, I AM, introduces himselfñhe who is incomparable to 

other gods.) thus, I AM is supremely . . . 

 

 

 
9 I have chosen the term actuating because of their instrumental supremacy to will and to work 

for his good pleasure (Phil. 2:13). They could also be called attributes of the LORDõS being.  
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perfect: òGod: who is infinite in . . . perfectionó (WCF 2:1) 

boundless: òGod: who is infinite in being . . . a most pure spirit, invisible, 

without body, parts or passions . . . immenseó (WCF 2:1) 

present: òimmenseó (WCF 2:1) 

consistent: òwithout . . . passions, immutableó (WCF 2:1) 

eternal: òeternaló (WCF 2:1) (without beginning or end) 

exalted: òincomprehensibleó (WCF 2:1) 

powerful : òalmightyó (WCF 2:1); ò[he] hath most sovereign dominion 

over [the creatures], to do by them, for them or upon them 

whatsoever himself pleasethó (WCF 2:2) 

knowing: òmost wiseó (WCF 2:1); òhis knowledge is infinite, infallible 

and independent upon the creature, so as nothing is to him 

contingent, or uncertainó (WCF 2:2) 

independent: òmost freeó (WCF 2:1); òand is alone unto himself all 

sufficient, not standing in need of any creatures which he 

hath made, nor deriving any glory from themó (WCF 2:2) 

determinate: òmost free, most absolute, working all things according to 

the counsel of His own immutable and most righteous will, 

for His own gloryó (WCF 2:1, also 2:2; 3:3) 

 

Reflected in Manõs Derivative Formative Abilities 

 

Man has self-identity, in the likeness of the LORDõS òI AMó supremacy, a 

derivative body-soul òi amó (self-consciousness)10 ruling over the creation after the 

fall, in respective order with the ten above:  

 
10 See C. VanTil, òThe Christian view of inwardness rests upon the fact that the triune God is 

inwardly sufficient to himself. He is in himself the full expression of the law of his being. He is 

the full expression of the law of love of himself as the highest, the only ultimate, the only self-

sufficient one. He it is that has created man in his image. He it is that renews man, his image 

bearer, into a relation of obedient love to himself. Here and here only, is exhaustive person-to-

person confrontation. Here the I-it dimension is not set over against the I-thou and the I-Thou 

dimensions. For here all rests upon the one who alone says I am. On this basis human personality 

has unity within itself. To be sure, on this basis human personality does not know itself in terms 

of itself. It does not say l am until it has heard God say I am about himself, and thou-art to man. 

On this basis man the creature and covenant keeper says with David, the man after Godõs heart, 
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perfectibility (able to increase competence in all abilities, virtues, and 

affections)  

luxuriance (symphonic abilities in immeasurable diversity and 

complexity beyond these terms) 

availability (personal presence in daily life)  

reliability (habitual) 

endurability (desire to live, destined for eternal life or death)  

complexity (manõs body-soul is filled with mysteries)  

ability (able to accomplish tasks)  

teachability (able to learn)  

dependency (dependent on God and society, family)  

decidability (able to make decisions)  

 

The LORDõS Supra-Righteousness Attributes Reflected in Manõs Lex Christi 

Virtues 

 

The LORD is supremely (òmost holy . . . most absoluteó expanded to ten 

attributes)11 . . .  
 

     1st C: superior, implied in òYou shall have no other gods before me (Exod. 

20:3), linked with his reflection in the 1st Commandment, requiring faith and 

obedience to this Triune God.12 WCF elaborates, noting that òThere is but one 

 
O how love I thy law. And when he says this, he finds himself. Then he is free. For only in Davidõs 

Son are men made free. . . . Man is always coram Deo as his creature.ó In Defense of the Faith: Christian 

Theistic Ethics, vol. 3. 1980, 192, 

https://presupp101.files.wordpress.com/2011/08/van-til -christian-theistic-ethics.pdf 
11 In order to limit unbounded complexity in this book, a one-attribute-to-one-commandment 

format has been chosen as a suggested lex Christi perspective. 
12 òIn the unity of the Godhead there be three persons, of one substance, power, and eternity; 

God the Father, God the Son, and God the Holy Ghost. . . .ó (WCF 2:3). The faith required in 

the 1st C duties in WLC 104 was certainly understood to include the command to believe in the 

Son Jesus Christ (1 John 3:23) cited in section 3.5 òWarrants to Believeó by David Dickson and 

John Durham in The Sum of Saving Knowledge, 1650, which, though not formally approved by the 

Westminster Assembly, was often printed with the Westminster Standards because the 

authors use the language of the Standards: òThat he who has believed on Jesus Christ, though 

he is freed from the curse of the law, is not freed from the command and obedience of 

the law, but tied to it by a new obligation, and a new command from Christ; which new 
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only, living, and true God . . . most absoluteó (WCF 2:1). The Triune righteous 

LORD has a zeal for the supremacy of his own person, existence, identity, and 

his authority to commission and forbid, in conformity with his supremacy (Isa. 

43:10-11). He fulfills the desire [10th C] of those who fear him [1st C]; òhe also 

hears their cry and saves themó (Ps. 145:19). Derivative lex Christi virtue reflections 

in Christõs humanity and renewed man: pro-LORD, highest allegiance belongs to his 

majesty, he is preeminent in all our thoughts and all our worship, being jealous 

for his glory. 
 

     2nd C: holy, implied in òYou shall not make or bow down to or serve images 

or idols for I am jealous to guard the worship of those who love me, but will 

punish those who forsake meó (Exod. 20:4-6), linked with his reflection in the 

2nd C requiring the proper way to worship God. He is uni-approachable, 

meaning we may only approach Him in worship in the way he commands 

through his condescension in the covenant.13 Identifying parallels explaining 

 
command from Christ gives help to obey the command: to which command from Christ, 

the Father adds his authority and command also; for òthis is his commandment that we 

believe on the name of his Son Jesus Christ, and love one another, as he has commanded 

us.ó [1 John 3:23]. The first part of which command, enjoining belief in him, necessarily 

implies love to God, and so obedience to the first table; for believing in God, and loving 

God, are inseparable; and the second part of the command enjoins love to our neighbour, 

(especially to the household of faith,) and so obedience to the second table of the law.ó 

https://www.westminsterconfession.org/resources/the-doctrines-of-grace/warrants-

to-believe/ [accessed March 12, 2024]. Westminsterõs system of doctrine expects that 

manõs proper response to the Gospel covenant of grace is fulfillment of the lex Christi 

duties and repentance from its prohibitions. Saving faith is both a gift to the elect in 

effectual calling into justifying, sanctifying, and glorifying union with Christ in the 

covenant of grace (Eph. 2:8-10, WLC 67; WCF 14:1-2) and their duty to exercise (Heb. 

11:6-12:2; WLC 75, 80; WCF 14:2-3).  
13 Why does this thesis connect this theme of the covenant with the 2nd commandment as a 

clarified contribution? The WLC 2nd commandment duties concern proper worship. The 

Westminster Standards (WCF 21-22 about keeping the Sabbath, elements of God-commanded 

worship, and vows) and current literature tend to focus on the elements of formal worship in 

the assembly of the saints, also called the regulative principle of worship, and the concerns the 

Puritan pastors had for reforming Roman Catholic worship practices and the administration of 

the sacraments. Their primary explanation of the 2nd commandment related to proper assembly 

worship practices: òWhat should the elect pastors and worshippers do on the LORDõS Day in 

the worship assembly?ó This thesis takes a broader orientation to the 2nd commandment based 

on the WCF 7 theme of the covenants the LORD made with man, starting with Adam as the 
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God in WCF, òHe is most holy in all His counsels, in all His works, and in all 

His commandsó (WCF 2:1-2). The Triune righteous LORD has zeal for his 

covenant law and his pure worship, in conformity with his supremely holy 

nature (Deut. 4:13; 32:21). Derivative lex Christi virtue reflections in Christõs humanity 

and renewed man: pro-covenantal, meaning the elect approach his holiness only 

through heart attitudes and practices defined in his covenants.  
 

     3rd C: blessed, implied in òYou shall not take the name of the LORD your 

God in vain, for the LORD will not hold him guiltless who takes his name in 

vainó (Exod. 20:7), linked with his reflection in the 3rd C requiring the proper 

use of the name of the LORD. He is worthy of all blessing, honor, doxology, 

glory, and esteem. He is the source and standard of all blessing, honor, and 

glory. Identifying parallels explaining God in WCF, òGod hath all . . . goodness, 

blessedness, in and of Himself . . . nor deriving any glory from themó (WCF 

2:2). The Triune righteous LORD has jealousy for his name and reputation in 

conformity with his supremely blessed nature (Ezek. 39:25). Derivative 

reflections in Christõs humanity and renewed man: pro-blessing, meaning the elect 

receive blessings from the LORD, in his name (Gen. 12:2; Num. 6:24-27; Ps. 5:12; 

29:11), in their hearts and with their mouths honor and bless his holy name (Ps. 16:7; 

103:1-2; Rev. 5:11-14), pray and worship in his name (John 14:13-14; Eph. 5:20), 

 
federal head of the first covenant, citing a whole complex array of interdependent Scriptures 

(Gen. 1:26-27; Lev. 18:4-5; Matt. 19:16-17; 22:37-39; Rom. 1:17; 2:14-15; 5:12-21; 7:10; 8:3-4; 10:5; Gal. 

3:11-12; 4:4-5, with Hos. 6:7 and Job 31:33 offered only as collateral arguments). The larger 

question of the 2nd C duties should be, òHow is the worshipper properly related to Godõs 

worship?ó The answer is that the new covenant fulfills the typology of the old covenants, also 

called the Gospel. We can extend this attribute of Godõs holiness to the Father, making a 

covenant in the Trinity ad extra to reflect holiness in his creatures, permitting the fall and 

planning salvation by the LORD Jesus Christ as its anointed King and by the Holy Spirit as its 

vivifying comforter, these being the means of fulfilling his eternal decree (WCF 3:6; 1 John 3:23; 

Ps. 89:19-37; Zech. 6:12-13; Isa. 42:6). The Triune God also made a covenant of works with angels, 

giving them a proper dwelling and authority to perform tasks, some preserved in election, while 

other rebels are damned (1 Tim. 5:21; Heb. 1:13-14; 2 Pet. 2:4; Jude 1:6; Matt. 25:41). God also 

made covenants with creation (Gen 9:9-17; Hos. 2:18; Job 38). Thus, it seems appropriate to 

develop the LORDõS covenantal character since he relates to everything by covenants, and the 

entire plan of redemption can be perspectivally explained as the revelation of Godõs covenant-

making nature. The theology of Godõs holiness guarded by covenant seems more appropriate to 

define the significant duties of the 2nd commandment requirement of holiness to approach God. 

The details of Sabbath-LORDõS Day practice and assembly worship can be developed as a subset 

of the covenant theme, such as the regulative principle of worship.  
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and give blessings in his name to others (Gen. 27:7; 28:1-4; 49:28; Deut. 33; Ps. 

72:17). 

 

     4th C: dynamic, implied in òRemember the Sabbath day, to keep it holy. Six 

days you shall labor, and do all your work, but the seventh day is a Sabbath to 

the LORD your God. On it you shall not do any work, you, or your son, or your 

daughter, your male servant, or your female servant, or your livestock, or the 

sojourner who is within your gates. For in six days the LORD made heaven 

and earth, the sea, and all that is in them, and rested on the seventh day. 

Therefore the LORD blessed the Sabbath day and made it holyó (Exod. 20:9-

11). The Triune righteous LORD has jealousy for his ordered time patterns of 

Sabbath and work in conformity to his supremely dynamic nature (Gen 1:31-

2:3). The LORD is LORD of time, linked with his reflection in the 4th C requiring 

our submission to his appointed times for work and Sabbath rest, as well as 

submission to his providential times (Eccles. 3:1-14; Jas. 4:15). òAnd he said, 

ôMy presence will go with you, and I will give you restõó (Exod. 33:14). òCome 

to me, all who labor and are heavy laden, and I will give you restó (Matt. 11:28). 

In the WCF we see numerous explanatory parallels. God is òeternaló (WCF 

2:1). òIt pleased God the Father, Son, and Holy Ghost, for the manifestation of 

the glory of his eternal power, wisdom, and goodness, in the beginning, to 

create, or make of nothing, the world, and all things therein whether visible 

or invisible, in the space of six days; and all very goodó (WCF 4:1). All of WCF 

5 òOf Providenceó proclaims the supremely dynamic LORD who accomplishes 

his will in time, but especially WCF 5:1: òGod the great Creator of all things 

doth uphold, direct, dispose, and govern all creatures, actions, and things, 

from the greatest even to the least, by his most wise and holy providence, 

according to his infallible foreknowledge, and the free and immutable counsel 

of his own will, to the praise of the glory of his wisdom, power, justice, 

goodness, and mercy.ó The LORD is LORD of time, the source and standard of 

all measures and cycles of time, co-ordination of universe and space-times and 

all their variations, working perfectly according to his decree in time. He 

established the pattern in creation and rest (Gen. 1:31-2:3). In the fully realized 

eschaton, time structures appear to be perfected, since in the holy Jerusalem, 

night will be dissolved, and the LORD will be their light (Isa. 60:19; Rev. 22:5). 

Yet months are still measured, indicating that the days and seasons of time 

remain in some sense, perhaps outside the city where the sun and moon still 
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give light.14 Derivative lex Christi virtue reflections in Christõs humanity and renewed 

man: pro-theosynchrony.15 
 

     5th C: harmonious,16 implied in òHonor your father and your mother, that 

your days may be long in the land that the LORD your God is giving youó 

(Exod. 20:12), linked with his reflection in the 5th C requiring our preservation 

of harmonious role relationships between those in authority, submission, and 

equals. Identifying parallels explaining God in WCF: òAs God hath appointed 

the elect unto glory, so hath He, by the eternal and most free purpose of His 

will, foreordained all the means thereunto. Wherefore they who are elected, 

being fallen in Adam, are redeemed by Christ, are effectually called unto faith 

in Christ by His Spirit working in due season, are justified, adopted, sanctified, 

and kept by His power through faith unto salvationó (WCF 3:6). The LORD is 

most free to do his own will. He operates with a òFather decrees and Son and 

Spirit submitó pattern within the Trinitarian work in the world. He is the 

source and standard of unity and peace. The Triune righteous LORD has 

jealousy for harmony among his representative ruling kings, their subjects, 

and their equals, in conformity to his Trinitarian supremely harmonious 

nature.17 Using the metaphor of shepherd and sheep, the LORD himself will 

feed his people by means of his appointed leaders.18 Derivative lex Christi virtue 

reflections in Christõs humanity and renewed man: pro-harmony.  
 

 

 
14 Rev. 22:2; Ps. 148:1-6; 104:19; 78:69; 89:2, 29, 36-37 
15 God creates time (Gen. 1:1); he is not bound by time (Ps. 90:2, 4; Isa. 46:9-10; John 8:58; Exod. 

3:14; 2 Pet 3:8); he determines our times (Acts 17:26; Rev. 22:5); he acts in time (Gal. 4:4-5; Acts 

17:30-31). By looking for parallels between Godõs dynamic 4th C attribute (Dr. Vern Poythress 

suggested this term in email exchanges in October 2020), this thesis contributes another 

insight into derivative attributes of God reflected in manõs theosynchrony related to the 4th C that 

has not received much biblical exploration and exegetical development. In the first edition of 

this book, this term was defined as òviewing and using time in sync with the ways [God in] 

Scripture defines sweeping scopes of time and my own life (past, present, future).ó 
16 The idea is linked to òworking all things according to the [harmonious] counsel of His own 

immutable and most righteous will, for His own gloryó (WCF 2:1) and expanded in 

Westminsterõs understanding of Godõs trinitarian cooperation and Godõs eternal decree (WCF 

3). The attribute òharmoniousó was named at the suggestion of Dr. Vern Poythress in a personal 

meeting in June 2017.  
17 Eph. 4:3-6; 1 Cor. 15:28; Rom. 8:27 
18 Ezek. 34:13-14, 16, 23 
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     6th C: living, implied in òYou shall not murderó (Exod. 20:13), linked with 

his reflection in the 6th C requiring protection of human life from conception 

to death (so against abortion and euthanasia), and, for those who are married 

and able, to bear and raise children. Identifying parallels explaining God in 

WCF, he is òlivingó; òGod hath all life, . . . in and of Himself . . . He is the alone 

fountain of all being, of whom, through whom, and to whom are all thingsó 

(WCF 2:1-2). This giving and sustaining of human life includes Godõs patience 

and merciful kindness to all humanity, including his enemies.19 The Triune 

righteous LORD has jealousy for preserving manõs lifeñwho bears his 

kingship-imageñin conformity to his supremely living nature.20 òThe eyes of 

all look to you, and you give them their food in due season. You open your hand; 

you satisfy the desire of every living thing (Ps. 145:15-16). Derivative lex Christi 

virtue reflections in Christõs humanity and renewed man: pro-life. 
 

     7th C: beautiful, implied in òYou shall not commit adulteryó (Exod. 20:14), 

linked with his reflection in the 7th C requiring preservation of one-man-one-

woman heterosexual attraction within the marriage covenant. Identifying 

parallels explaining God in WCF, he is beautiful and splendorous, òabundant 

in goodnessó with òall life, glory, goodness, blessedness, in and of Himselfó 

(WCF 2:1, 2). The LORD is the source of all relational delight, intimacy, and 

pleasure in sexual love and attraction to beauty, mysteriously working to 

mutually attract and join one man to one woman in lifelong companionship 

(Matt. 19:6), guarding themselves against all other sexual attractions.21 

Scripture speaks of a brideõs splendorous wedding garments and, ultimately, 

of the beautiful church desired by Christ and prepared for the wedding day22 

and the churchõs attraction to the beauty and splendor of Christ.23 The Triune 

righteous LORD has jealousy for his kingdom-cultivating institution of 

marriage, in conformity to his supremely beautiful nature, to recreate a 

beautiful bride attractive to him.24 The one hetero-spouse sexual attraction in 

 
19 Matt. 5:44-45; Acts 14:16-17; 17:25, 30; Rom. 9:22-23 
20 Acts 17:24-25; Deut. 32:29; Matt. 6:26; Rom. 8:11; Eph. 5:29; Ps. 136:25 
21 Prov. 6:25; Job 31:1; 1 Tim 3:2 
22 Exod. 28:2, 40; Ps. 45:11; Prov. 5:19; Song 1:16; Isa. 62:4-5; Ezek. 16:8, 14; Eph. 5:27; Rev. 4:2-3; 

21:2, 9-21 
23 Ps. 16:11; 27:4; 29:2; 96:6 
24 Mal. 2:15; 3:6; Lam. 3:22-23; Ezek. 16:8; Matt. 19:6; Rev. 21:2, 9-27 
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human marriage is merely a type, a shadow of this human existence that will 

be transformed into Christõs brother-sister family (Matt. 22:30), pointing to a 

singular spiritual desire for and holy affection for Christ (Eph. 5:23-33). 

Derivative lex Christi virtue reflections in Christõs humanity and renewed man: pro-

marriage. òWhat God hath joined together let not man separateó (Matt. 19:6; 

WCF 24:6).  
 

     8th C: sufficient, implied in òYou shall not steal,ó (Exod. 20:15), linked with 

his reflection in the 8th C requiring humanity to preserve, protect and prosper 

all that is needed for the body in the material world, including family, gospel 

ministers, fellow believers, and neighbors in need (1 Tim. 5:3, 8; Gal. 6:6, 9-10). 

Identifying parallels explaining God in WCF, the LORD is most-sufficient 

òand is alone in and unto Himself all-sufficient, not standing in need of any 

creatures which He hath madeó (WCF 2:2). The self-existence of God 

provides material, pastoral, and civil-social resources to support obedience to 

the commands. The LORD is the supremely generous giver, the source of all 

resources that sustain life. The Triune righteous LORD has jealousy to protect 

manõs òloanershipó of kingdom cultivation products (property, goods), in 

conformity to his ownership of all things he created and stewards, derived 

from his supremely sufficient nature.25 Derivative lex Christi virtue reflections in 

Christõs humanity and renewed man: pro-stewardship. 
 

     9th C: truthful, implied in òYou shall not bear false witness against your 

neighboró (Exod. 20:16), reflected in the 9th C requiring truthful witness. 

Identifying parallels explaining God in WCF, He is most truthful, òabundant 

in . . . truthó (WCF 2:1). òI AM the . . . truthó (John 14:6). The LORD deserves 

all reputational esteem, praise, and honor from men (parallels 3rd C). The 

LORD is the source and standard of all truthful blessing, honor, and glory 

among men. The Triune righteous LORD has jealousy to protect the name or 

reputation of his kingdom-representative citizens, in conformity to his 

supremely truthful nature.26  Derivative lex Christi virtue reflections in Christõs 

humanity and renewed man: pro-truthful.  
 

     10th C: contented, implied in òYou shall not covet your neighborõs house; 

you shall not covet your neighborõs wife, or his male servant, or his female 

 
25 Ps. 50:10-12; Acts 14:17; 17:24-26; Deut. 8:18 
26 Num. 6:24-26; 1 Sam. 12:22; Ezek. 39:7; Dan. 9:19 
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servant, or his ox, or his donkey, or anything that is your neighborõsó (Exod. 

20:17), linked with his reflection in the 10th C requiring contentment and 

thankfulness for his goodness and mercy. Identifying parallels explaining God 

in WCF, God is most content: òGod hath all life, glory, goodness, blessedness, 

in and of Himself; and is alone in and unto Himself all-sufficient, not standing 

in need of any creatures which He hath made, nor deriving any glory from 

themó (WCF 2:2). The LORD is the source and standard of satisfaction and 

contentment. The Triune righteous LORD has jealousy to protect his 

representative kingsõ heart-desires, requiring thankfulness to him and 

contentment in his sovereign providence over their situations, first seeking 

righteousness, in conformity to his own supremely contented nature that 

makes the LORD most content and joyful in himself and all he does.27 Derivative 

lex Christi virtue reflections in Christõs humanity and renewed man: pro-contentment, 

fully satisfied in the LORD and all that he provides: òI shall not want. Surely 

goodness and mercy shall follow me all the days of my lifeó (Ps. 23:1, 6). 

 

The LORDõS Supra-Familial Attributes Reflected in Manõs Covenant-Relational 

Affections 

 

These supra-familial attributes are ad extra (God in relationship to his 

creatures) applications of the ontological, familial love of the Father eternally 

begetting the Son and the eternal procession of the Spirit as the bond of this 

love.28 In other words, God's essential being has not changed. These are 

applicational attributes that necessarily follow based on the Father's 

archetypal relational love for the Son when relating to creatures by covenants. 

These familial attribute applications are evident in his decrees before the 

 
27 Job 41:11; Rom. 11:33-36; Acts 17:25; Job 1:21; Matt. 6:24-33; 1 Cor. 3:21-23 
28 WCF 2:3; The Father and the only begotten Son share mutual love before creation, (John 1:14, 

18; 3:35; 5:20; 17:24; Heb. 1:2-3, 5), with the Spirit proceeding from both as the bond of the 

Fatherõs delight in the Son (John 15:26; 2 Cor. 13:14; Isa. 42:1; Matt. 3:16-17; 12:18; John 1:32-34; 

Rom. 1:4, see Herman Bavinck, Reformed Dogmatics: Abridged in One Volume (Grand Rapids: Baker 

Academic, 2011) 238-239, 242). The term òfamilialó is derived from the metaphor God uses to 

describe himself as Father (1st person of the Trinity) to the Son (2nd person of the Trinity), used 

in our baptismal formulation (Matt. 28:19) and in the Trinitarian theology of WCF 2:3. It also 

provides one biblical motif for explaining the benefits of union with Christ as adopted sons by 

the Spirit (WLC 74; WCF 12; Rom. 8:14-16; Gal. 4:4-7; 1 John 3:1), and the restoration of human 

family love in Christ (Luke 1:17; Eph. 5:1-2, 25; 6:1-4).  
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foundation of the world, to permit the fall of some angels and Adam,29 and 

purposing to show his free grace and love to elect humanity.30  This is 

contrasted with his power, wrath, and justice to all fallen angels and those 

men He passes by and leaves in their sins.31 In his works of providence, the 

major applications are displayed by his immanent love for his redeemed, as 

those united to his beloved Son,32 with a minor biblical emphasis on his 

immanent wrath against any creatures who do not share in this supra-familial 

love for his only begotten Son and do not share in his covenant-relational love 

for those united to him as adopted sons.33 In the immanent unfolding of 

providence, administrated by the decree of the Father, the exact mediate 

accomplishment of the Son and the exact mediate application of the Spirit by 

the Scriptures,34 these supra-familial attributes are revealed through covenants 

to, on, in, and by his creatures in various relations to his covenants and various 

degrees of likeness.35 

 
29 WCF 3:3; 5:4; 6:1 
30 Some call this an eternal covenant of redemption. See Wilhemus à Brakel, A Christianõs 

Reasonable Service, chapter 7, and see his exposition of Ps. 89:19-37; Zech. 6:12-13; Isa. 42:6. 
31 WCF 3:6-7 
32 WLC 30-36; WCF 7:1-6; John 1:14; 2:11; 8:35; 11:40; 12:28-29; 14:21; 15:9-10; 17:26 
33 John 3:18; 3:35-36; 5:23; 14:21-24; 15:9; 17:12; Acts 4:25-29; 9:4. Obviously, the sonship 

metaphor includes females as daughters (2 Cor. 6:18). For similar ideas noted in this paragraph, 

see Vern S. Poythress, The Mystery of the Trinity: A Trinitarian Approach to the Attributes of God 

(Phillipsburg: P & R, 2020), 496-498, 514-515, 528-529, 563-566. 
34 WLC 2-5, 19, 20, 30-32; Col. 1:15; Heb 1:3; 2 Cor. 3:17-18; John 8:28; 16:13-15 
35 WCF 2:2; 7:1-6; 2 Sam. 7:12-16. WCF 7 theme of the covenants the Lord made with man, 

starting with Adam as federal head of the first covenant, is based on a whole complex array of 

interdependent Scriptures Genesis 1:26-27; Leviticus 18:4-5; Matthew 19:16-17; 22:37-39; 

Romans 1:17; 2:14-15; 5:12-21; 7:10; 8:3-4; 10:5; Galatians 3:11-12; 4:4-5, with Hosea 6:7 and Job 

31:33 offered only as collateral arguments. The Father makes a covenant in the Trinity ad extra 

to accomplish salvation with the Lord Jesus Christ as its anointed King and the Holy Spirit as 

its vivifying comforter, these being the means of fulfilling his eternal decree (WCF 3:6; Ps. 89:19-

37; Zech. 6:12-13; Isa. 42:6). The Triune God also made a covenant of works with angels, giving 

them a proper dwelling and authority to perform tasks, some obedient ones elected for eternal 

glory, but other rebels damned for eternal hell (1 Tim. 5:21; Heb. 1:13-14; 2 Pet. 2:4; Jude 1:6; Matt. 

25:41). He also made covenants with creation (Gen 9:9-17; Hos. 2:18; Job 38). Thus, the 

Westminster Standards develop the LORDõs covenantal character since he relates to everything by 

covenants, and the entire plan of redemption is organized under Godõs covenant-making nature. 

See Richard A. Muller, "The Covenant of Works and the Stability of Divine Law in Seventeenth-

Century Reformed Orthodoxy: A Study in the Theology of Herman Witsius and Wilhelmus à 

Brakel," Calvin Theological Journal, 29 (1994): 75-101.  
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The ten pairs of supra-familial attributes are listed below.36 The first word 

in the pair represents the LORDõS familial engagement with those in-covenant, 

revealed as covenant-reconciliation to the LORD. The second word of each pair 

represents the LORDõS exclusion from family (those out-of-covenant), revealed 

as covenant-enmity to the LORD. WCF 2:1 supporting quotes are inserted, along 

with additional attribute names found elsewhere in WCF.  

 

The LORD is supremely . . .  
 

Loving // hating: òmost lovingó . . . //  . . . òhating all sinó (WCF 2:1), hating 

wickedness (Heb. 1:9). The LORD holds [rebellious rulers] in derision (Ps. 2:4; 

also hold the nations, the enemies of Godõs people, in derision, see Ps. 59:8). 
 

Gracious // jealous: ògraciousó (WCF 2:1). //  ò[J]ealous . . . visiting the 

iniquity . . . on . . . those who hate meó cited in Exodus 20:5 as a proof text for 

WCF 21:1 that God commands worship only in ways he prescribes and 

expresses his jealous enmity against those who practice false worship. The 

primary uses of the word òjealousó in Scripture to describe God are in contexts 

of enmity against sins of the nations against his people (Ezek. 36:6-7; Zech. 

1:14-15; 8:2-7). This is especially shown against the idolatry of those belonging 

to the covenanted tribes of Israel, as a consuming fire to remove such sinners 

from his holy presence or his holy land (Exod. 34:14; Deut. 4:24-27; 6:15; Nah. 

1:2). The LORD praised the jealousy of Phineas for representing his judicial 

enmity (Num. 25:11-13).  
 

Merciful // wrathful : òmercifuló . . . //  . . . òterrible in his judgmentsó (WCF 

2:1); òto ordain them to dishonor and wrath for their sin, to the praise of his 

glorious justiceó (WCF 3:7)  

 
36 Some word choices are not absolute opposites but have a possible meaning differentiating 

between those reconciled to God and those in enmity against God. For discussion of òAttributes 

Relating to the Manifestation and Exercise of the Divine Will: Divine Affections and Virtuesó 

of love, grace, favor and mercy to the elect, contrasted with hatred, aversion, disapproving, 

displeasure, withholding blessings, punishing, scorning, derision, jealousy and sorrow to those 

passed by in their sins, see Muller, Post-Reformation Reformed Dogmatics, Vol. 3: The Divine Essence 

and Attributes, Grand Rapids: Baker Academic, 2003, 551-589. Recommending the use of biblical 

terms for attributes while recognizing their active expression using a Trinitarian construct, and 

balancing transcendence and immanence, see Vern S. Poythress, The Mystery of the Trinity, Ibid., 

487-516, 582-586. 
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Patient to save // patient to judge: òlong-sufferingó (WCF 2:1); biblical 

support, the LORD is patient toward believers, wishing that they would come 

to repentance for their sins and walk in holiness, ready for his return (2 Pet. 

3:9, 14-15). // The LORD is patient, awaiting the appointed time for the 

judgment of the wicked (Rom 9:22; Matt 13:29-30).  
 

Good // just: òThe LORD has all . . . goodness . . . in and of himselfó . . . //  . . . 

òmost just and terrible in his judgmentsó (WCF 2:2; 2:1). The meaning of òjustó 

used by WCF 2:1 (citing Neh. 9:32-33; Heb. 10:28-31) is giving the wicked 

what they deserve and executing his vengeance, but this is not the only 

biblical use of the word. 
 

Forgiving // condemning: òforgiving iniquity, transgression, and sinó . . . //  . . . 

òwho will by no means clear the guiltyó (WCF 2:1) 
 

Rewarding // penalizing: òthe rewarder of them that diligently seek himó 

(WCF 2:1) //  to pass by; and to ordain them to dishonor and wrath for their 

sin, to the praise of his glorious justiceó (WCF 3:7) 
 

Slow to anger // furious: As a proof text for Godõs mercy in Christ (WCF 

15:2), God is òslow to angeró (citing Joel 2:12-13), encouraging us to turn in 

hatred against sins with sorrow and repentance to God. //  òPour out thy fury 

upon the heathen that know thee not, and upon the families that call not on 

thy nameó (Jer. 10:25 cited as proof text in WCF 21:6 requiring families to call 

on Godõs name in their homes).  
 

Disciplining // abandoning: òto chastise them for their former sins, or to 

discover unto them the hidden strength of corruption and deceitfulness of 

their hearts, that they may be humbledó (WCF 5:5, citing Deut. 8:2-3, 5, being 

tested and disciplined by the LORD in the wilderness); òare pitied, protected, 

provided for, and chastened by him, as by a fatheró (WCF 12:1) //  òto pass by; and 

to ordain them to dishonor and wrath for their sin, to the praise of his glorious 

justiceó (WCF 3:7); òGod, as a righteous Judge . . . gives them over to their lusts, 

the temptations of the world, and the power of Satanó (WCF 5:6) 
 

Rejoicing // grieving: biblical support: òMay the LORD rejoice in his worksó 

(Ps. 104:31); ò[The LORD] will rejoice over you with gladnessó (Zeph. 3:17); 

òenter into the joy of the LORDó (Matt 25:21) //  òresisting and grieving his Spiritó 

(WLC 105; Eph. 4:30) 
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 Explanatory note on the Figure below: For pedagogical purposes, the internal ten-pointed star 

arranges ten supra-actuating attributes. These inner attributes activate all external facets for lex 

Christi purposes toward two sets of creatures in creation, depending upon their in-covenant or 

outside-covenant status. The ten-point star in the middle represents the supra-righteousness 

attributes. The outer star represents the LORDõS supra-familial attributes. The one set (every 

other word) represents his enmity to those outside the covenant, thus in disobedience to his lex 

Christi. The other set represents reconciliation to those in the covenant. Please note, there is no 

intention to pair the inner attribute with its adjacent middle or external attribute, since all of the individual 

attributes interrelate as total sets with the other sets. Because of the unity or indivisibility of Godõs 

person, all his attributes relate to all the commandments. Derivative reflections in renewed man 

are grouped into three sets: formative abilities, lex Christi virtues, and covenant-relational affections. 

 
 

 Figure 7: The LORDõs Supremacy Attributes . . . 
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Figure 7: (continued) . . . Derivatively Reflected in Man 

 

This Symphonic Perspective Integrates Doctrines of God and Man 

 

Why is this symphonic attributes perspective critical? The systematic-

practical theology of Westminsterõs integrative structure enriches our vision 

of what it means to call on the name of the LORD. In an infinitely complex way, 

the integrity of our 3rd C witness to the LORD, I AM, depends upon knowing 

the proper use of his name. This is because his glory is revealed to us in all his 

works so that his glory may be revealed on us in creation and justification, as 

well as in us and by us in sanctification and glorification.  
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The systematic-practical theology of Westminsterõs integrative symphonic 

attributes structure enriches our vision for soul care. The typical doctrine of 

man experienced in weekly corporate worship tends to focus on the òdo not . . .ó 

of the moral law and to use the Ten Commandments to expose sin and call for 

prayers of repentance. Believers seldom hear the positive demands of the law 

linked with attributes of God himself. This adapted perspective proposes a 

specific, simplified lex Christi virtue related to each commandment, situated 

within other attributes defined in the doctrine of God. A better grasp of the 

meaning of Godõs name produces a better witness about man's recreated 

likeness to Christ. Union and communion with Christ in grace and glory 

means that, in faith-union with the second Adam, his lex Christi virtues are 

linked to the specific moral attributes of God defined under the term 

righteousness, purposed in election, imputed in justification, imparted in 

sanctification, and awaiting perfection in glorification. The visible church, in 

honor and proper witness to Godõs name, should utilize its important 

corollary ministry of biblical counseling by choosing counselors that 

exemplify, proclaim, intercede, and administrate lex Christi virtues and 

discipline lex Christi failure.  
 

Grudem37 notes the history of the doctrine of man has developed using 

three categories: (1) the substantive view that some quality about man is the 

image such as reason or spirituality; (2) the relational view that interpersonal 

relationships as male and female are part of the image; and (3) the functional 

view that duties entrusted to man are the primary meaning of the image, like 

dominion over the creation. But he proposes his own doctrine of manõs 

attributes using moral aspects related to right and wrong; spiritual aspects 

related to spiritual life, worship, prayer and eternal fellowship with God; 

mental aspects related to manõs ability to think, reason logically, learn, 

formulate complex language that successfully achieves the goal of 

communication and cooperation, anticipate the future, be creative, and 

express emotions; relational aspects of community in marriage, family, and 

church fellowship, as well as ruling over the created world; and physical aspects 

 
37  Wayne Grudem, Systematic Theology: An Introduction to Biblical Doctrine (Grand Rapids: 

Zondervan, 1994) 442-450. 
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of our five senses having likeness to Godõs engagement of the world, physical 

movement and skill to accomplish tasks, and bearing children in our own 

image and likeness. All of these capacities can experience growth.  
 

Within the lex Christi doctrine of man proposed above, a new awareness of 

God-reflecting capacities develops when we begin naming many of the 

attributes of God and looking for derivative attributes in man. The formative 

abilities reflected in man most closely correspond to the substantive or 

structural aspects (Grudemõs spiritual, mental, physical), capacities that 

remain in man after the fall. We can use the simplistic metaphor of a 

computerõs hardware to describe manõs integrated neuro-physical abilities. 

The lex Christi virtues most closely correspond to the functional aspects 

(Grudemõs moral). The metaphor of a computerõs operating system can 

describe manõs integrated moral virtues, telling the hardware how to operate 

the software. Covenant-relational affections most closely correspond to the 

relational aspects (Grudemõs relational). The metaphor of a computerõs 

software applications can describe manõs integrated affections, getting 

valuable tasks done in relationship to the work assigned. The entire system, 

its hardware, operating system, and application software are in constant need 

of maintenance and upgrades. To that end, and to extend the metaphor, 

Scriptureõs source code upgrade emphasis is constantly downloading, 

installing, and upgrading the luxuriant possibilities of the lex Christi as it 

integrates the entire symphony of systematic and practical theology. Thus, the 

new lex Christi taxonomy as proposed fits clearly within existing frameworks 

for the doctrine of man but adds more specific derivative comparisons with 

Godõs attributes that enrich the current models. 
 

The other two sets of formative abilities and covenant relational affections 

describing manõs soul, by the instrument of manõs body, are meant to be used 

to please God by the renewal of core lex Christi virtues. The primary reflective 

likeness that Adam lost is the distortion and suppression of the lex Christi 

virtues that direct manõs formative abilities and covenant-relational affections. Faith-

union with the lex Christi righteousness of Christ imputes, imparts, and 

perfects the restoration of Godõs lex Christi likeness in man. Salvation restores 

the image of God in the whole man, soul and body, to use his lex Christi virtues 

to direct his formative abilities and covenant-relational affections to fulfill Godõs 
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purposes (WLC 93, 75). We promote human flourishing as embodied souls 

living in realms and places within various roles.  
 

WLC uses the symphonic attributes perspective to integrate the doctrine of 

God with practical theology. The human reflections of these covenant-relational 

affections are most evident in the duties of various relational commandments. 
 

òPatience, covering in love, love, pray for,ó òcountenancing, commending 

and rewarding those who do welló (5th C duties of superiors and inferiors 

to each other, reflect the supremely harmonious LORD and his covenant-

reconciliation attributes to his people, WLC 127, 129). 
 

òBy charitable thoughts, love, compassion, meekness, gentleness, 

kindness; peaceable, mild, and courteous speeches and behavior; 

forbearance, readiness to be reconciled, patient bearing and forgiving of 

injuries, and requiting good for evil; comforting and succoring the 

distressedó (6th C duties reflect the supremely living LORD and his covenant-

reconciliation attributes to his people, WLC 135). 
 

òRendering others their due . . . avoiding unnecessary lawsuits . . . procure, 

preserve, and further the wealth and outward estate of others, as well as 

our ownó (8th C duties reflect the supremely sufficient LORD and his covenant-

reconciliation attributes to his people, WLC 141). 
 

òPreserving and promoting of truth between man and man . . . sorrowing 

for, and covering of their infirmities . . . keeping of lawful promisesó (9th C 

duties reflect the supremely truthful LORD and his covenant-reconciliation attributes 

to his people, WLC 144). 
 

òSuch a full contentment with our own condition, such a charitable frame 

of the whole soul toward our neighbor, as that all our inward motions and 

affections touching him, tend unto, and further all that good which is hisó 

(10th C duties reflect the supremely content LORD and his covenant-reconciliation 

attributes to his people, WLC 147). 

 

Unbelievers do have some moral conscience, with more or less lex Christi 

awareness (Rom. 2:15), depending on family, culture, and nation of origin. 



86      W ESTMINSTER FOUNDATIONS: GODõS GLORY INTEGRATES REFORMED THEOLOGY        
 

  

However, an unregenerate man is prone to suppress that moral conscience to 

suit his distorted desires (Rom. 1:18), using his abilities and affections in ungodly 

ways (Rom. 1:19-32). Decidability, teachability, and reliability are three of the 

ten formative abilities in this model. Secular educators, business leaders, and 

psychologists have many methods for improving such things in academia, 

seminars, or positive psychology. However, when the symphonic attributes are 

enlivened by union and communion with Christ in the covenant of grace, 

manõs duties are structured under the rubric of lex Christi virtues. Lex Christi 

must teach man the right path, direct the decisions he makes, and make him 

reliably righteous. Biblical counselors may need to help a counselee develop 

better decision-making skills, show the advantages of being teachable, or 

encourage him to become reliable in the business world. However, the 

primary direction of decisions, the content of teachability, and the character-

forming reliability must be shaped by the moral vision of Lex Christi and those 

who maturely represent it.  
 

To give another example, lex Christi virtues command duties of love for all 

men within the details of the second table of the moral law. When nuanced 

by the covenant-relational affections, counselors can distinguish between the 

duties of love to those in the covenant and those outside the covenant. While 

imitating Godõs display of patient common grace and love to all, there should 

be an extraordinary display of covenant-reconciliation affections to òone anotheró 

in the visible church.38 Since God loves the saints as new creatures in Christ 

and shows them his supra-familial attributes, all the assemblies of believers 

need to show these same affections to one another, whether in contexts of 

marriage, family, schools, businesses, or churches.  
 

Current models of biblical counseling lack a clarified category for how the 

visible church imitates the Fatherõs supra-familial love for the Son in the Spirit 

in covenant-enmity applications. Christõs humanity revealed these in relation to 

the Pharisees (in cleansing the temple and in hiding the truth from them in 

parables). We more clearly understand the meaning of Christ bearing our 

curse on the cross, taking these attributes upon himself during his suffering 

until death. Enmity affections should be the believer's disposition toward the 

unrepentant in the church: hating sin, grieving over and separating from 

 
38 Matt. 5:44-45; Rom. 9:22-23; Gal. 6:9-10; Eph. 4:1-6:4 
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unrepentant sinners, and giving men up to their lusts. We express enmity 

affections toward false teachings raised up against the knowledge of God. 

They are used to punish the wicked under government-citizenship laws. They 

will be poured out in full measure at Godõs Last Judgment justice.39 These 

nuances contribute to a systematic practical theology for soul-body care. 
 

These covenant-relational pairs of attributes also relate to self-assessment 

or identity within our consciences and memories of personal history. The red 

enmity attributes engage our old sinful nature, and the green reconciliation 

attributes engage our newly created nature in union with Christ. 
 

The partially formed lex Christi conscience noted in Romans 2:15 is based 

on a faulty evaluation, thus the conscience has conflicting excusing-accusing 

affections toward self. These affections function in distorted and chaotic ways 

outside of the covenant with Christ. For some, the partial lex Christi, without 

a mediator, becomes an unmerciful, grievous slave-master turned to hate, 

condemn, and penalize self (accusing self due to condemning manipulation by 

abusers or turning terrible feelings generated by abuse to self-doubt and self-

blame). For others, the weak lex Christi, without a mediator, becomes an 

opportunity to suppress and numb its voice and instead to love, rejoice in, and 

reward self for all manner of evils (excuses for sin, celebrating sin under 

sterile-sounding names such as òpro-choiceó as a euphemism for abortion, 

ògay-pride marchesó to celebrate ungodly sexuality). However, the 

suppression of lex Christi in conscience and lived experience comes loaded with 

Godõs abandoning consequences and the multiplied sorrows of pretending to 

live in an alternate universe. The LORD gives men up to their anti-lex Christi 

suppression of the truth, letting them experience his curses upon these heart 

evils and lifestyle choices related to each commandment (Rom. 1:18-32). One 

only needs to read the daily news to see this.  Having chosen to reject the 1st 

Commandment to honor and fear God alone, refusing to see his eternal power 

and glory reflected in the created world and one another, and coveting the 

things in this world, the LORD gives them up to murdering (6th C) each other, 

since they assume man has no God-reflecting value and no supreme God will 

hold them accountable for their killing. In the same rubric, God gives them up 

to their sexual sins (7th C), their rejection of authority (5th C), their slander of 

 
39 Rev. 2:5; Heb. 1:9; Eph. 4:30; Rom. 9:2; Matt. 10: 14; 15:14; Acts 13:46; Rom. 13:3-4; Rev. 6:10 
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menõs reputations, the sinful distortion of meanings in language (such as òa 

womanõs right to choose," or ògender-affirming health careó, 9th C), and their 

theft and destruction of one anotherõs propertyñespecially that destruction 

caused by rebellious riots, terrorist acts, and unjust war (8th C). 
 

WLC Question 28: What are the punishments of sin in this world? 

Answer: The punishments of sin in this world are either inward, as 

blindness of mind, a reprobate sense, strong delusions, hardness of heart, 

horror of conscience, and vile affections; or outward, as the curse of God 

upon the creatures for our sakes, and all other evils that befall us in our 

bodies, names, estates, relations, and employments; together with death 

itself. 
 

New Paradigms Create Pastoral and Pedagogical Opportunities 
 

The new three-sets paradigm presented in this chapter can also be used 

to reread WCFõs actual symphonic attributes perspective in greater detail, 

beyond the theme of lex Christi righteousness. For example, careful readers will 

notice the mention of the supra-actuating attributes of Godõs being, his glorious 

wisdom, power, and goodness, and especially the prominence of the supra-

familial attributes. These can be found in the recurring themes that his mercy 

and grace would be praised by his elect (WCF 3:5; 5:1; 10:1; 11:3) and his 

glorious justice would be executed on all the enemies of his law and his church 

(WCF 3:7; 5:1) and especially revealed in Christ (WCF 8:3, 5, 8; his cross 

executed the exact justice due to the elect in their place and reveals his rich 

grace in justification WCF 11:3). However, WLC emphasizes lex Christi 

righteousness as the primary symphonic attributes motif to define Adamõs 

creation, fall, salvation in the second Adamñthe LORD Jesus Christ, our 

mediatorñby the regeneration and renewal of the Spirit, and glorification.40 

Thus, this book focuses on developing the supra-righteousness attributes 

reflected in manõs derivative lex Christi virtues. This focus also minimizes the 

complexity of using all the attributes throughout as an integrating perspective. 
 

The lex Christi perspective is clearly the framework for Westminsterõs 

pastoral practice (WLC 91-151). However, it is easy to miss this perspectiveõs 

singular use of the attribute of righteousness to represent the total lex Christi. 

 
40 WLC 17, 20, 25, 28, 32, 36-59, 67-81, 86 
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This chapter has attempted to relate the lex Christi motif more clearly and 

logically to Westminsterõs symphonic attributes perspective while comparing it 

with standard systematic theological explanations of God and man. 
 

This proposed model creates tension with classical theismõs desire for 

technical precision and stability in systematic theologyõs presentations of 

Godõs attributes. Classical theists and Christian personalists need to learn 

from each other.41 My labors as dean of biblical counseling in a cross-cultural 

context more commonly emphasize Christian personalism. Linguistic 

challenges to communicating the gospel and training ambassadors in cross-

cultural contexts are already formidable enough. As I have labored in Chinese-

speaking contexts for thirty years, these terms will be translated and continue 

to undergo creative adaptation and translation adjustments to try to improve 

the clarity of communication.  We do this, not to change the doctrine of God, 

but to show that Westminsterõs orthodoxy can be creatively adapted with 

more memorable attribute groupings and vocabulary terms that aim for better 

pedagogy and better pastoral awareness of the centrality of lex Christi in 

transformation. In short, we are òReformed, yet always reforming,ó looking to 

improve òsecondary descriptions that reinterpret and reproclaim Scripture to 

meet the human need for better understanding of the Bible.ó42 If this model is 

memorable enough to make for better pedagogy, and biblical instructors 

concur that the vocabulary is biblically persuasive, then it can enable them to 

adapt it into valuable ways of integrating systematic theology and pastoral 

practice. 
 

In summary, as defined above, the study of Godõs glory integrates with 

and explains the other topics of Reformed theology. Those who òreceive and 

adoptó Westminsterõs mature theological definitions should also òreceive and 

adoptó its integrative structures. We will all be able to better appropriate and 

apply the Bibleõs transformational relationship between the doctrine of God 

and other doctrinal topics. Godõs glory can become a fresh, integrating 

perspective on other topics of the Reformed faith. 

 

 
41 Vern Poythress, The Mystery of the Trinity, (Phillipsburg: P&R, 2020) 599-610. 
42 Roger Wagner, òThe Living and Active Word: Some Notes on Frameõs View of Holy Scriptureó 

in Speaking Truth in Love: The Theology of John M. Frame (Phillipsburg: P&R, 2009), 335. 
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In Chapter 6, I focus on the fourth integrative tool, the symphonic lex Christi 

perspective. The lex Christi motif helps us see a unifying thread in the 

redemptive-historical understanding of God, his decrees, his creation 

purposes, the fall, Christõs mediatorial work in various anointed roles or 

offices, and of the Spiritõs Word-applying work of Christõs righteousness 

imputed on us (justification), imparted in and by us (sanctification), and 

perfected to, on, in and by us (glorification).  
 

For further study: 

Wilhelmus à Brakel, A Christianõs Reasonable Service  

See chapters 3: The Essence of God; 4: the Divine Persons; 5: The Decrees 

of God; 6: Eternal Predestination; 7: The Covenant of Redemption; 11: The 

Providence of God. I have cited this resource throughout the book for its rich, 

systematic, practical approach and because it is available in various free digital 

forms and translated into English and Chinese. See Bibliography for online 

English locations.  

 

For Reflection 

 

i. In general, does God seem to be simple (as one God) or complex (as many 

different attributes)? Try to restate the argument for Godõs simplicity (as 

discussed at the beginning of the chapter) in your own words.  

ii. This chapter proposes a way to situate the LORDõs supra-righteousness 

attributes within the other commonly understood attributes, but with new 

sets and new names to highlight the positive meaning of each attribute 

rather than the negation of something God is not (such as modifying the 

term òimmutable,ó which means not changing, to a new term, òconsistencyó). 

Does anything about this intrigue or confuse you? Which attributes require 

further explanation? 

iii.  Take another look at the ten-star model of manõs derivative attributes. How 

does Westminsterõs symphonic attributes perspective in its related patterns 

between man and God help you know yourself and God better?  

iv. What are some practical implications for understanding these three sets 

and the emphasis on the way the Spirit, by the Word, renews core lex Christi 

virtues in order to enliven the formative abilities and covenant-relational affections? 

v. Compare and contrast the attributes with the hymn òBe Thou My Vision.ó 



 

CHAPTER 6 

 

The Symphonic Persons Perspective 
 

The Tri-perspectivalism of Frame and Poythress 

 

Theology and practical theology books by John Frame and Vern Poythress 

use repeated tri-perspectival themes derived from the ways in which each 

person of the Trinity works in the created world. They are as follows: the 

Father exerts authority as the one who decrees all that comes to pass, the Son 

exerts control as the one who accomplishes what the Father decrees, and the 

Spirit operates by his presence to apply the work of redemption.  
 

To say that God is LORD, for example, is to say that he rules the world by 

his authority (parallel to the Fatherõs authoritative plan), his powerful 

control (parallel to the Sonõs accomplishment), and his intimate presence 

with his creatures (parallel to the Spiritõs application of redemption. I 

[John Frame] find it valuable to apply these triads to ethics (Doctrine of the 

Christian Life), epistemology (Doctrine of the Knowledge of God), and indeed the 

doctrine of God itself (The Doctrine of God), and other theological doctrines 

(Salvation Belongs to the LORD).1 
 

Though not using my term, Frame presents a symphonic persons perspective 

to explore connections to other theological and practical topics.  

 

Westminsterõs Trinitarian Presupposition 

 

WCF 2:3 starts with a Trinitarian presupposition integrated throughout 

its systematic-practical theology using an inseparable operations perspective. 

The perspective means that each person of the Trinity participates in all Godõs 

 
1 Andrew P. Sandlin, òReflections of a Lifetime Theologian: An Extended Interview with John 

Frame,ó in Speaking Truth in Love: The Theology of John Frame, edited by John J. Hughes (Phillipsburg: 

P&R, 2009), 82. Also, see òA Primer on Perspectivalismó and other related articles on their 

website for a good sampling of both authors (http://www.frame-poythress.org).  
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works, such as decrees, creation, providence, redemption, and judgment.2 

Many systematic theology books develop this integrative approach.3   
 

Throughout the Westminster Standards (WS), the name òGodheadó 

generally represents the Triune LORD: Father, Son, and Spirit (WCF 2:3; 26:3; 

WLC 6, 9-10).4 While this òinseparable operationsó motif is only explicit in 

the doctrines of creation (WCF 4:1), perseverance (WCF 17:2), and the eternal 

communion of the saints with the Triune God in glory (WLC 90), the 

symphonic persons perspective means that whenever the divine name of òGodó5 

is used in the WS, it represents the Trinity. There is hardly any section of the 

entire WS that omits the mention of God or one of the divine persons, 

evidencing a symphonic persons perspective. 
 

We affirm that the supra-attributes of the LORD God the Father are the 

same supra-attributes of the LORD God the Son, the second person of the 

 
2 Adonis Vidu, òHow the Doctrine of Inseparable Operations Unlocks the Gospel," May 3, 2021, 

https://www.thegospelcoalition.org/article/doctrine-inseparable-operations/ accessed 

November 4, 2022. 
3 Robert Letham, Systematic Theology (Crossway 2019, 108-124); Vern Poythress, The Mystery of the 

Trinity, (P&R 2020) 563ð587. See John Owen, Communion with God, on the importance of 

communion with each person of the Trinity. There is a reawakening to Trinitarian themes in 

modern theology and biblical counseling: Michael Reeves, Delighting in the Trinity: An Introduction 

to the Christian Faith (Downers Grove: IVP Academic, 2012); Fred Sanders, The Deep Things of God: 

How the Trinity Changes Everything (Wheaton, Crossway, 2010); Robert Letham, The Holy Trinity 

(Phillipsburg: P&R, 2004); Bruce A. Ware, Father, Son and Holy Spirit: Relationships, Roles and 

Relevance (Wheaton: Crossway, 2005); Stephen Seamands, Ministry in the Image of God: The 

Trinitarian Shape of Christian Service (Downers Grove: IVP, 2006). 
4 WCF 8:2 is an exception, where òGodheadó refers to the divinity of Christ in union with his 

òmanhood."  
5 171 times in WCF, 241 times in WLC. Also there about ten uses of the name òLORDó to 

represent the Trinity in WCF 1:1; 7:3; 13:1; 20:2-3; 21:7-8; 23:1; 24:3; 33:2. Its primary use in WLC 

are found in the many of the phrases of the Decalogue and its preface: WLC 101, 102, 107, 110, 

111, 114, 115, 120, 123, 133, only excepting WLC 165 that baptism into the Triune name brings one 

into an òopen and professed engagement to be wholly and only the LORDõS.ó The other fourteen 

or so uses of òLORDó in WCF refer to the LORD Jesus Christ, plus additional uses naming the 

LORDõS Day and the LORDõS Supper.  
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Trinity, and the LORD  God the Holy Spiritñshared equally as autotheos, God-

of-himself, the self-existent Triune God.6  

 

Historical Debate on the Holy Spirit in WCF 

     

Some have criticized the Westminster Confession for omitting a separate 

chapter on the Holy Spirit. One Presbyterian denomination (PCUSA) even 

added Chapter 34, "On the Holy Spirit," in 1903.7  It provides a valuable 

summary of the work of the Spirit throughout the Confession. However, this 

Chapter 34 addition and another proposed additional Chapter 35 were later 

rejected by conservatives in both the OPC and PCA for three main reasons. 

First, they were seen as merely a summary of what was already clearly said in 

the Confession and Catechisms. Second, they disordered the integrative 

perspective on the Holy Spirit which was already built into the Confessionõs 

many chapters. And finally, they weakened the teaching about the sovereign 

election of God in salvation.8  
 

Sinclair Ferguson, while highlighting the symphonic persons motif of the 

Spiritõs work throughout his teaching on the topics of systematic and 

practical theology, suggests that one reason for the omission of a chapter on 

the Spirit may be òthe controlling influence of the biblical teaching in which 

the Spirit is seen as the agent and not as the object of faith (John 16:7-15).9  

 

 
6 Calvin used this Greek term autotheos to affirm and protect the biblical teaching about the 

divinity of Christ as self-existent God, God-of-himself, ex se ipso, but that the Son derives his 

hypostatic identity as second person of the Trinity from the generated relations he has with the 

Father from before the ages, see Robert Reymond, A New Systematic Theology of the Christian Faith, 

2nd ed. (Nashville, TN: Thomas Nelson, 1998) 327-331. 
7 http://www.bible-researcher.com/wescoappb.html  
8 https://theaquilareport.com/arp-synod-approves-removing-two-chapters-and-a-note-from-

its-version-of-the-confession/  See also https://thirdmill.org/answers/answer.asp/file/46744 

and https://www.christianstudylibrary.org/article/westminster-confession-faith-chapter-2-

god-holy-spirit [accessed December 6, 2022]. 
9 Sinclair Ferguson, òThe Teaching of the Confessionó in The Westminster Confession in the Church 

Today, Alasdair Heron, 1982, 36, the entire chapter at 

 https://archive.org/details/westminsterconfe0000unse_f8m1/page/38/mode/2up  cited at 

https://www.christianstudylibrary.org/article/westminster-confession-faith-chapter-2-god-

holy-spirit , [accessed December 6, 2022]. 
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Accomplishing Redemption by Mediate Representation 

 

As a general summary, the counsel of the Trinity ordains everything that 

happens in creation and providence (WCF 3:1; WLC 12).  
 

God [meaning the Triune Godhead], by an eternal and immutable decree, out 

of his mere love, for the praise of his glorious grace, to be manifested in 

due time, has elected some angels to glory; and in Christ has chosen some 

men to eternal life, and the means thereof: and also, according to his sovereign 

power, and the unsearchable counsel of his own will (whereby he extends 

or withholds favor as he pleases), has passed by and foreordained the rest 

to dishonor and wrath, to be for their sin inflicted, to the praise of the 

glory of his justice (WLC 13; see WCF 3:3, 6-7).  

 

The words òthe means thereofó center on the Father effectually uniting the 

elect to the LORD Jesus Christ as God-man mediator (WLC 38-39) by the 

Word and Spirit and the testimony of the visible church, to enjoy communion 

with Christ and with the members of the visible church. Our communion with 

the Triune God is mediated by the virtues of Christ and the effectual 

application of these virtues by the Spirit (WLC 63-69). The Triune God 

condescends as divine persons relating to man through covenants (WCF 7:1) 

and using the analogical language of a relationship as Father, Son, and Spirit. 

Essentially, WCF 2:1-3 presupposes that the symphonic persons, working in 

creation and providence, perfectly reveal the symphonic attributes.10  
 

The ontological Trinity, who God is in his being before creation, is 

revealed to us primarily by works in this world that show his character and 

attributes. Johnõs Gospel provides examples of WCF 2:1-3, showing how the 

symphonic persons perfectly reveal the symphonic attributes, precisely the covenant-

relational attributes experienced by a sinless Christ fulfilling the covenant of 

works for his people. Thus, Christ does not need repentance and does not 

experience the primary attributes WCF 2:1 mentions as grace, mercy, patience, 

or forgiveness. We could describe all these words in Johnõs Gospel as subsets 

 
10 Heb. 1:2-4; Col. 1:15-23; 2 Cor. 3:17-18 
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of the two loving and rejoicing covenant-relational attribute verbs in chapter 5.11 

I have created a phrase describing the interdependence of Johnõs various 

words or concepts: mutual exact representation12 enabled by relational 

presence13 and indwelling14 to listen15 and know16 in order to enjoy17 and 

glorify.18 This construction of the interrelationship emphasizes the theme of 

representation.  
 

Stephen R. Holmes offers a more critical view via his assertion that Johnõs 

Gospel does not describe the ontological Trinitarian relationship. Holmes 

appeals to church historical theologians to assert that the descriptions of the 

relationship between the Father, Son, and Spirit in Johnõs Gospel apply to the 

humanity of Christ in his relation to the Father and Spirit and that the 

ontological relational Trinity is too mysterious to understand.19 However, 

since Johnõs Gospel makes it clear that Jesus is God,20 we can still affirm that 

Johnõs Gospel describes the relationship between God the Father and God the 

Son. In contrast, I suggest that a better way to describe what we see in Johnõs 

Gospel is a mutual fellowship in God's attributes that includes both Christ's deity and 

humanity. We can affirm both Holmesõ humanity-of-Christ interpretation as a 

 
11 Though he bore our curses for sin on the cross, he did not need God to relate to him with grace, 

mercy, patience, and forgiveness. Nevertheless, the LORD, as second person of the Trinity, and 

Jesus Christ as man, is supremely suited to be our covenant mediator, and he must use these 

covenant-relational attributes-affections to reconcile us to the Father in the covenant of grace (WLC 

36-40). 
12, called coinherence, whereby any one of the Triune personõs words or works fully represents 

the name, will, and authority of the other Triune persons, John 4:34; 5:17-20; 9:3; 10:25, 38; 14:10-

21; 16:8-15. In the vocabulary of Hebrews 1:3, Christ is the òexact imprint of his natureó; òexpress 

image of his personó KJV; òexact representation of his beingó NIV; òflawless expression of the 

nature of Godó Phillips. 
13 Expressed as òwith youó John 16:32; 17:5 
14 Expressed as òin youó John 14:10, 20; 10:38; 17:21-23 
15 John 11:41; 12:28, 34, 47; 3:32; 5:24, 28, 30, 37; 16:13; 14:24 
16 John 10:15; 8:55; 16:14-15; 17:3, 25 
17 Mutual loving John 3:35; 5:20; 10:17; 17:24; mutual delight and praise, John 6:27; 5:41; 11:41 
18 John 17:1-5; 16:14, which includes verbs of mutual honoring, John 5:23; 8:49; 12:26; 7:18; 4:44; 

12:2, and mutual testifying John 5:37; 8:16, 18, 26; 12:26, 28; 15:26; 16:14; 10:25 
19 See The Quest for the Trinity: The Doctrine of God in Scripture, History and Modernity (Downers Grove: 

IVP Academic, 2012), however, neglecting Johnõs emphasis on the deity and pre-existence of 

Christ (John 1:1, 18; 20:28-31). LORD is used to describe Jesus.  
20 John 1:3; 8:24, 28; 20:22 



96      W ESTMINSTER FOUNDATIONS: GODõS GLORY INTEGRATES REFORMED THEOLOGY        
 

  

part of the truth along with a Triune fellowship of the Father, Son, and Spirit. 

In other words, we are seeing active expressions of the shared attributes of the 

Trinity in relational dimensions, correcting a tendency to view Godõs 

attributes as static theological terms abstracted from their active operations 

in the world. Scripture unfolds both the ontological nature of the Trinity and 

the consonant expressions of his attributes in history. We also see the Triune 

persons in new covenant-relational action with the second Adam, Jesus Christ, 

as a pattern for the already-accomplished-but-not-yet-perfected covenant-

relational affections of believers with God and with one another as mediate 

representatives (see Chapter 5).    
 

Our LORD Jesus Christ, described by Johnõs mutual covenant-relational 

words, provides an archetypical representative pattern for new covenant-

reconciled relationships with God and each other. The LORD, as the second 

person of the Trinity, is the òradiance of the glory of God and the exact imprint 

of his nature.ó As the anointed man-Christ, he is the fulfillment of all the 

offices of prophet, priest, and king (Heb. 1:3; Col. 1:15-20). Those united to 

Christ in effectual calling relationally experience and represent all these 

mutual words of Johnõs Gospel, defining ways to love and delight in all lex 

Christi representing persons (divine, angelic, human). Thus, we can rephrase the 

summary of Johnõs Gospel relationship words: As persons united to Christ, 

we participate in mutual analogical representation enabled by relational 

presence and the indwelling of God to listen and know God in truth to enjoy 

and glorify him. By implication, though not a symphonic persons pattern, we also 

love and delight in the radiance of the lex Christi shining God's radiance 

through the created order and creatures. Everything that fulfills its God-

designed purposes to represent his lex Christi enhances our derivative loves and 

delights, with all our foretasted experiences of kingdom-come life channeled 

back to God as the source of all lex Christi loves and delights (Rom. 11:36).  
 

In the application of òGodõs decreeó of redemption and òall the means 

thereof,ó the symphonic persons perspective reveals the archetypical mediate 

representative of the resurrected, ascended, right-hand seated Christ receiving 

authority to send the Spirit to apply the virtues of his mediation to his elect 

within the context of the visible church (Acts 2:33). This archetypical mediate 

representative pattern is then administered over all the universe, most visibly 

revealed as symphonic abilities, virtues, and affections by created persons (angels and 
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men) in relationship to God, to one another, and all creation. Even more 

expansively, from Christõs place of power and authority, by the Spirit, he 

appoints the whole created order of his written Word, angels, men, creatures, 

and creationõs synchronies to serve their mediate representative functions to 

reveal the glorious symphonic attributes of God, both his glorious grace and 

glorious justice.21 From the perspective of the LORDõS covenant-relational 

attributes, even the wicked reveal his wrath as he gives men up to their lusts 

and his justice while also revealing to them his common grace, kindness, and 

patience so that they might benefit the righteous in the common operations 

of society.22 Biblical counseling is one way to alert counselees to the reality of 

relational mediate representationñeven the counselor as mediate 

representative to the counseleeñand to equip counselees to actively 

participate in mediately representing Godõs supremacy attributes in 

derivative ways in all their relationships.  
 

The Triune symphonic persons perspective teaches us that the symphonic 

persons perfectly reveal the symphonic attributes through each person of the 

Trinity. Created mediate representative persons (angels, mankind) approximately 

reveal symphonic abilities, virtues, and affections. God forbids the use of idols as an 

aid to knowing and worshiping him (2nd C) because idols distort mediate 

representation of lex Christi using lifeless silver or gold replicas.23 He has 

already provided living persons, as body and soul, speaking, seeing, hearing, 

smelling, feeling, walking, singing, relational, mediate lex Christi 

representatives of his eternal power and divine nature. He only commands 

shadow-replication of the place and meaning of propitiatory worship and 

many other ceremonial typologies.24   These OT shadow replications in 

physical forms are replaced by the simplicity of the physical elements of the 

sacramental administration, water, cooked grain, and grape juice or wine, 

readily available in every culture. These provide sensory signs to the believer 

that guarantee the promise of Christ's propitiating, slavery-delivering work.    
 

 
21 Rom. 1:20-21; Ps. 104:30; 96:1-13; 148:1-14; Isa. 55:11; Heb. 1:13-14; 4:12-13; Eph. 4:7-12; Rom. 

10:14-15; 2 Cor. 3:6; Matt. 16:18-19; 1 Cor. 5:12; 6:3 
22 Prov. 16:4; Isa. 45:1-13; Rom. 1:18-32; 9:22; Acts 14:17; 17:30; Matt. 5:45; 13:28-30 
23 Ps. 115:4-7; Acts 17:34-29; 1 Cor. 12:2 
24 Heb. 8:5-6; 10:1; 12:22-24 
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This symphonic persons perspective also helps bring developmental 

applications to our correct proclamation of the Fatherõs exact mediate 

representatives in the person of the LORD Jesus Christ by the person of the 

Spirit (WLC 10-11, 36, 59). The archetypal mediate representative relational 

pattern must be extrapolated to the entire cosmos and its creatures. We 

cannot have direct, unmediated revelatory knowledge of the Fatherõs eternal 

power and divine nature. We only know him through mediate 

representatives.25 We come to the Father through Christ as Godõs mediate 

written Word is made effectual by the Spirit. This mediate Word alerts us 

that the archetypical divine Father-Son relationship is mediately represented 

by sending the Spirit to adopt us as sons and provide the pattern for human 

father-son relationships.26 This primary mediate representative pattern is 

replicated in all relationships with mediate persons. Even more, the mediating 

creation and all creatures analogically reveal Godõs symphonic persons with 

more or less clarity, depending upon their conformity to lex Christi purposes.27  
 

Created mediate representative persons (fathers-sons) approximately reveal 

symphonic abilities, virtues, and affections. Experiencing the Triune symphonic 

persons perspective requires body-soul presence in approximate mediate 

relationships in the created world subject to time and space, emphasizing the 

primacy of the original family of father-son relationships to communicate lex 

Christi blessings or anti-lex Christi curses. The history of families in Scripture 

reveals that father-son relationships have lifeõs most significant formative 

power to bring lex Christi blessings and mitigate its curses. 28  These 

relationships also bring anti-lex Christi curses and diminish its blessings in 

spiritual-relational-material forms. Consider how WLC 28 explains father-son 

failures.  

 

WLC Question 28: What are the punishments of sin in this world? 

Answer: The punishments of sin in this world are either inward, as 

blindness of mind, a reprobate sense, strong delusions, hardness of heart, 

 
25 Exod. 33:20; John 5:39; Eph. 6:4; Rom. 10:14-15; 1:20; WCF 1:1; 20:4; 23:1; 25:3; WLC 2, 63 
26 Ps. 104:30; Luke 1:17; Eph. 3:14-15; John 20:17; Rom. 8:14-16 
27 Rom. 1:20; Acts 14:17; Ps. 96, 98, 148 
28 Note 5th C blessings òthat [our] days may be long, and that it may go well with [us] in the 

land,ó when we honor father and mother (Eph. 6:2-3). As Christ 'rewards our obedience' (WLC 

45), superiors should reward the lex Christi obedience of inferiors (WLC 129). 
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horror of conscience, and vile affections; or outward, as the curse of God 

upon the creatures for our sakes, and all other evils that befall us in our 

bodies, names, estates, relations, and employments; together with death 

itself. 
 

However, consider how we could add another question to the òinward-

outwardó structure of WLC 28 to illustrate the blessings that come through 

father-son righteousness.  
 

Catechism 2 

Q. 2: What are the blessings of lex Christi obedience in this life?  

A. 2: In this world still under the creational-providential post-fall curses, 

all blessings related to the restoration of Christõs lex Christi rule in us and the 

entire creation are sourced from the Father and come to us through mediate 

representatives. The exact representatives are Christ, the Spirit, and Godõs 

Word; approximate representatives are creation order, angels, man, and 

creatures. These blessings are inward in the soul, such as mutually synergistic 

peace of conscience toward God and his law in union with Christ, adoption 

to sonship, spiritual discernment, renewed holy affections, and hope of glory 

(1st ð 3rd, 10th C).29 These blessings are outward, in the multi-sensory body, 30 

experiencing material-relational blessings in time-space synchronies (4th C), 

physical bodies (6th C), material resources on a portion of this earth (8th C), 

and relationships (5th authority-submission; 7th C marriage, family) and 

reputations (9th C). We respond to these inward and outward glory-blessings 

revealed to us, on us, and in us with legitimate derivative happiness that must 

be disciplined with thankful contentment (10th C). These all combine to 

 
29 WLC 83 explanation of ôcommunion with Christ in glory in this lifeõ has some parallels with 

the inward blessings noted above: ò The members of the invisible church  . . . enjoy the sense of 

Godõs love, peace of conscience, joy in the Holy [Spirit], and hope of glory . . . .ó 
30 In addition to the normally accepted five senses of sight, taste, touch, hearing and smell, we 

also have various other ò___ceptionsó Equilibrioception ð a sense of balance. Proprioception ð 

knowing which parts of your body are where without looking; Kinaesthesia ð sense of movement; 

Thermoception ð we know whether our environment is too cold or too hot; Nociception ð the ability 

to feel pain; Chronoception ð how we sense the passing of time, Magnetoreception-the ability to 

detect magnetic fields; and additional sensations of itch, muscle tension, pressure, stretch 

(bladder, stomach, lungs, intestines), chemoreceptors (poisons, drugs, hormones), thirst and 

hunger, https://www.hellahealth.com/blog/wellness/humans-five-senses/ accessed December 

5, 2022.  

https://www.hellahealth.com/blog/wellness/humans-five-senses/
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nurture our chief and highest purposes to glorify and enjoy God (1st ð 3rd C; 

WLC 1). Further, these blessings must be reflected by us to others while 

awaiting their eternal perfection in the new heavens and new earth and the 

removal of the punishments of sin in this world. 
 

Note that mediate representative blessing is not just a temporal response 

to sin but a creational design that will be restored. WLC 127-133 extrapolates 

from the 5th C the familial father-son relationship as the motif recreated in all 

personal relationships. In the new earth, mediate representative blessing will 

be eternal in new forms. The original 5th C purpose of wise fathers raising 

naïve and disobedient children in the nurture and discipline of the LORD will 

be fulfilled in a new earth where everyone is a son taught by God the Father 

with everyone harmoniously reigning as kings.31 The original 7th C purpose of 

helping companionship in marriage (Gen. 2:18) will be fulfilled in a populated 

new earth of eternally adopted sons and daughters in brother-sister 

relationships in companionship with Christ as true son and elder brother.32 

Then the distorting curses by the failure of mediate representative persons in 

this life will be removed (Rev. 21:4). This mediate representative pattern will 

be examined in detail in SECTION TWO.  
 

For Reflection 
 

i. Explain why this is true: The symphonic attributes perspective has no 

revelatory effect without joining it to the symphonic persons perspective.  

ii. The Triune persons show divine attributes. Who exactly represents? Who 

analogically represents? Give biblical proofs.  

iii. How does mediate representation apply the Triune symphonic persons 

perspective to everything in daily life?   

iv. How does WLC 28 alert us to both inner spiritual and outer physical 

elements of application? 

v. Why is it necessary to propose a balancing explanation of lex Christi 

blessings as compared to WLC 28 on the curses and punishments?  

vi. Do you think the church has neglected the physical elements of biblical 

application to focus exclusively on the spiritual elements of Christianity?  

 
31 Rev. 21:7; 5:10; Heb. 8:11 
32 Matt. 22:30; John 20:17; Rom. 8:14-16, 29; 2 Cor. 6:18 



 
 

CHAPTER 7 

 

The Symphonic Lex Christi Perspective  
 

Catechism 3 

 

Q. 3: Elect believer, what do you believe about the meta-narrative of the 

dominion of the righteous LORD (DRL)? 

A. 3: That the righteous triune king has graciously given his self-breathed 

Scripture for establishing his dominion of righteousness on the earth among 

mankind. He has given his Scripture to us for revealing his righteous election, 

and in his time, working saving faith in us by the Spirit; for uniting us to Christ, 

the righteous Savior-Lord-King; to show us our unrighteousness unto 

repentance for forgiveness of our sins by the propitiation of his cross; for 

applying the dominion of his righteousness to us by Christõs resurrection, 

credited in justification and written on our hearts for daily sanctification; for 

joining us to his righteous assembly to bless us with edifying gifts; and to give 

us enduring hope in the finalization of his kingdom by bringing us body and 

soul into his newly prepared creation, the home of righteousness. By the 

mystery of his sovereign will, our triune king has given his enemies up to 

unrighteousness; to blind and harden them unto religious pluralism, laziness, 

worldly wealth, cares of this world, fear of those who can kill the body, 

ignorance, superstition, idol worship, false religion, atheism, humanism, 

national and political pride, hatred, and persecution; passing them by and 

leaving them in their sins; providing for their physical needs; administering 

temporal judgments; and patiently enduring until he finally executes his 

unrestrained, eternal wrath in his prepared hell. 

 

The symphonic lex Christi perspective means the recurring lex Christi motif, 

most commonly summarized by the terms righteousness or unrighteousness 

(also including holiness, godliness, good works, and sinfulness) throughout 

the topics of Westminsterõs systematic and practical theology. WLC also 

provides a lex Christi integrating motif that helps explain Godõs providence 

over the OT-NT biblical narrative and various aspects of systematic and 

practical theology. It can also explain the luxuriant complexities of every 
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created thing in the universe, each with lex Christi reflected on, in, and by it (see 

Chapter 10). This perspective is an application of the symphonic persons 

revealing symphonic attributes, choosing the attribute of righteousness, with its 

moral law details, and noting its recurrence as a symphonic motif actuated in 

the work of the Triune LORD (Chapters 5 and 6).  
 

The DNA helix icon shown in Figure 8 represents repeated righteousness 

within the symphonic lex Christi motif. When we first grasp the integrative unity 

of the biblical lex Christi motif (Chapter 3) as a revelation of the glory of God, 

we begin to notice its replication in the structure of the created universe and 

the biblical narrative. This motif recurs in infinitely complex patterns, 

integrated into the full scope of systematic theological topics (see Figure 8) 

and within the patterns of the created world and its natural environment (see 

Chapter 10).  
 

The following sentences provide a summary of biblical doctrine and 

history. Scripture trains in righteousness. The LORD is righteous. The LORD 

elects some men to righteousness. The LORD creates Adam righteous and gives 

him the LORDõS entire righteous law in Eden. The LORD permits manõs fall into 

unrighteousness and passes by some, leaving them in their unrighteousness 

unto final judgment. The LORD promises Christ, the Righteous offspring of 

the woman, who becomes incarnate to fulfill righteousness as the second 

Adam. Through effectual call by the Word and Spirit, believers are united to 

Christ to commune with him in grace and glory. We are credited with lex 

Christi righteousness in justification, imparted with lex Christi wisdom in 

sanctification, and enabled to appropriate the means of grace in communion 

with the saints to exemplify, proclaim, intercede, and administrate these lex 

Christi virtues in all assemblies of two or more. The LORD leads his church to 

discipline according to lex Christi. The saints hope for a perfected lex Christi 

world and relationships in glorification. The LORD consummates judgment on 

unrighteousness and eternally prepares a home of righteousness in the new 

heavens and new earth. At the same time, hell is the application of justice, a 

place filled with the chaos of an anti-lex Christi environment.1  

 
1 See the authorõs PhD thesis 2.2.3 for the specific symphonic WCF patterns cited and adapted 

in 4.7 with biblical texts. See a related article highlighting two theologians who used this 

perspective after the Westminster Standards were published: Richard Muller, òThe Covenant 
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Figure 8: Symphonic lex Christi Perspective 

 

Ferguson notes that the outworking of Godõs decree is expressed by the 

Westminster Standardsõ structural perspective in the WCF using federal 

headship of representatives, also called covenant theology, beginning with the 

covenant of works with Adam, followed by a covenant of grace with Christ, 

his law-work on our behalf (WCF 7:1-3).2 This federalism formed one of the 

significant organizing motifs for all its doctrines, since all humanity must be 

united to one or the other federal head. The symphonic lex Christi perspective 

elucidates Westminsterõs federal covenant structure.  

 
of Works and the Stability of the Divine Law in Seventeenth-Century Reformed Orthodoxy: A 

Study in the Theology of Herman Witsius and Wilhelmus A Brakel,ó Calvin Theological Journal, 

29 (1994): 75-101.     
2 Sinclair Ferguson, òThe Teaching of the Confessionó in The Westminster Confession in the Church 

Today, Alasdair Heron, 1982, 30-31, 36-39, entire chapter at 

 https://archive.org/details/westminsterconfe0000unse_f8m1/page/38/mode/2up  
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Details of the Symphonic Lex Christi Perspective 

 

The dominion of the righteous LORD (DRL) for the elect can be 

expounded using the detailed symphonic lex Christi outline which follows, in 

which righteousness (as explained by the lex Christi motif) is the repeated refrain. 

Footnotes link Scripture, WCF, WLC, and other supportive sources. This 

adaptation makes the integrative patterns more evident as an aid to teachers 

and students of all ages.3 Chapter 2 highlighted this motif in comparison to 

WCF but with a great diversity of biblical terms. The critical contribution of 

this outline is to unify the language of systematic theology and pastoral practice 

around the righteousness motif by providing a grand unifying theory (GUT) 

which can potentially transform our understanding of God and our place in 

the world and reduce the dualism that separates faith and life. 

 

1. Scripture trains in righteousness: Scripture reveals Godõs 

righteousness and trains in righteousness:4 revealed to man in history 

 
3 For example, the author used a similar outline to develop a communicantõs class for teens 

preparing for church membership in the PCA using the BCO 57-5 five membership questions, 

also used to prepare to baptize those not baptized as infants and to prepare for communion. 

According to feedback received, the class was beneficial in providing students with an 

integrative way to understand the Bible. See òYouth Foundations Communicants Class pptx" 

at https://bethoumyvision.net/resources-en/   
4 2 Tim. 3:16; Heb. 5:13. The lex Christi motif integrates with the doctrine of Scripture since the 

law itself reflects and performs the righteousness it commands when appreciated through 

union with Christ by the Spirit. 1st C: the lex Christi is pure, perfect, clean, and supreme as 

epistemic truth criterion for all other knowledge; the law is God-breathed, God-written on 

tablets of the human heart and conscience. 2nd C: The lex Christi is part of the Lord's covenant 

with man. 3rd C: The lex Christi uses the name of the LORD properly and is a true witness to men 

about Godõs honor and blessedness. 4th C: The lex Christi is used for ordering our times, reading-

hearing-resting on the Sabbath/LORDõS Day, and working on the six days of labor. 5th C: The lex 

Christi is the authority that all human authorities must use to teach, reprove, correct, and train 

in righteousness, which those under authority must obey and that standard of righteousness 

which equals must mutually encourage. 6th C: The lex Christi is life-promoting and protecting 

the bread by which we live. 7th C: The lex Christi is a marriage license between God and his 

people. 8th C: The Lord gives the lex Christi on written tablets, scrolls, and hearts he created, 

preserved in all eternity. 9th C: The lex Christi is the witness of truth to men about themselves 

and one another. 10th C: The lex Christi is soul-satisfying, causing men to love, rejoice, and 

meditate on it day and night. See chapter 3.4.1-3, 3.5.1-2. 
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by special revelation, his holy Word,5 and for interpreting general 

revelation, leading the saints to saving faith. 
 

2. The LORD is righteous: The supremely glorious Triune LORD 

revealing himself. 
 

3. Election to righteousness: all glory be given to the righteous Triune 

LORD revealed in his kingly dominion:6 the Father who by grace alone 

decreed the fall while righteously choosing his elect in Christ by the 

Spirit for royal-law-righteousness and justly passing by the rest in 

their sins.7  
 

4. The LORD creates man righteous: creating man in his image to rule 

over the earth,8 writing the royal law of Christ on his heart to receive 

creation ordinances as the perfect rule of righteousness.9  
 

5. The LORD permits manõs fall into unrighteousness (original sin): 

Adam disobeyed and fell into bondage to sin; the LORD permits the 

fall to display his righteousness and condemn sin due to lack of 

conformity to royal law righteousness.10  
 

 

 
5 WCF 16:1; Ps. 119:160 
6 WCF 2:1-2; 15:2; 1 Chron. 29:11; Ps. 72:1-20; 145:11-13; Isa. 9:7; 32:1; Dan. 2:44; 4:1-3; 7:27; Matt. 

4:23; 6:33; 9:35; 22:1-14; 24:14; Mark 16:15; Acts 20:25; Rom. 1:1, 9, 15-16; 2:16; 10:16; 11:28; 14:17; 

15:16, 19-20; 16:25; 1 Cor. 15:1-8; Gal. 3:8; Rev. 14:6. In The King in His Beauty: A Biblical Theology of the 

Old and New Testaments, Schreiner (2013) develops similar OT-NT biblical theology themes of the 

king uniting all kingdom citizens into his eternal kingdom: Job 36:3; 37:23; Ps. 7:17; 22:31; 31:1; 

33:5; 35:24, 28; 37:6; 45:4, 7; 50:6; 65:5; 89:14; 98:2; 99:4; 103:6; 111:3; 112:9; 119:142; Isa. 5:16; Isa. 

9:7; 11:5; 45:23-24; Jer. 9:24; 23:6; John 17:25; Rom. 1:17-18; 3:5, 21-22, 25-26; Lev. 19:2; 1 Pet. 1:15-

16; 2 Pet. 1:1; Rev. 15:4.  
7 WCF 5:4, 6; Eph. 1:4; Rom. 9:11-23; Jas. 1:25; 2:8-12. òRoyal lawó in James 2:8 could be translated 

as "kingdom law," again showing that the law is part of the LORDõS rule over his kingdom. 
8 Gen. 1:26; Acts 17:25-26; Eph. 4:24; WCF 4:2; 6:2 
9 For details, see Chapter 11; WCF 4:2; 19:1-2 
10 WCF 5:4, 6; 6:1, 6; Isa. 46:12; 48:18; 58:2; 59:14; Rom. 3:5, 10; 9:31; 10:3, 5; Gal. 3:21; Jas. 1:20; 2:8. 

For details see Chapter 11. As with WLC 151, and because of the interdependence of the moral 

law, any one sin usually breaks multiple commandments, such that failure to fear and trust the 

LORD and worship him in biblically defined ways leads to many other sins against man, or 

conversely, any unmortified discontentment, unthankfulness, grumbling, complaining or lust 

can lead to breaking other commandments  (see Jas. 2:10; 1 Tim. 6:9-10; 1 Cor. 10:6-12). 



106      W ESTMINSTER FOUNDATIONS: GODõS GLORY INTEGRATES REFORMED THEOLOGY        
 

  

 

6. Righteous One promised: gospel promises proclaimed after the fall.11  
 

7. Righteous covenant renewed: refreshed the creation ordinancesõ 

perfect rule of righteousness in the royal law12 and the evident 

historical inability of all men in Adam to perfect royal law 

righteousness.13 
 

8. Righteousness accomplished: fulfilled in the second Adam, Christ's 

gospel ministry, who, as LORD, establishes an eternal kingdom of 

righteousness by uniting his elect kingdom citizen-priests and 

ambassadors under his dominion by saving faith.14   

a. the Son, as the second person of the Trinity, fully God with all the 

supremacy attributes15  

b. taking full humanity upon himself, as Christ, filled with the Spirit 

to fulfill royal-law-righteousness, the lex Christi16  

c. enduring the passion and crucifixion, suffering the wrath and 

curses of the law for gospel propitiation on behalf of the moral 

law unrighteousness of the elect17  

d. raised and exalted to the Fatherõs right hand with all authority18  
 

9. Righteousness applied to practical theology (PT) and pastoral 

practice (examples):  
 

a. By the decree of the Father, Christ sends the righteous Spirit to 

apply election, work ing saving faith through effectual calling 

(WLC 67) 

 
11 WCF 7:5-6; 8:6; Gen. 3:15; 12:3; 15:6; Rom. 4:3, 5-6, 9, 11, 13, 22; Gal. 3:6, 8, 21; Heb. 11:1-12:4; Jas. 

2:23; Rev. 13:8 
12 WCF 6:6; 15:2; 19:2; Exod. 20:1-17; Deut. 5:1-21; Rom. 7:12  
13 Rom. 9:31; 10:3; 2 Cor. 3:9; Gal. 2:21; Phil 3:9; Tit. 3:5 
14 WCF 8:5, 8; 25:2; Exod. 19:6; 2 Sam. 7:12-13, 16; Ps. 45:6; Isa. 9:7; Jer. 33:15; Dan. 2:44; Luke 1:33; 

Rom. 1:17; 5:17-19; 10:4; 14:17; 2 Cor. 3:9; 5:20; 9:9; Phil. 1:11; 3:20-21; Col. 1:13; Heb. 1:8; Rev. 1:4-8 
15 WCF 8:2; John 1:1; 4:10; 8:24, 58; 14:1; 20:28 
16 WCF 8:2-3; 11:1-2; Ps. 99:4; Isa. 11:1-5; 16:5; 32:1; 42:1-9; 53:11; 59:16-17; 63:1; Jer. 23:5; 33:15; Zech. 

9:9; Matt. 3:15; 5:17-18; 27:19; John 12:13-15; Acts 3:14; Rom. 5:17-18; Heb. 1:9; 7:2; 1 Pet. 3:18; 1 John 

2:1, 29. He also fulfilled the civil and ceremonial law to point us to the new covenant realities 

they foreshadowed, WCF 19:3-4.  
17 WCF 8:4-5; Matt. 27: 11, 37; Rom. 3:25-26; Col. 1:20-23; Pet. 3:18 
18 Matt. 28:18; Acts 2:31-36 
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b. convicting the elect of all lex Christi unrighteousness unto 

repentance for forgiveness of sins through Christõs 

propitiation 19 to flee from the danger of being under God's cursed 

wrath (WLC 27) and his threat of hell's justice (WLC 29); 

mourning our experience of the punishments (WLC 28) and 

aggravations of sin (WLC 151) from this fallen world, others' sins, 

and Satan; hating and grieving the corruption and offensiveness 

(WLC 76) of our original sin in Adam (WLC 25-26) and our 

contribution to our own and others' experience of the 

punishments (WLC 28) and aggravations (WLC 151) of lex Christi 

sins.  

i. against communion with God (1st-3rd C, WLC 27)  

ii. against our own and othersõ work and rest, against biblical 

views of history (4th C) 

iii. against roles of authority, submission, and equality (5th C) 

iv. against life (6th C) 

v. against one-man-one-woman marriage (7th C) 

vi. against property and resources (8th C) 

vii. against reputations (9th C) 

viii. against virtuous desires (10th C) 

 

 
19 WCF 15:1-6; Luke 24:47; John 16:8-10; Acts 2:37-41; 13:10; 17:31; Rom. 8:4, 10; 14:17; 1 Tim. 3:16. 

Based on connections in the verses in this footnote and the following explanation, though not 

explicitly used in Scripture, Righteous Spirit, Godly Spirit, and Holy Spirit could all be used to 

describe the third person of the Trinity. òHolyó is not the only biblical adjective used to describe 

the Spirit. He is also called the òSpirit of the LORDó (Judg. 3:10; 6:34; 11:29; 13:25; 14:6, 19; 15:14; 1 

Sam. 10:6; 16:13), òSpirit of Godó (Matt. 12:28), òSpirit of Christó (Rom. 8:9), òSpirit of truthó 

(John 16:13), òSpirit of holinessó (Rom. 1:4), òSpirit of lifeó (Rom. 8:2), òSpirit of adoptionó (Rom 

8:15), òSpirit of his Sonó (Gal. 4:6), òSpirit of wisdomó (Eph. 1:17), òSpirit of graceó (Heb 12:29), 

òSpirit of gloryó (1 Pet. 4:14), and especially note Isaiah 11:2, òAnd the Spirit of the LORD shall 

rest upon him, the Spirit of wisdom and understanding, the Spirit of counsel and might, the Spirit of 

knowledge and the fear of the LORD.ó I conclude that the Spirit can be described by his 

ambassadorial sending to represent the other persons of the Trinity and by the various 

derivative attributes he imparts to men, including the Spirit's fruits (Gal. 5:22-23; Eph. 5:9 

where some textual variants and the KJV translates as "For the fruit of the Spirit is in all 

goodness, righteousness, and truth). Thus, we can infer that the term "Righteous Spirit" is a 

biblically derived phrase synonymous with "Holy Spirit" and use it in this outline to show 

coherence with its righteous/righteousness theme.  
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c) crediting Christõs lex Christi  righteousness in justification,20 all 

ten aspects of lex Christi righteousness, now with declared  

i. access to behold the Lord's glory as in a darkened mirror21  

ii. access to communion with Christ by the Spirit22 

iii.  with Godõs name, as Godõs city name, and Christõs name 

written on us (3rd C)23  

iv. entrance into spiritual rest from our labors (4th C)24  

v. adoption to sonship from every nation, joined to our 

brother-sister family as equals, initiating the healing of 

enmity between nations by ruling over them (5th C)25 

vi. right to eat from the Tree of Life, the hidden manna (6th C)26 

vii. married to Christ, clothed in white wedding garments (7th 

C)27 

viii.  co-heirs with Christ (8th C)28  

ix. names written in the Book of Life and confessed as worthy 

before the Father (9th C)29  

x. hunger and thirst for righteousness is satisfied; built as a 

permanent pillar in the temple of God (10th C)30 
 

 

 

 

 

 

 

 

 

 
20 WCF 11:1-2; 14:2; Ps. 106:31; Isa. 53:11; Rom. 3:22-31; 4:3, 5-6, 9, 11, 13, 22-25; 5:17-21; 8:4; 9:30; 

10:9-10; 1 Cor. 1:30; 2 Cor. 5:21; Phil. 3:9; 2 Tim. 2:8 
21 2 Cor. 3:18; 1 Cor. 13:12   
22 2 Cor. 3:18; Heb. 12:22-24; John 1:14; 14:6; Rev. 3:20; 22:3-4; 1st C and 2nd C, respectively 
23 Rev. 3:12, 3rd C 
24 Heb. 4:3 
25 Rom. 8:14-16; Gal. 4:4-6; 2 Cor. 6:18; Matt. 12:50; Rev. 2:26; 3:21; 21:7 
26 Rev. 2:7, 17 
27 Rev. 3:4-5, 18; Eph. 5:24-27; for allusions to white garments in marriage and weddings, see 

Eccles. 9:7-9; Matt. 22:11-12 
28 Gal. 4:7; Rom. 8:17 
29 Rev. 3:5 
30 Matt. 5:6; Rev. 3:12 
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d.  writing lex Christi  righteousness on the sanctified hearts of the 

elect from among all nations,31 that they may pursue righteousness as 

a visible church, a kingdom of priests,32 rewarding the righteous,33 

keeping them in saving faith by their mutual support34  and the 

ministry of elect angels.35 Exercise the grace of the new covenant 

(WLC 32) to 

i. behold the Lordõs glory, as in a darkened mirror (1st C)36  

a) practical theology of symphonic persons revealing 

symphonic attributes  

ii. commune with the Father through Christ by the Spirit in 

grace and glory (2nd C)37 

a) practical theology of prayer38 

iii.  live like God's name, God's city name and Christ's name are 

written on us (3rd C)39  

a) practical theology of evangelism, missions, and 

apologetics proclaiming Godõs name as ambassadors and 

other diaspora ministries40 

iv. enter into spiritual rest from our daily labors (4th C)41  

 
31 WCF 11:5; 13:1, 3; 16:2; Rom. 8:4, 10; Heb. 8:10; 10:16 
32 WCF 20:3; Exod. 19:4-6; Ps. 23:3; Jer. 22:3; Hos. 10:12; Zeph. 2:3; Matt. 5:6, 19-20; 6:33; Rom. 

6:13, 16, 18-20; 8:10; 14:17; Eph. 4:24; 1 Thess. 2:10; 1 Tim. 6:11; 2 Tim. 2:22; Jas. 3:18; 1 Pet. 2:9, 24; 

1 John 2:29; 3:7; Rev. 19:8 
33 1 Sam. 26:23; 1 Kings 8:32; Ps. 85:10-13; 89:16; 106:3; Prov. 8:18-20; 11:4-6, 18-19; 12:28; 14:34; 

16:12; 21:21; Isa. 32:17; 54:14; 58:8; 60:17; 1 Pet. 3:12  
34 WCF 5:1, 4, 5; 33:3; Isa. 51:5-8; Jer. 18:7-9; Matt. 5:10; Rom. 8:28-30; Heb. 12:5-14; 1 Pet. 3:14; 

5:6-10 
35 Matt. 28:18-20 (presumably the Great Commission is the primary duty of the elect angels to 

elect humanity); Heb. 1:13-14; Ps. 37:7; Ps. 91:11-12; Dan. 6:22; Acts 12:7; Matt. 1:20; 2:13; 24:31; 

Rev. 22:16 
36 2 Cor. 3:18; 1 Cor. 13:12   
37 WLC 69, 82, 83; 2 Cor. 3:18; Heb. 12:22-24; John 1:14; 14:6; Eph. 2:18; Rev. 3:20; 22:3-4 
38 WCF 14:1; 21:3-4; Matt. 6:9-13 
39 Rev. 3:12, 3rd C 
40 Here, the categories of practical theology can be integrated with the moral law. WCF 14:1-2; 

25:2; 26:2; Matt. 21:32; 24:14; Luke 24:48-49; Acts 1:8; 20:25; 24:25; Eph. 4:11-16; 2 Pet. 2:5 
41 Heb. 4:3 
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a) practical theology of LORDõS Day worship,42 partaking of 

righteous signs and seals of the covenant of grace43  

v. live like holy sons from every nation, without fear of 

condemnation or Fatherly discipline, joined to our brother-

sister family as equals, ruling over nations (5th C)44 

a) practical theology of preaching, teaching, counseling, 

small groups, Sunday school 

b) practical theology of church government administering 

church discipline to guard righteousness by the LORDõS 

appointed righteous elders45 

c) practical theology of family and youth; adoption46 

vi. eat from the tree of life, the hidden manna, know that we have 

eternal life (6th C)47 

a) practical theology of peacemaking48  

b) practical theology of health care (psychiatric medicines, 

birth control methods, in vitro fertilization, elderly care, 

and end-of-life issues) 

vii. enjoy marriage to Christ, submitting to him to purify our 

garments (7th C)49 

a) practical theology of gender and marriage 

viii.  co-heirs with Christ, as the meek who begin to inherit the 

earth (8th C)50  

a) practical theology of natural world stewardship 

b) practical theology of marketplace ministry 

ix. make our calling and election sure as those with reputational 

integrity who bear faithful witness to others (9th C)51  

 
42 WCF 21:7-8; Exod. 20:8 
43 WCF 14:1; 27:1 
44 Heb. 12:7-14; Rom. 8:1, 14-16, 34; Gal. 4:4-6; 2 Cor. 6:18; Matt. 12:50; Rev. 2:26; 3:21; 21:7 
45 WCF 20:4; 30:2-3; Acts 20:28-31; 2 Cor. 6:7; 1 Tim. 3:1-13; Tit. 1:5-9 
46 WCF 24:2-3; Gen. 1:28; Ps. 8:2; 127:3-5; Mal. 2:15; 4:6; Luke 1:17; Matt 19:4-6; 1 Cor. 7:14; 2 Cor. 

6:14; Eph. 6:1-4; Proverbs 
47 1 John 5:13; Rev. 2:7, 17 
48 Matt. 5:9; Rom. 12:14-21; 2 Cor. 5:18-21 
49 Rev. 3:4-5, 18; Eph. 5:24-27; for allusions to white garments in marriage and weddings, see 

Eccles. 9:7-9; Matt. 22:11-12 
50 Gal. 4:7; Rom. 8:17; Matt. 5:5 
51 2 Pet. 1:3-11; Rev. 3:5 
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a) practical theology of journalism and church history52  

x. thankful and content in all that God provides (10th C)53 

a) practical theology of the soul: conscience, heart, and mind 
 

10. Righteousness consummated: the righteous promises of God are all 

fulfilled in righteous judgments and rewards.  

a. raising the souls of the elect who died before his second coming to 

perfection in righteousness until their bodies are raised54 

b. returning to glorify the elect by conquering death, the last enemy, 

raising their bodies in perfected moral-law-righteousness and 

granting them to dwell forever with him and the elect angels in the 

renewed kingdom-creation of righteousness55 and to destroy all other 

unrighteous rule, power, and authority, righteously judging the 

wicked by turning all his supremacy attributes against them to 

eternally curse and delivering the perfectly righteous, moral-law 

submissive kingdom to the Father56  

i. we shall òsee his faceó (1st C) 

ii. òworship himó (2nd C) 

iii. òhave his name on [our] foreheadsó (3rd C)57  

iv. we shall enter his work-rest in the creation rhythms of days, 

weeks, months, seasons, and years (4th C)58  

v. we shall be joined with our brother-sister family as harmonious 

co-rulers, enjoying the healed enmity between nations (5th C)59 

 
52 Heb. 12:1-4; 13:7; Dan. 2:44; Matt 16:18 
53 1 Tim. 6:6-10; Phil. 4:11-13; Heb. 13:5-6; Matt. 5:6; Rev. 3:12 
54 WCF 32:1; Heb. 12:23 
55 WCF 33:2; Dan. 7:18, 22, 27; Matt. 13:43; 25:46; 2 Pet. 3:13 
56 WCF 33:1; Ps. 9:8; 96:13; 98:9; Isa. 10:22; 11:4; 26:9-10; 28:17; 60:12; Acts 17:31; Rom. 1:32; 2:5; 1 

Cor. 15:24-28; Rev. 19:11; 21:8 
57 Rev. 22:3-4 
58 Rev. 22:2; 14:13; 6:11; Christ fulfills the patterns of time as Jerusalemõs light (eternal daylight, 

Isa. 60:19-20; Rev. 21:23-25; 22:5). However, the time patterns and signs of stars, sun, moon, 

seasons, day and night, weekly rhythms, Sabbaths, and years will remain the same: months are 

still marked by new fruit, the heavenly bodies will remain forever fixed. (Rev. 22:2, 5; 21:23-24; 

Gen. 1:14-18; Ps. 89:35-37; 104:19; Isa. 60-11; Jer. 31:35-36). òFrom new moon to new moon, and 

from Sabbath to Sabbath, all flesh shall come to worship before me, declares the LORDó (Isa 

66:23). 
59 Rev. 22:2, 5; Rev. 21:2; Matt. 22:30; 12:50; the number of Godõs children is completed, and the 

will be earth filled Matthew 22:30; Rev. 21:2, 9-27; 14:1-5; 19:7-9; Genesis 1:28; 15:5; 22:17; 32:12 
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vi. forever living in the abundant food-water, life-sustaining new 

heavens and new earth with a physical home (6th C)60 

vii. married to Christ (7th C)61  

viii. given stewardship over lands and cities with control over the 

wealth of the nations (8th C)62  

ix. honored with the testimony of our reputations, ògiving them 

crowns of righteousnessó (9th C)63   

x. we shall be satisfied with all we need (10th C)64 

Significance of this Perspective  

 

Why is this perspective critical in biblical counseling? For four reasons. 

First, this perspective prevents the legalistic application of the other 

perspectives. Everything we are commanded to do in the moral law is an 

exercise of the grace received in the symphonic lex Christi perspective. The 

work of Christ and the Spirit intimately integrate the lex Christi, such that 

faith-union with Christ applies the lex Christi righteousness required to see 

God.65  
 

Second, this perspective provides a unifying structural motif for 

understanding the biblical history of redemption and the integration of 

systematic and practical theology. Believers of all ages can understand this 

repeated pattern. Though WCF 7:2-3 also uses covenants as a unifying motif, 

the detailed structure of the covenant of works is lex Christi righteousnessñ

failed by the first Adam and fulfilled by the second Adam (Rom. 5:12-21). 

Because Christ accomplished this active righteousness, the covenant of grace 

can be applied as the Spirit effectually calls his elect to saving faithñfaith in 

his death for forgiveness and for dying to sin, and in his resurrection for 

credited righteousness and vivification of the lex Christi life.66  

 
60 Rev. 2:7; 21:3, 6; 22:2 
61 Rev. 21:2 
62 Rev. 21:1-3, 24-26; Matt. 5:5; 19:29; Luke 19:17 
63 The saintsõ reputation of faith and good works are written in the Lambõs book of life, and 

truthful testimony about them is given for proof of their salvation, Rev. 3:5; 20:15; 1 Cor. 15:24-

26; Gal. 5:5; 2 Tim. 4:8 
64 Rev. 21:6, 22-23, 24, 26; 2:7 
65 1 Tim. 3:16; Heb. 8:10-12; 10:16; 12:14; Rom. 8:1-4; Tit. 2:11-14; WLC 65-69  
66 Rom. 1:2-6; 4:24-25; 6:1-21; 8:1-16; 10:9-10; Acts 2:33; Gal. 3:5-14, 23-29; WLC 31-32, 69-81 



   CHAPTER 7: THE SYMPHONIC LEX CHRISTI PERSPECTIVE       113 
      

 
 

 

Third, this perspective provides a Westminster motif for integrating 

systematic and practical theology. Notice that the outline structure above 

unifies the phrasing of the various systematic theological doctrines of 

Scripture, God, man, Christ, salvation, the visible church, and the Last Things. 

Within the application of lex Christi righteousness by the Spirit in the visible 

church, various topics of practical theology have been itemized, including 

church history, church ministries, family and counseling ministries, 

marketplace ministries, evangelism, and apologetics. Each of these is an 

application of the details of the moral law duties and prohibitions (WLC 91-

152) and their extrapolations to the duties and prohibitions for those who 

administrate and receive the ministries of the Word, sacraments, and prayer 

(WLC 153-196).  
 

Fourth, the perspective illuminates an interpretive tool to notice what is 

there in all Scripture, whether narrative, didactic law teaching, poetry, 

wisdom literature, Gospels-Acts, epistles or Revelation. As noted already in 

Chapters 2 and 3, WLCõs authors cataloged some texts from nearly every book 

of the Bible under its moral law headings.67 Yet its moral law ethics are derived 

from the symphonic persons revealing symphonic attributes. The symphonic lex Christi 

perspective developed in this chapter forms a unifying thread between both 

sections of WLC: God and his works require our lex Christi response to his 

glorious person and works. This leads naturally to Chapter 8, where I identify 

and name WLCõs overarching symphonic pedagogical perspective as part of what 

its means to ôreceive and adopt the Standards as containing the system of 

doctrine taught in the Scriptures.õ     

 

 
67 See Andreas J. Köstenberger and Gregory Goswell, Biblical Theology: A Canonical, Thematic, and 

Ethical Approach, (Wheaton: Crossway, 2023), 99-106, where the authors helpfully note the 

significance of ethical themes in each Bible book using the language of that book for òtraining 

in righteousnessó (2 Tim. 3:16-17), but without reference to a symphonic morality perspective that 

locates those themes under the outline of the moral law.  We can note Köstenberger ôs Reformed 

Baptist reticence to use WLCõs moral law rubric to organize all the ethics of Scripture due to 

his objection to the continuing significance of the 4th C Sabbath command as fulfilled in Lordõs 

Day worship (Ibid. 100-101). Those who object to WLCõs 4th C teaching should carefully 

consider Guy Prentiss Waters,  The Sabbath as Rest and Hope for the People of God (Wheaton: 

Crossway, 2022).  
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For Reflection 

 

i. Does the symphonic lex Christi perspective give you a new way to 

understand the history of redemption that you had not considered before?   

ii. What models of organizing biblical history have you heard or studied 

before?  

iii. Role-play a scenario in which you are a parent teaching your ten-year-

old child about the story of the Bible. Explain the Bible to your child in 

your own words using the symphonic lex Christi.  

iv. How can you explain the meaning of any practical theology topic using 

the lex Christi motif? Choose one of the following topics: church worship, 

parenting, marriage, Christian education, marketplace ministry, 

evangelism, or apologetics. 



 

 

CHAPTER 8 

 

The Symphonic Pedagogical  Perspective 

 
Though the Westminster divines promised the English Parliament that 

the Apostlesõ Creed would be included in its catechisms, the WLC used a 

more complex structural outline (starting with the decrees of God, the 

execution of his decrees, and a covenant-of-works, covenant-of-grace 

structure), combined with a more nuanced development of the work of the 

Spirit that could incorporate "'the substance' of the Apostles' Creed . . . 'in each 

of the Catechisms, so as there is no necessity of inserting the Creed itself.'" 1 

 
Figure 9: Apostlesõ Creed Compared with WLC 

 
1 Using the Creed's òsubstanceó as the structural outline for WLC 4-90 without reciting its 

phrases also enabled the Westminster divines to explain the Creed's misunderstood and 

objectionable phrase, òhe descended into hell,ó to mean ". . . his burial and continuing in the 

state of the dead, and under the power of death till the third day . . . (WLC 50). See John R. 

Bower, The Larger Catechism: A Critical Text and Introduction, ed. John R. Bower and Chad Van 

Dixhoorn, òPrincipal Documents of the Westminster Assemblyó (Grand Rapids: Reformation 

Heritage Books, 2010), 21-23, note 35 and TABLE 1 above. 
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The WLC sets forth God and man in relation to each other. It  organizes 

its discussion under two headings: (1) what the Scriptures principally teach 

us to believe concerning God, and (2) what the Scriptures principally require 

as the duty of man (WLC 91, 5). I call this the symphonic pedagogical 

perspective.2  The Westminster catechisms use Exodus 20:2-17 as the 

organizing text for this Christian-religion defining framework. The preface to 

the Ten Commandments in Exodus 20:2, òI am the LORD your God who 

brought you out of Egypt,ó is adapted by WLC 101 as a summary of what to 

believe concerning God. Thus, WLC 101 concisely summarizes WLC 1-90 into 

one sentence. The whole duty of man is reorganized under the headings of the 

moral law (WLC 91-151), followed by specific expansions of the meaning of 

the 2nd and 3rd C defining the means of grace (WLC 152-196 explaining the 

Word, sacraments, and prayer).  
 

 
Figure 10: Symphonic Pedagogical Perspective 

 
2 See the authorõs PhD thesis 2.2.4 for a detailed explanation of this perspective.  
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Details of WLCõs Symphonic Pedagogical Perspective 

God: What God is, his glory defined by his attributes and Triune persons (WLC 6-11) 

Summarized in the preface to the moral law (WLC 101; Exod. 20:2)  

What God does, revealed in his decrees concerning angels and men (WLC 12-13) 

execution of his decrees in creation and providence (WLC 14-90) 

creation of the world, angels, and man in lex Christi righteousness (WLC 15-17) 

providence about angels:  

permits some angels to irrecoverably fall for his glory, limiting their sins, while 

establishing the elect angels to administer his lex Christi glory (WLC 19) 

providence about man, preserving and governing by lex Christi and ordering them to 

his glory (WLC 18, 20):  

covenant of life/works to first Adam by lex Christi; all mankind falls into sin 

under his headship, some left in sin (WLC 20-30) 

covenant of grace to second Adam, Christ: all the elect restored to lex Christi 

righteousness under his headship (WLC 30-56) 

Christ, the mediator of the covenant of grace (WLC 36-56) 

His person as God-man, the LORD Jesus Christ (WLC 36-41) 

His execution of the offices of prophet, priest, and king (WLC 42-56) 

His humiliation (imputing Adamõs lex Christi disobedience, suffering its 

curses) and exaltation (rewarded for perfectly obeying lex Christi in 

the covenant of works) (WLC 46-56) 

Christõs mediatorial benefits  

to preserve the witness of the visible church (WLC 60-63)  

to redeem the invisible church by the Spirit and Word (WLC 57-59, 

64) 

faith-union with Christ in effectual calling (WLC 65-68)  

communion with Christ in lex Christi righteousness (WLC 32, 65, 69-90) 

in grace: justification, adoption, and sanctification (WLC 69-81) 

in glory: this life, intermediate state, and resurrection (82-90) 

What duty God requires of man: Exercise the benefits they have 

received in the covenant of grace from Christ the mediator  

lex Christiõs meaning, use, and interpretation (WLC 90-101) 

duties to God (WLC 102-121) 

duties to man (WLC 122-148) 

The whole lex Christi reveals manõs sinfulness and his deserved 

wrath (WLC 149-152), awakening manõs conscience to 
flee from Godõs wrath by faith and repentance and 

diligent use of the means of grace (WLC 96, 153-196), 

which are defined as duties to God (2nd and 3rd C; WLC 
108, 112) and duties of ministers to their flock (5th C) to 

properly represent God in these means  

Word (WLC 155-160) 

sacraments (WLC 161-177) 

prayer (WLC 178-196) 
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Symphonic Pedagogical Perspective Repeated in the Means of Grace 

 

The structure of WLC provides this symphonic pedagogical perspective, and 

each means of grace (the Word, sacraments, and prayer) is explained using a 

similar interpretive symphonic pedagogical perspective.  

 

The Word 

 

WLC 3 defines the total structure of the Word: òThe holy Scriptures of 

the Old and New Testaments are the Word of God, the only rule of faith and 

obedience.ó The terms faith and obedience are each explained in WLC 5: òThe 

Scriptures principally teach, what man is to believe concerning God (faith), 

and what duty God requires of man (obedience).ó In other words, all of 

Scripture can be organized under these two headings. The WLC proof texts 

use the symphonic pedagogical system of doctrine to organize the 66 individual 

books of the Bible under these two headings.3 This perspective extends to all 

men in that God reveals himself to all men in some form of general and special 

revelation and requires the same duty of all men. This Word will save the elect 

and judge reprobate men and fallen angels.   

 

Sacraments 

 

WLC 162: A sacrament is a holy ordinance instituted by Christ in his 

church, to signify, seal and exhibit unto those that are within the covenant 

of grace, the benefits of his mediation; to strengthen and increase their 

faith and all other graces; to oblige them to obedience; to testify and 

cherish their love and communion one with another, and to distinguish 

them from those that are without. 
 

Notice the similar symphonic pedagogical structure of òwhat man is to believe 

concerning Godó (faith) and òwhat duty God requires of manó (obedience) 

 
3 See Philippiansõ example in chapter 2, p. 30 above. The Westminster Confession of Faith & Catechism, 

as adopted by the Presbyterian Church in America, with Proof Texts (Orthodox Presbyterian Church, 

2005), 409-450. https://www.pcaac.org/wp-content/uploads/2022/04/Scripture2022.pdf 

accessed September 25, 2023. 
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(WLC 5) in the explanation of the sacraments. The Lordõs Supper and 

baptism both signify and seal the promise to all who receive them of God's new 

covenant effectual call by the Spirit and Word into union with Christ our 

mediator (WLC 32, 35, 165, 168), the union that forgives and cleanses from all 

lex Christi sins, original and actual (WLC 26; WCF 6:3-5). The benefits of these 

sacraments are then exhibited or applied (WSC 92) òto strengthen . . . and oblige 

them to obedienceó by mortifying every lex Christi prohibition and vivifying 

every lex Christi duty (WCF 167; Rom. 6:1-14; WCF 171-175). The sacraments 

also have a judging function in the visible church to distinguish the saints from 

those outside the covenant (WLC 162). 

 

Prayer  

 

WLC defines prayer as our 2nd and 3rd C duties (WLC 108, 112). Using the 

identical format as Exodus 20:2-17 above, the Scripture's teaching about 

prayer in Matthew 6:9-13 summarizes the Christian religion, our rule of faith, 

and obedience. Using a Scripture about prayer to interpret all Scriptural 

prayers (WCF 1:9), WLC 186-196 uses the rubric of the Lord's Prayer (divided 

into a preface and six petitions) to teach what man is to believe concerning 

God and man's duties toward God. WLC 189 defines "Our Father in heaven" 

as a preface about God and his work (summarized in WLC 5-90). Following 

that, WLC 190-196 divides the Lord's Prayer into six petitions, asking that 

God, by that faith union in the covenant of grace with Christ our mediator by 

the communion of the Spirit in the fellowship of the visible church, would 

supply the grace to perform the duties He requires of man (summarized in 

WLC 103-148).4  This form of prayer is sufficient for converting the 

unregenerate (the so-called "sinner's prayer") and the daily supplication of the 

saints. Prayer also has a distinguishing function. As with any good work, 

when it is done by unregenerate men and not from a faith-purified heart (Heb. 

11:6), nor according to the pattern of the Lord's Prayer, nor for the glory of God, 

it can neither please God nor receive saving grace from God (WCF 16:7).  

 

 
4 For anecdotal evidence on how the English Puritans understood The Lordõs Prayer as a perfect 

summary of the general headings for all prayers, but which needed the supplemental specific 

petitions under those headings, see Richard Baxter, A Christian Directory, (Ligonier: Soli Deo 

Gloria Publications, 1990 reprint), 484-486. 
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Preface: ñOur Father in heavenò teaches us that God as Father 

beckons us to draw near to himself, trusting and loving his attributes 

of òsovereign power, majestyó revealed in his ògracious 

condescensionó for our salvation by the covenant of grace in Christ 

by the Spirit. He has adopted all the elect as òchildrenó who have a 

right to call him Father (Rom. 8:15) and requires our humble 

obedience to his will and our prayerful efforts to support each other 

in obeying his will.5 

1. Petition: òHallowed be your name," asks for grace to perform 1st-3rd C 

duties related to glorifying, loving, fearing, and honoring God, his 

new covenant in Christ our mediator, and his Triune name as Father, 

Son, and Holy Spirit (WLC 190).  

2. Petition: òYour Kingdom come," asks for grace to remove 1st-10th C lex 

Christi prohibitions and grace to perform all lex Christi duties. 

Primarily, this petition asks that all authorities (governments, 

husbands, parents, school and business leaders, and church leaders) 

properly represent God as revealed in his Word, sacraments, and 

prayer (WLC 191, summarized in WLC 153-196).  

3. Petition: òYour will be done on earth as it is in heaven," asks for grace 

for ourselves and all men to perform Godõs prescriptive will, their 1st 

-10th C lex Christi duties (WLC 192). 

4. Petition: òGive us this day our daily breadó is specifically related to 

4th, 6th, 8th, and 10th C for ourselves and all men, asking for Godõs 

gracious condescension to sustain his created world and its 

resources for the flourishing of all life, and manõs thankful and 

contented production and stewardship of òa competent portionó of 

resources for physical health and strength to perform all lex Christi 

duties (WLC 193). 

5. Petition: "Forgive us our debts, as we forgive our debtors," asks for 

God's mercy on all our 1st-10th C sins because of the propitiation of 

Christ, our mediator. From this mercy received, we ask for grace to 

 
5 The Lord's Prayer conclusion, "for thine is the kingdom, and the power, and the glory forever, 

Amen" (ibid. OPC, 2005, WLC 196, note n, note r, òfound in some, but not all, Greek manuscriptsó 352-

353) is likely additional wording adapted from 1 Chronicles 29:11, but conforms to the theme of 

the preface, that our confidence in asking these petitions is joined with praise for the LORDõs 

symphonic persons reflecting symphonic attributes in his kingdom work.   
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perform our 6th C duty to continually forgive all lex Christi sins 

committed by others against us, first in our hearts (Mark 11:25), and 

if possible, to reconcile with them (Rom. 12:16-18; Matt. 18:15; WLC 

194, 135).  

6. Petition: òLead us not into temptation, but deliver us from evil," asks 

for protecting grace from all 1st-10th C lex Christi prohibitions. One 

method is by our contemplation of the punishments and curses of sin 

(WLC 28; Proverbs) and contemplation of the blessed enjoyment of 

all lex Christi duties (study Proverbs, e.g., Prov. 7:7-27 compared to 

Prov. 31:10-31). We ask God that we may resist temptation, 

beginning with our heart's desires. If we fall by sinning, we ask that 

we be delivered from all evil by forgiveness of our sins and renewal 

in our pursuit of holiness to gain the unshakeable kingdom as our 

reward (Heb. 12:14, 28; WLC 195).   

Significance of this Perspective  

  

Why is this important? As we note the parallels between the use of the 

symphonic pedagogical perspective to structure the entire WLC and the 

repetition of the symphonic pedagogical perspective in the definitions of the 

means of grace (Word, sacraments and prayer), we start to grasp the 

inescapable logic of our Reformed ordination vow to òsincerely receive and 

adopt the Confession of Faith and the Catechisms of this Church, as 

containing the system of doctrine taught in the Holy Scriptures." As 

demonstrated above, the structural "system of doctrine" used to organize the 

Word of God, the entire WLC, and the teaching of prayer are "taught in the 

Holy Scriptures" in Exodus 20:2- 17 and Matthew 6:9- 13, respectively. Using 

this same "system of doctrine," but with a collection of various biblical texts, 

WLC defines the proper administration of the sacraments. The proper 

administration of the means of grace by Reformed church leaders subscribing 

to this vow requires receiving and adopting this descriptive-prescriptive 

system of doctrine.6   

 
6  Theologians have identified a similar biblical pattern, called the "indicative-imperative" 

structure, most notably Herman Ridderbos, Paul: An Outline of His Theology (Grand Rapids: 

Eerdmans, 1975), 241-245 and Richard Gaffin, In the Fullness of Time (Phillipsburg: P&R 
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Westminsterõs use of Exodus 20:2-17 and Matthew 6:9-13 provides simple 

biblical texts for training both children and adults. Further, both texts can 

serve as an outline for the core courses of the seminary curriculum because 

they emphasize what to believe about God and his work (the emphasis of 

systematic theology) and what duty God requires of man (the emphasis of 

practical theology). Those core systematic and practical courses taught from 

the Standards "system of doctrine" should function as perspectival tools to 

research and reckon the nuanced, pastorally applied details of biblical and 

historical theology and the myriad principles of preaching, pastoral theology, 

and biblical counseling. Our Reformed ordination vow affirms this logic. 
 

The symphonic pedagogical perspective provides vital theoretical formation 

for biblical counselors. Powlisonõs visionary appeal to show how counseling 

òexplicitly cohere[s] with long-formulated Christian orthodoxy and 

orthopraxyó can be answered, in part, by a retrieval of the WLC adapted to all 

levels of counselor training. Lay counselors usually get exposed to how-to 

resources as the primary formation tools, since the prominent biblical 

counseling certificates by CCEF and ACBC mainly provide a methodology 

and sanctification-related resources. Training institutions should notice and 

adapt WLCõs condensed pedagogy to their instructional models. WLC 2-90, 

101 is the gospel, while WLC 1, 102-148 is our lex Christi response to that gospel. 
 

 
2022),  441-480. While Gaffin cites the Standards for individual definitions, he does not notice 

that the WLC contains this system of doctrine taught in the Scriptures. Gaffin only captures 

the indicative òsystem of doctrineó as a perspective on the saving works of God and our requisite 

moral law duties. I rename this pattern and expand its meaning beyond the indicative works of 

God for our salvation. It also includes WLCõs descriptive presuppositions about Godõs work to take 

every thought captive to Christ (2 Cor. 10:4-5), to remove every hindrance and every personal 

hinderer (angels and men) to Christ and his kingdom coming. This indicative work of God for 

the judgment of reprobate men and fallen angels provides a broader basis for our prescriptive 

presuppositions, connecting to our more complex covenant-enmity affections to hate-condemn-

abandon-grieve towards the indwelling sin nature, the unrepentant world of men and fallen 

angels, as well as expanding applications to engage extra-biblical knowledge. WLC 1-90 

defines indicative realities confessed as truth by those ordained in the Reformed church. These 

same indicatives also provide us with the presuppositional framework for all truth, 'receiving 

and adopting' specific details that expand Christian worldview phrases into something more 

like the following: God, Scripture, creation, fall, in-covenant total redemption and outside-

covenant total justice. 
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Familiarity with the themes of WLCõs theological structure and the 

wording of the symphonic pedagogical outline will help counselors explain the 

major themes of Christianity to counselees. Further, its memorability helps 

locate and contextualize the good biblical themes they learn from practical 

theology books and articles within the larger structure of WLCõs mature 

systematic-practical theology.  
 

Knowledge of this structure will also guard against imbalanced 

counseling messages within the BC community. A trend in the 1980s claimed 

that the only motivator of Christian imperatives in sanctification must be 

faith in oneõs new identity in Christ or the credited righteousness of 

justification. This message became nearly synonymous with being gospel- or 

Christ-centered.7 WLCõs corrective answer is union and communion with 

Christ as our mediator in grace and glory by the Spirit-Word-worked 

effectual call to saving faith, such that all of faithõs exercises, whether to 

justification, adoption, sanctification, or glorification, are by grace alone.8  
 

Why is this perspective critical in the weekly practice of counseling? It 

provides a framework for evaluating the relative pastoral needs of counselees. 

Church member John shares how he cannot seem to overcome his self-

condemnation for leaving his wife and daughter for a two-year affair with 

another woman, though now his marriage and membership have been 

restored after repentance. John's counselor should strengthen John's 

 
7 David Powlison, How Does Sanctification Work? (Wheaton: Crossway, 2017), 27-30, 42, 53-60, 76, 

especially chapter 5, òWe are Sanctified by Remembering Our Justification," pp. 53-60, where 

he critiques the tendency to over-attribute legalistic self-righteousness as the main problem 

Paul addresses in every text mentioning justification. However, Romans 8:18-39 speaks to the 

pastoral problem of doubting Godõs love in times of suffering. Paul reminded his readers of 

justification to be comforted by God's inseparable love in Christ so they would not lose heart. 

These various interdependent truths show that òGod is for us!ó 
8 Richard Gaffin, In the Fullness of Time (Phillipsburg: P&R 2022), óSystematic-theological and 

Church-Historical Reflectionsó pp. 469-480, addresses this over-reliance on/misuse of 

justification as the primary motivator in sanctification, compared with actual biblical texts 

pointing to the primary motivator as grace that unites us with Christ by faith. For a related 

article identifying strengths of the Westminster Standardsõ pedagogical structure and rebuking 

unfounded post-Barthian criticisms that they de-emphasized divine sovereignty and made the 

Reformed faith anthropocentric and legalistic, see David B. Hunsicker, òThe Westminster 

Standards and the possibility of a Reformed virtue ethicó Scottish Journal of Theology, 71, no. 2 

(2018), 176-194.   
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understanding of Godõs redemptive work, òwhat to believe concerning God,ó 

and similarly, any like him who struggle with assurance of forgiveness, 

assurance of salvation, and Godõs providence over suffering. Young church 

planter David comes for counseling after his elders have pointed out his sins 

of dominating and manipulating others using condemning words and 

explosive anger. David and others like him need counsel to understand and 

practice their 5th and 6th C moral law duties while learning how to resist the 

prohibitions.  
 

Generally, however, counselees need counsel to know God and his work 

and their duties. Why? Counselors who understand WLCõs symphonic 

pedagogical structure will know that every redeeming work he performs in effectual 

call to faith-union and communion in grace and glory provides the grace to 

perform every required duty of the elect toward God and man. òWhat to believe 

concerning Godó shows his divine decree to save through the covenant of 

grace in effectual call to union with Christ as mediator by imputing, imparting, 

and preserving the duties required to have communion in grace and glory. 

Those same duties must be exercised and vivified as our lex Christi 

responsibilities. God graciously gives the elect what he requires of them, then 

commands them to exercise those new covenant blessings through diligent 

use of the means of grace in the trials and tests of life. In the words of 

Augustine, òGive me the grace to do as you command and command me to do 

what you will.ó9   
 

Further, one of the most significant theoretical debates in biblical 

counselor training is the relationship it should have with the various 

psychologies. WLC integrates various topics of biblical truth using a moral law 

motif to develop a mature systematic-practical theology. In contrast, extra-

biblical knowledge cannot be integrated with this truth; it merely supplies 

illustrations and applications of this truth. Westminster begins by describing 

the authority of Scripture to reveal Godõs triune nature and attributes and his 

works of creation and providence to angels and men. The first heading of the 

symphonic pedagogical perspective (WLC 1-90) provides the supreme 

presuppositions for all other descriptive knowledge. Proper knowledge of God, 

 
9 Augustineõs Confessions, Book I0, Chapter 29, p. 233; 

 https://www.sas.upenn.edu/~cavitch/pdf-library/Augustine_ConfessionsX.pdf  
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his purposes in creation and providence, and knowledge of man must all come 

from Scripture (2 Tim. 3:16-17) and those who proclaim its truths (Eph. 4:11-

16). For example, descriptive extra-biblical knowledge from science or 

psychology may contribute merely illustrative or applicational knowledge 

about Godõs works in creation as a whole and man's behaviors under Godõs 

providence, but this knowledge contributes nothing vital.10 Second, the 

primary purpose of WLC 90-196 is to prescribe the moral law as the binding 

duty of all men.11 The second heading of the symphonic pedagogical perspective 

prescribes duties to God and man that can function as the presuppositions 

under which all other prescriptive extra-biblical knowledge can be critiqued. 

WLC 102-121 duties of man to God and WLC 122-148 duties of man to man 

(and to creation as it impacts man) can function as an epistemic filter, 

especially relevant for evaluating any prescriptive knowledge from the social 

sciences (economics, histories, political sciences, sociologies, psychologies, 

and anthropologies).12  Christians can apply any prescriptive extra-biblical 

knowledge conforming to these scripturally defined man-to-God, man-to-

man, and man-to-creation duties, reform any knowledge that can be taken 

captive to Christ (2 Cor. 10:5), or reject any knowledge that cannot comply 

with Godõs moral vision for human flourishing (Acts 17:24-31).13 Using the 

moral law to engage psychological prescriptions for man14 coheres with ways 

 
10 David Powlison, òCure of Souls (and the Modern Psychotherapies),ó Journal of Biblical 

Counseling, 2007 (25:2) 11-20. It was reprinted in David Powlison, The Biblical Counseling Movement: 

History and Context (New Growth 2010), appendix 4.  
11 WLC 90-196 also describes the meaning of the moral law and its purposes in redemption and 

judgment. The moral law informs them of Godõs similar righteous nature, his moral will as their 

duty, reveals their sinful bondage and inability to keep it while also prescribing humble 

submission to seek righteousness by faith in Christ for mercy and credited righteousness (WLC 

93, 95), which is also our 1st and  2nd C duty (WLC 104, 108). 
12 See the authorõs Ph.D. thesis chapter 9 for an example of engaging psychology using biblical 

presuppositions, both descriptions of the moral conscience (Rom. 2:14-15) and lex Christi 

prescriptions for counseling related to those suffering dissociative identity symptoms due to 

trauma.   
13 See the authorõs Ph.D. thesis 1.3.3 for an example of reframing Esther Meekõs Polanyian 

epistemology in Loving to Know: Introducing Covenant Epistemology (2011) under a lex Christi rubric.  
14 For another author who used an elementary outline of the moral law to critique psychology, 

see Paul Ackerman, 1988. The Integrated Model for Relating Psychology and Christianity: A Critique in the 

Light of Biblical Creation. https://creationism.org/csshs/v10n4p07.htm [accessed July 13, 2020]. 
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the Westminster divines used the moral law to engage manõs worldviews. For 

example, the specific duties of every Commandment should be a prescriptive 

worldview for all men. In contrast, its specific prohibitions should be a 

standard for defining what is wrong with mankind, humbling them with 

shame, guilt, and misery, and drawing them in repentance toward God and 

faith in Christ and Christõs representative headship in fulfilling this law on 

manõs behalf or leaving them inexcusable for receiving the lawõs curses (WLC 

95-96, 153).  
 

Reformed counselors acknowledge that these applications will require 

collaboration between those who share these presuppositional views, namely, 

between biblical counseling research institutions and the committee reports 

authorized by their general assemblies (Acts 20:29-32). For example, are 

attachment theories related to how infants bond with infant caregivers similar 

to how man bonds to God? Are the theories describing what exists in a fallen 

world or prescribing what should be? Do these descriptions conform to biblical 

descriptions of how man relates to God? When these theories posit the 

healthy or the best types of infant-caregiver bonding, do these theories drift 

into parallel prescriptions defining best practices for manõs attachment to God? 

Shifting to a different example, we could ask whether pastors should advise 

their members to receive certain psychiatric medications from psychiatrists 

based on whether these medications conform to the duty to be pro-life (6th C).  
 

Though there are challenges to using the symphonic pedagogical perspective 

to form our comprehensive Reformed descriptive and prescriptive 

presuppositions, at least we will be starting with something more robust than 

a generalized belief in the Bible or the vague worldview phrases of creation, 

fall, redemption, and consummation or the simplicity of the Apostlesõ Creed. 

At least we will start with enough mutually affirmed doctrinal content to give 

biblical counselors a robust rubric to reframe our engagement with truth-

telling psychologies as descriptive and prescriptive applications of Westminsterõs 

epistemological presuppositions. WLC's symphonic pedagogical perspective 

provides anchor points to an irreducibly complex, interdependent, indicative-

imperative system of new covenant transformation through union-with -

Christ-in-grace-and-glory. Its presuppositions help protect biblical 

counselors' anthropology against importing descriptions of man divorced from 

the context of Godõs sovereign providence. WLCõs presuppositions also help 
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us guard against mere prescriptive moralism, E.Q., cognitive therapies, or 

positive psychology disconnected from faith-union with the risen Christ (Col. 

2:19-3:4).   

 

For Reflection  

 

i. How can this perspective provide a total philosophy for orienting all of 

life under its descriptive and prescriptive presuppositions? Explain using 

examples of how you already apply other extra-biblical knowledge to 

your daily life in submission to the symphonic pedagogical perspective. Note: 

extra-biblical knowledge means things learned from sources other than 

the Bible, such as language, culture, health, medicine, foods and drinks, 

technology, transportation, buying-selling, politics, history, local laws 

and regulations, media, stories, movies, and daily news.  

ii. What types of church preaching have you experienced? Was it balanced 

between the two sub-structures of this perspective, knowing God and his 

works and manõs duties to respond?  

iii. What types of Christian book studies or Sunday School classes have you 

experienced? Was your exposure to Christian studies balanced with both 

emphases?  

iv. What type of parenting did you experience as a child? What type of 

school education? Or, if you are a parent, what type of parenting did you 

provide? Did all knowledge and practice conform to these two sub-

structures, knowing God and his works and manõs duties to respond? 

 

In the Figure below, the symphonic pedagogical perspective on the left side vertically 

outlines (SMALL CAPS) WLCõs categorical format for the teachings of Scripture under 

two sets: God and his works (illus. top half) and man and his duty (illus. lower half). 

However, the foundational integrating perspectives of Westminsterõs Reformed 

theology are derived from WCF 2:1-3 and applied throughout the other doctrinal 

definitions: the Triune symphonic persons reveal the glory of his symphonic attributes (illus. 

top fourth) to, on, in and by the Word, a created heavenly-earthly environment, its 

angels, people, and creatures in the time-space unfolding of the LORDõs decrees in 

providence (illus. lower three-fourths). The symphonic lex Christi, symphonic 

commandments, and symphonic morality perspectives are detailed subsets of these two 

foundational perspectives (illus. lower three-fourths).  
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Figure 11: Lex Christi-DRL6Rs Six Perspectives Summary (interpretive key, p. 275-277) 



 

 

 

 

 

 

 

 

 

SECTION TWO : 

 

REFORMED THEOLOGY  

INTEGRATED BY REPRESENTATIVES  

REVEALING SYMPHONIC ATTRIBUTES 
 

Mediate Representatives: Westminsterõs spiritual-physical implications for the 

LORDõS symphonic persons revealing symphonic attributes will be illustrated in these 

ways. The LORD reveals his symphonic attributes by representatives: the Word, 

angels, creation and creatures, Adam, OT mediators, Christ, and by us as his 

renewed saints.  

Inward-Outward Blessings and Curses: Based on Westminsterõs definition of 

covenant-relation to Christ and conformity to lex Christi, the LORDõS 

representatives bring blessings and curses. These are experienced inwardly, 

in the soul, and outwardly, in the daily-lived body-senses. All blessings come 

from the LORD, both direct and mediate, bringing smaller joys that contribute 

to our ultimate enjoyment of God himself. All curses are temporal judgments 

due to Adamõs sin and the short- and long-term effects of actual sin by all 

mankind. These curses will be removed when lex Christi is perfectly restored 

in the new heavens and earth. The LORD blesses and curses by us as his 

representatives to the inward soul and outward body of others.  
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The Catechism 2 question and answer developed in Chapter 6 (reprinted 

below) will structure the thematic emphasis developed in the following 

chapters.  

 

Q. 2: What are the blessings of lex Christi obedience in this life?  

A. 2: In this world still under the creational-providential post-fall 

curses, all blessings related to the restoration of Christõs lex Christi rule in 

us and the entire creation are sourced from the Father and come to us 

through mediate representatives. The exact representatives are Christ, 

the Spirit, and Godõs Word; approximate representatives are creation 

order, angels, man, and creatures. These blessings are inward in the soul, 

such as mutually synergistic peace of conscience toward God and his law 

in union with Christ, adoption to sonship, spiritual discernment, renewed 

holy affections, and hope of glory (1st ð 3rd, 10th C). These blessings are 

outward, in the multi-sensory body, experiencing material-relational 

blessings in time-space synchronies (4th C), physical bodies (6th C), 

material resources on a portion of this earth (8th C), and relationships (5th 

authority-submission; 7th C marriage, family) and reputations (9th C). We 

respond to these inward and outward glory-blessings revealed to us, on us, 

and in us with legitimate derivative happiness that must be disciplined 

with thankful contentment (10th C). These all combine to nurture our 

chief and highest purposes to glorify and enjoy God (1st ð 3rd C; WLC 1). 

Further, these blessings must be reflected by us to others while awaiting 

their eternal perfection in the new heavens and new earth and the removal 

of the punishments of sin in this world. 

 



 

 

CHAPTER 9 
 

Representative Word  

Reveals Symphonic Attributes 

 
Symphonic Persons Perspective Enriches WCF 1 

 

The symphonic persons perspective is derivatively reflected by the Wordõs 

numerous similarities with  persons as sentient communicators with mediate 

representative power to carry out kingdom tasks. The Word is to be believed 

and obeyed because it is authored by his Triune persons (WCF 1:4; see 

Chapter 6, òWestminsterõs Trinitarian Presuppositionó). Further, this 

likeness is most evident in John 1:1, 14: òIn the beginning was the Word, and 

the Word was with God and the Word was God . . . . And the Word became 

flesh and dwelt among us . . . .ó 

 

Symphonic Attributes Perspective Enriches WCF 1 
 

The symphonic attributes perspective is evident when we define the 

excellencies of the Word of God.  
WLC 4: How does it appear that the Scriptures are the Word of God? 

Answer: The Scriptures manifest themselves to be the Word of God, by 

their majesty and purity; by the consent of all the parts, and the scope of 

the whole, which is to give all glory to God; by their light and power to 

convince and convert sinners, to comfort and build up believers unto 

salvation: but the Spirit of God bearing witness by and with the 

Scriptures in the heart of man, is alone able fully to persuade it that they 

are the very Word of God. 
 

The symphonic attributes perspective is evident when God makes use of the 

Word as his means to accomplish his purposes. One of the WCF 5:3 proof 

texts for òGod making use of meansó shows that the Word of God is a meansñ

a mediate representative accomplishing Godõs purposesñlikening the Word 

to his purposeful providence for rain and snow watering the earth to cause 

growth and provide food (Isa. 55:10-11). 
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By comparing the entire list of symphonic attributes with the doctrine of 

Scripture, we can become aware of more direct parallels between all the 

attributes of God and the doctrine of Scripture, many more than the five 

attributes [authoritative, inerrant, clear, necessary, sufficient] 1  that are 

commonly presented in the formal doctrine of Scripture within systematic 

theology textbooks. As a result of these new comparisons with WCF 1, the 

moral law, and the attributes of God, we can harmonize those five within the 

ten supra-actuating attributes (perfect [inerrant], luxuriant, available, reliable, 

enduring, complex, powerful, wise [clear], dependable, determinate) and with the ten 

supra-righteousness attributes ([ necessary + authoritative], covenantal, blessing, 

theosynchronic, harmonious, living, delightful, [sufficient], truthful, and satisfying). 

Understanding them all as reflections of our one unified Triune LORD we can 

also add an indivisible attribute. W ith these categorical adaptations, the reader 

can observe that Westminsterõs doctrine of Scripture (WCF 1:1-10) has many 

reflective qualities that align with Godõs attributes. 

 
The Word Mediately Represents the Supra-Actuating Attributes  

 

Unified :  

A derivative attribute revealed on/in Scripture: all parts of Scripture are 

indivisible, requiring the entire 66-book canon. WCF 1:2-3 defines the 

canonical texts of Scripture (rejecting the Apocrypha) and cites Luke 

24:44-49. WCF 1:5: ò[A whole composite of reflective attributes in the 

Word itself] are arguments whereby it doth abundantly evidence itself to 

be the Word of God.ó 

 

I AM THE LORD, SUPREMELY . . . 
 

Perfect:  

A derivative attribute revealed on/in  Scripture-perfect: inerrancy, WCF 

1:5 òthe many other incomparable excellencies, and the entire 

perfection thereof.ó 
 

 
1 Wayne Grudem, Systematic Theology (Grand Rapids: Zondervan, 1994, 73-138).  
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A derivative attribute accomplished by Scripture-perfect: causing us to 

believe, exemplify, intercede, proclaim, and administrate it as 

inerrant.  
 

Boundless: 

A derivative attribute revealed on/in  Scripture-luxuriance: all other 

Scriptural attributes have a superlative infinitude, WCF 1:5 òthe 

heavenliness of the matter.ó  

A derivative attribute accomplished by Scripture-luxuriance: causing us 

to believe, exemplify, intercede, proclaim, and administrate its 

limitless, endless, and superlative infinitude. 
 

Present:  

A derivative attribute revealed on/in  Scripture-present: the Word of the 

LORD fills the universe (Ps. 19:1-4). 
 

A derivative attribute effected by Scripture-availability: making the ever-

present Word available to our minds, shaping our thoughts, words, 

and behaviors (Ps. 119:98). 
 

Consistent: 

A derivative attribute revealed on/in  Scripture-faithful: the LORDõS Word 

will perform its purposes (Isa. 55:10-11). 
 

A derivative attribute accomplished by Scripture-reliability: causing us to 

become reliable in faith, example, intercession, proclamation, and 

administration, and our Amen! to his promises (2 Cor. 1:20).  
 

Eternal: 

A derivative attribute revealed on/in  Scripture-enduring forever (Ps. 

119:160). 
 

A derivative attribute effected by Scripture: remains unfailing, abiding, 

standing against all forces and powers throughout time until all is 

accomplished (Matt. 5:18; 1 Pet. 1:23; 1 John 2:14). 
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Exalted:  

A derivative attribute revealed on/in  Scripture-complex: some things are 

hidden (Deut. 29:29). WCF 1:7 òAll things in Scripture are not alike 

plain in themselves, nor alike clear unto all.ó 
 

A derivative attribute accomplished by Scripture-complex causing us to 

believe, exemplify, intercede, proclaim, and administrate how it 

humbles us to praise (Rom. 11:33-36).   
 

Powerful:  

A derivative attribute revealed on/in  Scripture-powerful to accomplish 

(Isa 55:10-11; Rom. 1:16) his unfailing Word of election (Rom. 9:6-8; 

John 10:27-29). WCF 1:5 òthe efficacy of the doctrine [contained in 

Scripture].ó 
 

A derivative attribute effected by Scripture-powerful: causing us to believe, 

exemplify, intercede, proclaim, and administrate by its powerful, 

necessary qualities (WCF 1:1; Matt. 4:1-10; Rom. 1:16).  
 

Knowing :  

WCF 1:7: òYet those things which are necessary to be known, believed, 

and observed for salvation, are so clearly propounded and opened in 

some place of Scripture or other, that not only the learned but the 

unlearned, in a due use of the ordinary means, may attain unto a sufficient 

understanding of themó [clear]. 
 

A derivative attribute revealed on/in  Scripture-wise: reveals wisdom in 

Christ (Col. 2:3). 
 

A derivative attribute accomplished by Scripture-wise: causing us to 

believe, exemplify, intercede, proclaim, and administrate the wisdom 

it gives (1 Cor. 2:1-14). We are made wise for salvation (2 Tim. 3:15; 

Ps. 19:7-11). 
 

Independent:  

A derivative attribute revealed on/in  Scripture-dependent on the decree of 

the Father by the incarnate Word through the Spirit to create the 

Word (2 Tim. 3:16-17; 2 Pet. 1:21; John 1:14).  



   CHAPTER 9: REPRESENTATIVE W ORD REVEALS SYMPHONIC ATTRIBUTES      135 
      

 

 
 

A derivative attribute accomplished by Scripture-dependent on the decree 

of the Father by the incarnate Word through the Spirit to 

understand and apply the Word (John 6:63-65; 1 Cor. 2:12). 
 

Determinate:  

WCF 1:6 òand that there are some circumstances concerning the worship 

of God, and government of the Church, common to human actions and 

societies, which are to be ordered by the light of nature and Christian 

prudence, according to the general rules of the Word, which are always 

to be observed.ó   
 

A derivative attribute revealed on/in  Scripture-determinate: the Word of 

the LORD reveals his determined counsels (Eph. 1:3-6). WCF 1:1 òto 

declare His will unto His Church.ó 
 

A derivative attribute accomplished by Scripture-decidability: causing us 

to make decisions to believe, exemplify, intercede, proclaim, and 

administrate as those who submit to his determined will.  

 

The Word Mediately Represents the Supra-Righteousness Attributes  

 

1st C Superior:  

necessary:  

WCF 1:10: òThe supreme judge by which all controversies of religion 

are to be determined, and all decrees of councils, opinions of ancient 

writers, doctrines of men, and private spirits, are to be examined; and 

in whose sentence we are to rest; can be no other but the Holy Spirit 

speaking in the Scripture.ó  
 

WCF 1:5 òthe scope of the whole (which is, to give all glory to God).ó  
 

WCF 1:1 òwhich maketh the Holy Scripture to be most necessary.ó  
 

authoritative: 

WCF 1:4 òThe authority of the Holy Scripture, for which it ought to be 

believed and obeyed, dependeth not upon the testimony of any man, 

or Church; but wholly upon God (who is truth itself) the author 
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thereof: and therefore it is to be received because it is the Word of 

God.ó   
 

WCF 1:5 òyet notwithstanding, our full persuasion and assurance of 

the infallible truth and divine authority thereof, is from the inward 

work of the Holy Spirit bearing witness by and with the Word in our 

hearts.ó  
 

WCF 1:6: òNevertheless, we acknowledge the inward illumination of 

the Spirit of God to be necessary for the saving understanding of such 

things as are revealed in the Word.ó His Word is our supreme 

authority over life, causing us to believe, exemplify, intercede, 

proclaim, and administrate his supremacy (Heb. 1:1-2; 2:1-4).  
 

2nd C Holy:  

A derivative attribute revealed on/in  Scripture-holy: the law is holy 

(Rom. 7:12).  
 

A derivative attribute accomplished by Scripture-holy: causing us to 

believe, exemplify, intercede, proclaim, and administrate the 

sanctifying Word (John 17:17).  
 

A derivative attribute revealed on/in  Scripture-covenantal: the Word is 

the covenant, and reveals it (Ps. 105:8), the LORD remembering his 

covenant, his Word, in the context of Psalm 105 (in its entirety). 

WCF 1:5: òThe full discovery it makes of the only way of manõs 

salvation.ó  
 

A derivative attribute accomplished by Scripture-covenantal: causing us 

to believe, exemplify, intercede, proclaim, and administrate the 

covenant it reveals (Heb. 9:15; Rom. 10:15-17). 
 

3rd C Blessed:  

A derivative attribute revealed on/in  Scripture-blessing: filled with 

praise (Isa. 42; Ps. 103, Rom. 11:33-36).  
 

A derivative attribute accomplished by Scripture-blessing: causing us to 

believe, exemplify, intercede, proclaim, and administrate its praise 

(Ps. 103). 
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4th C Dynamic:  

A derivative attribute revealed on/in  Scripture-theosynchronic: abiding 

forever, preserved in history (Isa. 40:8; 1 Pet. 1:25), revealing 

determined times (Gal. 4:4).  
 

A derivative attribute accomplished by Scripture-theosynchronic: causing 

us to believe, exemplify, intercede, proclaim, and administrate its 

theosynchronic purposes, such as discerning the historical 

thoughts and intents of hearts (Heb. 4:12) or giving encouragement 

to hope (Rom. 15:4). WCF 1:8 òthat the Word of God dwelling 

plentifully in all, they may acceptably worship Him; and, through 

patience and comfort of the Scriptures, may have hope.ó 
 

5th C Harmonious:  

A derivative attribute revealed on/in  Scripture-harmonious, having a 

unified message, without contradictions. Scriptureõs twenty-seven 

NT books have authority over thirty-nine OT books (Heb. 8:1-13). 

Law has authority over wisdom. WCF 1:5 òthe consent of all the 

parts.ó WCF 1:9: òThe infallible rule of interpretation of Scripture is 

the Scripture itself . . . .ó 
 

A derivative attribute accomplished by Scripture-harmonious: causing us 

to believe, exemplify, intercede, proclaim, and administrate it as his 

whole inerrant Word. WCF 1:5: òWe may be moved and induced by 

the testimony of the Church to a high and reverent esteem of the 

Holy Scripture.ó WCF 1:9: "When there is a question about the true 

and full sense of any Scripture (which is not manifold, but one), it 

must be searched and known by other places that speak more 

clearly.ó 
 

6th C Living:  

A derivative attribute revealed on/in  Scripture-living: has a living quality 

of doing what God does to men: revealing, establishing, comforting, 

discerning, exposing (Heb. 4:12-13). WCF 1:1: òAnd for the more 

sure establishment and comfort of the Church against the 
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corruption of the flesh, and the malice of Satan and of the world [he 

put the Word in written form].ó 
 

A derivative attribute accomplished by Scripture-living: causing us to 

believe, exemplify, intercede, proclaim, and administrate its living 

qualities. 
 

7th C Beautiful 

A derivative attribute revealed on/in  Scripture-delightful, beautiful. 

WCF 1:5 òthe majesty of the styleó (Pss. 1:1-3; 19, 119:16, 47; Ps. 40:8 

in Heb. 10:5).  
 

A derivative attribute accomplished by Scripture-delightful: causing us 

to believe, exemplify, intercede, proclaim, and administrate delight 

in his Word or law (Rom. 7:22). 
 

8th C Sufficient:  

A derivative attribute revealed on/in  Scripture-sufficient: forming a self-

sufficient corpus of revelation for faith and good works (Rev. 22:18-

19; Matt. 4:4).  
 

WCF 1:6: òThe whole counsel of God concerning all things necessary for 

His own glory, manõs salvation, faith, and life, is either expressly set 

down in Scripture, or by good and necessary consequence may be 

deduced from Scripture: unto which nothing at any time is to be 

added, whether by new revelations of the Spirit, or traditions of men.ó 
 

A derivative attribute accomplished by Scripture-sufficient: causing us to 

believe, exemplify, intercede, proclaim, and administrate scriptural 

sufficiency (2 Tim 3:15-17). WCF 1:1 òThose former ways of Godõs 

revealing His will unto His people being now ceased.ó 
 

9th Truthful :  

A derivative attribute revealed on/in  Scripture- truthful: clarity, 

including the need to do linguistic adaptation (2 Pet. 1:16-21). 

òRightly handling the word of truth . . . .ó (2 Tim. 2:15). òThe rules of 

the LORD are trueó (Ps. 19:9).  
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WCF 1:1 òfor the better preserving and propagating of the truth . . .  to 

commit the same wholly unto writing.ó WCF 1:8 òThe Old 

Testament in Hebrew (which was the native language of the people 

of God of old), and the New Testament in Greek (which at the time 

of the writing of it was most generally known to the nations), being 

immediately inspired by God, and by His singular care and 

providence kept pure in all ages, are therefore authentical; so as, in 

all controversies of religion, the Church is finally to appeal unto 

them.ó 
 

A derivative attribute accomplished by Scripture-truthful: causing us to 

believe, exemplify, intercede, proclaim, and administrate its 

truthfulness.  
 

WCF 1:5 òyet notwithstanding, our full persuasion and assurance of 

the infallible truth and divine authority thereof, is from the inward 

work of the Holy Spirit bearing witness by and with the Word in 

our hearts.ó WCF 1:8 òBut, because these original tongues are not 

known to all the people of God, who have right unto, and interest 

in the Scriptures, and are commanded, in the fear of God, to read 

and search them, therefore they are to be translated into the vulgar 

language of every nation unto which they come . . . .ó 
 

10th C Contented: 

A derivative attribute revealed on/in  Scripture-satisfying, 

content/thankful: for the luxuriant, soul-satisfying qualities and 

genres of the Word (Ps. 19:7-11). 

 

A derivative attribute accomplished by Scripture-satisfying: causing us 

to believe, exemplify, intercede, proclaim, and administrate its 

luxuriant, soul-satisfying qualities. 

 

The Word Mediately Represents the Supra-Familial Attributes  

 

Since the supra-familial attributes are expressed differently depending on 

whether one is reconciled to or in enmity against God, the Scriptures 
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themselves actuate Godõs covenant-relational attitudes as the Spirit powerfully 

acts by the Word (Isa. 55:11). Thus, by the reading and hearing of the Word 

with faith, in-covenant believers experience the LORDõS reconciliation 

attributes. To believers, he is loving, gracious, merciful, patient to save, good, 

forgiving, rewarding, slow to anger, disciplining and rejoicing with them. By 

reading and hearing the Word with faith, in-covenant believers observe the 

LORDõS enmity attributes to his enemies. To those outside of the covenant, he 

is hating, jealous, wrathful, patient to judge, just, condemning, penalizing, 

furious, abandoning, and grieving. 

 

The Wordõs Catechizers Use the Symphonic Pedagogical Perspective  
 

WLC 5 applies the symphonic pedagogical perspective to how it organizes 

the topics taught by the Word. The Word sufficiently and effectually reveals 

what man is to believe concerning God (WLC 2). What duty God requires of 

man, summarized as faith and obedience, is necessarily revealed only by the 

Word as defined by the sixty-six books of the Old and New Testaments (sola 

Scriptura; WLC 3). 
 

WLC 5: What do the Scriptures principally teach? 

Answer: The Scriptures principally teach, what man is to believe 

concerning God, and what duty God requires of man. 
 

WLC 2: How does it appear that there is a God? 

Answer: The very light of nature in man, and the works of God, declare 

plainly that there is a God; but his Word and Spirit only do sufficiently and 

effectually reveal him unto men for their salvation. 
 

WLC 3: What is the Word of God? 

Answer: The holy Scriptures of the Old and New Testaments are the 

Word of God, the only rule of faith and obedience. 

 

How Westminsterõs Other Perspectives Balance Preaching Emphases 

 

WLC 153-196 evidences the Westminster divinesõ pastoral concern for the 

practical theology of the visible church in its diligent uses of the means of 

grace (the Word, the sacraments, and prayer). The divines also spent much of 

their time in the Assembly (1643-1653) examining candidates for the pastoral 



   CHAPTER 9: REPRESENTATIVE W ORD REVEALS SYMPHONIC ATTRIBUTES      141 
      

 

 
 

ministry using WLCõs definitions. Of particular relevance for the comments 

below, WLC 159 catechizes òministers of the Word . . . to preach sound 

doctrine . . . faithfully, making known the whole counsel of God; wisely 

applying themselves to the necessities and capacities of the hearers . . . aiming 

at their . . . edification . . . .ó Below I identify four ways that the Westminster 

perspectives balance different preaching emphases. 
 

The symphonic pedagogical perspective helps preachers balance the themes of grace and 

effort. This perspective links the gracious work of God's effectual call into 

union with Christ as a mediator with the believer's duty to exercise that grace 

by obedience to the moral law. For everything God commands in the moral 

law, He provides sufficient abilities in the covenant of grace. However, 

preachers commonly exhort Christians to do everything in the power of grace 

rather than the power of self-effort/self-trust. The problem is that this 

exhortation uses a vague meta-standard of ògrace-based motivesó to try to 

discern and remove some òold selfó tendencies to legalistic, self-effort motives 

that sinners had before they were united to Christ. This dichotomy falsely 

assumes that believers already united to Christ can be disunited from him to 

do some things by self-effortña message that condemns any conscious 

motives not entirely based on justifying grace as legalistic. To correct this 

mistake using Westminsterõs symphonic pedagogical perspective, we preach that 

the new self is made alive and already united to Christ, no longer regarded 

according to the flesh (2 Cor. 5:14-17). We have no strength which we did not 

receive from Christ.2 Those united to Christ should use all the effort this ònew 

selfó can appropriate to exemplify lex Christi virtues, with fear and trembling, 

for God works in and through us to do his good pleasure (Phil. 2:12-13). 

Preaching that constantly emphasizes a false dichotomy between acting in the 

power of grace vs. self-effort also neglects the more critical evaluation of the 

commonplace evidence of daily lex Christi living in the power of grace. Do you 

do what you promised you would do while reflecting the derivative attributes 

of God? Or, more simply, do you show Philippians 4:4-13 traits in everything 

you do as a child of Christ united to him through faith? If so, you have evidence 

of saving faith and valid grounds of assurance.3 When we perform lex Christi 

 
2 1 Cor. 4:7; John 15:5, 16 
3 WCF 18; James 
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duties in faith that God commands these things as our conformity to Christ, 

we do not need to constantly self-inspect for some latent legalism or suppose 

that our independent strength can perform any works.  
 

In a second symphonic pedagogical correction, Scripture provides many motivations for 

moral change beyond a simplistic appeal to justification by faith. This emphasis on 

justification is typically offered as the primary solution to any sanctification 

problem. For example, counseling for problems related to self-hatred is 

analyzed as originating from pride-based, works-righteousness. Knowing 

God's relational nearness and affirmation with faith in the passive elements of 

justification and adoption is the overused solution to many similar counseling 

problems.4 In such cases, then, the primary sin to repent of is not believing 

these promises.5 However, in Westminsterõs gospel, union with the entire work 

of Christ is the prominent relational focus of grace. This union includes 

forgiveness, justification, sanctification, glorification, and communion with 

him by the Spirit. Any sub-doctrine that effectuates this union or the exercise 

of its graces could be helpful for our motivation. We also could claim that the 

gracious decree of God to create and to save providentially should be our 

motivation to change,6 but this is not a solitary doctrine disconnected from 

the other truths that effectually accomplish and evidence our union with 

Christ.7 For every self-hater, self-righteousness is not the root problem that 

must be eradicated by faith in the credited righteousness of Christ. Self-haters 

have many forms of disconformity to Christ. The eradication of self-

condemnation comes from many forms of sanctified obedience and repentance 

from sinful thoughts, words, and deeds. A united-with -Christ self-hater could 

obey the 6th C to care for the body and not engage in self-destructive behaviors 

without directly sourcing this motivation in justification. Lex Christi 

obedience has immediate blessed comforts that synergize more motives to 

obey (Ps. 1:1-3). Some self-condemnation is the proper guilt of the lex Christi-

renewed conscience after òthe dog returns to its vomitó sinful behaviors, and 

deliverance from that form of self-hatred should come by specific repentance 

 
4 Self-hatred is just one of many force-fit problems in this sanctification model. 
5 Todd Stryd, òSelf Hatred and the Loving Voice of Godó Journal of Biblical Counseling 31:2 (2017): 

8ð20.  
6 WCF 3:6-7 
7 WLC 65-69; WCF 18 
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for those sins.8 We may have many valid motives for doing our moral duty, and 

they need not be presented as founded solely on the grace of justificationõs 

credited righteousness or the propitiation for sins by Christõs cross. Even more, 

we learn from the symphonic attributes perspective that self-hatred is wrong for 

those united to Christ because we should experience the covenant-reconciliation 

affections toward self in the likeness of Christõs affections toward us. Christõs 

affections toward us are based on various forms of conformity to lex Christi 

declared on us, written in us, and obeyed by us, together with his certain 

foreknowledge that all these forms will come to perfection.9 
 

A third balancing emphasis comes from the symphonic morality perspective. Some 

preachers assume the worst sinful meaning of a text, looking for a òfallen 

condition focusó (FCF),10 and apply it indiscriminately to the entire listening 

congregation. òWe all have this problem with total depravity in all the details 

of this text. We do not obey; we rebel, complain, fight, and divide,ó these 

preachers disparage. Sermons like this offer no nuance encouraging the grace 

already present among the mature listeners. This type of negative assessment 

of the entire congregationõs spiritual condition is a misuse of pulpit authority 

and false witness against mature believers. False witness (9th C sin) 

discourages those who are faithful, using present-tense rather than past-tense 

verbs to describe the hearerõs fallen condition. WLC 144 requires preaching 

that preserves and promotes òthe good name of our neighbor . . . with a 

charitable esteem of our neighbors . . . rejoicing in their good name . . . freely 

acknowledging of their gifts and graces....ó The LORD has already 

 
8 WCF 15:1-6; 18:4; 2 Cor. 7:10-11; 2 Pet. 2:22 
9 Zeph. 3:9-20; Rom. 8:1-23; Phil. 1:6; Eph. 1:4, 14 
10 This popular and influential Reformed preaching method comes from misusing the concept 

developed by a very influential leader in the PCA, Bryan Chapellõs Christ-Centered Preaching: 

Redeeming the Expository Sermon (Baker Academic 2018), chapter 2, where he posits that every text, 

"all Scripture" has a "fallen condition focus" (FCF) or reveals a human "burden": the mutual 

human condition that contemporary persons share with those to or about whom the text was 

written  that requires the grace of the [text] for God's people to glorify and enjoy him. This fallen 

condition includes both sins revealed by the text and sorrows and struggles experienced in this 

fallen world. The text will also lead to some forms of Gospel-oriented burden relief. The 

problem is how preachers use the FCF without nuance to the needs of the mature hearers, as if 

every sermon were preached to the seeker coming out of sin's dark prison into the first light of 

the Spirit's effectual call to justifying grace.  
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accomplished a considerable measure of sanctifying faith on, in, and by the 

mature saintsõ diligent exercise of the graces of their union with Christ. 

Failure to encourage those who have lived in considerable measure for Christ 

in obedience to his moral law is a 5th C sin. WLC 129-130 instructs pastors (as 

superiors) in their duties and sins to their congregations (as inferiors). It 

instructs pastors to òcountenance and commend . . . those who do welló and 

prohibits òdiscouraging and discountenancing those that do good; correcting 

them unduly . . . provoking them to anger...." Sermons following this FCF 

principle are usually concluded with an emphasis on justifying grace or 

substitutionary atonement as if that was the total of what it means to preach 

gospel grace. In considerable measure, these so-called òChrist-centeredó 

sermons also fail to develop the details of lex Christi sanctifying obedience, 

using the symphonic morality and symphonic commandments perspectives. 
 

A fourth help that the symphonic morality and symphonic commandments perspectives 

provide is to supply ethical balance for any duty-directed application of the text. Preaching 

that neglects these perspectives results in an imbalanced explanation of man's 

moral duty based on one isolated text. Any duty applications of a text should 

be compared to these perspectives to notice other connections that can 

nuance the meaning of the text and prevent simplistic directions to the 

listeners that can be easily misunderstood. Preachers should consider the 

interrelatedness of the entire lex Christi. If the text exhorts faith in or love for 

God (1st C), the true tests for any living faith must be displayed by works 

obedient to every other commandment.11 For example, if preaching from 

Numbers 35:9-34 about cities of refuge, we cannot just tell people to be a 

refuge for others. We must notice some symphonic lex Christi implications. 

First, using the symphonic morality perspective, we can deductively organize any 

prescriptive commands in the text under the lex Christi outline (see bold 

below). Second, we can consider the inductive implications of all Ten 

Commandments using the symphonic commandments perspective (see italics 

below). Though perhaps not mentioned directly in the text, we can 

extrapolate the text using the interdependent morality of every command that 

is assumed among God's holy people. 
 

 
11 Jas. 2:19-24; 2 Pet. 1:3-11; 1 John 2:1-11 
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1st C pro-LORD: the people of Israel must prepare six cities of refuge 

(Num. 35:9-15). Implication: Israel obeys the Lord, mediated through Moses (5th C). 

2nd C pro-covenantal: atonement for polluting bloodshed in the land is 

shedding that polluter's blood (Num 35:33). Implication: holy purity is required. 

3rd C pro-blessing: The LORD (and the reputation of his name) dwells 

among the people in the land (Num. 35:34). Implication: Israel represents his 

name. 

4th C pro-theosynchrony: the manslayer must remain in the city until the 

high priest's death (Num. 35:25, 28). This rule is for all generations in this 

land (Num. 35:29). Implication: the LORDõs sovereign providential time of the 

quarantine and his eternal rule over the land and its people.  

5th C pro-unity: the congregation provides a court of judgment to either 

protect the unintentional manslayer or to discover that this was a 

premeditated homicide and administer capital punishment (Num. 35:12, 

24-25). Implication: this requires structures of authority and submission in family, society, 

church, prophets, priests, and kings (Deut. 19). This city is a communal refuge, requiring case-

wise authority learned by leaders in these six cities to implement it.  

6th C pro-life: The unintentional manslaughterer is quarantined as a 

protection from the òavenger of bloodó (Num. 35:25-27). Implication: God 

protects innocent lives and enforces capital punishment on murderers by his people.   

8th C pro-stewardship: These walled cities allocate physical resources with 

buildings within which the unintentional manslayer can live safely (Num. 

35:11-15). The land resource the LORD gives must not be polluted with 

innocent blood (Num. 35:33-34). Implication: multiple physical resources provided 

by God through his people provide for unintentional manslayers.  

9th C pro-truthfulness: Discernment is required to know who 

purposefully harmed others, as differentiated from those who carelessly 

or unintentionally harmed others (Num. 35:16-23). Implication: true testimony 

and congregational judgment preserve the integrity of all the other commandments.   

10th C pro-contentment: No ransom payment will substitute for this 

manslayerõs quarantine; he must remain in the city until the death of the 

high priest (Num. 35:32). Implication: prohibits coveting money, bribery and injustice 

between the rich who could afford a ransom payment and the poor who could not.  
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Noticing the interdependence of the various commandments in the OT 

cities of refuge enables us to update the applications of the text for today 

within a similar commandment outline. We notice parallels in holy God-

fearing obedience by Christians to honor Godõs reputation among the nations, 

specially designated courts to address specific social ills, jails, prisons, length 

of prison sentences, probation, witness protection, prevention of bribery, 

halfway houses, drug rehabilitation centers, homes for unwed mothers, and 

shelters for illegal immigrants or trafficked or abused women.  
 

We expect the Word, effectually applied by the Spirit, to be the most 

explicit representative of the six perspectives. It is the foundation for 

Westminsterõs systematic-practical theology. Every important word, phrase, or 

sentence of the Standards is supplied with a relevant proof text, illustrating 

that its structural perspectives have biblical foundations. The Word 

represents the LORDõs blessing to his elect people who are part of the invisible 

church. The Word came through human representatives, prophets and 

apostles moved by the Spirit. Through the Spirit-accomplished union with 

Christ, the Word becomes effectual so that we can know the LORD and his 

works and experience inward and outward conformity to lex Christi.   
 

For further study: 

Wilhelmus à Brakel, A Christianõs Reasonable Service  

See chapters 2: The Word of God; 93: Temptation about whether Godõs 

Word is True 
 

For Reflection 
 

i. How does the Word perform functions similar to representative persons, 

such as how fathers should treat their children?  

ii. How does the symphonic attributes perspective expand the typical five 

attributes used in systematic theology textbooks to define Scripture?  

iii.  Explain several of the phrases of WCF 1 that correspond to some of the 

symphonic attributes.  

iv. How have Westminsterõs perspectives helped your view of the Word? 

v. Compared to how Westminsterõs perspectives can balance emphases, 

what types of imbalance have you heard (as listener) or preached (as 

preacher)?  



 

 

CHAPTER 10 
 

Representative Angels & Creation 

Reveal Symphonic Attributes 
 

Angels Reveal Symphonic Attributes  

 

Though using a different vocabulary than I develop in this book, the 

Westminster Standards clearly show mediate representation of angels and men 

as persons analogically revealing the LORDõS attributes. The holy angels also 

exemplify, proclaim, intercede, and administer the other four perspectives. 

However, because they are immortal spiritual beings in heavenly realms, their 

obedience to the 6th ð 8th C is not applicable since they exist in a non-material 

world without physical life, marriage (Matt. 22:30), or property. Holy angels 

obey these commands in relation to mankind, the creatures, and the creation 

under the will of God, to either bless or curse, administering Godõs will in the 

earthly realm related to mankindõs physical sustenance, species propagation, 

and resource management. For example, the angels mysteriously bless as 

mediate representatives of òGod joining togetheró by òarrangingó marriages.1 

This motif is woven most memorably throughout Scripture as God uses his 

angelic ambassadors to reveal his glory and proclaim his message of peace and 

salvation.2  

 

WLC 19: What is Godõs providence towards the angels? 

Answer: God, by his providence, permitted some of the angels, willfully 

and irrecoverably, to fall into sin and damnation, limiting and ordering that, 

and all their sins, to his own glory; and established the rest in holiness and happiness; 

employing them all, at his pleasure, in the administrations of his power, mercy, and 

justice. 

 

The angels are differentiated based on their conformity to lex Christi 

righteousness. Some angels fell into sin, disobeying lex Christi. The fallen angels 

 
1 Matt. 19:6; Gen. 24:7, 27, 40 
2 Heb. 2:2; Luke 2:14; 1 Tim. 3:16 
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rebelled against the positions of authority they were given to serve the saints 

in their assigned heavenly realm.3 They are now cast down to earth, filled with 

wrath and working to destroy Godõs kingdom citizens and pervert his 

righteousness.4 God orders even their evil to accomplish his purposes and 

bring glory to his name. They are unable to thwart Godõs saving purposes.5 As 

fallen, non-redeemable creatures, they always experience the LORDõS covenant-

relational enmity attributes: wrath, patience, and, ultimately, justice.6 The saints 

will mediately represent the LORDõs judgment to fallen angels.7  
 

In submission to the authority of Christ, the holy, elect angels bless the 

saints by administering Christõs authority, power, and mercy in the coming of 

the kingdom of God.8 They are established in the enjoyment of God through 

lex Christi righteousness: they exemplify worship (1st C),9 protect the holy 

places from defilement (2nd C)10 and properly proclaim his name, foretell what 

will happen, and testify to his works (3rd C).11 They are sent out to serve and 

guard individual saints and the assembly of saints in geographic regions,12 

delivering them from evil and enemies or guarding them through temptation, 

mitigating suffering, and encouraging and leading the saints into 

righteousness.13 They bear reliable witness to God about our lives, òpresenting 

themselves before the Lord,ó so we must live with integrity before their ever-

present observation, coram angelis. 14  They protect the righteous by 

administering justice against the wicked.15 These angels gather the saints in 

the Second Coming of Christ and cast the rest into hell fire.16  

 
3 Jude 1:6; Rev. 12:7-8; 1 Cor. 11:10 
4 2 Pet. 2:4; Rev. 12:9-17 
5 Rom. 8:38 
6 Matt. 25:41; Jude 1:6 
7 1 Cor. 6:3 
8 Eph. 1:21; 1 Pet. 3:22 
9 Heb. 1:6 
10 Rev. 21:12, 27; Gen. 3:24 
11 Job 33:23; Matt. 1:20; Luke 2:9-14; Acts 7:53; Gal. 3:19; Luke 2:14; Heb. 2:2; Rev. 22:16 
12 Matt. 18:10; Rev. 1:20; 3:5 
13 Gen. 16:7-11; 19:15; 21:17; 22:11-18; 24:7, 40; 48:16; Exod. 3:2ff; 14:19; 23:20; 33:2; Num. 20:16; 

22:22-35; Judges 13:6-21; Ps. 34:7; Isa. 63:9; Dan. 3:28; 6:22; Hos. 12:4; Luke 1:13, 30-38; 4:10-11; 

22:43; Acts 5:19; 8:26; 10:22; 12:7-11; 27:23-26; Heb. 1:7, 14 
14 Job 1:6-12; Zech. 6:5; Matt. 18:10; Luke 12:8-9; 1 Tim. 5:21; 1 Cor. 11:10; Rev. 3:5; 8:2 
15 2 Sam. 24:16-17; 2 Kings 19:35; Ps. 35:5-6; 78:49; Acts 12:23; Rev. 9:14-14 
16 Matt. 13:40-42; 24:31 
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These biblically noted tasks represent the angels' service of exemplifying 

love for God (without a mediator) and performing their lex Christi virtues 

toward mankind and creation. The elect angels, as created spirit-persons, are 

perfect blessing representatives of the symphonic attributes in the duties 

given to them by the LORD. They administer superior powers in bringing in 

the kingdom. However, because they lack bodies, they do not physically 

participate in daily companionship with mankind in life-maintenance tasks 

of food, drink, shelter and clothing, marriage, family, and property 

stewardship. Additionally, as non-fallen creatures, they do not experience any 

of the LORDõS restorative covenant-relational reconciliation attributes17 or any of his 

enmity attributes against themselves, though they do mediately administer his 

power and justice in judging the unrighteous.  

 

Creation Reveals Symphonic Attributes  

 

Since creation and its creatures are not sentient persons, we assume here a 

more diminished sense of mediate representation. However, creation and its 

creatures still powerfully reveal the symphonic attributes, specifically, Godõs 

òeternal power and divine natureó (Rom. 1:20). 

WLC 2: How does it appear that there is a God? 

Answer: The very light of nature in man, and the works of God, declare plainly 

that there is a God; but his Word and Spirit only do sufficiently and 

effectually reveal him unto men for their salvation. 

WCF 4:1 It pleased God the Father, Son, and Holy Ghost, for the 

manifestation of the glory of His eternal power, wisdom, and goodness, in the 

beginning, to create, or make of nothing, the world, and all things therein 

whether visible or invisible, in the space of six days; and all very good.  

 

 
17 Heb. 2:16; elect angels do not experience the LORDõs restorative covenant-reconciliation 

attributes (gracious, merciful, patient to save, forgiving, slow to anger, and disciplining). 

Among the other ten covenant-reconciliation attributes, the elect angels probably only 

experience these four: the LORDõs love, joy, goodness and reward, but in the form of an 

everlasting communion in perfection, not in the form of restorative reconciliation.  
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The concept of creation and its creatures revealing mediate blessing, favor, 

and kindness contrasted with mediate cursing, punishment, or judgment, can 

be observed in WCF 5:2 and corresponds with ample biblical testimony. 

 

Of Providence 5:2 Although, in relation to the fore-knowledge and decree 

of God, the first Cause, all things come to pass immutably, and infallibly: 

yet, by the same providence, He ordereth them to fall out, according to the 

nature of second causes, either necessarily, freely, or contingently.  

 

òContingentlyó means he accomplishes his will through the actions or 

patterns of secondary causes. This WCF 5:2 proof text from Genesis 8:2 

demonstrates Godõs direct, ordered control over the created world, with the 

creation as a second contingent cause of both blessing and curses: òWhile the 

earth remains, seedtime and harvest, cold and heat, summer and winter, day 

and night, shall not cease.ó  

 

Creation Mediately Represents the LORDõs Blessings 

 

The rule of the LORD-King causes the flourishing establishment of the 

world. òSay among the nations, òThe LORD reigns! Yes, the world is 

established; it shall never be movedó (Ps. 96:10). By this blessing,18 the LORD 

limits the curse factors that cause pain, sorrow, suffering, and groaning of 

creation and its creatures.19 Instead, the created universe (non-sentient 

environments of habitation: heavens, earth, seas, fields) conforms to its 

blessed purposes for the good of its inhabitants, including everything that the 

LORD created to fill those environments: all forms of vegetation and all 

creatures in water, air, and land (Gen. 1:12, 20-28). 
 

Since God made a covenant with man and with the earth and all its living 

creatures,20 God is still reflecting his lex Christi attributes, his supremely 

dynamic (4th C), living (6th C), and sufficient (8th C) blessings on the lands of 

the entire world, fixing the seasons and the stars, sending rain and sun, and 

filling menõs hearts with joy from abundant harvests.21 God fixed the 

 
18 Deut. 28:1-14 
19 Gen. 3:14-19; Deut. 28:15-68; Rom. 8:19-22 
20 Gen. 9:9-17 
21 Gen. 1:14; Ps. 104:19; Jer. 31:35-36; 33:25; Matt. 5:44-45; Acts 14:17 
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boundaries of earth and water, scattered the peoples across the earth, 

confused their languages, and appointed the rise and fall of their families, clans, 

nations, and land boundaries.22 From Godõs national apportioning, we, being 

born in his appointed time and place, ask for our daily bread. òWe pray for 

ourselves and others, that both they and we, waiting upon the providence of 

God from day to day in the use of lawful means, may, of his free gift, and as to 

his fatherly wisdom shall seem best, enjoy a competent portion of them; and have 

the same continued and blessed unto us in our holy and comfortable use of 

them, and contentment in them; and be kept from all things that are contrary 

to our temporal support and comfortó (WLC 193). We ask the Lord to provide 

any land, housing, food, and clothing resources that enable our life to continue, 

directly or mediately, through representatives. 23 
 

Christians should not become spiritualizing ascetics. We affirm the new 

covenant enjoyment of any physical blessings within their lex Christi uses, 

whether sex within marriage, children, families with socio-economic stability, 

land, houses, food, or clothing.24 Though, indeed, some are Christian refugees 

fleeing their country of origin due to war, socio-economic chaos, and religious 

persecution, they are still praying for and seeking ways to obtain a competent 

portion of the Lordõs earthly blessings.  
 

This petition for daily bread comes after the primary petitions. First, we 

address the heavenly Father, knowing him and his works. We pray that we 

will learn to honor His name as living sacrifices united to Christ by the 

Spirit.25 We pray for his kingdom to come and his will to be done, which is 

the application of the entire lex Christi in the world in response to His name 

and works (symphonic pedagogical perspective). Thus, we first pray for the 

coming of his kingdom and his righteousness, then ask for a competent 

portion of material blessings to use in exemplifying, proclaiming, interceding, 

and administrating the King, his kingdom, and righteousness.26 God promises 

to provide any inward-spiritual or outward-creaturely thing from among òall 

 
22 Gen. 11:6-9; Deut. 32:8; Ps. 46:5-11; 74:17; 104:5-9; Prov. 15:25; Isa. 10:5-19; Dan. 2:21;   

Acts 17:24-26 
23 Eccles. 5:18-20 
24 1 Tim. 4:3-5 
25 1st-3rd C; Eph. 2:18; Rom. 12:1 
26 Matt. 6:33 
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thingsó that he deems needed for our adopted bodified souls to conform to the 

Son.27  
 

However, this òenjoyment of a competent portionó of this worldõs material 

goods is not simply a means to the end of giving us resources to enable us to 

do kingdom work. These goods also serve as mediate representatives of the 

Triune LORDõs symphonic persons, revealing his symphonic attributes. To òtaste and 

see that the LORD is goodó (Ps. 34:8) requires more than physical senses. It 

requires that our bodified souls have glory senses and the ability to perceive 

the symphonic attributes in the creation. Thus, we must explore how the 

creation reveals the derivative symphonic attributes. 

  

The supra-actuating attributes of the supreme LORD are reflected in the 

derivative formative abilities of the creation: 

 

Decidability: creatures have some capacities for planning, purpose, and 

choosing in this world. 

Reliability: daily, weekly, monthly, and yearly consistency in the creation 

and cycles of migration and propagation of species. 

Availability: senses of the creatures constantly interpreting the present 

nearness of the world. 

Complexity: a world filled with mysteries too hard to understand; ordering 

the worldõs systems shows wise planning. 

Ability: many powerful systems in the world (wind, water, fire, radiation, 

volcanoes, earthquakes), powerful animals: elephants, tigers, crocodiles, 

(dinosaurs).  

Dependency: there are authoritative laws that creation and creatures must 

submit to (gravity, time, space, gender binary). All creatures depend on 

the LORD and the established harmonies of creation order for existence. 

Endurability: the world is created but has an eternal existence, being 

renewed unto eternity (Rom. 8:19-23; note that the creation, together 

with elect man, waits for its redemption, not its annihilation, being set 

free from its bondage to corruption). 

Perfectibility: having existed in the original creation, it will be restored in 

the new heavens and earth. Many harmonious and coordinated systems 

and capabilities (sun, moon, seasons). 

 
27 Rom. 8:32, in the context of 8:23-30 
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Teachability: creatures learn in sentient patterns. Creation reveals itself by 

the interactions of creatures in their environments. 

Luxuriance: overabundance; multiplication of creatures and varieties, 

species, flora and fauna, genetic variation, and adaptation. 

 

The LORDõs supreme lex Christi attributes are derivatively revealed in 

creationõs lex Christi virtues. 

 

1st C: pro-LORD YHWH: t he creatures know their maker is the Lord and 

praise him (Ps. 148:7); representative living creatures also surround 

the throne of God, acknowledging his holy character and name as the 

only true LORD almighty forever (Rev. 4:6-8).  

2nd C: pro-covenantal: the LORD covenants with the creatures and the 

earth (Gen. 9:1-17). The world works in ordered patterns of 

submission to laws and principles. 

3rd C: pro-blessing: Psalm 148: 3 Praise him, sun and moon, praise him, all 

you shining stars! 4 Praise him, you highest heavens, and you waters 

above the heavens! 5 Let them praise the name of the LORD! For he 

commanded, and they were created. 6 And he established them 

forever and ever; he gave a decree, and it shall not pass away. 7 Praise 

the LORD from the earth, you great sea creatures and all deeps, 8 fire 

and hail, snow and mist, stormy wind fulfilling his word! 9 Mountains 

and all hills, fruit trees and all cedars! 10 Beasts and all livestock, 

creeping things and flying birds! . . . 13 Let them praise the name of the 

LORD, for his name alone is exalted; his majesty is above earth and 

heaven. 

4th C: pro-theosynchrony: the seasons and years are ordered by the LORD 

and the creatures obey these seasons. The world is structured with 

the timings of days, months, years, sun, moon, and planets. Plants and 

animals exist and have their being within the seasons. 

5th C: pro-harmony: the mutual harmonies within the creation spheres: 

land, water, wind, sun, rain, pairs of animals cooperating and caring 

for their newborns, sub-atomic particles in their ordered relations. 

6th C: pro-life: embedded life-sustenance (air, water, shelter) and food 

within the creation systems for all creatures by mutual dependences 

on ecosystems (though also with enmities such as diseases, disasters, 



154      W ESTMINSTER FOUNDATIONS: GODõS GLORY INTEGRATES REFORMED THEOLOGY        
 

  

death (Rom. 8:18-23). Life everywhere is sustained without manõs 

help.  

7th C: pro-marriage: the universeõs systems and creatures flourish with 

beauty, attractive to the senses. The worldõs reproductive processes 

are based primarily on gender binary (male-female/sperm-egg). Some 

animals are mated for life, and there is a gender binary (male-female) 

in most creatures.  

8th C: pro-stewardship: animals build their habitations in their 

environments and gather and store food. There is great abundance in 

the world.  

9th C: pro-truthful: the creation reveals symphonic attributes in a òvoiceó 

that all creatures can hear and discern (Ps. 19:1-6; Rom. 1:20).  

10th C: pro-contentment: the LORD satisfies the desire of every living thing, 

especially food-related (Ps. 145:15-16). Creatures are satisfied and fed.  

 

The LORDõs supreme covenant-relational attributes are revealed in the 

covenant-relational affections of the creation.  

 

Though different creatures have more or less sentience in their 

applications, the more sentient creatures and pets can show various kinds of 

tamed affections (reconciliation of creatures to man). Some examples are 

attachment types of love, helping, goodness, self-control, patience, joy, dislike, 

unhappiness, fear, anger, and threatening. At the same time, some creatures 

are considered wild, with untamable affections that are always in enmity to 

man and other creatures due to fear and self-protection (Gen. 9:2).  
 

As we see in Psalm 96:11-13, the various òvoicesó of all creation combine to 

the praise and enjoyment of the Lord as he restores the creational order and 

removes the curses placed upon it because of Adamõs sin:28  

òLet the heavens be glad, and let the earth rejoice; let the sea roar, and all 

that fills it; let the field exult, and everything in it! Then shall all the trees 

of the forest sing for joy before the LORD, for he comes, for he comes to 

judge the earth. He will judge the world in righteousness, and the peoples 

in his faithfulness. 
 

 
28 Gen. 3:15-19; Rom. 8:19-23 
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The entire creation and its creatures all òrejoiceó as much as their 

sentience permits and use the auditory òvoicesó that God gave them to speak 

his praises: the winds of the heavens blow; the earthõs plates shift; its stones 

and soils erode and move; waters drip, flow, fall, and foam; birds and bugs 

chirp; dolphins squeak; dogs bark; frogs croak (cf. Isa. 44:23). They all òdance 

and whirló before his face, as their motions permit (Ps. 96:9).29  
 

Created musical instruments seem to fulfill a similar purpose, echoing the 

òvoiceó sounds and melodies of the created universe (Ps. 98:4-8). Stringed 

instruments mimic the sounds of animals and the echoes of waters in different 

hollows. Wind instruments like the trumpet and horn mimic the sounds of 

other animals and the winds blowing.  
 

Thus, Isaac Wattsõ 1719 hymn òJoy to the World,ó based on similar themes 

in Psalm 98, reminds us of these already-not-yet creation-rejoicing realities: 
Joy to the world, the Savior reigns! Let all their songs employ; 

while fields and floods, rocks, hills, and plains 

repeat the sounding joy, repeat the sounding joy, repeat the sounding joy. 

 

No more let sins and sorrows grow, nor thorns infest the ground; 

He comes to make his blessings flow 

far as the curse is found, far as the curse is found, far as the curse is found. 

 

As Bavinck30 has pointed out,  

òheaven and earth and all creatures, leaf and blade, rain and drought, 

fruitful and lean years, food and drink, health and sickness, prosperity and 

poverty, all things, in factó [citing Heidelberg Catechism 27] speak to 

believers of God . . . . Scripture contains germinally . . . the beginning and 

analogy . . . of the etiological [cosmological] proof [the existence of a cause 

from the demonstrable existence of an effect] in Romans 1:20, of the 

teleological proof [the harmony and purpose of the world infers the 

existence of an intelligent cause] in Psalm 8 and Acts 14:17, of the moral 

proof [the existence of moral phenomena in the life of humankindñ

 
29  In The Psalms: A Historical and Spiritual Commentary with an Introduction and New Translation 

(Continuum 2005) 341, John Eaton suggests this translation instead of "tremble," which seems 

to fit better with the context of celebration.  
30 Herman Bavinck, Reformed Dogmatics: Volume 2: God and Creation. (Baker Academic, 2004) 75-76, 

81-89.  
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conscience, moral responsibility, repentance, reward and punishment, 

virtue and happiness, the fear of death and punishment, progress and the 

triumph of the good in human history, and so forthñinfers from them the 

existence of a moral being who created and maintains that order] in 

Romans 2:14, and of the ontological proof [all cultures believe in various 

religions and have thoughts about a supreme being, inferring the 

existence of God] in Acts 17:24 and Romans 1:19, 32. 

 

As we enjoy and partake of the entire creation, by faith receiving its 

mediate representation of Godõs glory, our bodified joys synergize with the six 

perspectives, uniting our souls in Christ by the Spirit to the ultimate 

enjoyment of God himself, who is our chief and highest end (WLC 1).  

 

For further study: 

Wilhelmus à Brakel, A Christianõs Reasonable Service  

See chapters 1: The Knowledge of God from Nature; 8: The Creation of the 

World, 9: Angels and Devils; 95: Assaults of Satan 

Douglas &  Jonathan Moo, Creation Care: A Biblical Theology of the Natural 

World  

Peter J. Leithart, Traces of the Trinity: Signs of God in Creation and Human 

Experience  

Mark Futato, Creation: A Witness to the Wonder of God  

T.M. Moore, Consider the Lilies: A Plea for Creational Theology  

Steve DeWitt, Eyes Wide Open: Enjoying God in Everything 

John Fame, Natureõs Case for God: A Brief Biblical Argument 

 

For Reflection 

 

i. Compare and contrast the representation of fallen angels with holy angels.  

ii. What do you find encouraging and comforting about holy angels? Answer 

using themes and proof texts shown in footnotes 8 through 16. 

iii. What are some of the symphonic attributes of creation that help you 

become transformed into Godõs likeness?  

iv. How does WLC prioritize our need for daily bread? 

v. How should your enjoyment of creation synergize with your ultimate 

enjoyment of God? 



 

 
CHAPTER 11 

Representative Adam Reveals Symphonic Attributes 

 
Chapter 4 developed an introduction to the Westminster Standardsõ 

symphonic motifs integrating systematic and practical theology, namely, that 

the glory of God is reflected to, on, in, and by his creatures (WCF 2:2). To 

explain the details of WCF 2:1-3, a new vocabulary was used in Chapters 5 

and 6 to develop this motif for its integrating perspectives: by the work of the 

one LORD God, as symphonic persons, Father, Son, and Holy Spirit, the symphonic 

attributes of Godõs glory are revealed to his creatures, and derivatively, revealed 

on, in and by his creatures.  
 

Mankind, beginning with Adam and Eve, was appointed as Godõs mediate 

representatives to reflect the image of his glory, with specific duties to care for 

Eden and the creatures and to multiply and fill the earth. These representative 

duties continue through the offspring of our first parentsõ marriage.  

 

The LORD Gives lex Christi to Adam by both Words and Example 

 

Westminster Confession of Faith 4:2 and 19:1-2 alert readers to lex Christi 

themes in the creation-fall narrative. Their main proof text (Rom. 2:15) 

indicates that God writes the moral law on the hearts of all men.1 WLC 20 

summarizes the details of the moral law in Eden as the duties revealed to 

Adam and Eve (Gen. 1-2 as proof texts). This section will explore more 

specific exegetical evidence that the lex Christi motif provides an integrating 

perspective on creation. Since Westminster does not use the lex Christi motif 

to describe the first sin of man, using it here will help us expand our 

understanding of the first sin and evaluate several Reformed resources which 

explain the creation-fall narrative.  

The LORD defined his self-identity to Adam by the words he spoke and 

the works he accomplished in the beginning.2  He showed his intelligence in 

 
1 Cited frequently, as in WCF 1:1; 4:2; 19:1; 6:6; WLC 17, 89, 92, 96; WSC 40 
2 C. J. Collins, Genesis 1-4: A Linguistic, Literary and Theological Commentary, (Phillipsburg: P&R, 

2006) 66.  
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designing the world for man to live in, using language, making moral-aesthetic 

value judgments (òit is goodó), working and resting, and relating to man with 

love and commitment. The righteous duties assigned to Adam reflect Godõs 

actions and words. The LORD gives no other self-introduction. He is the 

righteous Lord; man reflects his righteous image.  
 

According to Murray,3 two commandments, given verbally to Adam and 

Eve, are explicit in Genesis 1-2. They are labor and rest (4th C Gen. 1:28-2:3) 

and marriage and procreation (7th C Gen. 2:18-24; Gen. 1:28: òbe fruitful and 

multiplyó). The Westminster Standards cite texts for the Sabbath (WLC 116, 

121; WCF 21:7) and marriage (WCF 24:1; procreation is one of the purposes 

for marriage in WCF 24:2).4 When we follow these initial observations of the 

Westminster Standards and Murray about two lex Christi virtues in the 

creation narrative, as interpreters of Genesis 1-2 we are encouraged to look for 

further evidence of the other eight lex Christi virtues, since the ôsame law given 

to Adam in Eden was delivered in Ten Commandments to Moses on Sinai,õ 

(WCF 19:1-2). Searching the Genesis 1-2 Scripture index for the Westminster 

Standards uncovers several other explicit links to the moral law: Related to 

the 1st- 4th C, the duty of communion with God in the garden (WCF 4:2; WLC 

20); and related to the 8th C, the duty to have a lawful calling, WLC 141 cites 

Genesis 2:15 commanding Adam to work and keep the garden.5 Also, WLC 20 

on Godõs providence to man before the fall shows how the Westminster 

divines explicated various commandments from the Genesis narrative.6 In all 

the Westminster Standards, this comes closest to identifying how the moral 

law was given in the garden without citing each duty as specifically related to 

the moral law or listing them in order of the decalogue (see footnotes pairing 

phrases with direct or implied commandments):  

 
3 John Murray, Principles of Conduct: Aspects of Biblical Ethics, (Grand Rapids: Eerdmans 1957) 25-

44. 
4 This thesis arranges the Genesis 1:28 procreation command to be fruitful and multiply under 

the 6th C, to be pro-life, while recognizing that the institution of marriage (7th C) is the moral 

prerequisite for having children.   
5 Scripture Index to the Westminster Standards, (Orthodox Presbyterian Church 2007) 284. 
6 Note the implication of lex Christi virtues in the words òappointing . . . , giving liberty . . ., 

putting  . . . under his dominion, ordaining . . ., affording . . ., instituting . . ., and entering into a 

covenant of life, pledg[ing], and forbidding.ó For each of these commands, Adam and Eve were 

to speak the truth to each other about their communion with God and enjoyment of the 

Sabbath rest, their relationship to each other, their gender-binary identities, duties and jobs, 

implying the 9th C.   
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The providence of God toward man in the estate in which he was created, 

was the placing him in paradise,7 appointing him to dress it, giving him 

liberty to eat of the fruit of the earth;8 putting the creatures under his 

dominion 9  and ordaining marriage for his help;10  affording him 

communion with himself;11 instituting the sabbath;12 entering into a 

covenant of life13 with him, upon condition of personal, perfect, and 

perpetual obedience, of which the tree of life was a pledge; and forbidding 

to eat of the tree of the knowledge of good and evil, upon the pain of death.  

 

Interpreters can also find evidence that the LORD exemplified these 

commandments, showing Adam the duties of lex Christi and not simply ôgivingõ 

Adam the lex Christi duties in a spoken way. VanDrunen highlights Adamõs 

holistic royal commission to dominion, representing Godõs dominion in 

speaking and naming, rendering right judgments, and showing bounteous 

generosity that seeks the good of all creation. These attributes were ontological 

(body and rational soul) and functional (to exercise moral and rational 

excellence (Eph. 4:24), with an eschatological destiny of six time periods of 

work judged as very good, leading to a seventh period of enthronement-rest. 

 
7 10th C implied by giving him a wonderfully designed garden to satisfy his heart with complete 

contentment and thankfulness. 
8 6th C to provide food for life sustenance but implies 4th b and 8th C to do six weekly days of 
stewardly labor. While not categorized as such by the Westminster divines or included in the 
list of WLC 20, òbe fruitful and multiplyó (Gen 1:28) should be identified as a 6th C virtue (pro-
life) while recognizing that the institution of marriage (7th C) is the moral prerequisite for 
having children. 
94th b, six days of weekly labor, tending the creatures for the glory of God, manõs flourishing, 

and the creationõs blessing, but implies 6th and 8th C in training and managing domesticated 

animals for tending and keeping the earth as well as enjoyment of their creaturely specialties. 
10 7th C implies Eveõs help for Adam in the commandmentsõ duties.  
11 1st ð 4th C related to communing love for God. 
12 4th a C related to weekly seventh-day Sabbath rest. 
13 The Lord required obedience to each commandmentõs duties and one prohibition that, upon 

violation, represented disobedience to all the commandments. For each of these commands, 

Adam and Eve were to speak the truth to each other about their communion with God and 

enjoyment of the Sabbath rest, their relationship to each other, their gender-binary identities, 

duties, and jobs, implying the 9th C. 
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14  VanDrunen quotes WLC 17, saying the law was written in their hearts. 

Earlier, he avers to the Decalogue when citing Witsius on the definition of 

manõs moral obligation, indicating that God gave special revelation commands 

(Gen 1:28; 2:16-17) that resonated with manõs morally upright nature: òthe 

voice of God in the ear echoed and clarified the voice of God in the heart and 

mind.ó 15  VanDrunen defines natural law as the non-autonomous voice of God 

created in the heart and mind that directed man toward communion with God 

himself, an inner moral obligation to a natural moral order which was to be 

understood and honored through the judicial task of discerning ògood and 

evil.ó 16 The moral substance of the natural law in pre-fall Adam, reflecting 

Godõs moral nature and actions in creation and Eden, is defined by the positive 

duties of the moral law and summarized as òcreative and loving fruitfulness:ó 
 

1stð3rd C: In proper subordination to the God who names himself and 

prescribes how his name should be used to worship, man must love and 

be generous toward God.  

4th C: As God created in six days and rested on the seventh, man must 

imitate his work and rest patterns.  

5th C: As God exercised benevolent authority over creation, man must 

imitate him by exercising benevolent authority over creation.  

6th C: As God created and sustains life in this world, man and woman 

must imitate him by becoming fruitful procreators, sharing and extending 

the gift of life to new generations. 

7th C: As God entered into covenant relationship with people in bonds 

of fidelity, man is obligated to live in harmonious social relations, 

exemplified most profoundly in the mutually beneficial and intimate 

union of marriage. 

8th C: ôAs God expressed his ownership over the world by fashioning, 

naming, and commanding it, so man claims ownership of the creatures 

and the land of Eden as a place in which to pour their labors.õ  

9th C: ôAs God spoke true and productive words in calling things into 

being and assigning them names, so man is obligated to promote truth and 

enrich the rest of creation by their speech.õ 

 
14 David VanDrunen, Divine Covenants and Moral Order: A Biblical Theology of Natural Law, (Grand 

Rapids: Eerdmans, 2014) 39-73.  
15 Ibid., 79, 89ð90. 
16 Ibid., 87ð88. 
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10th C: ôAs God freely showered his bounty on creation, man is 

obligated to share and not to covet otherõs goods.õ 17 

 

Finally, VanDrunen reminds us that these commandments also had a 

strict retributive justice application to guard Eden from false intruders like 

the serpent who would seek to overturn all these commandments (Gen. 

2:17).18  

 

The WCF makes it evident that the law given in Eden is the same law that 

was restated at Sinai.      

 

WCF 19:1 God gave to Adam a law, as a covenant of works, by which He 

bound him and all his posterity to personal, entire, exact, and 

perpetual obedience; promised life upon the fulfilling, and threatened 

death upon the breach of it: and endued him with power and ability 

to keep it. 

 

WCF 19:2 This law, after his fall, continued to be a perfect rule of righteousness, 

and, as such, was delivered by God upon Mount Sinai, in ten commandments, and 

written in two tables: the four first commandments containing our 

duty towards God; and the other six our duty to man. 

 

Below, organized using the commandments as the interpretive rubric, 

readers can understand how the LORD stated and demonstrated all the duties 

of the Ten Commandments as his revelation of the whole moral law given to 

Adam in Genesis 1-2. We further note that the law given to Moses highlighted 

eight prohibitions and two duties, while the law exemplified and spoken to 

Adam highlighted ten virtues and one prohibition. All the prohibitions of the 

moral law were summarized in one command: not to eat from the tree of the 

knowledge of good and evil (see below). 

     

1st, 2nd, 3rd C: The supremacy of his Lordship and his holy and blessed nature: òIn the 

beginning God . . .ó spoke, and it happened. Starting in Genesis 2:4, he is 

 
17 Ibid., 91ð93. 
18 Ibid., 93ð94. 
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identified as the LORD God (same name in Exod. 20:2 preface to the 

Decalogue), who providentially maintains all the created order, requiring 

Adam and Eve to love, obey, and fear him above all else (1st C pro-Lord); 

to give proper worship and remind each other of their covenant allegiance 

to the LORD in submission to his commands (2nd C pro-covenantal); and 

to bless, thank, and honor his name with integrity (3rd pro-blessing). 

Interpreters can assume that the actions of Adam and Eve after their sin 

were unlike or the opposite of their actions toward God before sin: instead 

of sewing fig leaves for loin coverings and hiding in shame when they 

heard the sound of the LORD walking in the Garden (Gen 3:7-10), they 

would have approached the LORD  in love, worship, and blessing, 

unashamed of their nakedness. The LORD also prohibits, requiring 

epistemic submission to his authoritative Word. He forbids Adam and 

Eve to eat from the tree of the knowledge of good and evil (Gen. 2:17). The 

Lordõs separating actions (light from dark, sea from land, seventh day from 

first through sixth days) are an example of his naming and setting things 

apart as holy so that his people would do likewise, be themselves set apart 

as holy to the LORD and separated from evil and evil-doers so as not to be 

tempted by their ways.19 Everything the LORD does and commands shows 

his supreme authority as sovereign Lord, to whom is due all worship, 

honor, and thanks to his holy name (Rom. 1:21). Adam and Eve must 

exemplify and truthfully instruct each other and their offspring about 

these duties and prohibitions. These same 1st-3rd C laws are written on the 

hearts of all men (Rom. 2:14-15) and confirmed by their observation of 

Godõs works in creation and providence. All men have òôclearly perceived 

his eternal power and divine nature in the things that have been 

madeóô that the one sovereign LORD has decreed, commanded into 

existence, and providentially maintains all these creation realities so that 

men are bound to love, worship, and bless him, and are without excuse for 

failing to do so (Rom. 1:20; WCF 1:1). 

4th C: The supremacy of his dynamic nature: The LORD created patterns of time by 

heavenly lights, a light for the day and a light for the night òfor signs and for 

seasons and for days and yearsó (Gen. 1:14). The LORD created in six days and 

rested on the seventh and blessed the seventh day (Gen. 1:31-2:3). On the 

 
19 Gen. 2:3; 3:15; 12:1; Exod. 20:11; Lev. 11:44-45; 20:24-26; Num. 8:14; Ps. 1:1-2. See Bruce Waltke 

& Cathi Fredricks, Genesis: A Commentary, (Grand Rapids: Zondervan, 2001) 69. 
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sixth day the LORD created Adam, designing Adamõs first full new day of 

existence to begin on the Lordõs Sabbath, and ever after that to imitate the 

Lordõs pattern of six days of labor, one day of rest each week (4th C pro-

theosynchrony). ò[Sabbath] summons humanity to imitate the pattern of 

labor and rest of the King and so to confess Godõs lordship and their 

consecration to him . . . as a sign of a covenant with God (Exod. 31:13, 17),ó 

òôpromising divine rest.óô20 This same 4th C law is written on the hearts of 

all men (Rom. 2:14-15) and confirmed by their persistent cultural pattern 

of a six-day workweek followed by one day of rest and their counting of 

seasons, days, and years. These time-ordered patterns in cultures 

throughout the world reveal Godõs òclearly perceivedó eternal power to 

create the entire universe in six days and enjoy its excellence on the 

seventh and reveal his supremely dynamic nature to order time 

(beginning and end, days, seasons, years, historical memory, present 

awareness and future hope). Thus, men are without excuse for failure to 

honor him, give him thanks, and submit to the ordered patterns he 

establishes and explains (Rom. 1:21; Rev. 1:8, 17, 19; WCF 1:1). 

4th, 6th, 8th C: The supremacy of his dynamic, living, stewardly nature: The LORD 

commands, saying, òLet there be . . .ó and the universe and the earth come 

into existence: the earth bears vegetation, giving the fruit-bearing 

vegetation for manõs food, creating the environments necessary for work, 

life-sustenance, and stewardship. In Eden, the LORD himself plants a 

garden of trees that are pleasant to the sight and good for food, and places 

Adam and Eve in it (Gen. 2:8-9). The LORD blesses the creatures and 

commands them to be fruitful, multiply, and fill their domains (Gen 1:20-

25). All the Lordõs actions are understood by Adam and Eve as patterns 

they are to reflect (4th C pro-theosynchrony, 6th C pro-life, 8th C pro-

stewardship): Then òthe LORD God took the man and put him in the 

garden of Eden to work it and keep itó (Gen. 2:15), or to work/cultivate and 

guard/watch over. òAnd God said, ôòBehold, I have given you every plant 

yielding seed that is on the face of all the earth, and every tree with seed 

in its fruit. You shall have them for foodõó (Gen. 1:29). òAnd God blessed them. 

And God said to them, ôBe fruitful and multiply and fill the earth . . .õó (Gen 

1:28). The LORD shows his eternal power and dynamic, living, and 

 
20 Ibid., 67 and note 55. 
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stewardly nature by creating man in this environment and sustaining 

these resources being òclearly perceived . . . in the things that have been 

madeó (Rom. 1:20). He embeds in the created world the revelation of his 

divine dynamic, living, stewardly nature, writing these 4th, 6th, and 8th C 

laws on the hearts of all men (Rom. 2:14-15). He confirms them by 

abundant evidence that man works as steward of the world to provide 

life-giving shelter, clothing, food, and tools for culture-making with six 

days of weekly labor.   

5th, 9th C: The supremacy of his harmonious, truthful nature: The LORD created an 

entirely harmonious world with harmonious creatures suitable to those 

environments and blessed the creatures to òbe fruitful and multiplyó (Gen. 

1:22). The LORD created the sun and moon as òsignsó to òômark out Israelõs 

sacred seasons,óô òrulingó day and night (Gen. 1:14, 16-18), and blessed the 

fish to have a type of dominion over the seas and the birds to have a type 

of dominion over the air through their multiplication in their dominions 

in ways that do not compete with manõs dominion over the land.21 

Primarily, the LORD himself creates, names (day, night, lights in the sky, 

heaven, earth, seas, man, plants, fish, birds, creatures, creeping things, 

beasts, and livestock), and rules over a life-sustaining world of irreducible 

astronomical, atmospheric, environmental, vegetational, living-creature, 

and biological-atomic complexities. The LORD created Adam as a 

typological head of the human race (Hos. 6:7; Rom. 5:14, 18), with 

authority over his wife, Eve. They were both given authority over the 

created world: ò. . . Subdue [the earth], and have dominion [rule/govern] over 

the fish of the sea and over the birds of the heavens and over every living 

thing that moves on the earth.óó òAnd [the Lord] brought [the creatures] 

to the man to see what he would call them,ó since naming and language 

are used to accomplish dominion,22  identifying a creatureõs world-

harmonious design, as well as a truth-speaking duty (Gen. 1:28; 2:19; 5th C 

pro-harmonious; 9th C pro-truthful). The LORD created Eve (fully equal as 

dignified humanity) from the rib of Adam to be his helper (5th C, a 

subordinate role). He presented her to Adam, whose joyful response 

indicated his complete acceptance of her suitability to his need and his 

acceptance of his authority to sacrifice for, bless, nourish, cherish, and 

 
21 Ibid., 62, 57 note 9, 63-64. 
22 Ibid., 56, 91. 
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love her (Eph. 5:25-29). Adam also was to prohibit himself (self-discipline 

and exemplary head) and represent the Lordõs authority by prohibiting 

Eve, as her head, from eating the fruit of the tree of the knowledge of good 

and evil (Gen. 2:17). His authority was to be used to protect her from the 

tempter (contra Gen. 3:1-6), that no disharmony from sin would enter into 

their relationship (contra Gen. 3:16). òAs priests and guardians of the 

garden, Adam and Eve should have driven out the serpent; instead, it 

drives them out.ó23 This same 5th C law is written on the hearts of all men 

(Rom. 2:14-15) and confirmed by the good Lordõs witness to subdue the 

earth under his providential rule to give them rain and fruitful seasons 

that satisfy their hearts with food and gladness (Acts 14:17). The LORD 

embeds his òclearly perceivedó eternal power and divine harmonious 

nature within creation and designates ruling authorities over various 

spheres, so that men are without excuse for failure to submit to these 

authorities as his representatives. The duties of Adam and Eve to each 

other included 9th C truthful witness of their identity as creatures made 

in Godõs image and their respective roles; God naming Adam as head and 

Eve as helper in Adamõs labor and obedience to the Lord; and Adam 

teaching Eve his assigned creature names signifying their identity, unique 

characteristics, and functions. This same 9th C law is written on the hearts 

of all men (Rom. 2:14-15), men ôclearly perceiving his eternal power and 

divine truthfulnessõ (Rom. 1:20) as they continue using the names the 

LORD truthfully assigned to himself as LORD, to the creation order and 

functions, its history and meaning, and identities and duties as his 

representatives.  

7th C: The supremacy of his beautiful nature: In the likeness of his supreme spiritual 

beauty and the all-surpassing attractiveness of his essence and attributes, 

the LORD created a beautiful world, òvery goodó and òpleasant to the sightó 

(Gen 1:31; 2:9), filled with precious and attractive minerals (Gen. 2:11-12). 

The LORD established gender binary attractions among the creatures, 

male and female, which was implied in his telling them to be fruitful and 

multiply and fill their domains (as some species compete for 

attractiveness to a mate) (Gen. 1:20-25). In the likeness of the Lordõs intra-

trinitarian attraction, he created Adam and Eve as mutually attractive 

 
23 Ibid, 87. 
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male and female in his image (Gen 1:27). The LORD formed Adam from the 

dust of the ground and breathed into his nostrils the breath of life, then 

formed Eve from the rib of Adam as his helper (Gen. 2:7, 21-22). Then the 

man said, òThis at last is bone of my bones and flesh of my flesh; she shall 

be called Woman [gender binary], because she was taken out of Man 

[gender binary]ó (Gen. 2:23). Thus, the LORD created gender binary, 

singular sexual orientation to oneõs spouse, mysteriously joining them 

together by various attractions (Matt. 19:6; 7th C pro-marriage). As 

created in Godõs image, their mutual attraction was a parable, a typology, 

intended to stimulate their attraction to God himself as the supremely 

spiritually beautiful One in the all-surpassing attractiveness of his essence 

and attributes. In colloquial terms, the parable should be interpreted as 

follows: òIf the image I see before me is this fantastic, the image-Maker is 

all-surpassing in loveliness!ó Heterosexual marriage between one man and 

one woman to òbe fruitful and multiplyó is embedded in the creation. This 

same 7th C law is written on the hearts of all men (Rom. 2:14-15) and 

confirmed by the enduring institution of one-man-one-woman marriage 

worldwide. This shows the Lordõs eternal power to create beauty, male 

and female attraction to the beauty of the other, and sexual union as the 

highest physiological expression of delight in the otherõs beautiful moral 

character and physical body (Prov. 5:15-20; Songs). Men are, therefore, 

without excuse for their distortion and physical mutilation of gender 

binary and diminishment of heterosexual, one-man-one-woman marriage 

(Rom. 1:20, 26-27).  

10th C: The supremacy of his contented nature: The LORD had satisfaction, joy, and 

contentment in the world he had created: òAnd the LORD saw everything 

that he had made, and behold, it was very good,ó so he could rest on the 

seventh day and bless and sanctify it (Gen. 1:31-2:3). He created a world 

and a garden for Adam and Eve with fruit that was pleasant to the sight 

and good for food (Gen. 2:9) so that they also would reflect God and be 

content in this very good new world (10th C pro-contentment). Thus, the 

LORD showed his eternal power to create a satisfying world for man to 

live in and reflected his divine benediction of satisfaction upon it. This 

same 10th C law is written on the hearts of all men (Rom. 2:14-15) and 

confirmed by manõs satisfaction with food and experiences of gladness 

(Acts 14:17), leaving men without excuse for failure to òhonor him as God 
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or give thanks to himó and failure to rest with contentment in Godõs good 

works (Rom. 1:21; Acts 14:17).   

 

These, then, are the actions that the righteous Lord-King took in his 

created world that Adam was to imitate, a complete set of ten lex Christi virtues 

in the new world. They were: a kingship that loves, worships, and blesses the 

only Lord; submits to his patterns of time; maintains harmony in relationship 

to Eve; cultivates, guards and stewards; subdues and governs; names creation 

according to its purposes; and enjoys the creation, sharing in the Lordõs 

contentment. Adam and Eve needed nothing else for complete satisfaction, 

sharing in the Lordõs assessment that this new world was òvery good!ó òMoral 

law is the gift of the Creatorõs love.ó24 
 

From the perspective of the symphonic attributes of God (Chapter 5) as 

revealed in Genesis 1-2 Eden, the Lordõs supra-actuating and supra-righteousness 

reflections in Adamõs formative abilities and pro-lex Christi virtues are in harmony 

with the creation purposes of God. Since Adam was fulfilling the lex Christi as 

the representative pinnacle of creation, both the creation and man, himself, 

experienced the Lordõs covenant-relational attribute of love without enmity or 

the need to reconcile. 

 

The Entire Lex Christi Disobeyed by Eating from the Tree 

 

Westminster Larger Catechism defines the first sin as that of breaking the 

commandment not to eat from the tree of the knowledge of good and evil 

(WLC 21). However, in defining the misery that the fall brought upon all 

mankind, WLC 27 notes that man lost communion with God (which is 

related to the first four commandments), substituting service to a new master, 

Satan, in the place of God. WCF 28 follows by noting that man justly became 

liable to all the punishments of sin in this world, suffering inner punishment 

(blindness, hardness, delusions, horrors of conscience, and wicked affections) 

as well as outward punishmentña curse upon creation and evils that happen 

to our bodies (6th C), reputations (9th C), property (8th C), relationships (5th 

C), and work (4th C)ñall of which lead to death. The definition of outward 

 
24 Ibid. Collins, 2006, 276. 
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misery is linked to the moral law, while the inner misery is linked to 

distortions in manõs formative abilities and covenant-relational affections.  
 

WLC does not define the first sin by its moral law standards. It seems like 

a reasonable adaptation of the Westminster Standards to use the lex Christi as 

a hermeneutical lens to re-examine that narrative and ask the following 

question: How does this test given to Adam and Eve not to eat from the tree 

of the knowledge of good and evil represent a full test of covenant lex Christi 

righteousness, not simply an arbitrary test? There is both deductive and 

inductive evidence that this one test is a test of obedience to the two great 

commands and all the details of all the moral law. Only one òyou shall notó was 

needed: Stay away from unrighteousness. Only later was the Mosaic law 

needed to clearly state all the òyou shall notsó for all mankind.   
 

Since all the prohibitions of the moral law were summarized in one 

command not to eat from the tree of the knowledge of good and evil, when 

Adam and Eve ate from the tree, they disobeyed all Ten Commandments. As 

such, they sought knowledge-power rather than obeying and patiently 

waiting to receive Godõs gift of permission to eat from the Tree of Life.25 

Similar structures correspond, in that all the duties of the moral law are 

summarized in the two great commandments to love God and love neighbor. 

In contrast, in Eden, all the prohibitions of the moral law were summarized in 

the command not to eat from the tree. By eating, Adam broke all the 

commandments in Eden:26 he disbelieved and despised the LORD (1st C); pursued 

false religion by listening to Satan, allowing him to remain in Eden (2nd C); questioned the 

integrity of the name and Word of the LORD (3rd C); used his six days of labor or one 

day of rest in disobedience, since this tree was not part of his six-day tending 

labor or to be enjoyed in his seventh-day rest and was not part of his life-

sustaining cultivation or stewardship (4th, 6th, 8th C); accepted disharmony as 

Eve left the authoritative protection of Adam and dishonored her head, even 

as Adam failed to protect her from the tempter (5th C, he òwas with heró at the time 

Gen 3:6); brought death on all the human race (6th C); neglected the visual 

 
25 Ibid., Waltke and Fredricks, 86. 
26 Mark Jones, 2015, òAdam Broke 10 Commandments in the Gardenó [Online]  

http://www.reformation21.org/blog/2015/03/adam-broke-all-ten-commandment.php 

[Accessed January 3, 2023]. Italics below are derived from Jonesõs article. The other lex Christi 

connections are my own. 
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attraction to the spouseõs beauty and sexual pleasure already granted in 

marriage, elevating the temporary lust for the forbidden fruit above these 

greater pleasures (7th C); allowed himself and Eve to steal from a forbidden tree (8th C); 

let the serpent redefine their lifeõs purposes27 and neglected faithful witness 

to each other about their identity, jobs, and stewardship (9th C); and coveted 

what God had forbidden, being discontent with all Godõs provision of beautiful and delicious 

fruits (Gen 2:9) and moral law wisdom (10th C). òWhen the woman saw that the 

tree was good for food, and that it was a delight to the eyes, and that the tree 

was to be desired to make one wise, she took of its fruit and ateó (Gen. 3:6).  
 

It is unclear why the LORD would describe eating from the tree as 

imparting knowledge of good since they already had moral-law knowledge of 

righteous duties imparted by the Lordõs words and example. Eating from the 

tree imparted knowledge of and choices to do and experience evil they did not 

previously have. Perhaps by contrast with knowing evil, Godõs revelation of 

his goodness would be more fully known, through the history of redemption 

to its consummation.  
 

Westminster Confession of Faith 4:2 and 19:1-2 alert readers to lex Christi 

themes in the creation-fall narrative. With close attention to the details, the 

student of the Standards can notice it uses WCL 20 and citations from the 

Genesis 1-2 text to demonstrate the evidence. We have explored how a lex 

Christi motif can provide a symphonic integrating perspective on those two 

systematic theology themes. In summary, Adam and Eve doubted the 

supremacy of the LORD and his Word, giving birth to a coveting curiosity 

about a godlike power of knowing unrighteousness which produced the fruit 

of doing and knowing unrighteousness that brought death (Jas. 1:14-15). That 

original sin led to generations of mankind conceiving more corrupt forms of 

unrighteousness. 

 

 

 

 

 
27 Satan tempted them by òspeaking  . . . to the prejudice of truth,ó citing Genesis 3:5 in WLC 

145, defining the sins forbidden in the 9th C.   
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Adamõs Person Representing Derivative Attributes as a Pattern  

 

Though not using the same vocabulary, the Westminster Standards 

clearly show Adam as a mediate representative who reveals the lex Christi attributes 

and symphonic persons perspectives. This motif is woven throughout Scripture 

as God uses ambassadors to proclaim his message of peace. Godõs glory is 

revealed by the first Adam, OT prophets, priests, and kings, and the second 

Adam as Messiah. Finally, that peace is exemplified, proclaimed, interceded, 

and administrated by embodied souls to restore lex Christi righteousness.28  
 

Reformed Christians believe that Godõs glory is revealed through the 

means of grace, defined in WLC 154 as the Word, the sacraments, and prayer. 

Unfortunately, we tend to appropriate an òinward,ó spiritualized meaning of 

how God reveals his glory and changes us by these means of grace. We may 

narrowly assume, òAs I read and hear the Word, as I take the LORDõS Supper, 

as I pray, the LORD changes me.ó Our preaching during corporate worship may 

perpetuate these privatized, spiritualized meanings. Indeed, there is an inner, 

personal, spiritual application. However, if we limit our understanding of the 

means of grace to a daily thirty-minute devotional Bible reading and prayer 

time and add to that one hour of corporate worship during which we receive 

the LORDõS Supper, we have only grasped about four percent of the time 

expended in a seven-day cycle. Our personal experience of God must also 

come through the other ninety-six percent of our week.  
 

As an application of the symphonic persons perspective proposed in Chapter 

6, we have been exploring the Standards more carefully for patterns of how 

divine, spiritual glory is revealed. In Section Two, we are developing the 

significance of òoutward,ó physical-sensory, mediate representatives. We see 

Godõs glory revealed to manõs soul in the ordinary experiences of bodily lifeñ

through representative persons. We develop new potential for seeing how 

glory-transformation works when we realize these implications. We will 

 
28 Heb. 1:1-2; 2:1-4; Luke 2:17; 1 Tim. 3:16; 2 Cor. 5:20; Rom. 10:14-15; 1 Pet. 2:9 
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begin to appreciate the subtle words of the hymn writer, òSolid joys and 

lasting treasures, none but Zionõs children know.ó29 
 

The concept of mediate blessing, favor, and kindness contrasted with 

mediate cursing, punishment, or judgment can be observed in WCF 5:2 and 

corresponds with ample biblical testimony. 

 

Of Providence WCF 5:2 Although, in relation to the fore-knowledge and 

decree of God, the first Cause, all things come to pass immutably, and 

infallibly: yet, by the same providence, He ordereth them to fall out, 

according to the nature of second causes, either necessarily, freely, or contingently.  

 

òContingentlyó means the LORD accomplishes his will depending on the 

actions of secondary causes, such as noted in the WCF 5:2 proof texts. Adam 

in Eden would be considered a òcontingentó cause for the fall. The first proof 

text for WCF 5:2 concerns the sinners òcontingentlyó involved in the 

crucifixion of Christ: òThis Jesus, delivered up according to the definite plan 

and foreknowledge of God, you crucified and killed by the hands of lawless 

menó (Acts 2:23).  

 

Of Providence WCF 5:3 God in His ordinary providence maketh use of 

means, yet is free to work without, above, and against them at His 

pleasure. 

 

One of the WCF 5:3 proof texts for òôGod making use of meansóô cites Paul 

(as a mediate representative, 5th C related duty) protecting the lives of the 

soldiers, sailors, and prisoners on the ship that ran aground on Malta (Acts 

27:24, 31, 44b).  
 

The following chapters will continue to develop the practical 

implications of mediate representation by OT anointed leaders (elders, judges, 

prophets, priests and kings), Christ, and the saints to each other. This method 

of interpretation keeps us grounded in daily, lived experience. We begin to 

see reflections of Godõs glory in everything and everyone, both for blessings 

 
29 John Newtonõs òGlorious Things of Thee are Spokenó hymn, 1779, based on Psalm 87:1-3 and 

Isaiah 33:20-21 about the mediate representation of Godõs glory through the unshakable city of 

God, Zion.   
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and curses. We enjoy all the blessed lex Christi reflections and use them as 

derivative pleasures that draw us into the enjoyment of God himself (Philem. 

1:20). We grieve any contra-lex Christi experiences and use them to hope for 

the eternal glory that outlasts these light and momentary afflictions (2 Cor. 

4:16-18).  

 

For further study: 

Wilhelmus à Brakel, A Christianõs Reasonable Service  

See chapters 1: The Knowledge of God from Nature; 8: The Creation of the 

World; 10: Concerning Man, Particularly the Soul; 11: The Providence of God; 

12: The Covenant of Works; 13: The Breach of the Covenant of Works; 14: 

Original and Actual Sin 

 

For Reflection 

 

i. Chapters 5, 6, and this chapter begin to show the consistency of the 

symphonic lex Christi within  three significant doctrines of systematic 

theology. The symphonic lex Christi-virtues refrain is repeated in the 

creation and fall. What are some benefits of noticing this symphonic lex 

Christi perspective?   

ii. Explain three of the commandment virtues God exemplified in Genesis 1-

2 to teach Adam his lex Christi duties in Eden.  

iii. Explain how Adam, in eating from the tree of the knowledge of good and 

evil, broke three of the commandments.  

iv. Explain this statement: The test of the tree of the knowledge of good and 

evil is not an arbitrary test in addition to the moral law but a test 

representing the entire lex Christi covenant of works. 

v. In your Bible reading (or the sermons you listen to or preach), have you 

over-spiritualized the means of grace and overlooked mediate 

representatives as the way God reveals his glory?  

vi. Explain how Paulõs derivative joy in Philemon can be connected to joy in 

God himself (Philem. 1:20).   

 
 



 

 

CHAPTER 12 
 

Representative OT Mediators 

Reveal Symphonic Attributes 
 

Representative Kingship and the Cultural Mandate 

 

The triune LORD is king and rules the universe (symphonic persons reveal 

symphonic attributes). The LORD speaks his blessings on Adam, enabling him 

to rule as his representative. In previous chapters, we noticed how God 

blessed Adam and Eve and gave them the cultural mandate in Genesis 1:28. Then 

in Chapter 11, we noted that the cultural mandate is a summary of the lex 

Christi duty of Adam related to the 4th-10 C. The patriarchs use this same 

language to bless their representative lex Christi-reflecting children with the 

power to rule, leading to the office of the Davidic kingship.1 This office 

culminates in the Messiah, the Anointed One, who is the King of Kings and 

LORD of Lords. Elect believers united to Christ reflect ruling glory in 

analogical ways, as the lex Christi virtues direct the proper use of formative 

abilities and covenant-relational affections. The OT saints were similarly saved to 

reflect the Lordõs glory as their virtues directed their abilities and affections 

(WCF 7:6; 8:5). 
 

Adam, the first human representative face of God (representative because 

he was made in Godõs image), was blessed by God so that he could bless the 

rest of humanity and the created world by filling the earth with children and 

ruling over its creatures.2 After the fall of Adam, in the development of Godõs 

covenants with the patriarchs, we see the inability of man to fulfill the mandate given 

 
1 Thus, we can agree with John Frame that "the Great Commission . . . can be understood as a 

republication of the cultural mandate for the semi-eschatological age. Unlike the original 

cultural mandate, it presupposes the existence of sin and the accomplishment of redemption. 

It recognizes that if the world is to be filled with worshipers of God, subduing the earth as 

vassal kings, they must first be converted to Christ through the preaching of the gospel. But 

when the evangelization of the world is complete, the result will be that envisaged in the 

cultural mandate." The Doctrine of the Christian Life (Phillipsburg: P&R, 2008), 310.  
2 Gen. 1:26-28 



174      W ESTMINSTER FOUNDATIONS: GODõS GLORY INTEGRATES REFORMED THEOLOGY        
 

  

at creation. From Adam until Noah, man began multiplying in the land, yet he 

failed to subdue the earth for Godõs purposes. Instead, his thoughts and 

intentions were continually evil.3 Thus, God determined to blot out all life by 

a flood and start over with Noah, his wife, his sons, their wives, and a 

representative set of animalsñall to be delivered from the flood in the ark he 

instructed Noah to build.4  
 

After the flood, the cultural mandate is repeated: òAnd God blessed Noah 

and his sons and said to them, ôBe fruitful and multiply and fill the earthõó (Gen 9:1, 

7). However, Godõs punishments on sin in this world, what I call the curse 

factors, further limited manõs ability to fulfill the cultural mandate. For 

example, God gave Noah and his family permission to eat the living creatures 

which was not part of Godõs creation design for man and creatures to eat its 

fruits and plants.5 God also put fear and dread of man into all living creatures, 

introducing enmity between man and the creatures over which he was 

commanded to have dominion.6 Furthermore, God made a covenant with man 

and all creatures that he would never again destroy the earth by a flood and 

marked this covenant with the sign of the rainbow in the clouds.7  
 

Not only does Godõs own face turn to bless and curse, but the patriarchs 

also represent his covenant-relational affections in blessing or cursing their 

children in Godõs name. For example, Noah curses his grandson Canaan and 

makes him a servant to his brothers for his father Hamõs voyeurism and 

announcement to his brothers about his fatherõs drunken nakedness. As Noah 

said, ò[b]lessed be the LORD, the God of Shem; and let Canaan be his servant. 

May God enlarge Japheth, and let him dwell in the tents of Shem, and let 

Canaan be his servantó (Gen 9:26-27). 
 

Abraham had no land, and his wife was barren, so they were seemingly 

unable to fulfill the mandate. God nonetheless promised to bless them in the 

 
3 Gen. 6:1, 5 
4 Gen. 6:13-7:24 
5 Gen. 1:29-30; 9:2-3 
6 Gen. 9:2; WLC 28 "God's curse upon the creatures for our sakes," namely, that the creatures 

suffer from God's curse on the land's fruitfulness (Gen. 3:17); and symbolically, by the enmity 

between the serpent and the seed of the woman (Gen. 3:15). 
7 Gen. 9:9-17 
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Abrahamic Covenant.8 He continued to bless Abraham through the priest 

Melchizedek.9 Abraham and Sarah gave birth to a son in their old age and were 

promised that Abrahamõs offspring would fill the earth to become a great 

nation, even a multitude of nations,10 and they would be given land to rule over 

and subdue.11 Further, those who would bless Abraham would be blessed; 

those who would dishonor him would be cursed. Through him, all families of 

the earth would be blessed.12 Even more, the creation mandate to rule over all 

creatures is superseded by a promise that kings would descend from Abraham 

to rule over mankind, that his descendants would possess the gate of their 

enemies,13 and that God will be their God.14 To seal this promised covenant 

and to guarantee the continued shining of Godõs blessed face, God required all 

males to receive the sign of circumcision. God also commanded his children to 

fear him and keep the way of the LORD in righteousness and justiceñor be cut 

off from the people under the wrath of Godõs cursed face.15 We also see that 

Abraham fulfilled the proleptic anointed role of king as he conquered the 

kings that captured Lot and his families and possessions,16 the role of priest as 

he offered sacrifices,17 and the role of prophet as he interceded for those in 

sin.18  
 

These promises continue to the other patriarchs. First, before she leaves 

her family to marry Isaac, Rebekah is blessed by her family to become 

numerous so that her children can possess the gate of their enemies.19 When 

Rebekah conceives, she receives the promise that two divided nations would 

come from herñone son would be stronger than the other, and the older 

 
8 Gen. 12:2; 17:16; also by the blessing of wealth 24:1, 35 
9 Gen. 14:18-19 
10 Gen. 17:4-6, 20; 22:17 
11 Gen. 12:1-3, 7; 15:4-21; 17:4, 8; 24:7 
12 Gen. 12:3; 22:18 
13 òPossess the gate of their enemiesó means victory over their enemies, using control over a city 

gate to represent the conquest of their enemies and representing their enemies' lost ability to 

control whom they submit to or choose for trading relationships. 
14 Gen. 17:6-7, 16; 22:17 
15 Gen. 17:10-14; 18:19; 22:12, 17-18 
16 Gen. 14 
17 Gen. 15:9-10 
18 Sodom & Gomorrah (Gen. 18:20-33); Abimelech and his household (Gen. 20:7) 
19 Gen. 24:60 



176      W ESTMINSTER FOUNDATIONS: GODõS GLORY INTEGRATES REFORMED THEOLOGY        
 

  

would serve the younger.20 Isaac is also blessed with the same promise: that 

he will be fruitful21 and prosperous22 in the land, such that other nations will 

notice him.23 Then Rebekah and Jacob conspire to deceive Isaac and receive 

the  LORDõs covenant blessing, apparently because Isaac would not believe the 

promise given to Rebekah before the sons were born.24 Representing the 

blessed face of the  LORD, Isaac is tricked into blessing Jacob so Jacob would 

receive the earth's prosperity and rule over the nations and his brother. All 

who bless Jacob will be blessed, and all who curse him will be cursed.25  
 

Later, Isaac intentionally blesses Jacob with the same blessings (to make 

him fruitful and multiply and to take possession of the land),26 then he sends 

him to take a wife from among the daughters of Rebekahõs brother, Laban.27 

God then appears to Jacob in a dream and reiterates the same Abrahamic 

blessings to be with him and protect him.28 Jacob promises to serve the LORD 

as his God and tithe his wealth to Godõs house.29 After twenty years of serving 

in Labanõs house for two wives and many flocks, he returns to Canaan, 

wrestles with the angel who blesses him and changes his name to Israel because 

he òstrove with God and men and prevailed.ó30 Before his death, Jacob imparts 

blessings and curses to his children, especially to the children of his beloved 

Joseph, even choosing the younger Ephraim over the older Manasseh: òAnd he 

blessed Joseph and said, ôThe God before whom my fathers Abraham and Isaac 

walked, the God who has been my shepherd all my life long to this day, the 

angel who has redeemed me from all evil, bless the boys; and in them let my name be 

carried on, and the name of my fathers Abraham and Isaac; and let them grow into a 

multitude in the midst of the earth.õ . . . ô[Manassehõs] younger brother [Ephraim] 

shall be greater than he, and his offspring shall become a multitude of nationsõó 

(Gen. 48:15-16, 19). This blessing was to become a standard blessing phrase in 

 
20 Gen. 25:23 
21 Gen. 26:3-5, 22, 24 
22 Gen. 26:12-14 
23 Gen. 26:14-16, 29 
24 Gen. 25:23; 27:1-26 
25 Gen. 27:27-29 
26 Gen. 28:3-4 
27 Gen. 28:2 
28 Gen. 29:13-15 
29 Gen. 28:20-22 
30 Gen. 32:24-30 



 CHAPTER 12: REPRESENTATIVE OT MEDIATORS REVEAL SYMPHONIC ATTRIBUTES       177 
      

 
 

Israel: òBy you Israel will pronounce blessings, saying, ôGod make you as 

Ephraim and as Manasseh.õó Then Jacob represents God as he speaks his 

blessings and curses to the other eleven sons, being cursed in relation to their 

sinfulness or blessed in relation to their righteousness in various matters.31 In 

particular, Judah is blessed to rule over his brothers and his enemies and enjoy the fruit and 

wealth of the land, likely due to his self-sacrifice in protecting Jacobõs favored 

children, Joseph and Benjamin.32 There is peacemaking and enmity in the 

patriarchal roles that mostly foreshadow the kingship office.  
 

The next major covenant is the Mosaic Covenant, and this period also 

reveals how Moses fulfilled the prophetic role. Through Moses, Godõs 

anointed prophet-representative, he promises to bless his people and consider 

them a treasured possession, a holy nation, and a kingdom of priestsñif they 

would only obey his voice and keep his covenant.33 Here, God enlarges on the 

cultural mandate and the promise to make Abraham a great nation and bring 

rulers or kings from him. Moses reveals Godõs voice and will in the Ten 

Commandments and various other ceremonial and civil laws, with 

circumstantial examples of law-breaking.34 Deuteronomy 28-31 reiterates the 

blessings for obedience and curses for disobedience. However, the ministry of 

Moses also represents the cursed face of God in judgment upon those who 

rebel against the authority and word of Godõs designated prophet: the ten 

plagues upon the Egyptians, the Red Sea drowning of the Egyptian army, and 

the judgment of Korah, Dathan, and Abiram.35 In the prophetic role, Moses 

reflects covenant-relational affections.  
 

The Davidic Covenant then follows. After David expresses to the prophet 

Nathan his desire to build a cedar house for God, Nathan represents Godõs 

blessed face to David by a prophecy of blessing. This blessing entails Godõs 

promises to build Davidõs house by a lineage of kingship, establish Davidõs 

kingdom through his descendants forever, have a father-son relationship with 

Davidõs descendants (so that disobedience would bring discipline but not 

excommunication), give him authority to rule over Israel and protection from 

 
31 Gen. 49 
32 Gen. 49:8-12; 37:26; 43:8; 44:14-34 
33 Exod. 20:24; 23:25-28; 19:5-6 
34 Exod. 20:1-17; 21-23 
35 Exod. 4-14; Num. 16:28-35 
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his enemies, make Davidõs name great,  give Israel peace in the land, and allow 

Davidõs son to build a house of worship to assemble the people.36 Thus, the 

creation mandate and the patriarchal blessings find their penultimate OT 

fulfillment in the Davidic covenant, pointing forward to Christõs ultimate 

fulfillment.  
 

The blessing of God on man to perform the cultural mandate reflected in 

the patriarchal blessings comes to a significant fulfillment under King 

Solomon in 1 Kings 4:20: òJudah and Israel were as many as the sand by the sea. 

They ate and drank and were happy.ó 

 

Three Anointed Offices37 Represent Covenant-Relational Affections 

 

The kingõs role was to have contentment (not greed) and to be an example 

to lead the people like a peacemaking shepherd, ruling with wisdom and 

justice according to the law of Moses (the Pentateuch).38 The OT king in the 

theocracy of Israel had the executive and judicial authority of the sword, 

representing Godõs name and law, to bless and reward those who obeyed the 

lex Christi, but to show enmity by judging those who rebelled. He also used the 

sword to protect Israel from domestic and foreign enemies militarily.39 In 

addition, the king had executive authority to administrate lex Christi 

flourishing by ordering all matters of worship and dictating local economic 

and infrastructure improvements.40 
 

The OT prophets were called, anointed with the Spirit, and entrusted to 

proclaim the will of the LORD. Revealing his will and disciplining his people 

for failing to submit to his will reflects Godõs covenant-reconciliation 

affections. Giving the people upñleaving them in ignorance and failing to 

discipline themñwould be a way to reflect Godõs enmity and wrath.41 

Whatever the LORD commanded, the prophet (as a mediator of revelation 

 
36 2 Sam. 7:1-16 
37 OT judges and elders are also anointed leaders, but these roles are subsumed under the other 

three. 
38 Deut. 17:14-20; 2 Sam. 7:7-8; 1 Kings 3:9, 28 
39 1 Kings 2 
40 1 Kings 3-10 
41 Deut. 8:1-3; Heb. 12:6-14; Rom. 1:18-32 
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between God and his people) must say.42  As Moses saw the heavenly 

tabernacle in reality on Mount Sinai and re-created it in the earthly tabernacle 

image, elect believers also built and reformed earthly shadows based on 

biblically revealed heavenly realities.43 Just as Moses led Israel from Egyptian 

slavery to freedom in the Promised Land, elect believers are on an earthly 

pilgrimage to the heavenly city, humbly enduring suffering and shame to reach the 

glory of the New Jerusalem. We encourage each other daily to enter that 

promised rest.44  Jeremiah prophesied judgment on Judah.45  The prophet 

Elijah represented Godõs cursed face of judgment by ordering the execution of 

all the false prophets of Baal, at the same time turning the hearts of Israel back 

to God through the fire that fell from heaven on his offering.46  
 

The priestly role usually included representing the covenant-reconciling 

affections of the LORD through the service in the temple. The priest made 

sacrifices to foreshadow Christõs coming atonement for sin (WCF 7:5; 8:6), 

performing ritual cleansings of themselves and others, determining witness 

truthfulness, encouraging soldiers before battle, and valuing substitute 

offerings or land rental prices.47 All of Israel was to become a kingdom of 

priests.48  However, Phinehas, the priest, represented Godõs enmity by 

spearing through a disobedient Israelite man and a prostitute Moabite woman 

in their family tent, perhaps when engaged in sexual immorality, thereby 

averting a more severe plague on all the people for idol worship and 

immorality. This judgmental killing served as a kind of atonement for the 

 
42 Deut. 18:15-22; Ezek. 3:1-11, 17-22, 24; Num. 11:29; Deut. 34:9 
43 Heb. 8:5. A "shadow" is a biblical theme with an earthly temporary reflection of an eternal 

reality. Examples of eternal realities and reformable earthly shadows are as follows: the 

bridegroom-Christ with his bride-church as a pattern that reforms earthly marriage (Eph. 5:23-

33); the incarnate Son imitates the heavenly Father and reveals him to his friends that they 

might also imitate the Father (John 5:19-20; 15:15); the OT life-substitute, blood sacrifices were 

a shadow of the reality of Christõs substitutionary-body, blood sacrifice for sins, and that eternal 

reality of Christõs perfect moral law obedience reforms our earthly lex Christi ôsacrifices of praise, 

obeying leaders, praying for one another, doing good and sharing what we haveõ (Heb. 10:1-14; 

13:15-18; see similar pattern for OT ceremonial shadows fulfilled in Christ to bring us into lex 

Christi obedience in Col. 2:16-4:6). 
44 Heb. 3:12-14; 4:1-2; 10:23-25 
45 Jer. 26:12, 15 
46 Deut. 13:5; 18:20; 1 Kings 18:36-40 
47 Lev. 4:35; 13-14; 27; Num. 5:15-30; Deut. 20:2-4 
48 Exod. 19:6 
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people. God praised Phinehasõ jealousy for Godõs holiness and made a 

covenant of peace and perpetual priesthood with him and his descendants.49 

 

Psalm 37 and Mediate Representation 

 

Psalm 37 provides a case study in mediate representation. God's 

symphonic lex Christi attributes help us consider derivative lex Christi likeness 

in renewed man as we read texts like Psalm 37. While the text describes how 

passive trust in the LORD accomplishes numerous blessings for us, derivative 

lex Christi likeness alerts us to explore mediate representation as another 

application of these texts. Note that both things happen simultaneously: (1) 

the LORD continues to do these very physical things directly in his providence over 

manõs lived environment using sufferings of the fallen world to discipline us 

or supplying curse-reversing blessings, and (2) the LORD does these things 

mediately through created representatives: His Word, the ordered creation, angels, 

men, Christ, and creatures. He makes man in his lex Christi image to represent 

his lex Christi ways of engaging the world.   
 

Evangelical and Reformed churches have properly denied health-wealth 

false teaching. However, these denials have damaged our ability to discern 

how Scriptureõs teaching about blessings and curses applies to our relational-

material existence, thus short-circuiting our consideration of how promises 

of long life in a land might have a physical application today. When we 

interpret Psalm 37, we must consider how its promises of physical-outward 

experiences of blessing might apply to our Christian lives today. Godõs 

immediate and mediate lex Christi blessings call for perseverance in lex Christi 

duties.50 
 

Take note of the righteous (vs. 12) and the meek man of peace (vss. 11, 37) 

with these proofs: the law of God is in his heart (vs. 31), and he commits 

himself to do lex Christi good in every situation (vss. 3, 5, 27, 34) while turning 

away from evil (vs. 27). Observe Godõs blessed lex Christi preservation of him 

(òthere is a future [long life with land inheritance] for the man of peaceó vs. 3, 

 
49 Num. 25:1-13 
50 1st C pro-Lord, delight in God, enjoyment of God; 2nd C pro-covenant 3rd C, pro blessing; 4th 

C pro theosynchrony, 5th C pro-harmony, 6th C pro-life, 7th C pro-beauty, 8th C pro-stewardship, 

9th C pro-truthfulness, 10th C pro-contentment 
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22, 37). The righteous are given justice, helped, saved, and protected in times 

of trouble (vss. 28, 39-40).  
 

However, also notice that the LORD accomplishes these blessings by 

representative righteous persons, most notably King David, the author of this 

psalm. The righteous generously lend (vs. 21) and speak justice in court (vs. 

30, 33); the children of the righteous become a lex Christi blessing to others, 

derivatively reflecting God's lex Christi attributes (vs. 26). From this deductive 

evidence of the righteous as mediate representatives, we can infer that every 

promised blessing from the LORD comes through his mediate representatives 

who bless other righteous ones in Israel. The righteous, meek men of peace are 

given justice, helped, saved, and protected in times of trouble by other 

righteous, meek men of peace so they all have a future with a long life in the 

land inheritance.  
 

Since the meek will inherit the earth (Ps. 37:11; Matt. 5:5),51 parallels to the 

long life in the land promises should be expanded to any place we live on the 

earth as we rule over the whole earth and multiply and fill it (Gen. 1:28). The 

land promises of Psalm 37 can apply to every assembly of two or more where 

they are reversing the curses for lex Christi failure, promoting the blessings of 

lex Christi obedience, and enforcing the curses by pre-emptively giving some 

up to their lusts and cutting them off from fellowship. Wherever the 

assembled people of God apply lex Christi blessings to their òbodies, names, 

estates, relationships, and employments52 in socio-political contexts that 

allow the visible church to òlead a peaceful and quiet life, godly and dignified 

in every wayó (1 Tim. 2:2), there will typically be an accompanying reversal of 

destruction and chaos caused by anti-lex Christi patterns, together with 

blessings of a future and lengthened life in the local geographic space in which 

they live.  

 
51 This means that this created earth will be renewed by curse removal and cleansing fire, not 

destruction of this world and starting over with a new earth. 
52 See the end of chapter 6 contrasting inward and outward punishments of sin in WLC 28 with 

a new Q&A defining lex Christi blessings. 
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Using the symphonic pedagogical perspective, we can organize Psalm 37. 

The LORDõs Work 
 

1. (total lex Christi blessing) The Lord 

gives them the desires of their lex 

Christi renewed hearts 4 and gives 
them delight, trust, patience to 
wait 3, 7, 9, 23, 34 and contentment 
in his provisions 16  

2. (total lex Christi reputation) The 
Lord causes their good deeds to be 
evident before men (like the 
noonday sun) 6 

 
 
3. (total lex Christi protection) When 

they fall [due to chaos or 
persecution] 24, The Lord upholds 
them 17, establishing their steps 23, 
31 

 
4. (4th, 6th, 8th C blessings) The Lord 

provides stable food even when 
others have famine 19, and he will 
not forsake them to poverty 25, 28 

5. (5th C blessings) Because the Lord 
loves justice 28, he delivers them 
from the authority and power of 
the wicked 40, and shows them 
the downfall of the wicked 34; his 
saints will be protected 28 
 

 

6. (5th C obedience brings 6th, 8th C 
blessings) The Lord exalts them 
with long life to enjoy peace in 
their land inheritance 9, 11, 18, 22, 
27, 28, 29, 34, 37; see Deut. 5:16 

 
 
 
 
 
 
 

7. (9th C blessings) The Lord protects 
their reputation; they will not be 
humiliated 19 or put to shame in a 
court trial 33  

 

Manõs Duties 
 

1. (total lex Christi blessing) The 
righteous give each other the desires 

of their lex Christi renewed hearts, 
such as lending generously 26, 
truthful witness in court 33, 
deliverance from the wicked 40 

2. (total lex Christi reputation) The 
righteous testify to  their evident 
good deeds among each other (like 
the noonday sun), such as òmark the 
blameless and behold the uprightó 
37 befriend the faithful 3 

3. (total lex Christi protection) When 
they fall [due to chaos or 
persecution] 24, they uphold each 
other 17, establishing their steps 23, 
31, such as teaching each other 
wisdom and justice 30 

4. (4th, 6th, 8th C blessings) Through 
each otherõs generosity and lending, 
they do not suffer from poverty or 
starvation 16, 21, 25-26 

5. (5th C blessings) Because David the 
king loves justice too, he delivers 
them from the authority and power 
of the wicked 1, and cuts them off 9; 
he protects the saints 28 
 

6. (5th C obedience brings 6th, 8th C 
blessings) Rulers exalt their 
citizens, parents exalt their 
children, preserving long life to 
enjoy peace in their land inheritance 
9, 11, 18, 22, 27, 28, 29, 34, 37; see 
Deut. 5:16 because they honor 
representatives of The Lordõs entire 
supra-pedagogical instruction, their 
knowledge of God and manõs duty 

as lex Christi) 3 
7. (9th C blessings) The righteous 
protect each otherõs reputations; 
they will not be shamed by poverty 
19 or slandered in court trial 33  
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The LORDõs retribution on the wicked in the left column is administered 

by the mediate retribution of King David (also angels, rulers, and creatures).  
 

The question may arise: is there a general NT equivalent to cutting off 

evildoers from the land today? What prevents any individual Christian from 

pursuing holy war (Heb. 11:32-34) or waging a crusade to take back portions 

of the earth and bring it and the people dwelling therein under the Lordship 

of Christ? These cautions may help. The greatest war is against our own flesh, 

to live in holiness (Heb. 12:14). Christ told Pilate his kingdom was not of this 

world, which is why he told his eleven disciples, especially Peter, to back off 

from fighting to protect Christ (John 18:8-11, 36). However, there are some 

general equity principles which apply to the governing authorities of any 

nation, their police, courts, and military, for punishing the wicked and 

rewarding the good (Rom. 13:3-4). Though not patterned after the OT 

The LORDõs Work 
 

1. (1st C retribution) The Lord laughs 
at their pride, self-confidence, and 
temporary success, knowing their 
judgment is coming 13 
 
 

 
 

2. (5th, 6th 7th 8th 9th C retribution) 
The Lord cuts off the law-breakers 
from the land 22, 28 and causes 
them to pass away like temporary 
grass or like smoke 2, 10, 20, 35-36; 
The Lord cuts off their inheritance, 
their future name 9, 38 

3. (6th 8th 9th C retribution) Against 
those who plot wickedness on the 
righteous, against those who steal 
21, against those who use threats of 
violence and actual violence, the 
Lord will mete out the violence 
they plotted 15; the Lord will 
suddenly shatter their strength to 
do evil (arms broken) 12, 14-15, 17, 
32, The Lord will bring shame on 
their false accusations 33 

 

Manõs Duties 
 

1. (5th C retribution) The righteous 
king shall not fear their pride, self-
confidence, or temporary success, 
nor be envious, angry, or worried, 
knowing their judgment is coming 
1, 7-8, 16; see 1 Sam. 23:17; Isa. 37:6-
38 

2. (5th, 6th 7th 8th 9th C retribution) The 
king cuts off the law-breakers from 
the land 22, 28 and causes them to 
pass away like temporary grass or 
like smoke 2, 10, 20, 35-36; The king 
cuts off their inheritance and their 
future name 9, 38 

3. (6th 8th 9th C retribution) Against 
those who plot wickedness on the 
righteous, against those who steal 
21, against those who use threats of 
violence and actual violence, the 
king will mete out the violence they 
plotted 15; the king will suddenly 
shatter their strength to do evil 
(arms broken) 12, 14-15, 17, 32, The 
king will disgrace their false 
accusations 33 
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theocratic law, the laws of every country include more or less general equity 

knowledge of biblical morality, albeit combined with more or less suppression 

of that moral knowledge (Rom. 2:15; 1:18-32). Thus, the punishment of those 

that a nationõs laws define as òwrongdoers,ó or the rewarding of those who do 

ògood,ó may not necessarily be according to biblical standards. 
 

Further parallels can be found in a spiritual òcutting offó in 

excommunication from church membership. In parental discipline, under a 

nation's laws and social welfare and child protection services, some occasions 

require the removal of children from the home to prevent them from harming 

others in their families or to prevent children from being harmed by abusers. 

Marriage laws similarly work to prevent abuse and offer various kinds of 

restraining orders or prison sentences as a form of cutting off an evil-doing 

husband from harming his wife or, rarely, a wife from harming her husband.   
 

In the next chapter, we shall see that Christ receives the cultural mandate 

as second Adam and head of an earth-stewarding people who must rule 

together over a renewed earth and heavens. He now fulfills that mandate by 

his lex Christi virtues directing his formative abilities and covenant-relational 

affections in this fallen world.  
 

For further study: 

Wilhelmus à Brakel, A Christianõs Reasonable Service  

Appendix: see chapters   1: The Church of the OT; 2: The Church from 

Abraham to the Law; 3: Ceremonial Laws; 4: The Nature of the Suretyship of 

Christ in OT; 5: The State of OT Believers  
 

For Reflection 
 

i. How is the cultural mandate part of the lex Christi duties?  

ii. How does this mandate develop over biblical history? 

iii. Why do you think Genesis 1:28 links the words òand God blessed themó 

and then gives the details of the cultural mandate?  

iv. How do OT mediate representatives proclaim, pray for, and administrate 

blessings and curses through their lex Christi duties? 

v. Explain some of the phrases of Psalm 37 in terms of the Lordõs work and 

those parallels with the mediate representation of manõs duties, both for 

blessing and cursing. 



 

 

CHAPTER 13 
 

Christ Perfectly Represents  

Symphonic Attributes 
 

The LORDõs Glory Revealed to Christ  

 

In this chapter, the doctrine of the divinity of the LORD, the second person 

of the Trinity, will not be developed. We can touch on the topic here by 

affirming that the supremacy-attributes of the LORD God the Father are the 

supremacy-attributes of the LORD God the Son, the second person of the 

Trinity, and they are the supremacy-attributes of the LORD God the Holy 

Spiritñshared equally as autotheos, God-of-himself, the self-existent Triune 

God.1  
 

The Spirit working through the Word made flesh reveals these supremacy 

attributes to Christõs human nature. As the Second Adam, his human nature 

prototypically experiences the same pattern of triune glory-receiving 

transformations that elect believers will experience, with the exception of the 

transformation from sinfulness to righteousness. Instead, Christ was declared 

a cursed sinner in his sufferings and death and declared a blessed, righteous 

one in his resurrection. 

 

Westminsterõs Teaching on Christlikeness  

 

For all Christians, and counselors in particular, to make a more detailed 

application for teaching and discipline, they need an expanded set of 

descriptions of what the righteousness of Christ means and how and where it 

is reflected. With a more explicit definition of the multifaceted details of 

righteousness, we will better understand the comprehensive connections 

 
1 Calvin used this Greek term autotheos to affirm and protect the biblical teaching about the 

divinity of Christ as self-existent God, God-of-himself, ex se ipso, but that the Son derives his 

hypostatic identity as second person of the Trinity from the generated relations he has with the 

Father from before the ages, see Robert Reymond, A New Systematic Theology of the Christian Faith, 

2nd ed. (Nashville: Thomas Nelson, 1998)ñKindle e-book. 
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between all that Christ is, what he accomplished, and our justification. This 

chapter will develop an extensive set of categories to explain the 

righteousness of Christ.  
 

While Christians commonly affirm the New Testament truth that they 

should be òlike Christ,ó or when it was fashionable, would wear bracelets 

lettered with WWJD? (an acronym for òWhat would Jesus do?ó), their 

categories of likeness may be limited. Reformed Christians who affirm the 

Westminster Standards (WCF, WLC, and WSC) may need help grasping the 

scattered ways in which Christ's likeness is developed in those Standards. 

While the typical operating definition of the Christian life would be 

something like the fruits of the Holy Spirit outlined in Galatians 5:22-23 (see 

WCF 16:5 proof text), the WCF lacks a concise section addressing examples 

of positive expressions of life as a Christian. The theological focus of the 

Westminster Standards is on the law and its fulfillment by Christ (WCF 8:4; 

Matt. 5:17-19), and how his righteousness is then declared on and formed in the 

regenerated Christian. However, how do we define a healthy, fruit-bearing 

Christian life? We need to recover the Westminster Larger Catechismõs 

development of the multifaceted positive-character attributes of the Christian 

life, such as the fruits of the Spirit in relation to its exposition of the moral law 

(WLC 99-150). Good works means lex Christi obedience to Godõs 

commandments (WCF 16:2), which is linked with love.2 In the section òOn 

Assurance of Grace and Salvationó (WCF 18:3), we get closer to a positive 

definition of the Christian life: òin peace and joy in the Holy Ghost, in love and 

thankfulness to God, and in strength and cheerfulness in the duties of 

obedience, the proper fruits of this assurance,ó which is a glimpse of the 

character of those rightfully assured of election. The chapters on the 

òCommunion of the Saintsó (WCF 26) and the work of the exalted Christ 

(WLC 54) speak of the gifts God gives to his church for mutual edification. 

Moreover, the chapter on the Sacraments (WCF 27:4) speaks of the need for 

ordained ministers to administer the sacraments. However, the Westminster 

Standards contain no clear summary of the character qualities itemized for 

elders and deacons as the maturity model for the Christian life.3  The 

Standards seem disconnected from our typical Christian life models of 

 
2 WCF proof text for 19:2 (note the two greatest commands to love God and neighbor); see also 

20:1; 21:3 
3 1 Tim. 3:2-13; Tit. 1:5-9 
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maturity. Nevertheless, a more careful study of the WLC on the offices of 

Christ and the moral law will help us see the perfection of Christõs human 

nature and his reflection in the moral-law-keeping Christian life.  

 

Christ as Perfect Representative Compared to Others  

 

Hebrews notes that the law is written on Christõs heart; he has come to 

do Godõs will.4 He was made like us in all ways except without sin.5 In his 

human nature, Christ was without sin as our perfect second Adam, as our 

second representative of the elect from the human race.6 Christ received the 

Spirit without limit, fulfilling the messianic perfection of these three offices.7 

He rules over his church, his enemies, and the creation.8 

 

Hebrews exhorts us to direct our faith to Christ as the proper mediator of 

salvation. Notice the comparisons below that command us to òlook to Jesusó 

as eternal high priest-prophet-king serving in the heavenly Jerusalem temple 

under the new covenant.  
 

Christ is Better than the Angels: òhaving become as much superior to angels as 

the name he has inherited is more excellent than theirsó (Heb. 1:4). òFor since 

the message declared by angels proved to be reliable, and every transgression 

or disobedience received a just retribution, how shall we escape if we neglect 

such a great salvation? It was declared at first by the LORD, and it was attested 

to us by those who heard . . . But we see him who for a little while was made 

lower than the angels, namely Jesus, crowned with glory and honor because 

of the suffering of death, so that by the grace of God he might taste death for 

everyoneó (Heb. 2:2-3, 9). 
 

Christ is a Better Prophet/Apostle than Moses (over the house, not just a servant 

testifying in the house): òNow Moses was faithful in all Godõs house as a 

servant, to testify to the things that were to be spoken later, but Christ is 

 
4 Heb. 8:10; 10:9, 16 
5 Heb. 2:17-18; 4:15 
6 Rom. 5:14-21 
7 Priest (Heb. 7:25); king (Heb. 2:5-8 quoting Psalm 8:5-8); prophet (Deut. 18:15-18; John 6:14; 

Matt. 11:9) 
8 Matt. 28:18-20; 1 Cor. 15:24-28; Rev. 1-3; Acts 4:24-31; 12:20-24; John 19:11; Phil. 2:9-11 
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faithful over Godõs house as a son. And we are his house if indeed we hold fast 

our confidence and our boasting in our hopeó (Heb. 3:5-6). Christ is a 

perfected Moses, leading the elect pilgrims on the true exodus. He is a better 

shepherd than David, guarding and preserving the chosen sheep until they 

reach the heavenly rest.9 
 

Christ is a Better Priest/Mediator than Aaron/Melchizedek (eternal, shares our 

humanity, intercedes, gives help to us): ò(for the law made nothing perfect); 

but on the other hand, a better hope is introduced, through which we draw 

near to God. And it was not without an oath. For those who formerly became 

priests were made such without an oath, but this one was made a priest with 

an oath by the one who said to him: ôThe LORD has sworn and will not change 

his mind, ôYou are a priest forever.õ This makes Jesus the guarantor of a better 

covenantó (Heb. 7:19-22).10 
 

Christ is a Better King than Melchizedek (implied, King of righteousness, King 

of peace, Heb. 7:1-3), though the text develops the priestly applications, rather 

than kingly ones, in Chapter Seven.  

 

Christ Perfectly Represents Abilities, Virtues, and Affections by his 

Anointed Offices11 

 

The anointed offices of Christ as prophet, priest, and king, demonstrate 

the LORDõS derivative attributes. Christõs offices reflect the LORDõs blessed 

face by peacemaking and his cursed face by enmity.  
 

 

 

 
9 Psalms of Ascent 120-134; Luke 9:31; Heb. 3:1-6; 11:13-16; 12:1-3; 13:14, 20-21; Phil. 2:5-11; John 10; 

1 Pet. 2:25 
10 See also Heb. 2:14-18; 3:1; 4:14-5:10; 6:20-8:4; 12:24 
11 Though it is difficult to trace every specific intellectual debt or dependence that contributed 

to my development of John's Gospel themes, I have relied significantly on D.A. Carson, The 

Gospel According to John, Pillar New Testament Commentary (Grand Rapids: Eerdmans, 1990), 

and Meredith Kline, Images of the Spirit, reprint (Eugene: Wipf & Stock, 1999). In Kline, see 

chapters 2 and 3 on priestly and prophetic models of the image of God for many of the "seed" 

ideas below. For further study, see an excellent resource on the work of the Spirit in the human 

person and ministry of Christ. See the reprint of Gerald F. Hawthorne, The Presence and the Power: 

The Significance of the Holy Spirit in the Life and Ministry of Christ (Eugene: Wipf & Stock, 2003).    
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Johnõs Gospel provides numerous intertextual connections for these 

anointed roles of Christ. The thesis of Johnõs Gospel is to select teachings and 

miracles done by the human Jesus to prove that he is the Christ, the anointed 

Messiahñmeaning human-anointed prophet, priest, and king12ñand  to 

prove he is the Son of God, likely meaning both his human kingship and his 

divinity.13 
 

God anointed Christ with the Spirit without limit14 to be lamb, priest, 

prophet, and king.15 In the book of John, Christ is king,16 with related offices of 

shepherd17 and Savior.18 John writes about Christ as a prophet with authority 

(demonstrated by signs of blessing and cursing19) to speak for and represent 

all the will of God for his peopleõs edification and salvation.20 John relates 

symbols associated with OT prophets with Christ: the serpent in the 

wilderness,21 the Passover and the Lamb of God,22 bread from heaven,23 the 

 
12 John 20:31 
13 Jesus is the unique Son (John 1:14, 18; 3:16, 18). As the Son of God, he is God himself (John 1:34, 

49; 3:35-36; 5:19-27; 6:40; Isa 9:6 refers to a son who is also mighty God). As human king, he has 

authority to judge (John 5:27, 30; 8:16, 26; 12:48), just as OT kings were also given this authority 

(Ps. 2:8). As human king-Son, Christ is submissive to the Father as obedient Son (John 5:19, 30; 

14:10-11, 20, 31; 15:10; in prayer John 11:41; 12:28; 17:1, 5, 11, 21, 24-5). See Godõs covenant promise 

to David and his chosen king-sons (2 Sam. 7:14-16). 
14 Acts 10:38; John 3:34 
15 John 1:29-34 
16 John 1:49; 6:15; 12:13; 18:37; 19:19, 21. 
17 Jesus is the Good Shepherd (John 10:11). Shepherd relates to the Davidic kingship and judging 

between sheep (2 Sam. 5:2; Ezek. 34:15, 23). Shepherd is also connected with judges, the pre-

kingship leaders of Israel (2 Sam. 7:7). Jesus is the Door of the sheep (10:7).  
18 Jesus is the Savior of the World (John 4:42). Note that the OT savior was a deliverer from enemy 

oppression, like the judges and faithful kings (Isa. 19:20; 43:11-15). 
19 Deut. 18:18-22; Exod. 3:13-4:17; 7:16; Num. 16:28-35; 1 Kings 11:36-38; Jer. 26:12, 15; Isa. 61:1-2; 

Zech. 2:8-11; John 6:19; 7:31; 10:38; 11:42; 14:11; 17:8; 20:21. Jesus executes a sign of judgment on 

himself (John 2:18-19; 12:23-29). Jesus signs are those of blessing, reversing the curse of the post-

Eden fall (Gen. 3:14-19); they are also curses against disobedience to law (Deut. 27ð29; John 2:7-

11; 5:11; 6:11; 9:6-7; 11:25, 43ð44) 
20 John 5:24; 38; 6:14, 29; 7:40; 11:42; 13:20; 17:3, 8, 21, 23, 25. Also, see the wording of the WLC 

43 on Christ's office as prophet. 
21 John 3:14-15; Num. 21:8-9 
22 John 1:36; 6:51-56; 19:14; Exod. 12 
23 John 6:51; Exod. 16:4 
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Holy One of God,24 the light of the world,25 and the resurrection and the life.26 

Some of Christõs prophetic teaching represents Godõs cursed face, such as 

when he rebukes the Pharisees as children of their father, the Devil.27 The 

Book of John paints Christ as a priest28 as John relates OT symbols associated 

with the priesthood with Christ as the Lamb of God:29 the new tabernacle,30 

the new temple,31 the Holy One of God,32 and the new vine.33 As a priest 

representing Godõs cursed face, Christ cleanses the temple and ultimately 

destroys the temple of his own body in a propitiating sacrifice.34  
 

Another unique proof of Christ as Messiah is the way in which John 

shows the mutual relationship Christ has with the Father and the Spirit, 

similar to the relationship that Old Testament kings, prophets, and priests 

had with the LORD: glorifying, 35  listening,36  indwelling, 37  testifying, 38 

 
24 John 6:69; Isaiah uses the Holy One of Israel frequently; holiness was a particular trait noted of 

Moses the prophet (Acts 3:21). 
25 John 8:12; like the pillar of fire and cloud that led Israel in the wilderness 
26 John 11:25; See OT where Elijah raises the dead (1 Kings 17:17-24); God saves his king from 

death by prophetic guidance (1 Sam. 22:5) and by priestly lot drawing in answer to Davidõs 

questions (1 Sam. 22:20-23:12; Ps. 72:13); Moses intercedes to save the people from the Egyptians 

(Num. 14-16). 
27 John 8:23-26, 37, 44, 59 
28 John 11:51-52 
29 See note 154 
30 John 1:14; Exod. 36-40 
31 John 2:19; see 2 Chron. 7 
32 John 6:69; Isaiah uses the Holy One of Israel frequently; Holiness was a particular duty of the 

priests, with immediate consequences for neglect (Lev. 16:32; 21:7; Heb. 7:26) 
33 John 15:1; Isa. 5:1-7; there are striking parallels with the almond vine budding on Aaron's 

priestly rod in Num. 17. 
34 John 2:13-21 
35 John 17:1-5; 16:14. See 2 Sam. 7:9; Ps. 86:12 in relation to King David. 
36 John 11:41; 12:28, 34, 47; 3:32; 5:24, 28, 30, 37; 16:13; 14:24; Kings must listen to God's Word 

through the prophets (Deut. 18:15); 1 Sam. 15:1, 22; 1 Kings 11:38; God listens to the prayers of 

the anointed king (1 Kings 8:29-30). 
37 in you John 14:10, 20; 10:38; 17:21-23; includes mutual co-working John 4:34; 5:17-20; 9:3; 16:8-15 
38 John 5:37; 8:16, 18, 26; 12:26, 28; 15:26; 16:14; 10:25. Moses writes a song as Godõs witness of the 

judgments he will pour out on Israel when they disobey (Deut. 31:19-28). Samuel requires the 

people to take oaths of testimony about truthfulness before God (1 Sam. 12:5-6). 
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inhabiting (with you), 39  honoring,40  loving, 41  knowing, 42  delighting, 

praising,43 and possessing.44 

 

Christ Perfectly Represents Lex Christiõs Spiritual -Relational-

Material Blessings 

 

Another way to describe Christõs righteousness is that he loves, rejoices 

in, and fulfills the duties of the moral law (WCF 8), and he hates and resists 

sins against the moral law. That law is best described by WLC 91-150, called 

the law of Christ, or lex Christi.45 Christ Jesus, in his perfected humanity, obeys 

the lawõs heart requirements, which are essentially a display of the LORDõs 

derivative attributes. These derivative attributes are a larger category of 

character traits that include the fruits of the Holy Spirit,46  love for 

righteousness and hatred for wickedness,47  the attributes of the love 

chapter,48 the character of those who make their calling and election sure,49 

and the qualifications of elders and deacons.50 Christ fulfilled that law,51 even 

as the Beatitudes also represent Christõs heart qualities.52  
 

 

 

 
39 John 15:9; 16:27. See God with David (2 Sam. 7:9). 
40 John 5:23; 8:49; 12:26; 7:18; 4:44; 12:2. The Lord will honor his obedient people who honor him 

(Deut. 26:19; 1 Sam. 2:30). God honors Solomon for his prayer for wisdom (1 Kings 3:13). King 

David observes that God gives honor to men, and by implication, honor to him by making him 

king (1 Chron. 29:12). 
41 John 13:35; 5:20; 10:17; 17:24. See David and Solomon about mutual love (2 Sam. 7:15; 12:24; 1 

Kings 3:3). 
42 John 10:15; 8:55; 17:3, 25. Moses was known by God (Exod. 33:17; Deut. 34:10; Num. 12:8). 
43 John 6:27; 5:41; 11:41. God is pleased with Moses (Exod. 33:17). God delights in his people and 

will prosper those who delight in him and his Word (Deut. 30:9-10; Ps. 1:1-3; 37:4; Isa. 58:14). 

King David praises the Lord (Ps. 7:17). God will bring praise to those who obey him. 
44 John 16:14-15. God gives the king an inheritance of the nations (Ps. 2:8; 16:1-11). 
45 Gal. 6:2; 1 Cor. 9:21 
46 Gal. 5:22-23 
47 Heb. 1:9 
48 1 Cor. 13:4-8 
49 2 Pet. 1:3-11 
50 1 Tim. 3:1-12; Tit. 1:5-9 
51 Matt. 5:17-18, 22, 28-30, 39-48; 6:3, 6, 15, 18, 20-22, 24-25, 33-34; 7:1 
52 Matt. 5:3-9 
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In broad summary terms, we could say that Christ seeks and saves the lost 

in compassionate, merciful friendship with neighbors53 in the specifics of each 

of the 4th-10th C to represent the 1st-3rd C and call them back to reconciliation 

with the true God. While seeking and saving the lost was part of his ministry, 

his calling was primarily focused on exemplifying a seeking and saving ministry 

to the eleven for their apostolic ministries to become his authoritative 

representatives (John 14-17; Matt. 28:18-20). So it should be with the visible 

church today to entrust our representative ministry to other faithful 

representatives (2 Tim. 2:2). 
 

1st-3rd C: In the power of the Spirit, Christ obeys the greatest 

Commandment by glorifying,54 loving,55 delighting in, rejoicing in, praising,56 

and honoring the Father57ñand the Father reciprocates. Christ hallows the 

Father in prayer.58 He never uses created things as worship representations or 

substitutes for the true God. He delivers from demonic oppression. Christ 

brings 2nd C typological worship to perfection in new covenant worship (Heb. 8:5-

13; 9:23-24; 10:14). 
 

4th C:59 Christ observes the Sabbath rest by worshiping in the LORDõs 

presence with his people.60 He obeys the 4th Commandment cycle of one day 

rest and six days of work in the created world (his teaching and ministry are 

his work after his baptism with the Spirit), and the LORD provides material 

resources through that work by his miracles and the generous gifts of others.61 

Christ brings 4th C sabbath to perfection (Heb. 4:8-11). 
 

 
53 Luke 15:1-32; 19:10 
54 John 17:1, 5; 16:14 
55 John 3:35; 5:20; 14:31 
56 Matt. 12:18; 17:5; Luke 3:22; 10:21; John 6:27; Ps. 22:8; Isa. 61:10; Jer. 9:23-24; WLC 104 on 1st 

commandment; HC 94 
57 John 8:49; 5:23 
58 John 11:41-42; 17:1-26, Luke 10:21 
59 John 14:10; 16:32; 3:34; Luke 3:22; John 5:17; 10:38 
60 Mark 1:21 
61 Luke 8:3 
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5th C: As a submissive Son, Christ also became incarnate in the virgin Mary 

by the power of the Almighty.62 Christ listens to the Father.63 Christ prays to 

the Father as evidence of submission to his will, and the Father hears and 

answers those prayers.64 With much patience and common-grace love, Christ 

serves and endures vessels of wrath prepared for destruction, even submitting 

without fear to their injustice against him.65 Christ commits his Spirit into the 

Fatherõs hands.66 Christ accomplishes salvation for those adopted children 

chosen by the Father, reconciling them to God in peace and grace and giving 

them his Spirit.67 He continues to show his kind help, grace, and patience, 

mediating priestly gentleness and mercy to bring them into his eternal 

kingdom.68 He rebukes failed leadership and properly exegetes Scripture. 

Christ perfects the 5th C assembly of the righteous by giving them hearts to submit 

to their mediate representatives in the presence of innumerable angels and the 

souls of faith-testifying saints (Heb. 6:12; 12:1, 22-23; 13:7, 17). 
 

Because he received the Spirit without limit to be Messiah, he was 

anointed prophet-priest-king with surpassing gifts.69 Christ leads a greater 

Exodus than Moses, leading his people out of the òEgyptó of evil, sin, and 

death.70 In this way, he uses all his gifts, skills, and powers to bless, keep, and 

shine his face upon his elect to renew their spirits daily, but he never uses 

power for his selfish benefit.71 Christ uses his knowledge of Scripture to 

answer Satan during his temptation in the desert.72 Christ is the wisdom of 

God in whom all treasures of wisdom and knowledge are hidden. He teaches 

his disciples the truth as a prophet, with wisdom greater than Solomonõs. He 

 
62 Luke 1:30-35 
63 John 11:41-42; 16:13 
64 Matt. 6:9-10; 26:39-42; John 11:41-44; Heb. 7:25; 1 Pet. 3:12 
65 Rom. 9:22; John 6:26; 13:2, 11, 18ð19, 21, 26ð27; Matt. 23:36-38; 5:43-48; John 18:7-11; 19:10-11; 

Heb. 2:13-18; 12:1-4; Ps. 23:4; 1 Pet. 3:6 
66 1 Pet. 2:23; 4:19; Luke 23:46 
67 Luke 19:10; John 10:27-29; 17:4, 12; 18:9; 19:30; Rom. 5:1; 9:23; 14:17-18; John 15:26; Acts 1:8;      1 

Thess. 1:2-6; 2 Cor. 5:18-19  
68 2 Cor. 8:9; Heb. 4:14-16; 7:25; 13:20-21; 1 Tim. 1:12-16 
69 John 3:34; 10:38; Acts 10:38 
70 Luke 9:31 
71 John 18:8-9; Heb. 2:14-15; Rev. 3:21; 5:5; 2 Cor. 4:16; Eph. 1:17-23; John 10:11, 27-29; Eph. 4:7-16; 

Col. 1:13; 2:15; Num. 6:24-26; Matt. 4:1-10; Luke 23:37 
72 Matt. 4:1-10 
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rightly applies the Scriptures in all contexts yet publicly hides their meaning 

until after the Spirit is sent.73 To his disciples and the crowds, Christ blesses 

them with all the things they need for body and soul. He turns the hearts of 

fathers to their children and children to their fathers.74 
 

4th, 6th, 8th, 10th C: Christ is in theosynchrony with the LORDõs biblical 

revealed views and uses of time and particular actions required at certain 

times. In the fullness of time, Christ came to be incarnate, and so was born 

into time, born of a woman, and born under the law to redeem those who were 

under the law.75 Christ understands that his place in history is to fulfill 

previously-given Scripture, and he knows what he must do to glorify the 

Father in light of his promised resurrection to glory.76 Christ fulfills the 4th  

Commandment.77 God's perspective shapes Christõs view of his relation to 

history and of world history.78 Christ waited patiently until the appointed 

time for his last entry into Jerusalem and his crucifixion,79 and he now waits 

patiently for his Second Coming.80 Christ shepherds and disciplines his elect 

according to their situations in time.81 He uses his time wisely.82 Christõs 

human body entered into eternal life.83 Christ fulfills the six-day work 

command by responsible work, ruling over, tending, and keeping the created 

world.84 Specifically, he displays his power over the wind and waves,85 the 

beasts of the field (donkey),86 and the fish in the Sea of Galilee,87 to name a few 

examples. He was raised from the dead and ascended to the Fatherõs right 

hand.88 Since then, he has continued to be fruitful by bearing spiritual children 

 
73 1 Cor. 1:30; Col. 2:3; Matt. 12:42; Luke 20:21; Matt. 13:11-17, 44 
74 Mal. 4:6; Luke 1:17; Matt. 20:28; Isa. 9:6 
75 Gal. 4:4-5 
76 Luke 4:18-21; John 13:1-3; 17:1-5; Heb. 12:2; Rev 1:5, 8, 17-18 
77 Mark 2:23-3:6 
78 John 8:24, 28, 58; Luke 15:11-32; Matt. 20:1-16 
79 John 7:6-8; Matt. 20:18-19 
80 Matt. 24:36; Rev. 6:11 
81 Acts 17:26; Gen. 48:15; Ps. 23; Jer. 31:10; Ezek. 34:15; Mic. 5:4; Heb. 12:7-14; 13:20-21 
82 Ps. 90:1-17 
83 John 12:50; 1 Cor. 15:44-49; Rev. 1:5, 8, 17-18 
84 Ps. 8:5-8; Heb. 2:5-8 
85 Luke 8:24 
86 Matt. 21:2-7 
87 Matt. 17:27; John 21:5-7 
88 Acts 2:33 
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through the Spirit and giving regenerating spiritual birth to adopted children 

of promise.89 Christ continues his providential rule as the second Adam, 

through the blessed service of the angels,90 subduing the earth, nourishing and 

providing for all living things, and holding all things in the universe together91 

(including his own resurrected physical body).92 Christ perfects the 8th C 

provision of the true tabernacle, temple, city, mountain, nation, and kingdom (Heb. 10:1, 11; 

11:16; 12:22-24, 28). Christ will finally raise the bodies of his elect to the glory 

of the children of God, and he will set the entire creation free from bondage to 

decayñwhen death, mourning, crying, and pain will pass away.93 
 

Christ experienced the LORDõs provision for his daily bread through 

family and outside sources, such as the wise menõs gifts.94 Though he owned 

everything, Christ was content with essentials like food and clothing.95 He 

enjoyed many physical gifts of God and stewarded the offerings received 

during his ministry and the places he borrowed.96 He showed mercy, kindness, 

generosity, and impartiality by providing for the physical bodies of men 

(reversing pain and other effects of the curse of death on the body97 and the 

curse on the ground98 against the produce of manõs labors) by healing illnesses, 

diseases, disabilities, and disfigurations;99 by hospitably feeding the hungry;100 

and by casting out demons (also enmity to Satan).101 The LORD and his elect 

 
89 6th-7th C; Acts 2:38-39; Rom. 9:8; Gal. 4:28; Heb. 2:13 
90 Heb. 1:14 
91 Gen. 1:26-28; Ps. 8:6; Heb. 2:5-8; Acts 14:17; 17:25; Matt. 6:25-34; Eph. 1:23; 1 Cor. 15:45-58; 2 

Cor. 9:8-11; Col. 1:17 
92 Luke 24:39-43 
93 Rev. 21:1, 4; Acts 3:21; Rom. 8:21; Isa. 11:6-9 
94 Acts 17:25; Matt. 2:11 
95 Ps. 50:10-13; Matt 8:20; 1 Tim 6:8 
96 Luke 5:30; 7:34, John 12:4-6; Matt. 26:17-20. Christ submitted to the ceremonial law to fulfill 

all righteousness, so he did not eat ceremonially unclean foods. However, later believers would 

be free from these laws to enjoy all foods. He also did not marry. See 1 Tim. 4:3-5; Col. 2:16-23. 
97 Gen. 2:17; 3:16 
98 Gen. 3:16-19 
99 Matt. 4:23; 9:35; John 9; Acts 10:38 
100 John 6:5-14 
101 Mark 1:39 
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from every nation are Christõs inheritance.102 He is preparing places for 

reward103 and judgment.104 
 

9th C: Christ upholds all things by his powerful Word.105 Christ is honest, 

truthful, faithful, self-controlled, promise-keeping, and self-disciplined in 

relation to his elect, whom the Father has decreed to save.106 He is faithful 

until death. 107  He gives us unchangeable righteousness at the final 

resurrection.108  

 

Christ Perfectly Represents Lex Christiõs Spiritual-Relational-

Material Curses 

 

Conversely, Christ hates sin perfectly: he has òloved righteousness and 

hated wickedness.ó109 He is grieved and angered by sin.110 Christ exposes error 

and rejects it.111 Christ shows his enmity towards the greed of the scribes and 

Pharisees and the tradition of the elders which allows them to pledge to God 

to avoid giving to and honoring parents in need.112 Christ gives some of the 

spiritually and morally blind up to sin and reprobation.113 He gives them up to 

chrono-chaos, chaotic views, and uses of time. They reject his ordered 

patterns for time, invent their interpretation of the past, and waste time in 

laziness. Some will live a short life due to their rebellion against authority. He 

leaves the rich young ruler in his sins.114 Christ knows that Judas will betray 

him.115 At the right time, He separates from Satanõs sinful temptations and gives 

 
102 Num. 18:20; Deut. 10:9; Ps. 2:8; Col. 3:24 
103 Matt. 20:23; 22:4; 25:34; John 14:2-3; Rom. 9:22-23; 1 Cor. 2:9; 2 Cor. 5:1, 5; Heb. 11:16; Rev. 

21:2 
104 Matt. 25:41  
105 Heb. 1:3 
106 Ps. 2:6-12; 2 Cor. 1:20; John 10:27-29, 35; Heb. 2:17; 3:2; Mark 3:5; 9:29; 2 Thess. 3:3; Rev. 1:5; 

3:14; 19:11; e.g., He fulfills all the "I am ____" statements in John's Gospel (e.g., "I am the  . . . truth," 

John 14:6). 
107 2 Tim. 2:11-13; Heb. 12:2-3 
108 John 6:39-40; 1 John 3:2-3 
109 Heb. 1:9 
110 Mark 3:5 
111 Matt. 23:1-39; 15:1-20; Matt. 5:21-6:34 
112 Mark 7:9-13; Matt. 23:25 
113 Matt. 15:14 
114 Mark 10:17-23 
115 John 6:64, 71; 13:2, 11, 18-19, 21, 27 
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the unbelieving crowds, wicked leaders, and the apostate òdiscipleó Judas all 

up to their sins and Satanõs deceptive voice.116 Christ does not entrust himself 

to them.117 He will pass these people by and leave them in their sins until final 

judgment, giving them up to distorted logic, will, reason, emotions, language, 

philosophies, ideas, writings, traditions, and cultures.118 Fallen angels are still 

under Christõs authority and will be judged.119 Christ casts out demons and 

leads the final battle when Satan is defeated.120 The risen Christ also hinders 

his enemiesõ plans to persecute or takes away their authority.121 Angels are 

sent with the power to perform the Fatherõs will on things in the created 

world by Christõs command (for example, judgments, disasters, and 

plagues).122 Christ is faithful to judge all who disobey, both those who deny 

him and liars who break their vows.123 When he returns, he shall strike the 

earth with the rod of his mouth, and the hills shall melt.124 All will face eternal 

death.125 Hell will display all the powers of the LORD turned to curse his 

enemies. 

 

Christ Perfectly Represents the Covenant-Relational Affections  

 

Below are a few selected examples of Christ's human emotions, which 

were developed in Chapter 5 as covenant-relational affections. He reflects 

covenant-reconciliation affections whenever Scripture describes his love, joy, and 

praise. He reflects covenant-enmity affections whenever Scripture describes his 

sinless hate, grief, sorrow, and anger. These emotions can be explained as 

derived from the LORDõs supremacy-attributes.  

 

 

 

 
116 Matt. 4:1-10; Matt. 15:14; 16:23; Luke 13:34; John 6:64-66; 10:26; 13:18, 27 
117 John 2:24 
118 Rom. 1:20-32; 9:22 
119 Rom. 16:20, Job 1-2 
120 Rev. 19-20 
121 Acts 4:24-37; 5:34-40; 28:30-31; Ps. 1:4-6; Luke 19:44; 21:6; Acts 12:23 
122 Rev. 8:5-9:21; 16:1-12 
123 Rev. 20:12-15; 21:8; Exod. 20:7; Eccles. 5:1-2; Nah. 1:15; Ps. 15:4; Mal. 2:10-17 
124 Isa. 11:4; Nah. 1:5 
125 2 Thess. 3:6-18; Deut. 4:26; 8:17; 30:18; Rom. 13:2-4; Matt. 25:41; Jude 1:7 



198      W ESTMINSTER FOUNDATIONS: GODõS GLORY INTEGRATES REFORMED THEOLOGY        
 

  

 

Christ experienced all the emotions of humanity, 126 but he was without 

sin.127 Christ expressed love, joy, praise, and delight when lex Christi virtues 

were reflected by Godõs work or derivatively by his elect people128 in acts of 

righteousness. For example, we notice Christõs joy in the symphonic persons 

revealing symphonic attributes in both salvation and judgment: òIn that same 

hour he rejoiced in the Holy Spirit and said, ôI thank you, Father, LORD of heaven 

and earth, that you have hidden these things from the wise and understanding and revealed 

them to little children; yes, Father, for such was your gracious willõó (Luke 10:21). 

Christ rejoiced over one lost sheep who repented, meaning, that was found 

and brought back.129 
 

When reflections of the lex Christi virtues were diminished, obscured, 

scorned, or resisted, Christ expressed compassion for the sick, hungry, 

marginalized, and misled. His compassion often moved him to heal the sick 

and disabled, feed the poor, cast out demons, raise the dead, and teach the lost 

sheep.130 When men displayed unrighteousness in disobedience to the moral 

law, he showed hatred of sin and wickedness.131 He expressed anger and grief 

at the persecution of himself and his people132 and sorrow and weeping about 

his cross, the hardness of hearts, and the coming judgment and physical 

death.133 He also displayed zeal against the hindrance of prayer in Godõs 

house.134  
 

The Westminster perspectives developed in Section One help us 

understand these covenant-relational virtues revealed by Christ.  

 
126 See B.B. Warfield, òThe Emotional Life of Our Lordó in The Person and Work of Christ 

(Philadelphia: P&R, 1950), 98-145 and Octavius Winslow, The Sympathy of Christ, reprint 

(Harrisonburg: Sprinkle, 1998).  
127 Heb. 2:17-18; 4:15-16 
128 John 15:10-11 
129 Luke 15:5-7 
130 Mark 8:1-9, 6:34; 1:40-42 
131 Rev. 2:6; Heb. 1:9 
132 Mark 3:1-6, implied in Christõs confrontation with Saul on the Damascus Road in Acts 9:1-5 
133 Matt. 26:37-38; Luke 19:41-44; John 11:33-35. The Pharisees damnation was for rejecting the 

Lord (his divinity) Christ (his mediatorship,  anointed as prophet, priest, king) and the apostlesõ 

interpretation of the 1st C (òJesus is Lord,ó Rom. 10:9), 2nd C (new covenant worship through 

Christ, John 14:6), and 3rd C (Godõs baptismal name as Father, Son and Spirit, Matt. 28:19). 
134 John 2:14-17 
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Figure 7 (repeated): Symphonic Attributes Perspective 

 

The LORDõs Curses on Christ  

 

The divine Trinityõs covenant-enmity attributes were poured out on Christõs 

humanity during his propitiation at the cross on behalf of the elect because he 

was declared a substitute for lex Christi sinners.  
 

The LORD declared the curse on Christ to make propitiation and 

forgiveness of sins for his elect. òChrist redeemed us from the curse of the law 

by becoming a curse for us . . .ó (Gal. 3:13). As Johnõs epistle puts it, ò[i]n this 

is love, not that we have loved God but that he loved us and sent his Son to be 

the propitiation for our sinsó (1 John 4:10). Below is a list of derivative enmity 

aspects related to the lex Christi that Christ experienced for the sake of elect 

believers when he was on the cross. Nevertheless, careful attention to the New 

Testament will show that while divine justice was satisfied when Christ was 

offered up as a substitute, divine love delivered him up for elect believers.135 

The symphonic Triune persons poured out their covenant-enmity attributes 

on Christ as a sin-bearing representative. The spiritual-relational-material 

punishments of lex Christi fell upon him as representative.  

 
135 Rom. 3:25-26; 5:8; 8:32 
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1st-3rd C: Because Christ was declared a sinner in place of the elect, Godõs 

hatred of sin and the consequences of the curse fell on him.136 The Father 

turned his cursed face to Christ. On the cross, Christ experienced the absence 

of the LORDõs reconciliation attributes and called out, òWhy have you forsaken 

me?ó (Matt. 27:46).  
 

4th C: At the appointed time, Christ was cut off from the land of the living, 

bearing the curse for the chrono-chaos of his people and making a final 

sacrifice with application to eternity.137  
 

5th C: In his Passion, he was unfriended by the Father, treated as ignorant, 

unknown, uncircumcised, an alien and a stranger to the covenants of 

promise.138 Christ submitted to earthly authority that declared him a 

blasphemer and to heavenly authority that declared him a sinner in our 

place.139  Christ submitted himself as the powerless lamb to earthly powers.140  
 

6th C: Christ's earthly life experienced physical deprivation, and he 

suffered horrible tortures in his Passion. On the cross, he cried, òI thirst!ó141  
 

7th C: Christ had no beauty that we should desire him.142 
 

9th C: Christ's reputation was despised and rejected, bearing the charges 

of hypocrite, liar, and blasphemer.143  

 

Jesus Christ, in his human nature, bore the covenant-relational enmity 

attributes of the Trinity for elect sinners at the cross, with some similarities 

to the punishments of sin in this life described in WLC 28.  

 

 

 
 

 
136 Isa. 53:6; 1 Pet. 3:18; 2 Cor. 5:21; Gal. 3:13 
137 Isa. 53:8; Rom. 5:6; Gal. 4:4; 1 Tim. 2:6; Heb. 10:12 
138 Matt. 27:46; Eph. 2:12; Matt. 7:23; 1 John 3:1 
139 Matt. 26:65; Mark 14:64; John 10:33; 19:10-11; Isa. 53:4-6; 2 Cor. 5:21  
140 Isa. 53:8; 1 Pet. 2:20-23; 4:19; John 18:8; 19:11 
141 Matt. 8:20; John 19:28 
142 Isa. 53:2 
143 Isa. 53:3, 9; Matt. 27:40, 42-43; John 18:20; 19:7 
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The LORDõs Blessings on Christ  
 

The structure of this book highlights the WCF 2:2 teaching on how God 

reveals his glory to, upon, in, and by his creatures, especially men and angels. 

Through the life, death, resurrection, and ascension of Christ, we can see 

Godõs glory perfectly represented in the face of Christ (2 Cor. 4:6; 3:18). The 

supremacy attributes of the Trinity are imparted in their complete derivative 

sense to the humanity of Jesus Christ, as he received the Holy Spirit without 

measure.144 The resurrection is the climax of how that glory was declared upon 

or on Christ, proving he possessed the perfection of the derivative attributes 

and fulfilled the law because it was written on his heart. Christ Jesus was 

justified, adopted, and sanctified through his resurrection from the dead. 

òJustification, adoption, sanctification, and glorification as applied to 

believers are derived from the significance of the resurrection for Christ. . . 

Justification, adoption, sanctification, and glorification as applied to Christ 

are not separate distinct acts. Rather, each describes different . . . aspects of 

the one act of being raised from the dead.ó145 òGreat indeed, we confess, is the 

mystery of godliness: He was manifested in the flesh, justified by the Spirit, seen 

by angels, proclaimed among the nations, believed on in the world, taken up 

in gloryó (1 Tim. 3:16). Christ was adopted by his resurrection. òAnd was 

declared to be the Son of God in power according to the Spirit of holiness by 

his resurrection from the dead, Jesus Christ our Lordó (Rom. 1:4). Christ was 

sanctified by his resurrection. òWe know that Christ, being raised from the 

dead, will never die again; death no longer has dominion over him. For the 

death he died, he died to sin, once for all, but the life he lives, he lives to Godó 

(Rom. 6:9-10). Christ was glorified by his resurrection. òJust as we have borne 

the image of the man of dust, we shall also bear the image of the man of heavenó 

(1 Cor. 15:49). 
 

The divine Trinityõs covenant-reconciliation attributes were poured out on 

Christõs humanity by raising Christ by the Spirit to the right hand of glory. 

This resurrection is Christõs justification because it proved his sinlessness. 

 
144 John 3:34 
145 See Richard B. Gaffin, Jr., Resurrection and Redemption: A Study in Paulõs Soteriology, 2nd ed. 

(Phillipsburg: P&R, 1987), 114-127.  
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The resurrection proved that he ultimately displayed the derivative abilities, 

virtues, and affections in his humanity.146 He is the perfected humanity, the 

Second Adam, now fulfilling the commission given by the Fatherõs decree from 

his seated authority at the Fatherõs right hand. 
 

Christõs resurrection-as-his-justification is linked to elect believersõ 

justification by faith in the resurrection.147 Christõs resurrection-as-his-

sanctification is linked to elect believersõ sanctification by faith in the 

resurrection.148   ôLook to Jesusõ Christ, our perfect mediator (Heb. 12:2). 
 

In the next chapter, we consider how the apostles represent Christ's 

prophetic, priestly, and kingly offices. The apostles establish the perpetual 

office of elders, who, learning a presbyterian system from the Scriptures and 

guarding against the weaknesses identified in church history, are called to 

maintain healthy representative denominations.  
 

For Further Study   

Wilhelmus à Brakel, A Christianõs Reasonable Service  

See chapters 16: The Covenant of Grace; 17: The Necessity of Satisfaction by 

the Surety; 18: Divinity, Incarnation & Union of Two Natures in the Person of 

Our Lord Jesus Christ; 19: Prophetic Office; 20: High Priestly Office; 21: Kingly 

Office; 22: The State of Christõs Humiliation by which He Made Satisfaction 

for the Sins of the Elect; 23: The State of Christõs Exaltation  
 

For Reflection 
 

i. Share examples of Christõs perfect representation of lex Christi blessings 

and curses. In what ways are these blessings and curses a combination of 

spiritual-relational-material?  

ii. Share some themes from how Johnõs Gospel and Hebrews present the 

three offices of Christ as perfect representatives of the LORD. Contrast this 

with OT anointed representatives (chapter 12).  

iii. Compare the meaning of the curse-bearing of Christ with the 

punishments of sin in this life as described in WLC 28. What are the 

similarities and differences?  

 
146 1 Tim. 3:16; Rom. 1:3-4; 10:9-10; 8:11-13 
147 Rom. 4:24-25; 10:9-10 
148 Rom. 6 & 8; Col. 3:1-17 



 

 

CHAPTER 14 
 

The Visible Church  

Represents Symphonic Attributes  
 

Representative Persons with Gifts Reveal Symphonic Attributes 

 

Christ reflects the Fatherõs glory to us by his actions in his three main 

offices or roles as prophet, priest, and king.1 By his credited righteousness, 

these offices are declared on, formed in, and reflected by elect believers.  
 

Believers look to Christ as the perfect image of the Father through the 

representative witnesses of the apostles like Paul, John, and Peter.2 By their 

written Word, these apostolic witnesses bring the true church members to 

perfection, for òapart from [these apostolic witnesses and the OT saints] they 

should not be made perfectó (Heb. 11:40; 2:3). 
 

The apostles provided the new covenant foundation for the church with 

unique prophetic authority and extraordinary spiritual gifts accompanied by 

miraculous signs that reversed lex Christi curses.3 As eyewitnesses of the risen 

Christ, the apostles were equipped to proclaim the grace of the new covenant, 

 
1 In summary, John's Gospel and Hebrews both define the three roles of the Spirit-anointed 

Messiah as fulfilling and superseding those OT spirit-anointed prophets, priests, and kings 

because Christ received the Spirit without limit (John 3:34; see Chapter 13). The Westminster 

Confession 8:1-8 ("Of Christ the Mediator") uses a larger category called Christ's office as a 

mediator and links this meta-office vocabulary to the three specific offices of Christ as prophet, 

priest, and king. OT judges and elders were also given a particular Spirit-anointed office. 

However, the three offices developed in this chapter are the simple summaries most commonly 

used in the NT and usually used in systematic theology.   
2 Col. 1:15; Heb. 12:1; 1:2-3; 2:1-4, 12-13; 10:23-25; 13:7; 17; Eph. 2:20 
3 Miracles show the coming reversal of the curses of sin in the world (WLC 28) and the 

restoration of lex Christi blessings (see Chapter 15 for a new catechism). Miracles should not be 

defined scientifically as supernatural compared to the ordinary natural phenomenon of the 

world but as various commandment-related foretastes of the coming lex Christi blessings. When 

seen this way, many forms of representatives bringing lex Christi "Joy to the World" are 

considered part of the coming kingdom and, in that sense, miraculous.   
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write the New Testament Scriptures, and appoint elders.4 They were given 

special kingly authority to decide disputes in the early church,5 as well as 

special priestly gifts to appoint the new covenant deacons.6 Thus, the New 

Testament apostlesõ ministries and their New Testament writings embody 

aspects of all three offices. 
 

In the same way, the various leadership roles of pastors, teachers, elders, 

and deacons7 could be broadly grouped under the same three offices.8 Christ 

blesses his people by providing governments, prophets, apostles, pastors, 

teachers, evangelists, elders, and deacons to rule over them. Church 

government is perhaps most effectively administered using a clearly defined 

constitution (similar to the Presbyterian form of church government).9 These 

officers represent the kingdomõs keys (Matt. 18:20) and have unique authority 

to administer the covenant-relational affections to their members. Those in 

authority must lead the church by proclaiming the written Word to properly 

reflect those affections by peacemaking and enmity.10 
 

Ordained leadersõ actions in the offices of prophet, priest, and king are 

represented by the verbs proclaim, intercede, and administrate, respectively. 

Leaders fulfill these roles as attribute replicators who are united to Christ, the 

anointed Messiah. òReflected by themó means that by the direction of the Word 

and in the power of the Spirit, they reflect the qualities and actions of Christ 

 
4 Acts 1-5; Matt. 16:18; 28:18-20; Eph. 2:20; Tit. 1:5-9; Exod. 18:19-26; Num. 11:16-30 
5 Acts 6, 8, 10-11, 15, 20 
6 Acts 6:1-7; 1 Tim. 3:8-13 
7 Some Reformed church constitutions define deacons as a non-ordained, mercy-service role 

open to men or women, and thus not considered ruling the spiritual matters of the church. The 

PCA views deacons as having a measure of teaching and counseling authority over church 

matters and thus ordains only men to the office of deacon using training similar to ruling elders, 

followed by examination on the Westminster Standards and taking formal vows of office. Their 

women are appointed, non-ordained, diaconal assistants who do not join the same qualifying 

procedures for appointment. In either situation, the general practice is that women participate 

in deacon's meetings and have decision-making input. The advantage of the PCA method is that 

more church leaders are trained, examined, and take vows of agreement to uphold the 

Westminster Standards. Also, numerous functions of deacons involve biblical counseling related to 

health and medicine, family decision-making, and financial stewardship, such that 

understanding Reformed faith and life is required.    
8 Rom. 12:3-8; 1 Cor. 12; Eph. 4:7-16 
9 1 Tim 3:1-12; Tit. 1:5-9; Acts 20:24-35. 
10 1 Cor. 14:37-38; 1 Thess. 2:13; 2 Tim. 3:16-17; Deut. 13:1-4; 2 Thess. 2:9-11 
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by these three offices. They also seek to reproduce the maturity qualifications 

of these offices and impart corresponding gifts (sometimes by prayer and 

formal laying on hands) into the lives of others over whom they have influence, 

according to their roles and authority. They will consequently represent the 

Lordõs covenant-reconciliation affections by loving, rejoicing with, mercifully 

forgiving, and disciplining those who are visible participants in the new 

covenant.11 Elders represent the Lordõs covenant-enmity affections as the local 

churchõs court of authority when, after determining clear evidence of 

unrepentant sin and the offenderõs refusal to submit to gentle admonitions, 

they condemn those who claim to be Christians and separate from them, 

sometimes with separationõs most extreme form, excommunication. 12 

 

 

 
 

 
11 WLC 99 defines rules to be observed for the right understanding of the Ten Commandments. 

People in places of authority have a representative duty to influence the hearts and behavior of 

those under their authority. Counselors encourage counselees to obey the Ten Commandments 

and resist their defiance. According to WLC, "[t]hat what is forbidden or commanded to 

ourselves, we are bound, according to our places, to endeavor that it may be avoided or performed 

by others, according to the duty of their places. That in what is commanded to others, we are bound, 

according to our places and callings, to be helpful to them; and to take heed of partaking with others 

in what is forbidden themó (WLC 99:7-8). Heb. 13:7, 17; Acts 20:28-32 
12 Excommunication is a technical term related to church discipline, used when a church member 

fails to repent of blatant disobedience to the Ten Commandments, and after following Matthew 

18:15-18 (usually over six months to a year), is finally determined by the elders of the church to 

be counted as a non-Christian. His/her name is removed from the membership list. 

Excommunication is one way we represent the Lordõs covenant-enmity affections by judgment and 

separation from sin and from unrepentant sinners who claim to be Christians (1 Cor. 5; Rev. 

2:4). It is a spiritual authority with relational-material implications (2 Thess. 3:6-18; 1 Tim. 5:11-

13). Allegations of abuse by a church leader should be reported to and investigated by abuse-

aware presbyters to prevent abusive pastors from manipulating abused members into silence 

by their fake repentance and the misuse of Matt. 18:15 (as if the private resolution forbade 

further investigation), or the misuse of Matt. 18:17 against those who report abuse to 

excommunicate the abused person as a troublemaker. Abusive leaders usually have multiple 

victims who have been similarly silenced. Thus, skilled presbyters need to conduct a historical 

investigation into the pastor's entire ministry to assess the extent of the abuse. See 

https://www.pcaac.org/wp-content/uploads/2022/06/2301-AIC-on-Domestic-Abuse-

Updated.pdf    
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Weakness and Health in Visible Representative Assemblies 
 

Studying the broad scope of the international expansion of the Reformed 

churches from the 1500s to the modern age, Hart13 notes numerous forms of 

weakness and health as revealed by his assessment of representative 

assemblies.  

The weaknesses of historic assemblies included some of the following 

topics: 

1. Persecution: church persecution by the national or local government.  

2. Denominational hegemony: occurred whenever one denomination forced 

its doctrines and practices on other smaller, less influential 

denominations, creating obstacles to biblical faithfulness.  

3. Patronage: The payment of ministersõ salaries from the governmentõs 

collected taxes usually created a conflict of interest between the 

freedom of the church to choose its mature ministers and the 

ministersõ willingness to critique government errors.14  

4. Establishmentarianism: Support from the state created opportunities for 

growth in institutional properties such as church buildings, colleges, 

and seminaries. This state support created secular encroachment 

from government interests, and the legal requirements accompanying 

state funding usually diluted the purity of the Reformed witness.  

5. Micromanagement of overseas missional movements: This problem developed 

when healthy denominations in the sending country tried to control 

too many decisions in the development of an overseas denomination 

attempting to plant churches, seminaries, or administrate their local 

ordination of ministers. Slow naval channels of communication 

exacerbated the issue.  

6. Purification by independent separation: Reformed ministers with a 

congregationalist polity idealized a form of isolated purity in starting 

independent churches in reaction to perceived liberalizing corruption 

associated with a mainline denominationõs doctrinal drift. Such 

churches seldom had a constitution or any publicly affirmed 

 
13 D. G. Hart, Calvinism: A History (Yale University Press 2013). These are my extrapolations from 

various periods and geographic regions highlighted in Hart's historical survey. 
14 This is a recurring danger with any state-controlled church, like the Three-Self Patriotic 

Movement (TSPM) protestant church in China.  
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Reformed doctrinal statement. These independent Reformed 

churches ruled by the authority of all their members voting in 

meetings, or independent Reformed church-planting pastors making 

all decisions for the church, usually could not sustain second-

generation Reformed doctrinal commitments since few were 

theologically competent enough to examine or require the Reformed 

doctrinal subscription of their next elected ministers. Independent 

churches were usually feeble in developing missions and sharing 

disciplinary wisdom with other churches. They generally lacked the 

necessary skill or authority to discipline errant ministers or members. 

Conflicts resulted in the scattering of the local church members. 

Unholy jealousies, pride in self-rule, and rivalries splintered groups 

and stunted the potential for forming denominational unity and 

cooperation among individual Reformed churches. 

 

Instances of health of historic assemblies have included the following 

topics: 

1. Freedom of religion: national laws that endorse and protect freedom of 

religion. 

2. Economic prosperity: General socio-economic stability or prosperity lifts 

all Christians to more significant financial potential for supporting 

church growth and founding schools, seminaries, and institutions of 

national and international influence.  

3. Voluntaryism: The churchõs support through membersõ offerings allows 

confessional integrity among her ministers, keeping them only 

accountable to their local, regional and national assemblyõs 

understanding of orthodoxy. 

4. Three-self principles: From the beginning of the missionary efforts in any 

new region or country, the local churches and Christians in those 

churches use self-propagating, self-governing, and self-supporting 

principles.  

5. International collaboration: Christians in any country have access to the 

best theology and practices of the international Reformed churches, 

and some representatives can freely establish relations to mutually 

learn from each other.  



208      W ESTMINSTER FOUNDATIONS: GODõS GLORY INTEGRATES REFORMED THEOLOGY        
 

  

6. Freedom of religious affiliation: Christians are free to leave any church and 

to voluntarily associate with like-minded Christians who hold similar 

biblical principles, sometimes forsaking their membership in historic 

buildings and publicly recognized institutions of status when those 

institutions drift away from Reformed doctrines.  

7. Local language priority: Missionary church planting in a local language 

is joined with some form of translation of doctrinal standards, 

hymnals, and leadership training materials which are used in local 

ministerial or seminary training and ordination of new ministers.  

8. Freedom of competitive, architectural presence: Christians can establish 

property-based institutions with public status.  

9. Freedom of media access: Christians can publicly publish all sorts of 

Christian viewpoints in all forms of media, especially influential forms 

of devotional biography or autobiography.  

10. Freedom of education: Christians are free to educate all ages with 

publicly recognized degree status granted to graduates.  

11. Freedom of cooperation: Christians are free to form national 

denominations with presbyteries, churches, and seminaries and to 

ordain their ministers and teaching faculty with required 

subscription to the Reformed doctrinal standards.  

12. Constitutional formulation and adherence: Presbyteries have constitutions 

and books of church order prescribing the election of their officers 

and the practice of church discipline. Presbyteries enforce discipline 

of those ministers, church elders, or seminary faculty who err.  

13. Courage to reform heresies: Reform of errant Reformed denominations 

can come from within or via external parachurch organizations and 

leaders influencing a critical mass of a denominationõs influential 

ministers (such as itinerant revival preachers, a joint-denominational 

Reformed seminary, or mission board) or by starting another 

denomination.  

 

Symphonic Pedagogical Perspective on Church Health 

 

In addition to the summary description of sickness and health from Hartõs 

research above, we should use the broader symphonic pedagogical perspective to 

define the marks of the true church. Otherwise, we may be guilty of self-

deceptive hearing and nominal professions of faith without speaking and 
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acting in obedience to the kingdom law of liberty,15 or of sinful partiality 

towards our Reformed denominations based on faulty or incomplete 

standards.16 Reformed churches may presume they deserve seats of honor (Jas. 

2:3) based on conformity to the three marks of pure churches noted in WCF 

25:4. These marks require visible churches to teach and embrace the doctrine 

of the gospel, administer the sacraments, and practice pure public worship. 

However, some may misread the Westminster Standards, isolating one part 

from the others, supposing that these narrowly interpreted three signs are the 

primary marks of a healthy church. This simplistic view fails to òreceive and 

adopt the Westminster Standards as containing the system of doctrine taught 

in the Scriptures.ó Since we preach Christ-centered sermons from a 

grammatical-redemptive-historical perspective, fence the table and speak of 

the real presence of Christ, and sing the Psalter in worship, some may suppose 

this qualifies us for the honored seats at Christõs fellowship table. The 

Westminster divines would likely take issue with anyone who elevates these 

three marks into singular doctrinal prominence. The WLC conceptualizes the 

marks of true churches using the symphonic pedagogical perspective as its 

defining characteristic. Rightly knowing God and what he has done (WLC 1-

90) while knowing the whole lex Christi duty of man (WLC 91-196), she 

preaches the Word and administers the sacraments, pure worship, and prayer 

as applications of the 2nd and 3rd Commandments.17 However, Westminster 

proclaims all Ten Commandments as the duty of man, not just two of them. 

The mark of churches that preach the doctrine of the gospel is that they expect 

that the sufficient grace of the Mediator will send his Spirit, effectually 

uniting us to Christ (WLC 1-90) for the performance of all man's lex Christi 

duties (WLC 91-148). These themes pervade faithful preaching, proper 

administration of the sacraments, pure worship, and gentle church discipline 

(WCF 30).  
 

James would concur that the authentic marks of the visible church are an 

assemblyõs perseverance in teaching the doctrines of the gospel that leads the 

true church to speak and act according to the law of liberty (Jas. 2:12), which 

is òfirst pure, then peaceable, gentle, open to reason, full of mercy and good 

 
15 Jas. 1:21-27; 2:10-20 
16 Jas. 2:1, 9; 3:17 
17 WLC 108, 112; 149-196 
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fruits, impartial and sincereó (Jas. 3:17). James contrasts a law-of-liberty 

lifestyle with òdeadó faith (Jas. 2:17, 26) which is self-deceived, only hearing 

but not doing, lacking visible works of love for God and man (Jas. 1:22-24). 

The saints practice the inward-outward law-of-liberty works toward God 

and man. Moreover, they repent for all disconformity to this law of liberty and 

receive God's forgiving mercy (Jas. 4:6-10; 5:15-16). They restore wandering 

sinners, churches, and denominations to this true religion as itemized below 

(Jas. 5:19-20). 
 

1st C active faith (Jas. 2:1, 5; 2:22-23) in the true character of God and his 

works: jealous (Jas. 4:4-5); lawgiver, judge, savior (Jas. 4:12); generous 

giver of implanted wisdom to the humble petitioner (Jas. 4:6; 1:17-18, 

21; 3:17; 1:5); sovereign ruler over our plans (Jas. 4:15); compassionate 

and merciful rewarder of our perseverance (Jas. 5:11; 1:12). The saints 

persevere in the law of liberty in every circumstance of God's 

providence (Jas. 1:3-4, 12; 5:7-11).  
 

2nd C worship through our glorious LORD Jesus Christ (Jas. 2:1). 
 

3rd C quick to receive, hear, and study the law of liberty (Jas. 1:20, 25); 

praise of Godõs name (Jas. 2:19; 5:13); praying in his name for law-of-

liberty fulfillments (Jas. 4:2; 5:14-20); no doubleminded prayers for 

sinful things motivated by bitter jealousy and selfish ambition (Jas. 

1:7-8; 3:14-16; 4:3); no foolish oaths, but representing the LORDõs name 

with integrity by our òyesó and ònoó (Jas. 5:12). 4th C faithful Lordõs 

Day practice (òyour assembly,ó Jas. 2:2).  
 

5th C wise and meek use of church authority to build each other up and 

bring back those who wander from the truth (Jas. 1:1; 3:1, 13; 5:14-20). 
 

6th C show mercy to the poor, orphans, and widows (Jas. 1:27; 2:14-16), 

pray for healing of the sick (Jas. 5:14-16), practice the meekness of 

wisdom (Jas. 3:17-18), and no fighting or quarreling (Jas. 4:1-3).  
 

7th C honor and care for widows in their affliction (Jas. 1:27); not 

adulterers stained by worldliness but drawing near in submissive 

intimacy with Christ our jealous husband (Jas. 4:4-8; 1:27). 
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8th C honoring laborer contracts; not fraudulently suing the socially 

powerless (Jas. 5:4-6; 2:6-7).  
 

9th C speak truth (Jas. 5:12); honor this worldõs lowly and meek for their 

òrich faithó and joyful perseverance in trials (Jas. 2:5-6; 1:2-5, 9, 12); 

control their tongues, not grumbling or speaking evil against each 

other (Jas. 1:26; 3:2-16; 4:11; 5:9); and speak truthful contracts with 

laborers (Jas. 5:4). 
 

10th C contentedly submissive to the Lord's will for our prosperity or 

poverty (Jas. 4:15), not coveting, envious, or filled with selfish 

ambition (Jas. 1:14; 4:2; 3:14, 16). 

 

Westminsterõs Vision for the Government of the Visible Church 

 

While there was substantial agreement within the Westminster 

Assembly on the doctrines of the Reformed faith and the lex Christi life required 

as man's duty to God, there were significant differences in what these 

representatives held as the form of church government taught by Scripture. 

Some affirmed the hierarchical, Episcopal form using bishops as in the Church 

of England; some held to a congregational-independent form; others held that 

the civil rulers should exercise some form of control over the church. The 

Presbyterian system was codified in the Directory for Church Government, though 

not adopted formally by the representatives from England or Scotland at that 

time.18  
 

In the Directory for Church Government, the Assemblymen noted that Christ 

gave all the officers necessary to edify his church and perfect his saints. This 

preservation and protection of the church is a 5th C pro-harmony duty applied 

to its Christ-gifted teaching and ruling elders (Eph. 4:7-16; 1 Tim. 5:17).  
 

WLC 124: By father and mother, in the fifth commandment, are meant, 

not only natural parents, but all superiors in age and gifts; and especially 

 

18 Wayne R. Spear, òA Brief History of the Westminster Assembly,ó 1993 (accessed February 5, 2024),  
https://www.christianstudylibrary.org/article/brief-history-westminster-assembly  

https://www.christianstudylibrary.org/article/brief-history-westminster-assembly
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such as, by Godõs ordinance, are over us in place of authority, whether in 

family, church, or commonwealth. 
 

Below, WLC 45 further enriches the meaning of this 5th C ordinance of 

God as giving the church governing officers who represent Christõs kingship. 

Every aspect of Christõs kingship has a derivative function for the visible 

church elders. 

 

WLC 45: Christ executes the office of a king, in calling out of the 

world a people to himself, and giving them officers, laws, and censures, by 

which he visibly governs them; in bestowing saving grace upon his elect, 

rewarding their obedience, and correcting them for their sins, preserving 

and supporting them under all their temptations and sufferings, 

restraining and overcoming all their enemies, and powerfully ordering all 

things for his own glory, and their good; and also in taking vengeance on 

the rest, who know not God, and obey not the Gospel. 

 

Furthermore, expanding on their kingship office, WLC 63 identifies the 

special care, government, protection, and preservation of God over the visible 

church which must be administered by her gospel-testifying elders.  

 

WLC 63: The visible church has the privilege of being under Godõs 

special care and government; of being protected and preserved in all ages, 

not withstanding the opposition of all enemies; and of enjoying the 

communion of saints, the ordinary means of salvation, and offers of grace 

by Christ to all the members of it in the ministry of the gospel, testifying, 

that whosoever believes in him shall be saved, and excluding none that 

will come unto him. 
 

WLC 63 is a striking statement in light of the gross pastoral neglect of the 

visible church caused by the Roman Catholic Church for many centuries prior 

and conflicts with the Church of England and the power of her bishops which 

were attempting to require the use of the Book of Common Prayer and rituals. 

These Standards spoke against both. As a witness to their confidence in God's 

protection and preservation during the precarious civil war and religious 

turmoil in the United Kingdom, the Westminster Assembly gathered faithful 

and learned ministers capable of composing the Westminster Standards and two 

church-reforming applications, A Directory for the Public Worship of God, and A 
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Directory for Church Government and Ordination of Ministers. Their work over ten 

years (1643-52), especially in examining and ordaining ministers, would lay a 

foundation for the health of the visible church into the next millennium. These 

documents defined the content and process for her ministerial examination 

and appointment as mediate representative of òGod's special care and 

government.ó The Assemblyõs work greatly influenced the Church of Scotland 

and her daughter Presbyterian congregations. From there, the work of 

Scottish and Irish missionary pastors impacted churches worldwide for the 

next 300 years. 
 

As part of the Westminster Assemblyõs vision for the protection and 

preservation of the visible church, the Spirit would effectually use the 

òordinary means of salvation,ó especially the translated Scriptures as read by 

her members and preached by her ordained ministers within the framework 

of the Westminster Standards (WLC 155-160). The Scriptureõs teaching about 

and use of the sacraments and prayer (WLC 161-196) were to be upheld by 

ordained ministers in the visible church. These are the three ordinary means 

whereby Christ communicates the benefits of his mediation (WLC 153-154). 

The Triune symphonic persons protect and preserve the visible church by 

ordained earthly ministers diligently using these three methods to òestablish 

their communion.ó Her currently serving mature elders perpetually pass their 

duties on to the next generation by God's ordinance of ordination so that the 

church never lacks shepherds to rule over Christ's church locally, regionally, 

and nationally. 

 

Visible Church Health Depends on Presbyterian Connectivity 

 

Although it may seem irrelevant at first to consider an early American 

missionaryõs insights, readers should consider that there are modern-day 

parallels with independent church polity among most East Asian Chinese 

churches. With the expansion of Irish missions by Rev. Francis Makemie, 

who emigrated to Maryland in 1683, the Reformed doctrinal standards and the 

Presbyterian church government system took root when, under his leadership, 

the first presbytery was started in Philadelphia in 1706. Makemie observed the 

intentional isolationism and the òruining singularityó of the colonists in 

Maryland and Virginia. These regional settlers preferred to develop their 

farms in scattered, undeveloped locations. This preference greatly hindered 
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ministers from pastoring members and training parents to instruct their 

children. It hindered economic productivity and access to reasonably priced 

buy-sell markets, left the settlers unprotected from attacks and robberies, and 

limited their access to specialized tradesmen.19 In a related critique of a 

Quaker minister, Makemie opposed a similar òruining singularityó of isolated 

and unaccountable church leaders who failed to define any of their doctrinal 

positions as a denomination corporately and who claimed their teaching came 

from the inspiration of the Spirit. Makemie held that ministers must represent 

the pattern of sound words that had been given by the apostles (2 Tim. 1:13). 

In submission to the Reformed Presbyterian Church of Ireland, he practiced 

this by holding himself accountable to his ordination vows as represented in 

the biblical truths condensed in the Westminster Standards.20 Makemie 

realized the implications of all the Westminster Assemblyõs published 

documents in the colonies, insisting that accountability and Presbyterian 

connectivity were essential to the health of the visible church. He observed 

the American colonial practice of members not being in close corporate 

fellowship with the visible church and that this isolation destabilized the 

visible church, causing its members to remain immature children (Eph. 4:14).  
 

In modern-day China, government persecution of the church is partly to 

blame for isolating churches into smaller, less detectable house churches. 

Worldwide pandemic conditions from 2021 to 2023 prohibited most in-

person forms of communion. Missionary models of congregational 

independence add to the problem. However, perhaps the most significant 

problem is that East Asian filial piety combined with the misuse of biblical 

texts on authority and submission have morphed into abusive patterns of 

authoritarian pastoral leadership requiring absolute submission. These 

factors conspire to isolate China's Christians from local churches and local 

churches from regional presbyteries and national assemblies. Satan desires to 

frighten, scatter, and weaken the righteous while emboldening, uniting, and 

strengthening the wicked. However, we must resist him together, firm in the 

faith, so that the LORD may use each of us to mutually restore, confirm, 

strengthen, and establish the visible church (1 Pet. 5:8-10).  
  

 
19 Andrew M. McGinnis, òA ôRuining Singularityõ: Francis Makemie on Civil and Religious 

Isolationism,ó Journal of Markets and Morality, 19:2 (2016) 339ð351. 
20 Ibid. 



 CHAPTER 14: THE VISIBLE CHURCH REPRESENTS SYMPHONIC ATTRIBUTES      215 
      

 
 

Unified Representatives in a National Denomination 

 

Noting the sickness and health of historically visible assemblies above, we 

observe that the Reformed faith and life cannot become or remain healthy as 

a scattered collection of individual churches in disarray. Male elders sharing 

Westminsterõs vision for the visible church will exercise their covenant-

reconciliation affections and formative abilities to restore the 5th C pro-harmony 

virtue to local, regional, and national assemblies. 
 

Core summary: united with a denomination, local male elders disciple their 

members by exemplifying, proclaiming, interceding, and administrating a 

constitution and a confession while affirming virtues and removing vices. 
 

What is a Christian denomination? Multiple local churches combine resources, 

knowledge, wisdom, and judgment at regional and national levels to 

exemplify, proclaim (through evangelism, assembled worship, discipleship, 

and leadership development), intercede (through prayer meetings and 

corporate prayer), and administrate biblical truth (through constitutions, 

confessions, ordination, church planting, membership, and church discipline). 
 

The Duties of the Healthy Visible Church: Assemblies exercise the benefits they 

have received in the covenant of grace by exemplifying, proclaiming, 

interceding, and administrating the various lex Christi DRL perspectives (A 

and B use the symphonic pedagogical structure). 

A. Who is God, and what has he done? (symphonic lex Christi perspective): 

teaching and ruling elders, deacons, educators, worship leaders, 

creation stewards, and parents exercise the benefits of the covenant 

of grace using its methods (Word, sacraments, and prayer) to uphold 

the vision of the visible church (a constitution and a confession of 

faith) while shepherding its immature members to do the same.  

1. The Westminster Confession of Faith and Catechisms provide a vision for 

the glory of the Triune LORD revealed to us, on us, in us, and by us, 

originating with his decrees about angels and men, executed in 

creation and providence by a covenant of works to the first Adam, 

who failed. The second Adam, our mediator, the Lord Jesus Christ, 

fulfilled that covenant of works by bearing the curse for the sins 

of the elect, being raised to everlasting glory to apply his 
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mediatorial benefits: preserving the witness of the visible church 

and redeeming the elect by a covenant of grace that unites them 

to himself in a communion of grace, with the promise of 

communion in glory. 

B. What is manõs duty? (symphonic commandments and symphonic morality 

perspectives).  

1. Reassure the virtues: Assemblies of mature exemplars (teaching and 

ruling elders, deacons, educators, worship leaders, creation 

stewards, and parents) exercise the benefits of the covenant of 

grace using its methods (Word, sacraments, and prayer) to affirm 

the lex Christi virtues using covenant-reconciliation affections of 

love, goodness, rejoicing, and rewarding while shepherding its 

immature members to do the same. 

2. Remove the vices: mature exemplars (teaching and ruling elders, 

deacons, educators, worship leaders, creation stewards, and 

parents) exercise the benefits of the covenant of grace using its 

methods (Word, sacraments, and prayer) to remove the lex Christi 

vices using covenant-reconciliation affections of grace, mercy, 

patience, forgiveness, self-control, and discipline while 

shepherding its immature members to do the same. 

3. The Book of Church Order 21 provides an application of the 5th C, pro-

harmony virtue, to a Presbyterian administrative structure for 

individual local churches (qualifications for male leadership and 

membership, oversight, and discipline) and their relationship to 

the regional presbyteries (ordination, church planting, regional 

church oversight) and national denomination (national church 

oversight and discipline). 

 

Pro-harmony Virtue in Family, Church, and Commonwealth 

 

WLC 124 elaborates on the 5th C to include, beyond natural parents and 

children, òall superiors in age and gifts; and especially such as, by Godõs 

ordinance, are over us in place of authority, whether in family, church, or 

 
21 https://www.pcaac.org/bco/ but adaptable to differences in international and national 

circumstances until the formation of mature Presbyterian order.  
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commonwealth.ó What might be the relationship between those three spheres of 

authority: family, church, and commonwealth?  
 

Kuyperõs Lectures on Calvinism proposed a principle of sphere sovereignty 

for various areas of human society. However, sphere sovereignty theorists 

should consider the mutual influences of the spheres on one another. Family, 

church, and commonwealth spheres synergistically influence each other. Below, 

consider six guiding principles for how this family-church-commonwealth 

sphere-synergy might be described and exercised in practice. These are 

adapted from the above principles of Presbyterian church government 

developed by the Westminster Assembly in the Directory of Church Government, 

taught in the 5th C pro-harmony virtues (WLC 122-133), and lessons observed 

from Hartõs survey of Reformed church history.  
 

1. Each sphere should develop constitutions, laws, and guidelines that conserve its 

members' enumerated duties and rights and provide remedies for failure. 1 Corinthians 

7:3-5 and Exodus 21:8-11 give a rudimentary foundation for concluding that 

every lex Christi duty to another confers a corresponding right to receive that 

duty. No superior may deprive any inferior of a conferred right by unilateral 

authority but must have the consent of both parties related to any deprivation 

of rights. Scripture is filled with similar examples: resource-sufficient adult 

children and destitute elderly parents (1 Tim. 5:4, 8, 16); teaching elders and 

church members (1 Tim. 5:17; Gal. 6:6; 1 Cor. 9:14); landowners and the 

laborers or the gleaning poor (Lev. 19:10; 23:22; Matt. 20:4; Jas. 5:4); and kings 

and citizens (1 Sam. 10:25; Deut. 24:5). Different specialized skills are needed 

at every level of representative rule, but all require lex Christi wisdom. Families, 

churches, social organizations, schools, and governments need wisely written, 

lex Christi-applied documents that are honored by members and leaders alike. 
 

2. Each sphere is responsible to God for lex Christi health in all of its own 

representatives, with a direct providential appointment from God to represent lex Christi 

health within its own sphere. This sovereignty is implied in the various covenant 

bonds of affiliation, the symbols of authority, and the blessings they confer: 

for the family and their natural or adopted children: the rod, shared honors, 

resources, and inheritance (Eph. 6:1-4); for the church and her visible 

members: the keys of the kingdom, offices, membership, and sacraments 
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(Matt. 16:18-20); and for the state and its citizens: the sword, currency, and 

citizenship (Matt. 22:21; Rom. 13:3-4). Superiors, equals, or inferiors within 

each sphere have duties to promote lex Christi health (WCF 99:7-8). A 

Christian husband, wife, and children have duties to promote lex Christi health 

mutually. In the case of the church, her members should nominate, and her 

elders should examine and ordain those with lex Christi health to be her 

leaders.22 In the case of churches, presbyteries, and national assemblies, each 

has duties to promote lex Christi health at the other levels. Various levels of 

mediate representatives should reflect the LORD's lex Christi attributes. 

Those leaders should be bound by an oath to exercise authority under a 

defined constitutional system that guards the federalist system with the 

accountability of the leaders to the members within levels of authority in the 

various spheres.23 When the lex Christi virtues are maintained within levels of 

a sphere, or within the total sphere, that health should prevent interference or 

intervention by other spheres. God will judge every sphere and its 

representatives under the entire lex Christi (Rev. 21:8). Only the sphere of the 

visible church is under the LORDõs sovereign protection and preservation to 

exemplify, proclaim, intercede, and administrate the entire Word of God, revealing 

God and his works, and man's lex Christi virtue-duties (WLC 63; 1st-10th C). This 

visible church includes all her sub-assemblies of two or more Christians 

gathered in his name, òenjoying the communion of saints,ó such as Christian 

families, businesses, political associations, schools, and denominations. 

Westminsterõs vision for a harmonious commonwealth enjoins government 

protection for Christian freedom of the individual conscience in matters of 

 
22 Acts 6:1-6; 13:1-31 Tim. 3:1-7; 4:14; Tit. 1:5-9. The feminine pronoun òheró is commonly used to 

describe the church since she is metaphorically called Christõs bride (Eph. 5:23-33; Rev. 19:6-9; 

21:2).  
23 In the Reformed churches, ordination vows require adherence to the constitutional system 

and voluntary disclosure of any significant change in views that would limit that adherence. 

Church members take vows to submit to their leaders. Government officials in the USA take 

oaths to uphold the defined duties of their office. USA citizens pledge allegiance to the flag, the 

indivisible unity of the nation under God, and the constitutional rights conferred on all ("liberty 

and justice for all"). Married couples have pledged faithfulness to each other using vows. 

Parents take vows to raise their children in the faith during the baptism of infants.  
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biblical interpretation and Christian practice,24  and enforceable laws to 

protect and promote a neighbor-love public morality (4th-9th C; WCF 23:1).  
 

3. Each sphere defines lex Christi virtues and chooses its leaders according to those 

standards. Meritocratic federalism (electing those deemed qualified) is a 

reasonable application of biblical teaching on church government that applies 

to the commonwealth. Each sphereõs members should be discipled to 

nominate and choose those wise leaders who best represent lex Christi 

integrity. First, ensuring their integrity by membersõ nomination and 

concurrent testing by other mature leaders (Acts 6:3-5; 1 Tim. 3:1-15; 5:22), 

these new leaders can be elected confidently to entrust decision-making 

authority to them. Similarly, a healthy Christian family originates from the 

mutual ònominatingó attractions of a man and a woman to the merits of the 

other, based on lex Christi standards of health, and the concurring ònominationó 

of wise Christian parents, leading the couple and both families to òvoteó for 

the marriage. In contrast, a commonwealth of pure democracy as a separate 

sphere is not correct because its citizens may be òbruised reedsó and òdimly lit 

candle wicksó (Isa. 42:3-4) that must receive lex Christi restoration in families 

and churches to enable them to vote for those rulers who best represent lex 

Christi virtues (Isa. 42:1-21; Matt. 12:15-21). Neither is communism correct, 

since it denies a lex Christi meritocracy as a qualification for leadershipñ

precisely, the love of neighbor (4th ð 9th C)ñas the standard for those in 

position to govern their citizens. Further, communism claims absolute 

supremacy over all other spheres and dissembles and attacks the other spheresõ 

exercises of their God-given lex Christi authority to choose their leaders or 

 
24 WCF 20:2-4; 23:3. While the Apostle Paul had a positive experience of Roman citizenship 

protections and its court system, he did not expect Roman rulers who called themselves "Lord" 

to administrate Christian worship in the name of the Lord Jesus Christ or reform all slavery 

practices or sexual ethics. He only commands rulers to reward those who bring social good and 

punish those who bring social evil while peacefully allowing the Christians freedom to reform 

personal beliefs and lex Christi ethics (Rom. 13:3-4; 1 Tim 2:2). WCF 23:4 especially rebukes the 

overreach of Italy's Roman Catholic popes discrediting non-Catholic rulers outside their 

jurisdiction. The seed principles of the original WCF 23:3 were amended and harmonized in 

light of the various Christian denominations affiliated with various regional colonies in the 

USA, together with the US Constitution and Bill of Rights, commending government neutrality 

not to establish any one religion or Christian denomination. More broadly, this included 

tolerance of all religions and beliefs that were not injurious to the Constitution or Bill of Rights.  
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exercise their intra-sphere and cross-sphere influences, both nationally and 

internationally.  
 

4. Exercise of lex Christi authority by superiors in any of the three spheres of family, 

church, or commonwealth begins with the place of original jurisdiction, with priority of 

decision-making power on matters affecting smaller groups being designated 

to the wisdom of the husband or parents, the local elders, or local 

commonwealth (Deut. 1:9-18). These lowest levels of superiors should have 

the best levels of godly wisdom to handle less-complicated problems. They 

should consult with other godly superiors in more complicated matters and 

defer to higher levels of sphere superiors in unresolvable matters. The lower 

levels within a sphere can petition, complain, or send motions to higher 

authorities, and the higher levels can influence and intervene in lower levels 

of abuse. 
 

5. Every sphere accepts and invites mutual interactions from other places of lex Christi 

health, both intra-sphere and cross-sphere. Cross-sphere influence should give 

deference to the sphere that best reflects the lex Christi virtues. No sub-levels 

within a sphere, or no one separate sphere, should have absolute sphere 

sovereignty, disputing Kuyperõs claim that all are directly answerable to God 

and not to each other. òA theory of sphere authority [not sphere sovereignty] . . . 

requires a conception of public morality and public interest sufficient to both permit 

and limit occasional and exceptional intervention by the states within the 

different spheres of authority.ó25 Lex Christi disorder concerning the public 

morality virtues and laws related to 4th-9th C in any of the three spheres of 

family, church, or commonwealth requires intervention of the superiors, 

equals, or inferiors within the sphere. Lacking health in its sphere, other 

spheres adhering to lex Christi virtues may use their roles and powers to 

influence or correct the disorder. Furthermore, individual Christians generally 

function in all three spheres simultaneously, as members of a family, a church, 

and a country, so cross-sphere influence is a natural part of each person's 

interconnected relationships. Each sphere has representative influence over 

every other sphere and may be able to (eventually) change the weakened 

spheres that distort lex Christi virtues, using exemplary behavior and prophetic 

 
25 David H. McIlroy òSubsidiarity and Sphere Sovereignty: Christian Reflections on the Size, 

Shape and Scope of Governmentó Journal of the Church and State, 45:4, 2003, 763. 
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proclamation to persuade others to affirm the lex Christi truth (petition, 

complaint, appeal to the higher level), intercession, and administration of lex 

Christi flourishing. Kuyperõs assignment of the duties of the state could apply 

to all spheres: ò(1) the recognition of the [other] . . . spheres, (2) the support 

of the [other] spheres and (3) resolution of conflict between the [other] 

spheres.ó26 For example, Deuteronomy 21:18-21 requires the agreement of both 

parents and intervention of the community elders to administer the death 

penalty to a rebellious child, not the mere sovereign authority of one parent. 

Recently, a group of church leaders authored and signed a statement affirming 

the sacredness of the 6th and 7th C for the health of civil society and its children. 

They sent that petition to the government, encouraging them to formulate and 

uphold such laws.27 Similarly, a signed petition from social science and 

economics scholars urged politicians to formulate and uphold laws that 

protect and maintain one-man-one-woman marriages as the most significant 

factor in political, social, economic and psychological health of adults and 

their children.28 
 

 6. Each sphere permits freedom of association or disassociation. Any individual has 

a voluntary association with any sphere of which he/she holds representative 

membership, with the freedom to refuse anti-lex Christi coercion, withdraw, 

leave, or start another unit within the various larger spheres. òGod has called 

us to peaceó means that various forms of separation are permitted when that 

peace cannot be maintained.29 All intra-sphere and cross-sphere influencers 

should exercise great patience to work within existing associations to remedy 

lex Christi failure. Individuals in families should have freedom of voluntary 

association with various levels of economic independence and freedom to 

withdraw, leave, or start their own family. A spouse may separate or divorce 

if there is no remedy for restoring lex Christi health. Children (or competent 

interveners) can petition parents to remedy poor or wrong decisions or misuse 

of authority, petition the church or the state for intervention in cases of danger 

 
26 Ibid., 754. 
27 So the òManhattan Declarationó https://www.manhattandeclaration.org/   
28  The Witherspoon Institute, Marriage and the Public Good: Ten Principles, 

https://www.bigskyworldview.org/content/docs/links/MarriageandThePublicGoodTenPrinci

ples.pdf 
29 1 Cor. 7:15; Rom. 12:18; Acts 15:36-41; 1 Sam. 19:10-12 
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or abuse, or leave to the shelter of another place of safety. In the visible church, 

assemblies of believers should have a voluntary association with various levels 

of representative freedom to withdraw from or start another association or 

denomination (WCF 20 on the liberty of conscience). Patience working 

within Presbyterian systems of discipline and ordination is required. The 

Directory for Church Government warns against immediate schism and false 

idealization of purity by isolation from corrupt individuals, churches, and 

denominations. Lex Christi health in other denominations should be used for 

cross-denominational influence through institutional, educational, 

publishing, and parachurch associations. Concerning the commonwealth, 

governments should maintain the general equity of 4th - 9th C30 neighbor-love 

law by laws and regulations, permitting the win-win of peace in society and 

unhindered freedom for the churches, òthat we may lead a peaceful and quiet 

life, godly and dignified in every wayó (1 Tim. 2:2). Governments should 

commend Christians who exemplify, proclaim, intercede, and administrate lex 

Christi virtues that contribute to the maintenance of social order and human 

flourishing. Freedom of association means that citizens should gladly give 

governments fair taxes to support their authority to punish evildoers (proven 

evidence of outward sins against the love of neighbor 4th-9th C, but with 

punishments appropriate to the sins; Rom. 13:1-7). Citizens should have a 

voluntary association with various levels of their nationõs government, with 

the freedom to change their elected officials, freedom to move and submit to 

the local, regional (county or state) governments elsewhere within the 

country, or freedom to leave their country to another national government 

that is willing to accept them. Citizens commonly leave their home country 

for protection from physical, social, or religious harm (refugee status) or for a 

meritorious study or work visa (to take up residency to work or study in other 

countries), with options to apply for permanent residency or emigration to 

citizenship. 
 

These six principles will have different emphases in different countries 

depending on how health in family, church, and commonwealth might 

influence spheres of weakness. What if all three spheres are weak, as they are 

in China? Where should reformation begin? We should start with our 

smallest spheres of influence, individual families and local churches, where 

 
30 I list the 4th C here as the social, cultural, or legal provision of a seventh day of rest from labor. 
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leaders pursue Westminster's vision for lex Christi health. From these small 

beginnings, parents can homeschool children, and families can disciple other 

families. Local churches can host biblical counseling seminars and classes on 

marriage and parenting while defining their church doctrines and government. 

When groups of families and groups of local churches pursue and realize lex 

Christi health, their testimony might expand to form and maintain regional 

and national church assemblies. She may be able to influence the 

commonwealth. China's house churches have also sought healing for her 

family and church weaknesses by accessing overseas models and 

representatives of family and church health via translated resources as well as 

pastor-teachers. 
 

In this chapter, we have considered how the symphonic perspectives can 

enrich the doctrine of the visible church and her functioning in institutional 

assemblies. In the following chapter, we will explore how all visible church 

members, as Spirit-anointed Christians who are prophets, priests and kings, 

should bring lex Christi joy to the spiritual, relational and material world. 

 

 

For Further Study 

Wilhelmus à Brakel, A Christianõs Reasonable Service  

See chapters: 24 Concerning the Church; 25 The Duty to Join and Remain 

with Her; 26 The Communion of Believers with Christ and with Each Other; 

27 The Government of the Church, and Particularly the Commissioning of 

Ministers; 28 The Offices of Minister, Elder, and Deacon; 29 Ecclesiastical 

Authority and the Use of the Keys of the Kingdom of Heaven; 38-41 Spirit and 

the Sacraments, Right Use of Lordõs Supper 

Guy Prentiss Waters, How Jesus Runs the Church (P &R 2011) 

Sinclair Ferguson, Some Pastors and Teachers (Banner of Truth 2017)  

 

For Reflection 

 

i. The apostles, church elders, and deacons represent the offices of prophets, 

priests, and kings. How do they represent Christ in protecting and 

preserving the visible church in all ages? 

ii. Name some factors of weakness and health in Reformed church history. 
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iii.  How would James define a healthy church using the law of liberty?  

iv. What is Westminster's vision for protecting and preserving a healthy 

visible church? 

v. What forms of Christian isolation or local church independence have you 

seen that produced either weakness or health? 

vi. How does the symphonic pedagogical perspective provide a framework for 

healthy denominations? 

vii. What pro-harmony 5th C virtues are implied for constructive, mutual lex 

Christi influence of the family, church, and commonwealth on each other? 

  



 

 

CHAPTER 15 

 

Bringing ôJoy to the World,  

Far as the Curse is Foundõ 
 

This chapter explores what it means for Christians, anointed with the 

Spirit of Christ, to share in his offices as prophets, priests, and kings, receiving 

various gifts to bring curse-reversing joy to the world. To òmake his blessings 

flow, far as the curse is found,ó we need to identify the spiritual-relational-

material implications of the curse on this world and the final anti-lex Christi 

curse of hell. As the LORD òrules the world with truth and grace,ó he wants to 

use all the nations to òprove the glories of His righteousness and wonders of 

his love.ó Thus, we need to identify the spiritual-relational-material blessings 

of this righteousness, pointing us forward to our hope for fulfilled new-

heaven-new-earth joy.  

 

The Catechisms on the Offices 

 

The Westminster Standards do not explicitly connect Christõs office and 

our image as prophets, priests, and kings. The closest parallel idea is the WLC 

191 on the Lordõs Prayer, under the explanation of the phrase òthy kingdom 

come.ó With creativity, we can see echoes of all three roles in the answer 

(inserted in bracketed italics below).  

 

WLC 191 Q: What do we pray for in the second petition?  

A. In the second petition (which is, Thy kingdom come), acknowledging 

ourselves and all mankind to be by nature under the dominion of sin and Satan, 

we pray, that the kingdom of sin and Satan may be destroyed, the Gospel 

propagated throughout the world [by Christians as prophets], the Jews called, the 

fulness of the Gentiles brought in; the church furnished with all gospel officers 

[to speak as prophets, shepherd as priests, and rule as kings] and ordinances, purged 

from corruption, countenanced and maintained by the civil magistrate: that 

the ordinances of Christ may be purely dispensed [by ministers in a priestly role], 

and made effectual to the converting of those that are yet in their sins, and the 

confirming, comforting, and building up of those that are already converted: 
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that Christ would rule in our hearts here, and hasten the time of his second 

coming, and our reigning with him forever [our kingly role]: and that he would 

be pleased so to exercise the kingdom of his power in all the world, as may 

best conduce to these ends.  

 

Also, the WLC explanation of authority in the 5th C implies the roles of 

prophet, priest, and king. 

 

Q. 125. Why are superiors styled father and mother? A. Superiors are 

styled father and mother, both to teach them in all duties toward their inferiors 

[prophet], like natural parents, to express love and tenderness to them [priest], 

according to their several relations; and to work inferiors to a greater 

willingness and cheerfulness in performing their duties to their superiors, as 

to their parents. 

 

Q. 129. What is required of superiors towards their inferiors? A. It is 

required of superiors, according to that power they receive from God, and that 

relation wherein they stand, to love, pray for, and bless their inferiors [priest]; 

to instruct, counsel, and admonish them [prophet]; countenancing, 

commending, and rewarding such as do well;  and discountenancing, 

reproving, and chastising such as do ill; protecting, and providing for them all 

things necessary for soul and body [king]; and by grave, wise, holy, and 

exemplary carriage, to procure glory to God, honor to themselves, and so to 

preserve that authority which God hath put upon them.  

 

The Heidelberg Catechism also shows how the three offices of Christ are 

echoed in the roles/duties of the Christian, though it does not use explicit role 

names. Q. 32. But why art thou called a Christian? Answer: Because I am a 

member of Christ by faith, and thus am a partaker of his anointing; that so I 

may confess his name [prophet], and present myself a living sacrifice of 

thankfulness to him [priest]: and also that with a free and good conscience, I 

may fight against sin and Satan in this life and afterward I reign with him 

eternally, over all creatures [king]. 
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Anointed Christians Serving in the Three General Offices 

 

All Christians share in the three general offices of Christ as prophet, priest, 

and king because all are anointed with the same Spirit.1  Every mature believer 

should reflect each office to a certain extent in irreducible complexity. 

However, particular gifts of the Spirit and situations in life emphasize one 

office over another. For example, administrative and leadership gifts 

demonstrate the kingly office, and gifts of hospitality, generosity, and physical 

mercy demonstrate more of the priestly office, while teaching and wisdom 

gifts relate more to the prophetic office. These gifts are exercised in all our 

places and roles, as members in a local church, in families, in the workplace, 

in communities, and as citizens.   

 

Prophets were witnesses to the peacemaking truth. They corrected error 

from a spirit of enmity to sin.2 Elect believers participate in Christõs Great 

Commission to make disciples (Matt. 28:18-20). They participate in the 

prophetic office by teaching other disciples to recognize truth and reject error. 

In this general office, believers obey the 4th C (OT Sabbath now applied to the 

Lordõs Day) to use the day to worship the LORD and study his works. They 

observe the 5th C by using their authority to instruct disciples to obey the Lord, 

teaching the gospel and the commandments.   

 

Modern-day deacons perform similar roles as OT priests, serving others 

with gifts of service, mercy, and generosity.3  Elect believers also offer 

themselves as living sacrifices to God, thus participating in the priestly office.4 

Christ intercedes for them, as does the Spirit.5 Believers intercede for one 

 
1 Acts 11:26; 15:8-11; John 14:26; 15:26; Gal. 3:1-5 
2 Some believers are given evangelistic, teaching, preaching, wisdom, exhorting, or knowledge-

related gifts (2 Cor. 1:1; 3:6; Eph. 4:11-16; Rom. 12:6-8; 1 Cor. 12:8); OT/NT prophets and apostles 

also did miracles, spoke in tongues, and demonstrated sign gifts to validate their authority (1 

Cor. 12:9-10). 
3 Rom. 12:6-8 
4 Rom. 12:1-2 
5 Heb. 7:25; Rom. 8:26 
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another.6  They have a role in praying for salvation and divine healing, 

supporting related medical services, and supplying physical needs.7 Priestly 

functions could include counseling, peacemaking by mediating conflicts, and 

diaconal service-related ministries in the visible church in a way that evokes 

tabernacle-temple service. Christ blesses them to obey the 1st ð 4th C and experience 

seventh-day communion-with-God rest, worshiping, praising, enjoying God, and 

enjoying all the results of Godõs labors through them.8 Believers are being built 

into a spiritual house to be a holy, royal priesthood that offers spiritual sacrifices 

acceptable to God through Jesus Christ.9  

 

Kings administrate as those with executive authority to enforce the laws. 

They promote peace in the realm and reward those who obey by giving them 

greater authority while maintaining enmity against evil by disciplining or 

judging those who rebel. Believers share similar gifts by administrating and 

leading various roles (family, church, business, neighborhood, politics, and 

education) in assemblies, creation, and the diaspora. 

 

These offices and their related gift clusters should mutually reinforce 

individual and corporate lex Christi health, contributing to the growth of 

Christõs people into his likeness.10 They also integrate with the counseling 

process, as counselors fulfill the dimensions of all three offices. They exercise 

a prophetic role to lead counselees to Christ and submission to biblical truth. 

They perform a priestly role when they pray for counselees, counsel them, seek 

their reconciliation with God, and serve their physical needs. They serve a 

kingly role as they administer everything for their good, praise and reward 

those who do well, discipline those who do evil, and protect them from evil. 

These offices will also reflect covenant-reconciliation affections. Parents also serve 

their children in these ways. Since the family is a life-sustaining institution 

that provides physical protection and sustenance for each child, children 

should not be removed from the home under normal circumstances.11 Only in 

 
6 2 Cor. 9:14; Eph. 6:18-20; Col. 1:9; 4:3; 1 Thess. 3:10; 2 Thess. 1:11; 3:1; Heb. 13:18; Jas. 5:16;          1 

John 5:14-17 
7 Jas. 5:10-20 
8 Luke 10:21; John 3:34-35; Eccles. 5:18-20 
9 This means good works (1 Pet. 2:5, 9). 
10 Eph. 4:12-16 
11 1 Tim. 5:3, 8, 16 
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rare cases should parents reflect the covenant-enmity affections to their children, 

such as when there is sufficient danger to the life and health of other family 

members to require placement of a child outside the home, in other kinds of 

foster care until the age of independence.  

 

Spiritual-Relational-Material Experience of Curse and Blessing 

 

The WLC 152-196 means of grace (the Word, sacraments, and prayer) 

highlight a spiritual dimension of communion with God through these means. 

As a result, Reformed believers tend to hear teaching and preaching that 

emphasize the inner spiritual life and the promise of a spiritual place called 

heaven. OT typologies of long life in a promised land find fulfillment in 

Christõs redemptive work of forgiveness and justification. There is a strong 

tendency to affirm an eschatology of this worldõs destruction and replacement. 

Christ-centered preaching has come to mean a sermon conclusion focused on 

the passive elements of justifying faith while neglecting the more complex 

discussions of sanctifying faith in all our places of assembly, creation, and 

diaspora.  

 

Some may need help seeing that Westminsterõs lex Christi spiritual 

blessings were just as present in the OT era as in the NT era. The OT saints 

were saved by looking beyond the OT typologies embodied in the offices of 

prophet, priest, and king, and beyond the physical symbols of blood, gold, 

bronze, and wood, to their antitypical spiritual-blessing fulfillment in Christ in 

a temple not built by human hands.12 However, we are more likely to miss 

Westminsterõs implication that lex Christi relational-material blessings are still 

as present in the NT era as in the OT. We must back up and trace the covenant-

enmity curses before comparing the covenant-reconciliation blessings. 

 

Representatives Cursing in Spiritual-Relational-Material Ways        

 

As explained at the end of Chapter 6 concerning the symphonic persons, 

the WLC explanation of lex Christi curses in this life (WLC 28) contains an 

interplay between spiritual-relational-material curses undeveloped in our 

 
12 WCF 7:5; 8:6; Mark 14:58; Heb. 8:2; 9:11 
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applicational constructs. Notice how the Westminster pastors used a lex 

Christi format to structure the curses, both the inward curses related to God 

and neighbor (1st ð 4th C, 10th C, see footnotes below), and the outward curses 

related to man and creation (4th ð 9th C).  

 

The punishments of sin in this world are either inward, as blindness of 

mind,13 a reprobate sense,14 strong delusions,15 hardness of heart,16 horror 

of conscience,17 and vile affections;18 or outward, as the curse of God upon 

the creatures for our sakes,19 and all other evils that befall us in our bodies, 

names, estates, relations, and employments; together with death itself. 

 

The italicized words above clearly reference the curses regarding people 

relating to one another in their lived geospatial, agricultural, and socio-

cultural-political environments, each word having been derived from a 

specific commandment in the second tablet of the moral law. WLC 28 cites 

Deuteronomy 28:15-63 for these words. Below are some of the relational-

material implications joined with specific commandments. The LORD 

punishes disobedience to the lex Christi with the exact corresponding sorrows 

of the 4thð9th C of human misery, ruin, and destruction (Deut. 28:20, 37, 63):   

ü bodies (6th C), cursing their mortal longevity and making them 

barren and bereft.20 

ü names (9th C), cursing their reputations among all the nations of 

their exile.21 

 
13 Blindness to God and his glory (contra 1st C & 4th C Sabbath instruction about God; Eph. 4:18; 

2 Cor. 4:5). 
14 God gives them up to sin against all the lex Christi (Rom. 1:28). 
15 They believe in delusions, lies, and false religions, calling on the names of false gods (contra 

2nd & 3rd C; 2 Thess. 2:11). 
16 Jews, knowing the content of the moral law, fail to assess their coveting, theft, and adultery 

accurately and do not repent (Rom. 2:5, 21-22). 
17 Feel the deep self-loathing and suicidal thoughts that come from knowing the moral law and 

one's guilt before a holy God who promises judgment fire against law-breakers (Isa. 33:14; Gen. 

4:13; Matt. 27:4).   
18 Cites the example of God giving them up to homosexual lusts (contra 10th C; Rom. 1:26). 
19 Relational-material curse; cites Godõs curse on the ground due to Adamõs sin (Gen. 3:17) and 

all that happens to the creation and creatures and their relation to man because of this curse.  
20 Deut. 28:18, 20-22, 26-29, 35, 48-57, 59-62, 65-67 
21 Deut. 28:37 
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ü estates (8th C), cursing their material resources and uprooting 

them from the land.22 

ü relations (5th C), cursing their familial-prophet-priest-king-

geopolitical relationships23  (7th C) and cursing their marital 

pleasure.24 

ü employments (4th C, six days labor, one day rest), cursing their 

agricultural synchrony, afflicting their land, sending wild beasts 

and serpents against them, taking away their place of rest.25 

 

Direct curses from the LORD and the elect angels combine with the 

application of these curses in permitting Satanic activity and using 

representatives among all living creatures and creation to cause chaos and evil. 

There are irreducibly complex synergies related to Godõs giving men up to 

anti-lex Christi rebellion: the violence, sickness, and hardships caused by the 

inhospitable world; the physical world of creatures, germs, and viruses against 

us; the fallen angels; our minds and consciences; our bodies within our space-

time-seasons and environments; our assembly-related socio-political 

reputations; our familial-prophet-priest-king-geopolitical relationships; and 

our labors to manage assets and property belonging to others and ourselves.26  

 

Though elect believers still live in this world and experience these curse 

factors, they are not experienced as God-abandoned orphans but as adopted 

sons who share in Christ's sufferings while confident of the inseparable love 

of God in Christ.27 As Christ endured suffering with patient hope, so must we 

get mercy and grace from him to help us endure these curse factors in hope 

with knowledge of the Fatherõs disciplining love until the òshadows of the 

good things [actually] come.ó28 

 
22 Deut. 28:17, 30-31, 63; 29:28 
23 Deut. 28:16, 25, 32-34, 36, 41, 43-44, 48-57, 68. The LORD will make them jealous and provoke 

anger by saving other unworthy fools from among the Gentile nations (Deut. 32:21; Rom. 10:19). 
24 Deut. 28:30, 53-57 
25 Deut. 28:16, 22-24, 65; 29:22-23, 27, 38-40, 42 
26 Isaiah 10:6-7 provides an example of the Lord judging Israelõs rebellion by a wicked nation 

overthrowing Israel, destroying and stealing their resources, raping, enslaving and killing. 
27 Rom. 8:14-39 
28 Heb. 12:1-14; 2:9-18; 4:14-5:10; 6:10-12; 10:1, 32-11:39; 13:1-6, 12-14, 23; contrast Israelõs unbelief 

in time of testing 2:2; 3:7-19; 4:2, 6-7, 11  
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One way to respond to these curses and punishments is to show that a 

text describing what God does against the wicked is also done by his 

representatives. For example, Psalm 1:4 says, òThe wicked are not so, but are 

like chaff that the wind drives away.ó We have an intertextual warrant to 

apply this verse in representative ways. The wicked, are separated out like 

cursed chaff by various threshing-sledge-winnowing representatives (angels, 

prophets, priests, kings, Christ), and are driven away.29 They ôwill not stand 

in the congregation of the righteousó (Ps. 1:5), in part, because the righteous 

protectively bless the congregation by winnowing out the wicked.30 

 

From the specifics of the punishments of sin in this life, we can trace the 

justice of hell in the second eternal death (Rev. 20:14). Hell will be the place 

of lex Christi antithesis, the multiplication of the sorrows and punishments of 

spiritual-relational-material unrighteousness forever on wicked souls rejoined to 

physical bodies. Scriptureõs vision of hellõs torments reveals it as the ultimate 

form of giving men up to their lusts (Rom. 1:24, 26, 28). Hell does not 

transform the wicked but leaves them to dwell in unrighteousness, 

unmitigated by common grace and the presence of the elect as it was on earth. 

Hell is giving men what they have desired (Rev. 21:8), combined with the 

immediate torment of the justice due to that unrighteousness, including its 

ònaturaló consequences: hatred for God, his worship, name, and Sabbath rest; 

hatred for men; complete anti-synchrony; anti-harmony; anti-life; anti-

marriage; anti-stewardship; anti-truthfulness; and anti-contentment. In 

Proverbs 1:31, the wicked will òeat the fruit of their way, and have their fill of 

their own devices.ó Using a lex Christi hermeneutic on Luke 16:24-31, readers 

can observe that hell is a place of intense but completely unsatisfied desires,31 

of thirst and fire and being eaten by worms,32 while God ignores begging pleas 

for help or salvation for themselves33 or for anyone with whom they have 

relational concern. 34  The story also includes the application of reversed 

 
29 Deut. 13:1-18; Ps. 35:5; Prov. 20:26; Isa. 41:15-16; Matt. 3:12 
30 See next Chapter on reflecting covenant-enmity affections, the imprecatory Psalms, and the 6Rs, 

Reform and Remove for more details on how we reflect the Lordõs curses on sin in this world. 
31 Antithesis of 1st and 10th C 
32 Antithesis of 6th C; Isa. 66:24, also noxious sulfur; Rev. 21:8 
33 Antithesis of 1st C; Prov. 1:24-32 
34 Antithesis of 5th & 7th C 
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justice. The rich man, having ignored and rejected the poor manõs need for 

mercy in this world, is punished by the rejection of his own pleas for mercy in 

hell.35 Another form of torment comes from seeing the satisfied desires of the 

godly from òfar off.ó36 Thus, it is likely that hell will be a place of intense, but 

unsatisfied, desires related to all the commandments, spiritual-relational-

material torments that cause òweeping and gnashing of teethó (Matt. 8:12), 

but it also includes the permanent presence of their created objects of 

worship,37 outer darkness,38 constricted movement by chains without a 

dwelling place to rest,39 and the eternal shame of a wicked reputation whose 

deeds will be forgotten among the eternally living.40 It will be a place for the 

complete removal of all common grace benefits that grant men so many earthly 

satisfactions, both inward-spiritual and outward-relational-material (Acts 

14:17). The eternal curse gives men what they want, a spiritual-relational-material 

place where all the sorrows of lex Christi antithesis abound forever.     

 

Representatives Blessing in Spiritual-Relational-Material Ways        

 

Through all these earthly punishments of sin common to all mankind, the 

elect have a different experience and interpretation of them. In the sixth 

petition of the Lordõs Prayer, we pray òlead us not into temptation, but deliver 

us from evil,ó by which we ask that the LORD would overrule the world, the 

flesh, and the devil and so use the means of grace that we would be kept from 

these earthly curses. We pray that we would be delivered from eternal evil, 

from òeverlasting separation from the comfortable presence of God, and most 

grievous torments in soul and body, without intermission, in hell fire foreveró 

(WLC 29). The LORD removes the covenant-enmity experiences of evil and calls 

them Father-loving-child-disciplines for sharing his holiness.41 Through the 

priestly ministry of the Son by the Spirit and his mediate representatives, the 

 
35 Antithesis of 1st C 
36 Antithesis of 10th C, Luke 16:23 
37 Antithesis of 2nd and 3rd C; Rev. 20:10, fallen angels; Rev. 20:14, death itself, (consider that 

Mexicans worship death personified in a female attired skeleton, Santa Muerte, in vain hope of 

receiving healings and miracles). 
38 Antithesis of 4th C time-space, light-dark synchronies; Matt. 25:30 
39 Antitheses of 4th C labor and 8th C stewardship; Matt. 22:13; Ps. 49:14 
40 Antithesis of 9th C; Ps. 88:4-8; Luke 22:37 
41 Heb. 12:6-14; 11:23-26; Rom. 8:17-39 
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Father comforts his elect people using his supra-familial attributes and covenant-

reconciliation affections for those who properly groan, mourn, and fast under 

these trials.42  

 

In contrast, lex Christi blessings are most often felt through Godõs 

providential supply of representatives who reflect derivative forms of covenant-

reconciliation affections to us in relational-material ways for our spiritual benefit.43 

These representatives themselves are called òblessedó44  because in soul-

bodied, lived experience, they exemplify the virtues of the moral law to be pro-

Lord, pro-covenantal, pro-blessing, pro-theosynchronic, pro-harmony, pro-

life, pro-marriage, pro-stewardship, pro-truthful, and pro-contentment.  

 

Since the curses are inward, in the soulõs spiritual relation to God and our 

affections to man, and outward, in the lived body in relational-material 

experience, the blessings of obedience must also be experienced in inward and 

outward forms. WLC lacks a corresponding statement of the blessings of 

obedience in this life. Ultimately, these outward relational-material blessings 

should be our usual pathway to the inward spiritual blessings with God, no 

matter how trivial or commonplace. By creating a new catechism question and 

answer using the òinward-outwardó structure of WLC 28, we can illustrate 

the spiritual-relational-material blessings that come through lex Christi 

righteousness.  

 

Catechism 2 (again)      

  

Q2: What are the blessings of lex Christi obedience in this life?  

A2: In this world still under the creational-providential post-fall 

curses, all blessings related to the restoration of Christõs lex Christi rule in 

us and the entire creation are sourced from the Father and come to us 

 
42 Rom. 8:18-39; 2 Cor. 1:3-11; Heb. 4:14-16; Matt. 5:4; 9:15 
43 Rom. 12:9-13; 2 Cor. 1:3-11; 7:6-7; 1 Thess. 2:11-14; 5:14; Eph. 6:4; Phil. 4:10-20 
44 The "blessed" representative language of the beatitudes corresponds to the whole scope of 

these ten virtues: the poor in Spirit inherit the kingdom; those who hunger and thirst for 

righteousness shall be satisfied with all these virtues; the pure in heart shall see God; those 

persecuted for righteousness shall be rewarded (Matt. 5:3, 5-6, 8, 10-12; see Ps. 1). This "blessed 

language also corresponds to specific virtues: meek, peacemakers 5th & 6 th C; merciful, as in 

forgiving offenses and helping the needy 4th, 6th, 8th C (Matt. 5:7, 9).   
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through mediate representatives. The exact representatives are Christ, 

the Spirit, and Godõs Word; approximate representatives are creation 

order, angels, man, and creatures. These blessings are inward in the soul, 

such as mutually synergistic peace of conscience toward God and his law 

in union with Christ, adoption to sonship, spiritual discernment, renewed 

holy affections, and hope of glory (1st ð 3rd, 10th C).45 These blessings are 

outward, in the multi-sensory body, experiencing material-relational 

blessings in time-space synchronies (4th C), physical bodies (6th C), 

material resources on a portion of this earth (8th C), and relationships (5th 

authority-submission; 7th C marriage, family) and reputations (9th C). We 

respond to these inward and outward glory-blessings revealed to us, on us, 

and in us with legitimate derivative happiness that must be disciplined 

with thankful contentment (10th C). These all combine to nurture our 

chief and highest purposes to glorify and enjoy God (1st ð 3rd C; WLC 1; 

Rom. 11:36). Further, these blessings must be reflected by us to others 

while awaiting their eternal perfection in the new heavens and new earth 

and the removal of the punishments of sin in this world. 

 

The metaphors of Scripture also beg this approach: òtaste and see that the 

LORD is goodó through the abundance of material pleasures that he provides, 

since the creation reveals reflections of his eternal power and divine nature.46 

Thus, if the LORD continues to graciously answer our prayers that he will 

provide our daily bread, we should be content and thankful, glorifying God 

for his material goodness.47  These blessings come through other 

representative persons in our social-geospatial environments and creation in the 

climate and agriculture. They are especially evident in families of believers as 

fathers and mothers daily reflect covenant-reconciliation blessings to their 

children, praying in the pattern of the Lordõs Prayer and speaking appropriate 

blessings upon them (WLC 129; Gen. 49:28).  

 

 
45 WLC 83 explanation of ôcommunion with Christ in glory in this lifeõ has some parallels with 

the inward blessings noted above: ò The members of the invisible church  . . . enjoy the sense of 

Godõs love, peace of conscience, joy in the Holy [Spirit], and hope of glory . . . .ó 
46 Ps. 34:8; Acts 14:17; 1 Tim. 4:3-5; Rom. 1:20 
47 Matt. 6:11; 1 Tim 6:8 
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These three-fold spiritual-relational-material blessings are one primary 

application of creation revealing Godõs eternal power and divine nature that 

should result in honoring him as the source and giving him thanks.48 If today 

we are graciously given life, breath, a God-appointed life span among the 

nations of our habitation, and all things, we must worship him rightly through 

faith-union with Christ by the Spirit.49 God will daily give us òall thingsó 

(Rom. 8:32), which are actually a complex interdependence of spiritual-

relational-material blessings. He does this to work out all things for our good, 

meaning everything required for his providential accomplishment of all that 

our union with Christ entails in a creation still suffering under the curse until 

all groaning is finally removed.50 

 

This covenant-reconciliation blessing includes the bodied souls, the mediate 

representative prophets, priests, and kings whom God provides as spiritual 

guides on our pilgrimõs progress.51 It also includes the many material (including 

the digital) forms of Scripture in multiple languages now available to the 

saints, as the LORD has blessed the church with new computerized media and 

online access to his Word. As a means of grace, the Word provides us primary 

presuppositional knowledge. The Spirit vivifies that knowledge to an 

effectual call into symphonic pedagogical wisdom: the practice of relational union 

and communion with the God whom Scripture reveals and blessed or cursed 

relationships with the creatures and the creation that Scripture reveals.  

 

The enjoyment of all these combined spiritual-relational-material blessings 

should be part of what it means to glorify God and enjoy him forever (WLC 

1). By enjoying the outward relational material, we are drawn to the inward, 

spiritual enjoyment of God forever. 

 

Christõs Representatives Bless One Another  

 

Since Christ has blessed and kept us, caused his face to shine upon us, 

been gracious to us, and given us peace (Num. 6:24-26), he empowers us as 

 
48 Rom. 1:20-21; Acts 14:17 
49 Acts 17:24-31; Rom. 6:5; 8:14 
50 Rom. 8:14-39; Rev. 21:3-4; WCF 3:6 
51 1 Cor. 3:21-23; 4:15-17; 1 Thess. 5:12-13 
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representatives to exemplify, proclaim, intercede, and administrate those 

blessings to others.  

 

We bless one another by likeness to spiritual prophetic blessing. We need 

to guard and encourage one anotherõs spiritual affections for our perfect 

representatives and for the inerrant Word as it reveals Christ, our perfect 

mediator. 52 We spiritually support and encourage each other to remove sinõs 

tempting power by exemplifying, proclaiming, interceding, and 

administrating for a stronger affection centered on seeking and finding better 

and more satisfying thingsñthe vision of God in Christ within his eternal 

kingdom.53 Since much counseling tries to rescue the counselee from various 

forms of creation-worship,54  Hebrewsõ model is instructive for biblical 

counseling: we must receive the best representatives as a cloud of witnesses 

who prophetically direct us to singular worship of the Triune LORD and the 

blessed hope for the perfect renewal of the heavens and earth as Christõs 

unshakeable kingdom.55 

 

 

 

 
52 Heb. 2:3-4, 12; 3:1, 7, 12-13, 15; 4:6, 12-13; 5:11-12; 6:12; 8:10-12; 10:19-25; 12:1-3, 12-13, 25; 13:7, 15, 

17, 22. Some false religions promote faith in the imperfect representative or a partial, distorted 

form of a representative as the means of salvation, hindering faith in the perfect representative 

LORD. The early Judaizers added the partial, distorted form of physical circumcision to the 

Gospel as a necessity for salvation (Acts 15:1; Gal 5:1-4), when its perfect fulfillment was sinõs 

circumcision being cut off by the Spirit through union with Christ the perfect mediator (Rom. 

2:29; 8:11-13; Col. 2:9-15). 
53 Heb. 12:22-24, 27-28; examples of persevering faith to gain unshakable kingdom: Noah 11:7; 

Moses 11:24-26; Abraham 11:8-10, 13-16, 17-19; innumerable saints 11:35-39; Christ 12:1-2 
54 Creation under the curse is an imperfect representative of the symphonic attributes of the 

Triune LORD (Gen. 3:14-19; Rom. 8:19-23). The visible, fallen creation is an imperfect 

representative of its creative source in the perfect, invisible Word of God (Heb. 11:3). Romans 

1:20-25 condemns unregenerate manõs worship of created things. Regenerate man worships the 

LORD alone but also receives its witness to the LORDõs eternal power and divine nature revealed 

in the creation and its creatures.  
55 Heb. 12:1-2, 26ð28; Tit. 2:13; Rom. 8:21. Elect angels and the Scriptures are perfect mediate 

representatives that witness to proper worship of God alone as the source of all blessedness 

(Rev. 22:8-9; John 5:39-40). For a creative approach to this theme, see C.S. Lewis's "The Weight 

of Glory" 1ð15, https://archive.org/details/in.ernet.dli.2015.157427/page/n13/mode/2up 

[accessed January 5, 2023]. 
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We also bless each other by relational-material service with sacrificial love, 

especially by sharing with those in need.56  

 

In summary, the visible church, with all her assemblies of two or more 

believers under that rubric (family, school, seminary, business, neighborhood, 

and political groups) as representatives of Christ, labors to reverse the curse 

factors related to enmity of man with God and man with man, and to bring 

spiritual-relational-material blessings. The family's blessing as a mini-assembly 

of the LORD reverses every commandmentõs curse and reinforces every 

commandmentõs blessings. The Proverbs 31:10-31 virtuous woman narrative 

remains a valid example of the beauty of intertwined moral kingdom-coming 

combined with the Lordõs contextual blessings in interdependent lex Christi 

family and community life. We who delight in the LORD and experience the 

satisfaction of the desires of our lex Christi renewed hearts (Ps. 37:3-4) should 

also delight in administrating the wisdom and justice of those laws to bring 

human flourishing in our own families (Ps. 37:30). We embody the Lordõs 

blessing, keeping, shining, grace-peace-giving face (Num. 6:24-26). 

 

Hope for Perfection of Lex Christi Blessings 

 

How much more then, through these metaphors of food and clothing, 

should we enjoy the physical-spiritual symbols of mercy in Christ, the bread 

of life, in the cup of blessing and the robe of righteousness, and honor and give 

thanks to him for the effectual call to salvation and union with Christ by the 

sealing of the Spirit.57 With this ultimate form of spiritual communion with 

the Father through union with Christ by the Spirit, all other relational-

material blessings are glimpses of the future blessed kingdom where the lex 

Christi spiritual-relational-material related curses are entirely removed. With 

the curses removed, lex Christiõs spiritual-relational-material blessings will be 

thoroughly enjoyed.58  

 

We should have more clarity in proclaiming Westminsterõs implications 

of our New Testament blessings. Thus, Old Testament physical-material 

 
56 Heb. 6:10; 10:24, 33-34; 13:1-6, 16 
57 Rom. 8:31-34; Eph. 1:3-14; John 6:35; 1 Cor. 10:16 
58 See Yates PhD thesis, 5.4 
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Canaan does not simply become ethereal New Testament spiritual blessings,59 

but foreshadows and gives a foretaste of physical, fleshly, moral-order joys of 

the new Edenic-Jerusalem. These blessings point to the relational-material 

blessings promised in the new heavens and earth. However, the NT 

application of Canaanõs promised land also gives us a foretaste of joy from 

spiritual-relational-material lex Christi blessings reflected in the earthly 

coming of Christõs kingdom (Rom. 1:20-21). We experience an irreducible 

complexity of spiritual-relational-material joy when others enter and remain 

in that kingdom, even as the angels in heaven rejoice (Luke 15:10). Those who 

enter this kingdom with us are our spiritual-relational brothers and sisters, 

mothers and fathers, husbands and wives, and sons and daughters in shared 

material life in the lived spaces of our assemblies, the creation, and the 

diaspora. God would not have designed a material world, or our physical 

bodies, or told us to be fruitful, multiply, and rule over the earth if the answer 

to our problems was only to find our joy, blessedness, or happiness in him. In 

that case, like the angels, we would only need an ethereal realm of spiritual 

existence. Adam needed a helper, since it was impossible to administrate the 

lex Christi kingdom alone. We must guard against applications of how we 

òglorify and enjoy God foreveró with imbalanced statements like this: òFind all 

our happiness in Jesus; nothing else matters.ó Knowing that everything 

matters in this physical world prevents us from thinking our earth-bound, 

material, embodied, relationally enmeshed existence is headed for an escape 

by finding union with ethereal happiness in God himself. All good practical 

theology is founded on the irreducible complexity of representative persons 

blessing by derivative attributes, with the central focus on the spiritual-

relational-material coming of the lex Christi kingdom.60 

 

Since Jesus is God-clothed in human flesh, the heavenly mercy seat of his 

literal blood-bought atonement must be physical. His throne at Godõs right 

hand must be physical-material. His cultural mandate as second Adam and 

head of an earth-stewarding people is to rule over a renewed earth and 

heavens together. His preparation of a geospatial New Jerusalem as a garden-

 
59 A possible imbalance of interpreting Ephesians 1:3 out of lex Christi context, òBlessed be the 

God and Father of our Lord Jesus Christ, who has blessed us in Christ with every spiritual 

blessing in the heavenly places . . . .ó 
60 Isa. 42:1-21; Matt. 6:33; 12:15-21 
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city-temple must occur in a space-time location and be brought down from 

heaven onto this flame-cleansed earth.61  

 

Elect believersõ perfected spirits are raised to reign with Christ as kings in 

the millennial age, although they are not yet joined to their resurrection 

bodies.62 They intercede as priests before the throne of God.63 The memory of 

their life testimonies while among the living functions as part of the prophetic 

cloud of witnesses for the living.64  

 

The LORD will òmake all things newó (Rev. 21:5). All anti-lex Christi 

representatives and the corresponding spiritual-relational-material curses 

will be removed.65 We shall be raised, lex Christi perfected bodied souls, to 

 
61 Rev. 21:2; John 14:3; 2 Pet. 3:10. Romans 8:19-22 indicates that similar to the renewal and 

setting free of the redeemed body of God's sons in the resurrection, the creation is waiting with 

eager expectation, though now groaning under the curses upon it, waiting for the redemption 

of God sons when the creation itself will be "set free from its bondage to corruption and obtain 

the freedom of the glory of the children of God." Christ's reconciliation includes 'all things on 

earth or in heaven' (Col. 1:20). "The kingdom of the world has become the kingdom of our Lord 

and of his Messiah and he will reign forever and ever" (Rev. 11:15). The glory of the nations will 

be brought into the holy city (Rev. 21:24-26; Isa 60). If the creation was to be annihilated, totally 

done away with, and replaced, why would it be waiting and suddenly experiencing freedom at 

the same time when the sons of God are redeemed from their corruption? How could he become 

king over the kingdoms of this world? How would any glory of the nations be left to bring into 

the holy city? So we wonder if the 'first heaven and earth passing away, with the removal of the 

sea' (Rev. 21:1) may mean that its current condition of being cursed and filled with reprobate 

sinners changes, a judgment "destroying the destroyers of the earth" (Rev. 11:18). However, some 

cataclysmic, exposing burning and melting/dissolving happens: stars fall to the earth and the 

earth's atmosphere vanishes like a rolled up scroll, and the mountains melt and run like wax or 

water to split the valleys to expose the earth and man's works done on the earth (Micah 1:3-4; 

2 Pet. 3:7, 10; Rev. 6:12-14; Isa. 26:21 disclosing the blood that was shed and exposing the 

concealed dead people). However, in the pattern of the flood, the heavens and the earth will be 

reformed and refined through the fire instead of through the water (2 Pet. 3:5-6; 1 Pet. 1:7) and 

create a renewed home of righteousness (2 Pet. 3:13). For further research on this topic or the 

continuing existence of the current world, see "I Am Making Everything New" chapter 9, 

Douglas and Jonathan Moo, Creation Care: A Biblical Theology of the Natural World, (Grand Rapids: 

Zondervan, 2018). 
62 Rev. 20:4-6. From the amillenial perspective, this age is defined as starting when Christ 

ascended into heaven to send the Spirit until the time he returns. 
63 Rev. 8:1-3; 6:9-11 
64 Heb. 12:1; 13:7 
65 WLC 28; Rev. 20:10, 14-15; 21:4, 8; 22:3; Rom. 8:19-23 
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experience lex Christi perfected spiritual-relational-material blessings forever: 

We shall òsee his face,ó òworship him,ó and òhave his name on [our] 

foreheads.ó66 We shall enter his work-rest in the creation rhythms of days, 

weeks, seasons, and years. We shall be joined with our adopted brother-sister 

family as harmonious co-rulers, with enmity between nations healed. We 

shall live eternally in the abundant food-water, life-sustaining new heavens 

and new earth with a physical home. We shall be married to Christ. We shall 

steward lands and cities with control over the wealth of the nations. We shall 

be honored with the truthful testimony of our reputations. We shall be 

satisfied with all we need.67 We also can read the Q&A catechism blessing 

above as our new heaven-new earth promise. We are òwaiting for our blessed 

hopeó (Tit. 2:13).  

 

Evangelizing òJoy to the World, Far as the Curse is Foundó 

 

If these lex Christi fulfillments define our blessed hope, these themes 

should expand our evangelistic òJoy to the Worldó proclamation of the gospel. 

Hearing the good news of the Lord Jesus Christõs mediatorial work in death 

for the forgiveness of our unrighteousness, and resurrection for crediting his 

righteousness, combined with a response of inward faith and public 

affirmationñthis is the initial gift of God by the Spiritõs regeneration.68 Since 

 
66 Rev. 22:3-4; 1st C; 2nd C, 3rd C respectively 
67 4th C, Rev. 14:13; 6:11; Christ fulfills the patterns of time as Jerusalem's light (eternal daylight, 

Isa. 60:19-20; Rev. 21:23-25; 22:5). However, the time patterns and signs of stars, sun, moon, 

seasons, day and night, weekly rhythms, Sabbaths, and years will remain the same: months are 

still marked by new fruit, the heavenly bodies will remain forever fixed. (Rev. 22:2, 5; 21:23-24; 

Gen. 1:14-18; Ps. 89:35-37; 104:19; Isa. 60-11; Jer. 31:35-36). "From new moon to new moon, and 

from Sabbath to Sabbath, all flesh shall come to worship before me, declares the LORD" (Isa 

66:23). 5th C & 7th C, Heb. 2:11-12; Rev. 21:2; 22:2, 5; Matt. 22:30; 12:50; the number of God's 

children is completed, and the will be earth filled Matthew 22:30; Rev. 21:2, 9-27; 14:1-5; 19:7-9; 

Genesis 1:28; 15:5; 22:17; 32:12; 6th C & 8 th C Rev. 21:1-3, 6, 24, 26; 22:2; Matt. 19:29; Luke 19:16-

19. 9th C The saints' reputation of faith and good works are written in the Lamb's Book of Life, 

and truthful testimony about them is given to prove their salvation, Rev. 3:5; 20:15. 10th C Rev. 

21:6, 22-23, 24, 26 
68 Gal. 3:1-9; Eph. 2:8-9; Rom. 1:3-5, 16-17; 4:16-25; 10:9-17; Tit. 2:11-14; 3:4-7 
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Scripture commands faith69 as our initial effectual call-response into union 

with Christ, we can adapt the various metaphors beyond the 6th C òlifeó 

metaphor used in John 3:16, which states that òwhoever believes in [Jesus] 

should not perish but have eternal life.ó   

 

Believe in the Lord Jesus Christ to live eternally (6th C) in the presence of 

the blessed face of our LORD-Creator-Provider-Redeemer-Prophet-Priest-

King (1st C), worshipping the Triune LORD as the mediate source of all 

blessings (2nd C), sharing Christõs regal family name (3rd C)  as adopted 

harmonious siblings (5th C), united with him in an intimate marriage (7th C), 

with honored reputations (9th C) and satisfied embodied-souls (10th C), in the 

perfected heavens and earth containing the Edenic-Jerusalem (8th C), in labor-

rest synchrony with space-time (4th C).  

 

For those who have not yet come into this Christ-uniting faith, reflect on 

your experiences of blessings and curses in your daily life and envision which 

type of eternal future you desire. Ask the One-LORD-Source of your daily 

enjoyment of every mediate representative of blessings to awaken you to see 

that all lex Christi joys are shadows of the true reality awaiting the saints in the 

blessed love of God and neighbor in the new promised inheritance. Ask the 

Lord, who has cursed this world under anti-lex Christi chaos factors, to awaken 

you to see that every daily experience of those cursed chaos factors are 

 
69 Synonyms for "believe" in John's Gospel include metaphors of initiating relationship or 

awakened sense-perception, such as know, receive, look to/see, hear, John 1:12; 2:23; 4:42; 5:25; 

6:40, 69; 7:39, 40-41; 8:27-30; 12:38, 44-45; 13:20; 14:6, 17, 17:3, 8, 24. Faith is our 1st C duty (WLC 

104) but acts in two phases. WLC 67 Faith is God's gift, applying eternal election in effectual 

calling, enlivening the saints into communion with the grace of Christ, our mediator. WLC 72-

74 teaches how justifying faith passively receives Christ's sin-pardon and imputed 

righteousness and adoption into his privileged family by resting on Christ alone as he is offered 

for salvation in the Gospel. WLC 75-77 teaches that sanctifying faith is exercising infused grace 

to subdue moral law disobedience through repentance and live a new life of moral law 

obedience (Gal 5:6). WLC 66 uses metaphorical husband-headship language to describe this 

spiritual and mystical faith-union with Christ (Eph 5:23; WCF 8:1). Thus the two earthly 

phases of faith could be expressed as God's gift of faith to individually say "I do" at a spiritual 

wedding ceremony with Christ and be received into his privileged family, followed by faith to 

live in holy spiritual marriage to Christ. In the new earth, this spiritual marriage is fulfilled in a 

corporate marriage of all the saints to Christ as husband-head in an embodied-soul, 

companionship-helper-intimacy with Christ as his bride, and Christ will never be alone in 

fulfilling the eternal lex Christi mandate (Gen. 2:18).     
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shadows of the true curse awaiting the heart-hardened, mind-darkened 

unbeliever in the hatred of God and neighbor in the promised judgment of hell. 

Flee from the wrath of anti-lex Christi curses into the blessed hope of Christõs 

lex Christi kingdom come. Desire the Lordõs blessed face and blessed life. 

 

The Spiritõs Guidance Brings Lex Christi   òJoy to the Worldó 

  

Christians who desire to become more alert to the Spiritõs guidance are 

right to conclude through this study that the leading of the Spirit is always 

within lex Christi boundaries. In my high school years, I was immersed in a 

secular culture of hedonism. Upon my senior year, I rejected that culture and 

returned to the Christ of my childhood. I was admitted to and decided to 

attend a Christian college. Once at Geneva College, I joined a campus ministry 

group whose members and leadership were influenced by the charismatic gifts 

of tongues and spiritual discernment. Through my participation in the group 

and my utopian vision of what a Christian college should look like, in my 

freshman year I made the naïve assumption that whatever came into my head 

was the prophetic guidance of the Spirit. When praying for the Spirit's 

guidance about how to promote revival at Geneva, what came into my head 

was the radical idea that I should be that voice for Christ on campus. So, I went 

to the gym and proceeded to shout at about a hundred classmates playing 

volleyball that they were spiritually dead and needed to join our evangelism 

seminar the following day (only one new person came). In the following weeks, 

I did similar things at the campus cafeteria with my electric guitar amp and 

mic. Upon more mature lex Christi reflection, I realized these prayer-conceived 

impressions were destructive and contrary to 5th C duties of equals and 

inferiors to promote òpeace, patience, kindnessó  and contrary to 9th C duties 

of speaking with ògentleness and self-controló about the reputation of my 

classmates, instead òbiting and devouring,ó creating 6th C òenmity, strife, 

jealousy, fits of anger, rivalries dissension, divisions,ó derived from my 1st C 

spiritual òconceit.ó In the following year, through counsel from Dr. Jack White, 

the campus chaplain, a biblical view of the Spiritõs leading took root. òThe 

leading of the Spirit mortifies the sinful nature by the prohibitions of the law, 

setting us free to serve within the lawõs virtuesó (Gal. 5:13-26). I started to 

engage patiently and constructively with any classmates willing to join our 

campus group for weekly evangelism at a local juvenile detention center. 
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 May the LORD guide us within lex Christi boundaries to bring òjoy to the 

world.ó 

 

For Further Study 
 

Wilhelmus à Brakel, A Christianõs Reasonable Service 

See chapters 30: The External and Internal Call; 31: Regeneration; 32: 

Concerning Faith; Distinguishing Marks of Saving Faith; 34: Justification; 35: 

The Adoption of Children; 44: Sanctification and Holiness; 68-74: On The 

Lordõs Prayer; 75: Fasting; 76: Watchfulness; 77: Solitude; 78: Meditation; 79: 

Singing; 99: Perseverance; 100: Death & the Soul; 101: Resurrection of the Dead; 

102: Last Judgment; 103: Eternal Glory 

Zach Eswine, The Imperfect Pastor: Discovering joy in our limitations through a 

daily apprenticeship with Jesus (Crossway 2015)  
 

For Reflection 
 

i. How does the WLC show connections to the three offices?  

ii. What are some of the various duties of each office?  

iii.  From what part of WLC do we derive the triple theme of spiritual-

relational-material blessings? In what ways does this phrase help you see 

more connections to the lex Christi curses and blessings in real life?  

iv. Why do WLC 28 lex Christi patterns of curses require us to explore a 

pattern of spiritual (inward) and relational-material (outward) blessings? 

v. How does the òblessedó language of the beatitudes relate to the virtues?   

vi. How have you experienced the lex Christi-related curses in this life?  

vii. How have you experienced the lex Christi-related blessings in this life?  

viii. Review the explanation of Psalm 37 in Chapter 12 and reconsider how 

representatives united to Christ fulfill many of God's actions to the 

righteous and the wicked.  

ix. How does the virtue of being pro-blessing to the LORD (3rd C) connect to 

the duty of superiors blessing inferiors in the Lordõs name (5th C; WLC 

129 òto pray for and bless themó)? 

x. Explain the continued pattern of lex Christi blessings and curses in the 

Doctrine of the Last Things, in the eschaton, a new heaven-earth and hell.  

xi. Practice presenting an evangelistic message connected to various lex 

Christi fulfillment themes.  



 

 

CHAPTER 16 

 

Lex Christi -DRL6Rs by Us 
 

Another essential contribution of this book is the proposition of a method 

to use the six lex Christi perspectives in a holistic biblical counseling practice. 1 

 

6Rs Practical Theology Catechism 

 

Q. 4. Elect believer, what do you believe concerning pastoral practice, 

namely, evangelism, apologetics, missions, biblical counseling, teaching, 

preaching, Christian education, and marketplace ministry? 

A. 4. That all last-days2 practical theology is the Father-decreed3 ministry 

of the risen LORD Jesus Christ4 to Spirit-indwell and send5 his linguistically 

and culturally adapted ambassadors6  to exemplify,7 mercifully proclaim,8 

 
1 See the authorõs PhD thesis 4.8. The 6Rs can be used to create a counseling case-study report 

form, see Appendix p. 276. 
2 Ministry post-ascension of Christ and sending of the Spirit (Acts 2:17; Heb. 1:2). 
3 Fulfills the purposes decreed by the Father for the good works prepared in advance for his 

elect united to Christ (Eph. 1:9-11; 2:10). 
4 What the LORD Jesus Christ (as fully God-fully man) continues to do and teach through us 

(Acts 1:1; 2 Cor. 13:3). 
5 The Spirit teaches us the things of God that natural man cannot understand (1 Cor. 2:12), so 

his Spirit-taught ambassadors can be sent as his representatives (2 Cor. 5:20). 
6 Language and culture adaptation is a fundamental responsibility of the followers of Christ as 

they obey the Great Commission to make disciples of all nations (Matt. 28:18-20; Acts 2:1-11; 1 

Cor. 9:17-21), and is part of the meaning of the sign of Jonah that the Gospel will go to the 

Gentiles in their languages and they will repent (Matt. 12:39-41).  
7 Our life model among those we serve must conform to the lex Christi patterns (Acts 20:32-35; 1 

Tim. 4:12).  
8 This is primarily a prophetic role. Though the Athenians' excessive idolatry grieved Paul, he 

could still complement their general desire to worship a god, pointing them to the true LORD 

God (Acts 17:22-30), proclaiming Godõs mercy in Christ to those who believe and repent. 

Proclaiming includes the written text and all forms of media. Overlapping with a prophetic role, 

a priestly role includes showing mercy to sinners (Heb. 2:17-18; 4:14-5:7).    
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boldly intercede,9  and skillfully administrate10 the past,11 present,12 and 

promised13 dominion of the Righteous LORD by the six perspectives14 in their 

realms (heavenly15  and earthly) and places (assembly, creation, and 

diaspora)16 to their subjects17 using six òRó methods (6Rs) of blessed 

 
9 These duties are patterned after the role of priests (Heb. 2:17-18; 4:14-5:7; 7:25; 1 Tim. 2:1-8). 

Paul's prayers in Ephesians 1:15-23 and 3:14-21, as well as his request for the intercession of the 

saints (Eph. 6:18-20), is evidence of the significance of priestly intercession and the freedom of 

access that all believers now have in Christ (Eph. 2:18).   
10 This is primarily a kingly role. Administration of all the following biblical themes and 

principles in our various realms and places requires mentoring by mature leaders who already 

do these things, as well as coherent theological and biblical knowledge combined with wisdom 

to apply that knowledge to people, delegating and reforming cultural influences against the lex 

Christi. Biblical examples would be the administrative gifts of Joseph in Egypt (Gen. 37-50), 

Moses in Sinai (Exod. 18:1-27), Solomon in Israel (1 Kings 3-10), Daniel in Babylon (Dan. 1-6), 

Ezra in the post captivity rebuilding of Jerusalem (Ezra 7:6-10:44), Nehemiah's stewardship 

over post-captivity Jerusalem (Neh. 4:1-7:4; 12:44-13:31), the apostles' appointment of deacons 

to care for the Hellenistic widows in Jerusalem (Acts 6:1-7) and Paul and Barnabas appointing 

elders and deacons in every city of their church planting ministry and training their disciples 

to do the same (Acts 14:23; Tit. 1:5).     
11 All the past redemptive history fulfilled in Christ and providentially applied by the Spirit in 

our salvation history.  
12 We apply the righteous kingdom rule of Christ to our present realms, places, and roles as 

professionals in the workplace, parents, church members, teachers, pastors, students, 

neighbors in the local community, and citizens of the nation.  
13 As Paul did by rebuking the darkened worldview of the Athenian idolaters as commandment 

breakers, revealing the one true LORD and commanding their repentance (Acts 17:24-30), we 

reflect the promised dominion of the LORD in the present, when on the last day the LORD òwill 

judge the world in righteousness,ó (Acts 17:31).   
14 See chapters 3-8 above for the six symphonic perspectives: morality, commandments, attributes, persons, 

lex Christi, and pedagogical. Our task is to do symphonic pedagogical care, not simply soul care. 
15 Some ambassadors, part of the great cloud of witnesses who still speak to us, represent his 

righteousness and rule with Christ, are already raised to heavenly realms with Christ who is 

still the most excellent ambassador by the Spirit (Eph. 2:7; Col. 3:1-4; Heb. 11:1-12:4, 22-24; Rev. 

20:3-6) 
16 Assembly means two or more gathered in Christ's name (Christian marriage, family, 

businesses, institutions, schools, and the organized church), creation means the physical world 

and human bodies where we have stewardship and creation-flourishing opportunities, and 

diaspora (Romanized Greek for scattered, dispersed, as in 1 Pet. 1:1) meaning Christians living 

and working among non-Christians.  
17 I use the term "subject" here in the broadest sense, meaning a wide variety of people, including 

readers/viewers in literature and media, anyone who is willing to observe, listen to 

teaching/instruction, or read, including eager students of a teacher, or sharing among those 

with equal authority, or one under authority to his leaders. 
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engagement: Research (what is revealed) to accurately Reckon, choosing 

appropriate ways to build up the subject (Reassure, Reform, and Remove) 

with an evaluation of the Results (the ambassador striving for an engagement 

that is received by the subjects with the intended results of training in 

righteousness). 
 

Since this book focuses on mediating representativesõ blessing by 

redemptive engagement, the above definition mutes mediate representativesõ 

cursing and giving men up to their lusts. However, the 6Rs also function when 

engaged in cursed engagement, in parallel with the imprecatory Psalms. We 

use our authority as kings to reflect Godõs covenant-enmity attributes against 

the unrepentant wicked according to our roles and places. We represent 

Godõs curses against the serpent and his offspring (Gen. 3:15) by giving men 

up to their lusts (Rom. 1:24, 26, 28). As an apostle, Paul represented Godõs 

curse by guarding the gospel against false teachers (Gal. 1:6-9) and by 

commanding church discipline against the unrepentant (1 Cor. 5). 

Government officials represent Godõs curse by punishing the wicked with the 

sword (Rom. 13:3-4). As we are united to Christ, we must employ this same 

attitude against our old sinful nature by dying to sin (Rom. 8:13; Eph. 4:22). 

While Christ removed the curse that is on us because of our sins, we must be 

joined with him in his death to our sin (Gal. 3:13; Rom. 6:1-11). We must also 

recognize that many believers live in places where the enemies of individual 

Christians and the visible church are mighty and dangerous (such as those 

trapped in abusive or trafficking situations and those citizen-Christians in all 

communist and many Islamic countries). These believers find strength and 

hope in praying imprecatory Psalms, such as Psalm 11, 58, or 79, voicing their 

grief and praying for the Lordõs justice to be accomplished. 18    
 

Notice that the definition of pastoral practice relates the Rs to the full six-

perspectives framework. Therefore it is based on the presuppositions of (1) 

the symphonic morality perspective (the 10 C are the master outline under which 

all biblical righteousness and unrighteousness can be defined), (2) the 

symphonic commandments perspective (every commandment is inseparable from 

 
18 See Trevor Laurence, Cursing with God: The Imprecatory Psalms and the Ethics of Christian Prayer 

(Waco: Baylor University Press, 2022). Note the Appendix (335-348) as a sample liturgy using 

these Psalms and NT texts like Rev. 6:9-11.   
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others), (3) the symphonic attributes and (4) persons perspective (that Godõs 

attributes are revealed through the Triune persons in all his works and woven 

throughout the topics of systematic theology and pastoral practice), (5) the 

symphonic lex Christi perspective (that the lex Christi is a repeated motif woven 

throughout the topics of systematic theology and pastoral practice), and (6) 

the symphonic pedagogical perspective (that the formal structure of systematic 

and practical theology is patterned after Exodus 20:2-17 and divided into two 

significant sub-sections: God revealed in his works and manõs duty to God).  
 

The 6R methods of the ambassadorõs engagement are derived from the 

ways the LORDõS supra-actuating attributes19 decree his sovereign dominion by 

his supra-lex Christi attributes20 engaging with his supra-familial attributes,21 

depending on the relationship to the lex Christi mediator. In other words, the 

LORDõS dominion is sovereignly determined by his supra-actuating attributes 

(decree of election or reprobation, WCF 3) to magnify his supra-righteousness  

attributes among all nations (Eph. 1:4; Deut. 4:5-7; Isa. 42:3-4, 21; Rev. 21:8), 

so that his people might praise his supra-familial attributes (whether mercy or 

 
19 See Yates' Ph.D. thesis 3.3.1, named supremely determinate, faithful, present, mysterious, 

powerful, independent, eternal, perfect, knowing, and boundless. For his decree, see parallels 

with all the attributes listed in WCF 3:5 "According to his eternal [eternal] and immutable 

[faithful] purpose, and the secret counsel and good pleasure of his will [mysterious, perfect, 

determinate], hath chosen in Christ [determinate, powerful], unto everlasting glory, out of his 

mere free grace and love, without any foresight of faith, or good works, or perseverance in either 

of them of any other thing in the creature, as conditions, or causes moving him thereunto 

[independent]; and all to the praise of his glorious grace."  
20 See Yates' Ph.D. thesis 3.3.2, named in 10 C order as superior, holy, blessed, dynamic, 

harmonious, living, beautiful, sufficient, truthful, and contented. For his sovereign dominion by 

symphonic lex Christi attributes, see WCF 3:6-7, where the elect are "effectually called unto faith 

in Christ by his Spirit working in due season, are justified, adopted, sanctified and kept by his 

power, through faith, unto salvation."  This means that all aspects of his salvation relate to the 

full 10 C lex Christi: forgiveness for sins, crediting righteousness, imparting righteousness, keeping 

in righteousness unto the new kingdom reward.  
21 See Yates' Ph.D. thesis 3.3.3, named as ten pairs of attributes. The first words in the following 

pairs are reconciliation-related, and the second words are enmity-related: loving-hating, 

gracious-jealous, merciful-wrathful, patient to save-patient to judge, good-just, forgiving-

condemning, rewarding-penalizing, self-controlled-angry, disciplining-abandoning and 

rejoicing-grieving.  
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wrath) 22  based on their relationship with a mediator who exemplifies, 

proclaims, prays, and administrates lex Christi.  
 

The term Research can describe how the LORD correctly òsearchesó 

because he is supremely knowing, boundless, and present (supra-actuating 

attributes). The LORD always correctly Reckons because he is supremely 

determinate, faithful, perfect, and independent (supra-actuating attributes). 

The LORD has the power to produce the intended Results of training in 

righteousness (2 Tim. 3:16) because he is supremely eternal and powerful 

(supra-actuating attributes). Because of his supra-familial attributes, the terms 

Reassure and Reform could summarize the ways in which the LORD is loving, 

gracious, merciful, patient to save, good, forgiving, rewarding, self-controlled, 

disciplining, and rejoicing. Remove could summarize the ways the LORD is 

hating, jealous, wrathful, patient to judge, just, condemning, penalizing, angry, 

abandoning, and grieving. However, all 6Rs establish the kingdom of lex Christi 

righteousness on, in, and by the renewed saints (Matt. 6:33). 
 

As ambassadors in faith union with the lex Christi mediator, Christians 

practice their formative abilities23 to Research, Reckon, and evaluate Results 

using the lex Christi virtues24 as the standard for what covenant-relational 

affections25 choose, whether to Reassure, Reform, or Remove. Of course, some 

 
22 Those predestined unto life experience his sovereign dominion òall to the praise of his glorious 

graceó (WCF 3:5) and see his sovereign reprobation òto the praise of his glorious justiceó (WCF 

3:7). 
23 Manõs derivative formative abilities in the LORDõS likeness: decidability, reliability, availability, 

complexity, ability, dependency, endurability, perfectibility, teachability, and luxuriance (see 

Yates' Ph.D. thesis 3.3.1). 
24 The duties of the lex Christi require all men to be pro-LORD, pro-covenant, pro-blessing, pro-

theosynchronic, pro-harmonious, pro-life, pro-marriage, pro-stewardship, pro-truth or pro-

contentment. 
25 Reconciliation engagement is expressed by being loving, gracious, merciful, patient to save, 

good, forgiving, rewarding, self-controlled, disciplining, and rejoicing, but enmity engagement is 

expressed by being hating, jealous, wrathful, patient to judge, just, condemning, penalizing, 

angry, abandoning and grieving. Again, for Christians, these enmity methods should only be 

used with Scriptural definition and warrant within the lex Christi standards. Consider the 

following Scriptures for examples of making righteous earthly judgments about men's sins on 

earth (Matt 18:17-18), hating (Rev. 2:4), and abandoning (Matt 10:14; Matt 15:14; Gal. 4:30). 
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of the nuances are lost by simplifying the covenant-relational affections to 3Rs, so 

the details of reconciliation and enmity affections in Chapter 5 need to be regularly 

reviewed and applied. These engagement verbs show how pastoral practice 

reflects the supra-lex Christi attributes situated among God's supra-actuating and 

supra-familial attributes.26  
 

The 6Rs methods of engagement correspond roughly to the Scripturesõ 

self-described purposes to research and reveal our hearts to discover and 

discern our purposes, thoughts, and behavior patterns by a standard of 

righteousness, to òsee if there be any grievous way in [us]ó and to teach, 

reprove, correct and train in righteousness,27 even as the LORD òwill judge the 

world in righteousnessó (Heb. 4:12-13; Ps. 139:23-24; 2 Tim. 3:16; Acts 17:31). 

The name also uses superscript 6Rs to indicate that each R applies the entire 

lex Christi. For example, Reckoning is done by authorities, equals, and those in 

submission (5th C) according to what is supremely revealed and modeled by 

the LORD (1st C) in his covenant (2nd C) for the glory of his name (3rd C); in the 

patterns of determined times (4th C); for the blessing of human life (6th C), 

marriage (7th C), and stewardship of property (8th C) and reputations (9th C); 

and with thankful contentment for Godõs providences (10th C). So it goes with 

each choice of an appropriate R that builds up the hearerñwhose counselor 

may need to teach him/her to remove some anti-lex Christi patterns while 

reassuring other ethical 10th C areas. These verbs are suggestive, not 

exhaustive; more Rs (or other verbs) could help explain the latter three: 

reassure (remind, redirect), reform (restrain, restore), and remove (reject). 

Also, one R was chosen to account for the consequences of ministry and doing 

regular evaluation of the results of the work, to train in righteousness (2 Tim. 

 
These covenant-relational affections should never be used to violate any of the commandments to 

be pro-LORD, pro-covenant, pro-blessing, pro-theosynchronic, pro-harmonious, pro-life, pro-

marriage, pro-stewardship, pro-truth or pro-contentment. 
26 Readers are reminded that Meek's epistemological etiquette, reorganized under a lex Christi 

outline in Yates' Ph.D. thesis 1.3.2, is a similarly helpful way to engage people, worldviews, ideas, 

and the creation.   
27 Adams, How to Help People Change (Zondervan, 2010) used the four verbs of 2 Tim. 3:16 to 

develop a biblical counseling method defining how to help people change as a four-step process. 

These purposes are shared with some overlap in the sacraments, prayer, communion of the 

saints, and church censures. These R's roughly conform to how BC has already defined its 

method of engagement with the psychologies (see Yates PhD thesis 1.3.5) to exposit biblical 

truth, reform psychological ideas to conform with Scripture, and expose psychological errors). 
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3:16). But due to misunderstanding or incomplete knowledge, any òRó used by 

the ambassador has potential for error or failure, leading to failure in it being 

received with the intended results. Other times an ambassador may be faithful, 

but factors in the subject may hinder him receiving counsel that produces 

results. God may have other purposes; the subject may show false positive 

responses but return to old patterns due to a lack of community support.   
 

The practical theology definition is accomplished by Christ working 

through his Spirit-led faith-united ambassadors. Thus, the 6Rs proclaim God-

dependence, not trust in another method. Further, the wording emphasizes 

linguistically capable, culturally adapted, skilled, and mature modeling for 

and training of the young and immature who are learning to speak, read and 

write, and understand the culture, God, and his kingdom laws. The mature 

will know better how to research revealed reality and reckon. It is a 

community of ambassadors doing practical theology in various realms and 

places and their relational places of influence.28         
 

The WCF 2:2 also uses similar principles to show Godõs engagement with 

his people. What the Triune God does to reveal himself and his will to, on and 

in us by the Word becomes the pattern the LORD uses to reveal himself by us 

to others. WCF 19:6 could be categorized as using many of these òRó methods 

to apply the moral law.29 By the means of the inward witness of the Spirit 

deepening our saving faith (WCF 14:2), receiving Christ, and conforming to 

his righteousness, Scripture also comforts and reassures us that we belong to 

him (WCF 18:1-4). 

 

 
28 see Yates PhD thesis 1.3.2 
29 . . . [research, reckon, reassure] As a rule of life informing them of the will of God, and their 

duty, it directs and binds them to walk accordingly; [reform, remove, results] discovering also 

the sinful pollutions of their nature, hearts, and lives; so as, examining themselves thereby, they 

may come to further conviction of, humiliation for, and hatred against sin; [reckon, reassure, 

results] together with a clearer sight of the need they have of Christ, and the perfection of His 

obedience. [reckon, reform, remove, results] It is likewise of use to the regenerate, to restrain 

their corruptions, in that it forbids sin; and the threatenings of it serve to show what even their 

sins deserve; and what afflictions, in this life, they may expect for them, although freed from the 

curse thereof threatened in the law. [reassure, results] The promises of it, in like manner, show 

them Godõs approbation of obedience, and what blessings they may expect upon the 

performance thereof . . . .  
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1. Research: discover the revealed reality of the subject (yourself, a counselee, 

a marriage, a family, a business, a culture, an author of articles or books, 

or the patterns of a theory or principle). Put yourself in a learning posture 

to know what reality existsñlimited by available revealing resources, the 

subjectõs willingness to reveal, the accuracy of perceptions and memory, 

stability of emotions, and the ability to communicate clearly and 

truthfully. The researcher must know as accurately as possible before 

speaking (Prov. 18:13). We seek to understand reality, meaning, what is 

truthful, and the actual situation of things, relationships, or individuals. 

This requires discernment in cases of conflict when there is often negative 

portrayal of facts, exaggeration, lying, or deliberate hiding of relevant 

parts of the truth. We must ask appropriate questions. 

a. What are the existing lex Christi-DRL strengths, maturities, and 

healthy habits? Does the subject have conceptual awareness and 

functional application of the lex Christi-DRL vision? What methods, 

resources, and life contexts have made this growth possible?  

b. What are the identified problems or unrighteous patterns of human 

behavior, and who are the people involved? WHAT? HOW? WHEN? 

WHERE? WHO? Research broad life patterns, òthe manner of lifeó 

(Eph. 4:22), and make a detailed examination of problem areas, 

seeking clarification.  

c. What is the subjectõs conceptual worldview, story, or narrative into 

which life makes sense, purposes for living, and habitual-functional 

practice? Look at recurring phrases, principles for verifying data, 

human responsibility, and level of God-awareness.   

d. What defines the subjectõs moral self-righteousnessñthose 

principles or practices that get praised when performed and judged 

when neglected? How does the subject (conscience, thinking, words, 

and behavior) handle achievement and failure in him/herself and 

others? Where is the subject engaged in excusing and accusing related 

to selective lex Christi principles (Rom. 2:15)?  

e. What is the history of the subjectõs conscience patterns? Is it 

socially/culturally assumed òrighteousnessó or òunrighteousnessó? 

When did it begin, and why? Are there historical, cultural, familial, or 
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relational false excusers, accusers, or abusers, or significant 

environmental trauma causing distortions in the subjectõs lex Christi 

orientation?  

f. Does the researcher have any language or cultural barriers, 

biases/prejudices, self-interest, financial or relational conflicts of 

interest that limit or prevent fair research from understanding 

revealed reality?  

2. Reckon: discern the subjectõs righteousness-unrighteousness compared 

with the lex Christi (1 Kings 3:9; Ps. 19:2; Prov. 14:8; Rom. 12:2; Eph. 5:10).  

a. Are there any language or cultural barriers, biases/prejudices, or 

conflicts of interest preventing the researcher from properly 

reckoning?  

b. How likely is it that the collected information is greatly hindered by 

the subjectõs unwillingness to reveal, inaccuracy of perceptions and 

memory, instability of emotions, or inability to communicate clearly 

and truthfully? A more significant hindrance generally means a 

researcher has a lowered ability to reckon fairly and accurately.  

c. WHY? Analyze the subjectõs blindness due to sin and any patterns 

learned with darkened understanding (Eph. 4:18). Develop an 

inductive theory of the subjectõs heart based on phrases and implied 

worldviews. What wrong patterns have been learned in his fallen 

environment? What are the sinful responses to suffering?  

d. Attempt a big-picture analysis of the subject in life context. What 

metaphors define the subjectõs life? What is the meta-narrative?  

e. Develop a biblical counseling approach using key biblical phrases that 

define the subjectõs suffering, sin, current weaknesses, or needed 

growth areas.  

f. What aspect(s) of the DRL six-perspectives vision and lex Christi are 

needed to change the subject? Which of the subjectõs loves and hates 

must be more like Christ? What aspects of the LORDõS righteousness 

need to be better known and applied by the subject with the gospel 

of grace? How does Christ work those changes in union with him by 

the Spirit? What righteous wisdom needs to be developed?  
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g. Are there additional people and resources that need to be accessed to 

help? Who can access them? Is the subject willing to access or utilize 

these resources if the researcher arranges them?  

h. Respectfully proclaim and skillfully administrate the response 

priorities below (joined with biblical teachings/texts) to build up in 

lex Christi-DRL for the òhearingó subject (Eph. 4:29).  

3. Reassure: give appropriate salvation assurance with evident counselee 

strengths in faith, love, repentance, and hope. Comfort in suffering with 

biblical promises. Encourage perseverance in suffering (Rom. 5:1-5; 15:4). 

Includes other Rs like reminding what the subject already knows and 

seeking better application to any significant situations (2 Tim. 2:14; Tit. 

3:1; 2 Pet. 1:12) and redirecting to help the hearer make wise and good 

choices from among the available options, restraining their wrong choices.  
 

4. Reform: Reform means to adapt the vocabulary of the hearer to a God-

oriented purpose and meaning, transforming partially wrong data using 

more accurate concepts, providing filtered integration, and transforming 

knowledge about body, soul, or world so that it can cross over into our 

functional DRL vision in submission to lex Christi (Col. 2-3; Rom. 2:29; Phil. 

3:3; Acts 17:22-31). Reform is significant for cultural adaptation and DRL 

witness to the psychologized community (1 Cor. 9:17-22), and for better 

stewardship of the physical body, such as medical research and 

discoveries (1 Cor. 6:19-20; 9:27), or for provoking us to better study of 

Scripture to see things we formerly ignored. Includes other Rs like 

restraining by giving prohibitions and warnings about earthly and eternal 

consequences, to prevent sin (WCF 19:6 ò[The moral law] is likewise of 

use to the regenerate, to restrain their corruptions, in that it forbids sin; 

and the threatenings of it serve to show what even their sins deserve; and 

what afflictions, in this life, they may expect for them, although freed from 

the curse thereof threatened in the lawó) and restoring to soul-body 

righteousness in areas of weakness concerning knowing the LORD, union 

with Christ, living constructively in the fallen creation and with other 

people (Gal 6:1). In new believers this usually starts with the two Great 

Commandments to love God and love neighbor, then builds on the details 

of the lex Christi using the WLC. Reform includes peace-making to restore 
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relationships in conflict, comfort, and encouragement to restore hope to 

the discouraged in trials.  
 

5. Remove: Remove means identifying and eliminating useless teachings or 

irrelevant things (1 Tim. 1:4; 6:20), for such practices have no value for 

righteousness or daily functioning (Col. 2:20-23; Tit. 3:9). It also includes 

other Rs like rejecting by identifying or diagnosing weakness, brokenness, 

or disintegration, leading to repentance from all unrighteousness or 

acceptance of false teaching, both behavior and witness, in both assembly 

and diaspora (Phil. 3:2, 18-19; 1 Tim. 4:1-16; 6:3-5; 1 Cor. 5). Such things will 

be given up to future judgment and are under the LORDõS curse and will 

not inherit the kingdom of God (Gal. 1:6-9; 5:19-21; 1 Cor. 4:5; Jude 1:14-16; 

Rev. 21:8).30 For example, some claim that certain behaviors Christians 

call sin have a physical or genetic òcause.ó Christians can agree that 

physical and genetic factors have some influence but reject theories that 

claim these factors are the primary determining cause (Rom. 1:26-32; 1 Cor. 

5; 2 Cor. 6:14-7:1; 2 John 1:10-11; 2 Thess. 3:6-18).  
 

6. Results: are responsibly and regularly evaluated, ideally seen in a way that 

advances the dominion of the lex Christi-DRL through saving faith in the 

hearer or reader (WCF 14:2), resulting in training in righteousness and 

being better equipped as Godõs lex Christi ambassador (2 Tim. 3:18-17). 

However, there will be appearances of change as well as hindrances to the 

hearer receiving the ambassadorõs ministry with the intended effect, as 

understood in Christõs parable of the seed and soils (Matt. 13:3-23), so our 

planting and watering must patiently wait for God to give growth (1 Cor. 

3:6).  
 

Note that these six new words do not mean biblical counselors are sin-

inspectors or that we lack compassion for sufferers, merely condemning those 

who feel helpless to change as if change were simple. If that were the case, and 

Christians merely wanted to translate the secular DSM-5 manual of 

psychological disorders into a Christianized form, our Christian manual 

 
30  This category would include Powlisonõs illustrative uses of psychology, primarily in 

illustrating man's sinfulness and that all he does apart from faith in Christ is still sin. Co-

belligerent uses could also be seen within this category, meaning we adopt the criticisms of non-

Christians and criticize poorly done psychology together.  
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might be called Diagnostic Standard of Moral Chaos (DSMC) because it would 

only be focused on mankindõs sinful failure to flourish.31 Gembola32 has also 

identified this potential imbalance in biblical counseling. Some counselors 

may only point out heart idols and sins while neglecting how to practice 

Christian virtues. As most comprehensively developed in Romans or the 

virtuous wife (Prov. 31:10-31) in the context of Proverbs, we do not research 

to reckon without a manual defining mankindõs righteous flourishing. We are 

ambassadors of righteousness, testifying to God and his work accomplishing 

righteousness in Christ and the blessed ways the Spirit transforms his people 

in righteousness (WLC 101). Concerning manõs sins and duties, we should call 

our òmanualó the Diagnostic Standard of Moral Flourishing and Chaos (DSMFC; 

WLC 102-148). 
 

In the last chapter we will compare Westminsterõs lex Christi vision with  

the familiar description of the counseling process as soul care and with several 

models of Christian maturity and assurance of salvation. We will conclude 

with some summary recommendations for discipling others in this worldview 

as individuals and as Christian educators. 

 

For Reflection 

 

i. How do the 6Rs parallel the functions of how the Spirit uses Scripture to 

transform us?    

ii. What verbs does the 6Rs model use to represent Christian reflection of 

the themes of prophet, priest, and king? 

iii.  What are some of the distinguishing qualities of each of the Rs?  

iv. Can you perceive the pastoral logic of why Reassure is listed before 

Reform and Remove?  

v. See Appendix p. 278 for a sample Lex Christi-DRL6Rs Counseling Case 

Report Form. 

 
31 There are also appropriate times and situations to represent his covenant-relational enmity 

attributes, leaving straying people to go their straying ways, imitating his giving up the non-

elect unrighteous to temporal judgments and patiently enduring them until final judgment. In 

practice, we should err on the side of gentle humility in determining who now belongs to, who 

may come into, or who may be removed from the visible church in the future. 
32 Michael Gembola, "God Is Making His People Good: Counseling and Virtue Formation," 

Journal of Biblical Counseling, 34, no.3 (2020), 6-29. 



 

 

CHAPTER 17 

 

Lex Christi  as the Mature Christian Life 
 

Westminsterõs Christian Life Categories 

 

WLC 62 defines the visible church as òa society made up of all such as in 

all ages and places of the world do profess the true religion, and of their children.ó 

WLC 124 identifies family, church, and commonwealth as the three prominent 

places where God ordains human authority. WCF 26:1 provides more 

conceptual categories in the definition for the communion of saints: òbeing 

united to one another in love, they have communion in each otherõs gifts and 

graces, and are obliged to the performance of such duties, public and private, as 

do conduce to their mutual good, both in the inward and outward man.ó Thus, 

while WLC 63 discusses the visible church as under God's special care and 

government to maintain the witness of the biblical gospel in all ages, we 

should not narrowly define the visible church to mean only its corporate 

testimony in assembled worship. Westminsterõs various categories in italics 

above evidence pastoral awareness that not all the work of the visible church 

takes place in the corporate assembly on the Lordõs Day. Though the 

prominent emphasis of WCF 25-31 and WLC 153-196 is on the orthodox 

corporate witness of its ordained elders preaching the Word, administering 

the sacraments, prayer, discipline, and presbyterian assemblies, its WLC 100-

148 lex Christi emphasis presents the saints as physically present mediate 

representatives of the LORDõS glory in all ages and places, in families, churches, 

and commonwealths to serve one another publicly and privately in both 

inward and outward needs by their six days of gainful labor (4th and 8th C). In 

summary, the visible church includes all her assemblies of two or more 

believers under that rubric (family, school, seminary, business, neighborhood, 

and political groups) as representatives of Christ, laboring to reverse the lex 

Christi curse factors related to enmity of man with God and man with man, 

and bringing lex Christiõs spiritual-relational-material blessings. We are spiritually 

united with Christ in heavenly realms and live in earthly realms in assembly, 

creation, and diaspora to bring òjoy to the world, far as the curse is found.ó 
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Many practical Christian-life books tend to present models explaining 

how to live in one setting, perhaps related to marriage, family, church, the 

community, or the non-Christian workplace. The location terms (òrealmsó 

and òplacesó) proposed in the previous chapter represent the broadest 

possible application within all our spheres of influence in life as an extension 

of the goal stated at the end of chapter oneñto develop a òGrand Unified 

Theoryó that holistically integrates the Christian life. 1 The more we improve 

our synthesis of biblical truth with our whole-life experience, the better we 

can nuance our discussion of any Christian life topic. Elect believers, by the 

gift of saving faith through the Holy Spirit and as part of the visible church in 

the world, display the derivative attributes of God in two biblically defined 

realms (earthly, heavenly2) with three biblically defined places (assembly,3 

creation,4 diaspora5).  
 

Irreducible Complexity of Symphonic Pedagogical Care 
 

When grading studentsõ term papers on counseling applications of 

various Psalms, it is not unusual to notice that the students discuss various 

tragic marriage and family situations of husbands sinning against their wives 

 
1 For an interesting study on these realms, see Jonathan T. Pennington, Heaven and Earth in the 

Gospel of Matthew (Grand Rapids: Baker Academic, 2007), 343-48. Matthew's Gospel uses these 

realm words and related phrases to serve many purposes. The use of these realms shows the 

sovereign dominion of Daniel's visions in the OT (Dan. 2-7), where the heavenly kingdom 

supersedes all earthly kingdoms. It links with the creation of heaven and earth in Genesis 1. 

They reveal Christ's divine authority to rule both dominions (Matt. 28:17-20). They underline 

the importance of disciples obeying the ethics of the heavenly kingdom (such as Matt. 5-7 

Sermon on the Mount). Finally, these realm words encourage believers to see themselves as the 

true people who belong to God's heavenly kingdom by his sovereign revealing will (Matt. 16:17), 

who do his will on earth as it is in heaven (Matt. 6:9-10; 7:21; 12:50) and administer his earthly 

church as it is administered in heaven (Matt. 16:18-19). 
2 Matt. 6:10; Rev. 5:13 adds a realm, "under the earth," meaning 'in the seas, waters' Exod. 20:4, 

but we were not created to dwell in that place.  
3 Earthly assembly means two or more believers gathered in Christõs name as defined in 

Matthew 18:20; see also the heavenly assembly in Hebrews 12:22-23. Elect angels are also 

present in both assemblies, while fallen angels may be present in earthly assemblies.  
4 Creation means our physical bodies living among the earthly creatures and in the material 

creation, including our physical health. Gen. 2:15; Acts 17:26; 1 Tim. 4:3-4; Rom. 1:20 
5 Diaspora is the Romanized form of the Greek word which is translated as òscattered,ó and it 

means that believers live among the non-Christians in the world and have to engage with 

ungodly worldviews, false religions, and cultures (1 Pet. 1:1; Jas. 1:1).  
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(adultery, abuse, neglect, addiction) but only develop inward, spiritual, and soul 

applications of these Psalms to the traumatized wives they referenced. While 

the women were counseled to trust God as shepherd and hope in God as the 

resurrecting Savior after our light and momentary suffering is completed, 

students seldom develop the biblical theme of mediate representation to 

intervene in material-physical or relational ways. To that end, this book is written 

to help readers make every effort to memorize and integrate a worldview that 

sees daily evidence of the inward (spiritual) and outward (material-relational) 

punishments of sin in this world (WLC 28) and the importance of our mediate 

representation that brings joy to the world by counseling, interceding, and 

administrating the lex Christi blessing of obedience. Traumatized sheep such 

as these wives need church shepherds, counselors, police, or social workers to 

rescue them from suffering. We must creatively develop ways to administrate 

lex Christi, to reassure, reform, and remove, expressed in tangible forms. Help 

in family abuse cases must be diaconal, physical, medical-health-related, and 

related to locations of safety, coordinating various resources.  
 

Considering these Westminster categories, we must augment the typical 

definition of biblical counseling as providing soul care. We must take our cues 

from Westminster's structural patterns to define the counselorõs task as doing 

symphonic pedagogical care (making disciples using WLCõs rubric) related to 

helping people know God and his work (WLC 1-90) and knowledgeably 

practice their spiritual, relational, and material duties (WLC 91-196) in their 

realms (heavenly, earthly) and places (assembly, creation, diaspora). 

Counselors do inward care (soul-related to God 1st-4th C) and outward care 

(relational 5th, 7th, 9th C; bodily 6th C; material 4th, 8th C) to help counselees 

develop prophetic, priestly, and kingly wisdom to engage with their lived 

environments (assemblies of believers, creation, and diaspora). We can give 

much counsel related to these outward categories, depending on our level of 

expertise and knowledge. We can also refer to other competent practitioners 

in these outward categories (deacons, career counselors, educators, 

government officials, physicians, financial advisors, and lawyers). 
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Figure 12: Symphonic Pedagogical Care for Believers 
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In the Figure above, the doctrinal themes of the Westminster Standards 

are developed using the symphonic attributes perspective, namely that God 

reveals his glory to, on, in, and by creation, angels, and men through his 

providential works to the elect. The practical theology themes of exemplifying, 

proclaiming (prophet), interceding (priest), and administrating (king) are 

applied to Scripture, Christ, the Spirit, and the visible church according to the 

LORDõS decrees regarding angels and men, his providence, and his covenants 

to renew the lex Christi in his elect. As individual believers in the visible church, 

we engage redemptively in our realms and places using the 6Rs.  
 

These six perspectives are vital to Reformed, cross-cultural missions, 

using the Westminster Standards as our core counseling resource for 

counselor training and counselee homework, together with biblical theology-

oriented Bible book studies which are built on its foundationsñwith 

applications to all of life. 
 

Irreducible Complexity of Reformed Christianity  
 

Irreducible complexity is a term used to refute Darwinist macro-evolution 

claims by asserting that any living organismõs specified complex systems must 

all operate simultaneously for that organism to live. Random mutations to any 

single part of the organism would produce death because all the systems 

would have to change simultaneously for the organism to stay alive. Here we 

use the term in parallel ways to indicate that Godõs glory and attributes have 

an irreducible complexity, and that all he reveals to us is essential to his glory. 

Living, healthy, biblical maturity has parts that must all operate together. A 

defect in any one part disqualifies one from church leadership6 or healthy 

assurance of salvation.7  
 

Jonathan Edwards, in A Treatise Concerning the Religious Affections,8 

distinguishes traits of the true affections of the elect. He notes that, if it is a 

genuine work of the Spirit, all the defining traits will be displayed with a 

 
6 1 Tim. 3 or Tit. 1 
7 WLC 80; WCF 18 Of the Assurance of Grace and Salvation; See 2 Pet. 1:3-13; 1 John or James 
8 Jonathan Edwards, A Treatise Concerning the Religious Affections, Vol. 4 of The Works of President 

Edwards in Eight Volumes. Worcester: Isaiah Thomas, Jr, 1808, 314-26. PDF e-book. 
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òbeautiful symmetry and proportion . . . . They have the whole image of 

Christ upon them. . . . [T]he joy and comfort of the [saints] is attended 

with godly sorrow and mourning for sin. There is both love for God and 

love for all men without distinction. There is love for menõs souls and their 

material needs. They both trust God for their salvation and for their daily 

bread. Hatred of sin hates all sins in proportion to their sinfulness. They 

follow Christ at all times and places and remain zealous for God, like a 

living spring of water. They have both private devotion and public praise 

for God. 
  

In a similar example, an interesting study by Jon Nielson,9  while 

admitting no formulas for success, starts by studying parenting styles. He 

looks at both those who raised healthy adult Christian children and those 

whose children left the faith. His findings also confirm this thesis of 

irreducible complexity in family health by defending five interdependent 

principles for successful parenting styles. The first principle is balancing 

control and freedom with natural gospel-centered conversations in everyday 

life. The second principle is modeling, which shows the same integrity, such as 

tone of voice, at home as in church. The third principle is the gospel empowered 

by the Spirit: the core of power to change, the transforming force that parents 

seek after in their childrenõs lives rather than a powerless morality. The fourth 

principle is welcoming and joyfully sharing parenting responsibilities and 

influence with the larger Christian community rather than isolating the 

children to the  parents as the only correct authority. The fifth principle is 

friendship with children, enjoying time together, which counterpoints other 

times of serious spiritual guidance. These irreducible complexities can easily 

apply to any discipling relationship. 

 

The Reformed Faith and Life as Assurance of Salvation 

 

Elect believersõ four assurance factors are based on faith-union with 

Christ as mediator expressed in hope, love, and repentance.10 Thus, we look to 

Jesus as the author and finisher of our faith. Looking to Jesus means walking 

 
9 Jon Nielson, Faith that Lasts: Raising Kids that Don't Leave the Church (Fort Washington: CLC 

Publications, 2016) 
10 1 Thess. 1:3-10; 2 Pet. 1:3-11; 1 John; Gal. 5:6 
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in conformity with the derivative attributes of Christ declared on us, formed 

in us by the Spirit, and represented by us to others, together with repentance 

for any disconformity. This assurance draws its power and certainty from 

faith focused on union with the crucified and resurrected Christ and the Spirit 

witnessing with our Spirit of our adoption (WLC 69, 80; Rom. 6:10-11). 
 

Jonathan Edwardsõ Religious Affections11 gives us principles to use as 

evidence of assured salvation, similar to how the derivative attributes are 

developed above. When the tree is good, the fruit will be good (Matt. 12:33). 

These inner spiritual qualities evince actual saving change. Edwards used 

holiness and glory as his summary words denoting Godõs moral excellencies 

and beauty. According to Edwards, men are genuinely converted and entitled 

to assurance of salvation if they have the following qualities: 

1. The Holy Spirit transforms them into the likeness of Godõs attributes. 

2. They are regenerated by a spiritual sight of beauty of Godõs holiness. 

3. They love God primarily because of his beautiful holiness, as 

displayed in all his works. 

4. They renew their minds to see Godõs glory in Scripture and doctrines. 

5. They have firm faith, which rests on the triune God revealed in 

Scripture, persevering in trials. 

6. They are humbled in heart by their sinfulness before a Holy God.  

7. They have an abiding change of heart to love and hate like God. 

8. They demonstrate the attributes of Christ revealed in Scripture. 

9. They have a tender spiritñalert to temptation, quickly convicted by 

Scripture, and quick to repent. 

10. They show proportion and balance in all the fruits of the Spirit. 

11. They continually seek after God and after holiness of the heart. 

12. They demonstrate love for God by constantly ordering their lives by 

his Word until death. 

13. They demonstrate publicly the fruits of the Spirit and obedience to 

Godõs revealed will. 

14. They base their assurance of salvation on demonstrated conformity to 

Godõs nature and will.  
 

 
11 Jonathan Edwards, A Treatise Concerning the Religious Affections, reprint (Carlisle: Banner of Truth, 

1961).  
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Note that Edwardsõ themes evince striking similarities with the 

symphonic lex Christi vision. Converted men receive the Triune symphonic 

persons revealing all their glorious symphonic attributes. They receive 

Scripture as the perfect representative testifying of Godõs person and works, 

their need to become Christlike, and their sinful unlikeness. That Christlike 

renewal is irreducibly complex, balanced in proportionality, and conforms to 

moral-law holiness. These traits together provide the assured evidence that 

we are saved.  
 

The Westminster Confession of Faith 16:7 (òOf Good Worksó) notes three 

critical elements to works that are pleasing to God. First, our hearts must be 

purified by faithñthat is, reconciled to God and forgiven of sins by believing 

his promises in the gospelñfor any good work to be acceptable to God. 

Second, we must do good works in response to the teaching of Scripture since 

we are informed, guided, and directed by the Word in all of life, continually 

being taught to observe all Christ commanded (2 Tim. 3:16-17; Matt. 28:19). 

And third, we must do good works for the glory of God as our highest motive. 

Doing good works for Godõs glory is certainly not our only motive; we also do 

them to demonstrate our thankfulness to God for our salvation, enjoy 

strengthened assurance of salvation as we see our increasing likeness to Christ, 

participate in building up our fellow believers, model a healthy Christian life 

to the world, silence the critics and enemies of the gospel, receive from God 

our daily bread and clothing through useful work, and steward and preserve 

the fruits of our labors to be used for Godõs purposes (see WCF 16:2). 
 

One final confirming perspective is to show that the assurance of the new 

heaven and earth reward belongs to those who have fulfilled lex Christi duties. 

The saints who overcome will inherit the promised rewards (Rev. 21:7). Here, 

interpreters notice that these òovercomers who conqueró are commended in 

Revelation12 because they are exemplifying, proclaiming, interceding, and 

administrating lex Christi righteousnessñcharacteristics which are opposite 

to those who receive judgment. Revelation 21:8 lists the anti-lex Christi 

disobedience of those thrown into the lake of fire. The sequence below 

parallels that text, paraphrasing the lex Christi obedience of those who have 

òleft Babylonõs sins,ó (Rev. 18:4):  òBut as for the ones who are bold witnesses, 

 
12 Rev. 2:7, 11, 17, 26; 3:4-5, 12, 21 
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unafraid of persecution and death for the name of Christ,13 persevering in 

saving faith to the end,14 living lives holy to the LORD (Rev. 1:3), honoring 

human life,15 honoring marriage,16 worshiping God under his covenant 

requirements17 and speaking the truth,18 their portion will be the new home of 

righteousness prepared for those whose names were written in the slain 

Lambõs book of life before the foundation of the world.ó19 Returning to the 

Edenic theme that Adam was barred from eating the fruits of the tree of life 

(Gen. 3:22-24), òTo the one who conquers I will grant to eat of the tree of life, 

which is in the paradise of Godó (Rev. 2:7). 

 

Godõs Glory Transforms the Christian Life 

 

The goal of this book is to help readers integrate the attributes of God into 

more aspects of their lives: in the assembly of believers, in creation, in their 

being òscatteredó among non-believers. As Godõs attributes are increasingly 

applied to believers through the gospel, we will better understand the God-

centered nature of using the Bible for transformative tasks and how to look to 

God as the source for the ways in which those ministries reflect his glory.  
 

Elect believers express love, joy, praise, and delight when these attributes 

are reflected by Godõs work or by his elect peopleñwhen relationships, 

creatures, designed tools, and living spaces are correctly functioning. We join 

God in emotionally affirming, òIt is very good!ó We sing òJoy to the world . . . 

no more let sins and sorrows grow, nor thorns infest the ground; He comes to 

make his blessing flow far as the curse is found,ó as well as many other great 

hymns and songs of faith.20 Then we can teach these truths to our disciples. 

For example, Paul writes of his love for and joy in seeing the effects of the grace 

of God in the Philippian believers and Timothy, and he prays that their 

 
13 Rev. 2:3, 10, 13; 3:8; 10:11; 12:11; 20:4 
14 Rev. 1:9; 12:11 
15 Rev. 6:9-11; 7:14-17; contrasts with glorifying self and living in luxury Rev. 18:7 
16 Rev. 2:14,16, 20-23 
17 Rev. 2:14-16; 5:13-14; 12:11; 14:6-13; 15:3-4 
18 Rev. 3:8; 12:11 
19 Rev. 3:5; 13:8; 17:8; 20:15; 21:27; Phil. 4:3 
20  Isaac Watts, òJoy to the World,ó Presbyterian Hymnal: Hymns, Psalms, and Spiritual Songs 

(Louisville: Westminster/John Knox Press, 1990). 
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maturing example would give even greater cause for his joy.21  When 

repentance from sin is evident, believers rejoice and comfort and acceptance 

are extended to the one who repents.22 Thus, in discipleship communities, all 

rejoice when any details of these symphonic attributes are reflected by any 

disciple or other believers in the assembly of Godõs people.  
 

When reflections of these symphonic attributes are diminished, obscured, 

scorned, resisted, or persecuted, elect believers express compassion for the 

physical needs of others,23 hatred of sin and wickedness,24 grief at sin,25 

sorrow and weeping over physical death,26 and zeal for good works to help 

those in need.27 In discipleship communities, everyone should learn and 

practice compassion, grief, hatred, and sorrow when these attributes are 

contradictedñand pursue discipline for repentance.  
  

All good discipleship models are analogical, and all faithful ministers of 

the Word choose perspectives that emphasize certain aspects of Godõs glory 

(persons and attributes) to transform his covenant people. Because of the 

immense complexity of defining who God is and tracing reflective patterns in 

the various genres of Scripture, no analogical perspectives are ultimate or 

final.28 However, a more comprehensive model of God accounts for more of 

the complexities of the biblical data and enables us to use that model to 

understand and evaluate other discipleship models. The larger our model, the 

better we can select and teach relevant attributes of God to strengthen 

corresponding weaknesses in our disciples.  
 

 
21 Phil. 1:3-6, 9-11; 2:2, 20-23; 4:1 
22 2 Cor. 2:7 
23 Matt. 25:35-40; 1 John 3:16-18; Jas. 1:27; Gal. 6:9-10 
24 Rev. 2:6 
25 2 Cor. 2:4; 6:12; 7:7-11; share the Spiritõs grief Eph. 4:30 
26 1 Thess. 4:13 
27 Tit. 2:14 
28 We could do another study on the dozens of names for the Triune God and the derivative 

names believers share in Him. We could classify all the Proverbs by character traits, showing 

how this wisdom is fulfilled in Christ and applied to us by the moral law written in our hearts. 

We could study the derivative emotions of the sanctified believer in the Psalms and show how 

Christ prays, sings, and fulfills these Psalms. For an explanation of multiple perspectives in 

theological formulation, see Vern S. Poythress Symphonic Theology: The Validity of Multiple 

Perspectives in Theology (Phillipsburg: P&R, 2001). 
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We look to Christ for his transformative discipleship of us, which then 

enables us to participate constructively in the same process for those under 

our authority. We learn humility when we see our weaknesses and limitations, 

especially when faced with the gravity of the task, as we strive to ònurture 

others in the discipline and instruction of the LORDó (Eph. 6:4). We look to 

Christ to guide us as we train others, in order that we might all bear fruit in 

union with him.29 
 

The Reformed faith (what we believe about the Triune God and his work) 

must function in integrated harmony with the Reformed life to produce unity 

in the faith, healthy likeness to Christ, protection from instability caused by 

every wind of false doctrine, proper cooperation in the earthly assembly, and 

solid assurance of salvation.30 As stated in Chapter 2, receiving and adopting 

the Confession of Faith and the Catechisms of the Reformed Church' should mean 

we accept the six observable perspectives in the Westminster Standards as 

òfaithfully representing the theology taught in the Holy Scriptures.ó 

Instructors in seminaries and Bible colleges and the Westminster Standardsõ 

ordination examiners in presbyteries should consider adopting these 

perspectives as part of the curriculum and the ordination requirements, 

respectively. 
 

To produce this transformation, the Reformed faith must be taught in 

memorable ways that integrate with our lived experience. This book develops 

various new vocabulary terms and illustrations, together with some newly 

developed catechism questions and answers. It also provides the Lex Christi-

DRL6Rs Counseling Case Form. Refer to the Appendix p. 273-278, and website 

www.bethoumyvision.net for color PDF illustrations.  
 

Godõs Glory Transforms International Seminary Education 
 

Due to many marriage and family-related problems, the desire for 

practical family-oriented tools of the BC movement is growing among the 

Chinese churches. Along with the great benefits of more Chinese-translated 

BC resources, the USA BC movement has exported its fragmented doctrine of 

sanctification, using various Bible texts in isolated topical studies on marriage, 

 
29 John 15:5 
30 Eph. 4:11-16; 2 Pet. 1:3-11; 1 John 
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parenting, counseling methods, and psychology critique. Its biblical 

instruction needs more reference to our unifying Reformed core. 
 

These six perspectives are vital to reforming Reformed, cross-cultural 

missions and to the appeal of our practical theology ministries. These 

perspectives must shape an immersive biblical worldview, integral to every 

counseling class. Here is what that looks like at CRTS. 
 

WLC is the core counselor training and application text throughout the 

MABC curriculum. For our core MA/MDiv practical theology course titled 

òReformed Faith and Life,ó this Westminster Foundations book is part of the 

required reading and the basis for small-group discussion (using the òFor 

Reflectionó questions at the end of each chapter). Studentsõ research papers 

require them to compare all WLC proof texts derived from Ephesians with 

the symphonic pedagogical outline of WLC and observe structural 

similarities and differences. To prevent MABC students from simply 

transferring USA BC content and methodology, they must absorb whole 

books of Scripture and think practically about applying those texts. 

Instruction continues with a course called òBiblical Theology and Counseling,ó 

in which students study theological outlines for various books of the Bible and 

some of the pastoral counseling implications for each book. Students develop 

their theological outline structured in ways similar to WLCõs symphonic 

pedagogical perspective, starting with the WLC Scripture index for that book 

and doing intertextual interpretive studies within that book from the 

perspective of one text. Using the six lex Christi-DRL perspectives as a 

hermeneutical lens within the 6Rs application format, every counseling class 

emphasizes a biblical theology-oriented study of a book of the Bible with 

applications to the class topic. Internship A is called òSelf-Counseling,ó using 

a teaching approach similar to Bible Study Fellowship (BSF). Students are 

assigned a weekly range of texts from the book of James connected to a topic, 

such as òWisdomó (Jas. 1:5-8; 3:13-18), and prepare the lex Christi-DRL6Rs form 

applied to themselves as the case study to participate in a one-hour small 

group discussion (limited to five students) guided by an assistant leader. Then, 

the teacher presents his preparation of those texts to the whole class for about 

one hour, modeling the use of the form, using an intertextual interpretive 

method, and showing connections to WLC and personal applications. Class 

ends with a brief return to small group time for reflection on the teaching and 
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prayer.31 Other classes require student biblical-theological study of core books 

of the Bible32 and practice using the lex Christi-DRL6Rs form to connect those 

texts with relevant counseling case study applications: òCounseling Theologyó 

(Romans), òYouth Counselingó (Proverbs), òParentingó (The Lordõs Prayer in 

the context of Matthew), òPsalms & Counselingó (Psalms), òCritiquing 

Psychological Theoriesó (WLC symphonic pedagogical structure; Colossians 

2:8 in context of the whole book), and òMarketplace Ministryó (Ecclesiastes). 

MABC students take Internships B (Observation) and C (Counseling 

Supervision) and practice using the lex Christi-DRL6Rs form for case reporting. 

Most MABC students use a biblical theology method in their graduation 

thesis, perhaps titled òUsing the Interconnected Topics in James to Train 

Married Couples How to Control Their Tongues.ó Upon graduation, MABC 

students have repeatedly applied the six lex Christi perspectives as a cognitive 

lens and have used that lens to practice creative intertextual thinking about 

the pastoral application of Bible books to actual counseling relationships. 

Since their cognitive assimilation has been constantly modeled by respected 

faculty and motivated by their Westminster Standardsõ confessional 

commitments, they begin to experience delightful assurance that Godõs 

blessed face shines to, on, and in them, and that his covenant-reconciliation 

affections are reflected by them. They have growing confidence to act on what 

they have received to counsel believers and teach BC in their churches and 

counseling centers. They understand, desire and live the blessed life.33  
 

 
31 This structure works as regular semester classes for in-person and online learning since 

weekly exposure helps students grasp the method by the third week. This structure only works 

well as an intensive one or two-week class when students have already taken several classes to 

become familiar with how to use the lex Christi-DRL6Rs form and are required to prepare in 

advance.   
32 The most significant books for translation would be a systematic theology like Wilhelmus à 

Brakel, A Christianõs Reasonable Service (see òFor Further Studyó at the end of every chapter), 

biblical theologies of individual Bible books, and commentaries that see individual texts with 

continual reference to the theology of the whole book. For exemplary excellence, see Bruce K. 

Waltke and Charles Yu,  An Old Testament Theology: An Exegetical, Canonical, and Thematic 

Approach (Grand Rapids: Zondervan, 2011) and books in the New Studies in Biblical Theology 

Series, edited by D.A. Carson, Biblical Theology of the New Testament Series edited by Andreas 

J. Kostenberger, and commentaries like D.A. Carsonõs The Gospel According to John Pillar New 

Testament Commentary Series (Grand Rapids: Eerdmans, 1990).  
33 Gen. 1:28; Jas. 1:12, 25; 5:11; Prov. 31:10-31; Ps. 1:1-6; Matt. 5:3-12; Rev. 14:13; 19:9; 20:6; 22:14 
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The Spirit-anointed Servant has come to bring lex Christi justice to the 

nations, neither growing faint nor being discouraged until he has established 

lex Christi justice on the earth, and òfor his righteousnessõ sake, to magnify his 

law and make it glorious!ó (Isa. 42:1-12, 21; cf. Deut. 4:6). Since the Servant did 

not grow faint or become discouraged until lex Christi justice was established 

in Saul as a bruised reed he would not break, or when using Paul to bring his 

law to the Gentile coastlands, let us share in his work of restoring bruised-

reed teachers-of-counselors by a retrieval of the luxuriant lex Christi in our age. 
 

Cross-cultural seminary educators are invited to consider whether this 

immersive model of understanding and teaching the Reformed Faith and Life 

better conforms to our ministerial vow to òsincerely receive and adopt the 

Confession of Faith and the Catechisms of this Church, as containing the 

system of doctrine taught in the Holy Scriptures.ó May God use this book to 

assist us in that faith and life transforming process to bring joy to the world! 
 

For Further Study 

Wilhelmus à Brakel A Christianõs Reasonable Service  

See chapters 43: Traits of True Spirituality; 44: Sanctification and 

Holiness; 45: The Law of God; 46-55: The Ten Commandments; 56-98: On 

various topics of the Christian life and temptations 

Roger C.S. Erdvig, Beyond Biblical Integration: Immersing You and Your Students 

in a Biblical Worldview (Manitou Springs: Summit Ministries, 2023) 
 

For Reflection 
 

i. How does irreducible complexity in the Reformed faith protect us from 

false doctrine? 

ii. How does irreducible complexity in the Reformed life protect us from 

false assurance? 

iii.  Do elect believers automatically receive all of Godõs derivative attributes 

when they come to saving faith? Why or why not? In your own words, try 

to explain the tension. 

iv. Are your joyful emotions triggered by enjoyment of likeness to Christ in 

yourself or others? Are emotions of grief and sorrow triggered by 

unlikeness to Christ? 

v. What has been your experience of either teaching or receiving Reformed 

theological education in comparison with this chapterõs final section? 



 

Afterword  

 

Joy to the World Series 
 

This series is intended to be a compilation of my lifeõs labors. In the 

context of pastoral and seminary teaching, it is a work in progress. I call this 

projected series Joy to the World because the method explains and teaches how 

Godõs glory brings joy to the world. The chapters of this book represent 

summaries of years of work related to this projectõs undertaking, which has 

been to organize the attributes of God in relation to human mirroring of these 

attributes, both in believers and nonbelievers. The material can be used for 

specific training purposes among church leaders (pastors, church co-workers, 

biblical counselors, seminary students) as well as to foster general maturity 

among believers, so that they may be stimulated to understand and apply 

biblical truth in life.   

After considering my calling to serve the Chinese people, the copyright 

limitations on multiple digital uses once a book is published in the US,  and 

the difficulties of providing printed books to some of our Chinese brothers 

and sisters, I decided to use the common copyright, share alike format (CC by 

SA) https://creativecommons.org/licenses/by-sa/4.0/ I have created the 

website  www.bethoumyvision.net to allow free PDF downloading of all the 

latest versions of my written and illustrated resources. I have my own 

publishing company in Lancaster, Pennsylvania, USA, with  its website at 

www.unveiledfacesreformedpress.net Summary versions of my written 

material or new ideas in progress will be accessible on one of these two 

websites. The English printed books will be available for purchase through 

Westminster  Bookstore https://www.wtsbooks.com/ while the Chinese 

edition will be distributed by The Reformed Press Co. Taiwan 

https://www.crtsbooks.net/  

My goal, LORD willing, is to write a Joy to the World series of connected 

works specifically for Chinese translation. This first book called Westminster 

Foundations: Godõs Glory as an Integrating Perspective on Reformed Theology explains 

the six integrating perspectives from the Westminster Standards that helps 

us trace connections with in the doctrines of Reformed theology. A simplified 

edition of this Westminster Foundations book will  be produced for youth and 

http://www.bethoumyvision.net/
http://www.unveiledfacesreformedpress.net/
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Christian educators. Based on these resources, a forthcoming series of 

application books will cover many practical topics of the Christian life using 

these six Westminster perspectives. In my own ministry context, these will 

be translated and offered to the Chinese believers in hopes that it will prevent 

increasing fragmentation of the Christian life from its doctrinal foundations.  

David Powlison proposes that we need a òGrand Unified Theory (GUT) 

of systematic pastoral practice.ó I have put forward this model as a way of 

answering Powlisonõs challenge. I have linked my project with the 

Westminster Standards and with suggested readings from Wilhelmus à 

Brakelõs A Christianõs Reasonable Service. Its translator-publishers share my vision 

to make important Reformed resources available in public domain in English. 

This four-volume work was recently translated into simplified Chinese and 

available in both free digital and printed forms. My vision is to make the glory 

of the LORD and his wonderful attributes more accessible to Christians from 

every nation and language through the shared participation of teachers, 

authors, and translators in the visible church without the limitations of 

copyright laws. My CC by SA copyright gives automatic permission to 

translate for free distribution among different target languages. This is 

especially for the benefit of the persecuted churches where printed matter is 

not accessible and some publishers are reticent to sell digital copies. I hope my 

work can become a type of public domain project among conservative 

Reformed theologians and practitioners serving all over the world in many 

languages. I hope it will become a collaborative series, like many open-source 

software and operating systems, whose contributors continue to refine and 

improve on the GUT. Competent  contributors in many areas of expertise 

would share free PDF chapters or books on accessible websites.  
 

POSSIBLE APPLICATION BOOKS: Westminsterõs Six Perspectives 

applied to children, marriage, parenting , Christian education, preaching, 

creation science, interpreting various genres of Scripture, apologetics and 

evangelism, critique of psychological theories, politics, and marketplace 

ministry.  
 

Pray for God to give wisdom to all contributors to bring òjoy to the world!ó 
 

Tim Yates  

        March 16, 2024 



Appendix 

 

Westminster Foundations At a Glance 
 

SECTION ONE 

 

SUMMARY CATECHESIS 

 

Q. 1: Elect believer, what do you believe about the LORDõS glory revealed to you? 

A. 1: By decree of the Father uniting me to Christ in the effectual work of the 

Spirit through the Word, I believe the Triune LORD has revealed the glory of 

his supra-actuating, supra-righteousness  and supra-covenant-relational attributes 

through his persons and works to me, that I, as his mediate representative, 

might have His derivative formative abilities, lex Christi virtues and covenant-

relational affections reflected on, in and by me.  
 

Q. 2: What are the blessings of lex Christi obedience in this life?  

A. 2: In this world still under the creational-providential post-fall curses, all 

blessings related to the restoration of Christõs lex Christi rule in us and the 

entire creation are sourced from the Father and come to us through mediate 

representatives. The exact representatives are Christ, the Spirit, and Godõs 

Word; approximate representatives are creation order, angels, man, and 

creatures. These blessings are inward in the soul, such as mutually synergistic 

peace of conscience toward God and his law in union with Christ, adoption 

to sonship, spiritual discernment, renewed holy affections, and hope of glory 

(1st ð 3rd, 10th C). These blessings are outward, in the multi-sensory body, 

experiencing material-relational blessings in time-space synchronies (4th C), 

physical bodies (6th C), material resources on a portion of this earth (8th C), 

and relationships (5th authority-submission; 7th C marriage, family) and 

reputations (9th C). We respond to these inward and outward glory-blessings 

revealed to us, on us, and in us with legitimate derivative happiness that must 

be disciplined with thankful contentment (10th C). These all combine to 

nurture our chief and highest purposes to glorify and enjoy God (1st ð 3rd C; 

WLC 1). Further, these blessings must be reflected by us to others while 

awaiting their eternal perfection in the new heavens and new earth and the 

removal of the punishments of sin in this world. 
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Q. 3: Elect believer, what do you believe about the meta-narrative of the 

dominion of the righteous LORD (DRL)? 

A. 3: That the righteous triune king has graciously given his self-breathed 

Scripture for establishing his dominion of righteousness on the earth among 

mankind. He has given his Scripture to us for revealing his righteous election, 

and in his time, working saving faith in us by the Spirit; for uniting us to Christ, 

the righteous Savior-Lord-King; to show us our unrighteousness unto 

repentance for forgiveness of our sins by the propitiation of his cross; for 

applying the dominion of his righteousness to us by Christõs resurrection, 

credited in justification and written on our hearts for daily sanctification; for 

joining us to his righteous assembly to bless us with edifying gifts; and to give 

us enduring hope in the finalization of his kingdom by bringing us body and 

soul into his newly prepared creation, the home of righteousness. By the 

mystery of his sovereign will, our triune king has given his enemies up to 

unrighteousness; to blind and harden them unto religious pluralism, laziness, 

worldly wealth, cares of this world, fear of those who can kill the body, 

ignorance, superstition, idol worship, false religion, atheism, humanism, 

national and political pride, hatred, and persecution; passing them by and 

leaving them in their sins; providing for their physical needs; administering 

temporal judgments; and patiently enduring until he finally executes his 

unrestrained, eternal wrath in his prepared hell. 
 

Q. 4. Elect believer, what do you believe about pastoral practice, namely, 

evangelism, apologetics, missions, biblical counseling, teaching, preaching, 

Christian education, marketplace ministry? 

A. 4. That all last days practical theology is the Father-decreed ministry of the 

risen LORD Jesus Christ to Spirit-indwell and send his linguistically and 

culturally adapted ambassadors to exemplify, mercifully proclaim, boldly 

intercede and skillfully administrate the past, present and promised dominion 

of the Righteous LORD by the six perspectives in their realms (heavenly & 

earthly) and places (assembly, creation, diaspora) to their subjects using six 

òRó methods (6Rs) of blessed engagement: Research (what is revealed) to 

accurately Reckon, choosing appropriate ways to build up the subject 

(Reassure, Reform and Remove) with evaluation of the Results (the 

ambassador strives for an engagement that is received by the subjects with the 

intended results of training in righteousness). 
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SECTION TWO  

Master Illustration  

 
Figure 11 (repeated): Lex Christi-DRL6Rs Six Perspectives Summary 
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Interpretive Key to Master Figure:  
 

Line arrows Ą Lines pointing from God or angels means they represent 

or do what the color means for people. Lines pointing back to God means 

people do this for God. Lines between people means people reflect his material 

stewarding and providing likeness to each other.   

 

Blue lines represent the perfect communion of God within himself.  

 

Blue words represent the Lordõs supra-actuating and manõs derivative 

formative abilities. Gray words represent the Lordõs supra lex Christi 

attributes and manõs derivative lex Christi virtues.  

 

 Green lines, words, and symbols represent spiritual,-relational-

material blessings to Christ as fully man, God to elect angels, elect man & 

creation, man to each other and creation. Dotted green lines represent 

temporal spiritual,-relational-material blessings to the reprobate. 

 

Red lines, words and symbols represent spiritual,-relational-material 

curses to Christ as sin-bearing representative, God to fallen angels, reprobate 

man & creation, man to each other and to creation. 

 

 

Red or green curved lines and words represent an image-sensing, lens 

filter metaphor, filtering different attributes to reflect based on whether the 

relationship is considered òin covenantó or òoutside covenant.ó  

 

Orange lines, words, and human figures with a derivative 

attributes in heart represent transformation into Christõs likeness or 

union with Christ in heavenly assembly. 

 

Purple words represent a mixture of blessed and cursed spiritual-

relational-material reflections in the three places by human interactions with 

each other and with creation. 

 

    The golden figure of the incarnate Christ with jewel heart 

represents the perfect, sinless righteousness of the human Christ, with 

the derivative attributes of the divine nature fully formed in him, the moral 
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law written on his heart and reflected in his life, as Ultimate Prophet, Eternal 

High Priest, and King of all Kings, in heaven and on earth, in assembly, 

creation, and diaspora.  

 

The red cross represents Christõs human nature as sin-bearing 

propitiation, enduring the cursed face of God on behalf of the elect, so 

that they are forever delivered from the cursed face of God and have their sins 

forgiven. 

 

The empty tomb symbolizes the resurrection and exaltation of Christõs 

humanity to Godõs right hand to send the Spirit to apply his redemption. His 

resurrection also proves his righteousness. Faith in God raising him by the 

power of the Spirit credits his righteousness to us.  

 

The old self lying down symbolizes that the new creature 

united to Christ has died to the old sinful nature (red line from 

orange figure) and has a cursed face relationship to hate and put off the sin 

nature. 

 

The red figures represent non-elect, some as hypocrites in the 

assembly that should be disciplined with excommunication (red 

cursed face line from orange elect), and others who live and work in 

the created world and form their own alternate worldview, religions, 

and cultures. But by common grace, these people show many lex Christi related 

neighbor kindnesses in various cultures.  

 

Fallen angels, represented by the red dragon, have only a cursed 

face relationship (red lines) to all the non-elect, though presenting 

the illusion of (green) temporal blessing at times.  

  

 

The  six Westminster perspectives are shown on the map in sienna, 

while the names for the doctrines taught in the Westminster Standards are 

shown in light blue. 

 

 

old self 
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